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what was Aharon's sin?" Aharon is 
punished as the unfortunate neighbour 
of Moshe, the debtor. This midrash 
captures the problem, but it yet leaves 

the matter unclear: How may a creditor 
take the debtor's neighbour's assets? 
 
The explanation may lie in the Rambam's 
Mishneh Torah, Laws of Creditor and 
Debtor 1:4, which says, "If a borrower 
claims that the assets he holds are not 
his own, but were put in his care, or are 

rented or borrowed, we do not listen to 
him until either he proves it or the 
creditor takes them." The operating 
principle is that we assume that assets in 
a person's possession are his own. 
 
This is the midrashic case, too: Aharon's 
staff is the item in Moshe's care, with 

which Moshe struck the stone. The Torah 
says that Moshe took the staff "from 
before G-d". (Bamidbar 20:9) Rashbam 
explains that this was Aharon's staff, 
which had flowered in last week's 
parshah and which Moshe had been told 
to place "before the [Ark of] Testimony". 
(Bamidbar 17:25) Aharon now gave the 

staff to Moshe, making possible its use 
and depending on Moshe to be a 
guardian. Hashem now punished 
Aharon, whose staff had been in Moshe's 
hands. 
 
Further: HaShem had instructed Moshe 
and Aharon to walk together, as a pair, to 

speak to the stone before the eyes of the 
nation. (Bamidbar 20:8) Moshe would be 
King, Aharon would be Kohen, leadership 
in balance, the blend of Torah and 
Priesthood, the chemistry of "Let justice 
split the mountain" and "Love peace and 
pursue peace." (Sanhedrin 6b) This 
blended approach had been expressed in 

Korach's rebellion, when the sinners were 
swallowed up in the earth on one side, 
but a sign of peace was present on the 
other via the incense which halted a 
plague. Further, it was expressed in 
Aharon’s staff, the dead stick which was 
rejuvenated and produced flowers. 
 

Now, Aharon entrusted Moshe with the 
staff which represented the Divine 

selection of the kohanim, positioning 
Moshe before the nation as both 
political and ecclesiastical authority. 
Aharon gave his staff to Moshe, who 

declared, "Listen, rebels," and who 
struck the rock alone, but acting as the 
representative of  both himself 
andAharon. When Aharon entrusted the 
staff to Moshe, forgiving his own 
leadership role, he caused his own 
destruction; when the Creditor came to 
collect Moshe's granary, Aharon's wheat 

was taken from the granary as well. 
 
This story provides a crucial lesson: 
Leadership cannot be assigned to others 
in escrow, regardless of their personal 
stature. Direction of a nation requires a 
complex approach, borne by a 
multiplicity of shoulders of individuals 

and institutions representing a 
multiplicity of approaches. Working in 
tandem, the group provides healthy and 
balanced direction. 
 
The Torah-observant community is 
d i v i d e d  o n  m a n y  q u e s t i o n s : 
Re l a t i onsh ip  w i th  m ode rn i t y ; 

Relationship with Jews who are not 
observant; Relationship with the 
nations surrounding us; and so on. 
Perhaps Aharon's action and inaction at 
the waters of Merivah can educate us 
regarding the complex task of 
leadership at such a time. On one hand, 
we must guard the staff in our grasp, 

trusting the righteousness of our path 
and fearlessly espousing the ideals we 
believe to be correct and desirable. On 
the other hand, we must understand 
that we cannot remove the staff from 
the hands of others who are committed 
to Torah, who are likewise obligated to 
pursue the path of G-d. All are 

necessary, and the blend of these 
groups will provide the community with 
leadership which is necessary and 
desirable.  
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The central problem of our parshah is 
Moshe's ambiguous sin at Merivah, and 
the harsh punishment decreed upon 
him. Over the course of generations, 

commentators have assigned so many 
transgressions to Moshe that the 
controversial biblical scholar, R' Shmuel 
Dovid Luzzato, wrote, "Moshe Rabbeinu 
sinned once, and the commentators 
loaded him with thirteen or more sins, 
each commentator inventing a new 
iniquity!… I have avoided investigating 

this matter, out of fear that I might find 
some new explanation and add a new 
t r a n s g r e s s i o n  f o r  M o s h e 
Rabbeinu." (Commentary to Torah, 
Bamidbar 20:19) 
 
Commentators have also investigated 
Aharon's sin, albeit to a lesser extent. 

Rashi indicates that Moshe himself was 
perplexed regarding Aharon's guilt; on 
the passage (Devarim 33:8), "You [G-d] 
tested him at Masah; You battled him at 
the waters of Merivah," Rashi explains 
that Moshe challenged G-d, "You sought 
a claim against him!" Rashi continues, 
"Moshe said, 'Listen, rebels,' but what 

did Aharon and Miriam do?"  
 
Why, then, was Aharon barred from 
entering the land? A hint may be found 
in a midrash (Tanchuma Chukat 32): "If 
Moshe sinned, how did Aharon sin? 
This may be compared to a creditor who 
came to collect a defaulting debtor's 

granary, and who actually took that of 
the debtor and that of his neighbour. 
The debtor said: If I owe, where is my 
neighbour's sin? So Moshe said: Master 
of the Universe! I lost my temper, but 
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improve his ways, lest it come to affect his 
body, too. 
The Torah specifies wool and linen as the 

materials subject to tzaraat of clothing. 
Based upon this identification of clothing 
with wool and linen, some authorities 
argue that only wool and linen clothing 
are biblically obligated in tzitzit. As a 
matter of law, though, we require tzitzit 
for other woven materials. (Shulchan 
Aruch Orach Chaim 9:1)  
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The Torah describes a skin affliction 
called tzaraat, manifested in marks 
which appear on a person’s skin, 

clothing or home. We are taught that 
one of the major causes of tzaraat is 
lashon hara, evil speech about one’s 
self or others. 
 
Mitzvah 172 details the handling of 

tzaraat on clothing composed of wool 
or linen. The Sefer haChinuch 
understands that tzaraat would show 
up on one’s clothing before his body, 
as a warning signal for him to 

613 Mitzvot: #172 

Of Tzaraat and Tzitzit 
R’ Mordechai Torczyner 

Hitoriri: 

Jewish Spirituality 
 

Accounting 
 

Yair Manas 

Approximately two years ago, Reader’s 
Digest published the following story: An 
elderly mother asked her son how long 
it took him to fall asleep at night. Her 

son worked long hours, and was 
exhausted well before he put his head 
on his pillow to go to sleep. He replied 
that it took ten seconds; he thought his 
mother would remark that he was 
lucky, because falling asleep took hours 
for her. However, his mother actually 
responded, “If you fall asleep in ten 

seconds, when do you have time to 
think about your day?” 
 
“Therefore, the poets [moshlim] will say, 
‘Come to Cheshbon - let it be built and 
e s t a b l i s h e d  a s  a  c i t y  o f 
Sichon.’” (Bamidbar 21:27) 

 
The Sages provide an additional 
interpretation for this verse. Reading 
the Hebrew word moshlim as "rulers" 
instead of "poets", Rabbi Yonatan 
teaches that the sentence refers to 
people who rule over their evil 

inclination. They say, “Come to 
Cheshbon,” meaning to come take an 
accounting of this world. These people 
weigh the loss of doing a mitzvah (i.e. 
the money spent on it) against the gain 
from doing the mitzvah, and they weigh 
the momentary gain of sinning (i.e. the 
pleasure of the sin) against the ultimate 

loss incurred by sinning. “Let it be built 
and established”- those who do this will 
be built in this world, and will be 
established in the World to Come. (Bava 
Batra 78b) 
 
In his Mesilat Yesharim (Chapter 3), 
Rabbi Moshe Chaim Luzzato explains 

that a person must examine his ways, 
just like a merchant examines his 
wares. A person must set aside time to 
evaluate and introspect, in order to 
make sure that he is travelling the 
proper path. This reflection can also 
help a person realize when he is not 
acting properly, and help him correct 
his ways. This chapter in Mesilat 

Yesharim aptly concludes with the 
verse, “Let us seek out our ways and 
examine them, and we will return to    
G-d.” (Eichah 3:40) 
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I have never seen a righteous person abandoned 

How can King David, author of 
Tehillim, say, "I was young and I have 
aged, and I have never seen a 
righteous person abandoned"? 

(Tehillim 37:25) 
 

Radak seems to have been troubled by 
this question; he appended the word 
"entirely" to the sentence, in his 
commentary. 
 

Alternatively, Chief Rabbi Lord 
Jonathan Sacks offers this explanation 
in his To Heal a Fractured World:  

"There is, however, a magnificent 
interpretation attributed to the late 
Rabbi Joseph Soloveitchik of blessed 
memory. He argued that the verb in 
the verse, raiti, "seen", should be 
understood as having the same 
meaning as it has in Esther 8:6... She 
says: "How can I see [raiti] disaster fall 

on my people? How can I see [raiti] the 
destruction of my kindred?" Here the 
verb means not simply to see but 
rather: to watch, to be a passive 
witness, to be a bystander. 
 

"In this sense, said Rabbi Soloveitchik, 
the verse in Psalms should be read as: 
"When a righteous person was being 
forsaken or his children begging for 

bread, I never merely stood and 
watched." Understood thus, it has a 
similar meaning to the command 
(Vayikra 19:16), "Do not stand still 
when your neighbour’s life is in 
danger". As the Holocaust historian 
Yehudah Bauer put it: Thou shalt not 
be a bystander." 
 

To the words of Radak and Rabbi 

Sacks, I would add one more note: The 
book of Tehillim is neither a work of 
history nor a collection of prophecies. 
Rather, Tehillim is an archive of 
prayers. 

Tehillim is King David’s monument to 
Faith, a record of his relationship with 
his Creator throughout the epic 
struggles of the most embattled figure 

in all of Jewish Scripture. From family 
strife to national upheaval to 
i n t e r n a t i o n a l  c o n f l i c t ,  f r o m 
punishment and rejection and 
distance from God to cycles of sin and 
repentance and love and longing for 
the Divine, from public humiliation to 
the vision of a triumphant Temple 

built, King David expressed in words 
the extremes of human emotion he 
experienced through the numerous 
religious apices and nadirs of his 
seventy years of life. 
 

Through that lens, the words, "I have 
never seen a righteous person 
abandoned," may be more prayer than 
assertion. The king who had known 
dire circumstances—poverty, flight, life 

as a fugitive before King Shaul in the 
land of his foes, a son Avshalom who 
attempted to kill him in pursuit of his 
throne, another son Adoniyahu who 
held a feast while he lay on his 
deathbed in an attempt to claim the 
throne for himself—pledged fealty to 
God, saying, "Despite all of the 

suffering I have seen and experienced, 
I have faith that You would never truly 
abandon the righteous." 
 

We invoke this prayer at the close of 
our Birkat haMazon, as part of our 
own assertion of faith. "The man who 
trusts in God is blessed, for I believe 
God will not abandon a righteous 
person, or his descendants. God will 
give strength to His nation, and He will 
send them shalom." This is King 

David’s prayer, and ours as well.  
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היא העיר השלישית בגודלה  חיפה 
אחרי ירושלים ותל ) במדינת ישראל  

ב  י ם ,  ( אב ו י כ ה  מ ו ח ת ב ם  י ר ר ו ג ת מ
תושבים כאשר מתוכם כעשרה  002,222כ

חיפה גם מככבת .  אחוז של אינם יהודים 
, במעלה רשימה אחרת של ערים בישראל 

בחיפה שמונה עשרה .  רשימת הגמלאים 
אחוז זה , אחוז מהתושבים הינם גמלאים

הוא השני בגובהו כאשר את הרשימה 
 .ים-ל מובילה בת"המכובדת הנ

 

לאורך השנים ניסו רבים להבין את מקור 
העיר חיפה מופיעה .  שמה של חיפה 

כפי שמצינו , לראשונה במקורותנו בגמרא
אמר רבי אבדימי " :  במסכת בבא בתרא 

מיום שחרב בית המקדש   חיפה דמן  
ה  ניתנ ו הנביאים  מן  נבואה  ניטלה 

משום שתאריך ייסודה של .  " לחכמים 
העיר לא ידוע וכן אין אנו יודעים מי היה 
האיש שייסדה קשה לדעת בוודאות מה 

יש טוענים שמקור השם .  מקור השם 
ח  ש  ור ות . פ . בש חפ תו ל עו שמ שמ , ה 

יכול להיות שדבר זה .  לכסות ,  להסתיר 
נובע מקרבתו של הר הכרמל שכביכול 

אחרים מיחסים את .  מכסה את העיר 
לחוף אשר עליו היא ,  " חיפה " השם  

-חוף " שוכנת או אולי לצמד המילים  
הנוצרים טוענים כי מקור השם ".  יפה 

על שם השליח פטרוס , בתקופה הצלבנית
) כפא " שנקרא גם   או לפי מקורות " 

 "(.שמעון כיפא"מדרשיים מסויימים 
 

חיפה נחשבת לבירת הצפון שכן היא העיר 
. הגדולה ביותר בצפונה של מדינת ישראל 

י הנמלים  חיפה הוא אחד משנ נמל 
המרכזיים במדינת ישראל ביחד עם נמל 

מיקומה של העיר בין הנמל לבין .  אשדוד 
רכס הכרמל יוצר בעיות רבות בזיהוי 
הטופגרפי של העיר משום שגובהה של 

עקב .  העיר משתנה רבות באזורים שונים 
י   נ ש ה  פ י ח ה  ל ב י ק ך  ם " כ י נ ו מ י ס

האיזור של חוף הים . שונים" טופוגרפיים
, מסומן כחמישה מטרים מעל פני הים 

ת  ו נ ו כ ש ב ם  י ר ח א ם  י ר ו ז א ב ו  ל י א ו
המתפרסות עד לראשו של הר הכרמל 

מעל   082מגיע הסימול הטופוגרפי עד ל 
 .לפני הים

 

, בחיפה תוכלו למצוא מויזאון מדע 
פסטיבלים רבים ,  מוזיאון חיל הים 

. ואירועי תרבות מן השורה ההראשונה 
בימים אלו ממש אם תגיעו לחיפה תוכלו 

קונצרטים ותחרות , לקחת חלק באופרות
  .קריקטורות בינלאומית
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After learning from the Torah giants 
Chacham Isaac Bernays and Rabbi 
Yaakov Ettlinger, Rabbi Shimshon 
Raphael Hirsch (1808-88) began a 

rabbinic career as the Chief Rabbi of 
Oldenberg, a district in Germany. 
Oldenberg contained only a few sparsely 
populated Jewish communities; 
although the young Rabbi Hirsch 
worked tirelessly for his community 
during his tenure there, his limited 
workload allowed him to grow in his 

Torah knowledge. 
 
During this time, the 27 year-old Rabbi 
Hirsch published his Iggerot Tzafun 
(known in English as The Nineteen 
Letters), anonymously. The work was a 
fictional correspondence between 

Benjamin, a Jew assimilating in the 
midst of German emancipation and the 
beginnings of the Reform movement, 
and Naftali, a childhood friend now-
turned Orthodox rabbi. Naftali sets forth 
a grand vision of how Judaism should 
be lived, and how it differs from the 
Reform system, as well as the Orthodoxy 

of his time. He argued that this 
"mummified" Orthodoxy had lost its 
sense of direction after years of 
persecution and restriction. 
 
Iggerot Tzafun became an extremely 
popular work; its author eventually 

revealed his identity and went on to 
further develop his philosophy, 
becoming one of the Jewish people's 
greatest thinkers and visionaries. Lesser 
known is that Rabbi Hirsch also went on 
to become one of his generation's 
greatest poskim. One of Rabbi Hirsch's 
daughters burned most of his responsa 

after his death, thinking this was her 
father's wish; biographer Rabbi Meir 
Klugman contends she was mistaken. 
The rulings that have survived can be 
found in Shemesh Marpei (Mesorah 
Publications, 1992).  
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[Note: an etzba is a measurement of length 
used in Torah law, loosely defined as the 
width of a finger.] 
 
In my humble opinion, there is no doubt that 
you have done well in seeking the 
measurement of a middle finger, [calculated] 
as the value between the largest and smallest 

middle fingers of common men. If you will 
use this in determining measurements of 
practical Torah law that arise for you, 
including the size of a lechi for the eruv of 
your city, there is no doubt that you will have 
fulfilled your obligation, for you will have 
done what the Torah requires of you. 

However, in my humble opinion, it is without 
doubt that you should not be surprised if 
other authorities will rule differently, this one 
decreasing and this one increasing the 
measure you have found. 
 
For, in my limited understanding, it is 
entirely impossible – and the Giver of our 

Torah, blessed be He, did not intend at all – 
that there would be for the entire world one 
absolute set standard for the measurements 
of our holy Torah's laws. Isn't the 
foundational basis for all of the Torah's 
measurements sizes of fruits and human 
limbs? [The sizes of the] olive, pomegranate, 
barley kernel, date, egg, finger, hand-

breadth, finger-span, cubit, etc., the size of 
fruits, the height of man – upon which all of 
the measurements of limbs are dependent – 
they change and are not same in all places at 
all times. Even the average size of all of these 
things are not equal in every area and 
generation. It is guaranteed that different 

sizes must be found for Torah 
measurements. 
 
In my humble opinion, this does not indicate 
deficiency in the Torah's truth, but rather it 
demonstrates an added element of its truth. 
The only purpose of all of the holy Torah's 
laws is to elevate man's affairs, and all of 

their measurements which were transmitted 
to us are founded in some aspect of human 
activity. For example, in our case, in my 
humble opinion, it is very likely that the 
[requisite] size of a wall, the purpose of which 
is to divide human domains, will grow or 
shrink in accordance with the height of the 
average man in that place, at that time. I 

cannot elaborate, but there is no need [to do 
so anyways] for people of understanding like 
yourselves… 

Ha’Aretz 

Haifa חיפה 
 

Hillel Horovitz 
Torah in Translation 

 

Changing Shiurim 

R’ Shimshon Raphael Hirsch 
 

Shemesh Marpei 23 

Translated by R’ Ezra Goldschmiedt 

In any case: My heart tells me, and 
especially in this, our orphaned 
generation, when vision is not 
widespread, that it would be, in my 

humble opinion, very good if in each 
country and kingdom they would 
establish common measurements. This 
should be done at least for establishing 
mikvaot and eruvin, which are public and 
revealed to the eyes of everyone. [This 
should be done so] lest they say we have 

many Torot, each with his own Torah in 
his hand. Also, in my humble opinion, it 
would be good and proper if the 
population of each country and kingdom 
would use the measure which is 

Biography: Rabbi Shimshon Raphael Hirsch  R’ Ezra Goldschmiedt 

established by the government 
among them, such as equating the 
etzba with the [German] zoll, if it 

would be clear that this would not 
lead to leniency, but only to strict 
observance…  
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Shabbat, June 30 

7:45 AM R’ Baruch Weintraub, Rav Kook, Or Chaim not 

this week 
10:20 AM R’ Baruch Weintraub, Parshah, Clanton Park  
After Hashkamah Hillel Horovitz, Hebrew Shiur, Bnai 
Torah 
7:30 PM Yair Manas, Tekhelet: Lost and Found? Shaarei 
Shomayim 

75 minutes before minchah R’ Mordechai Torczyner, 
Daf Yomi: Niddah 40, BAYT 
After minchah R’ Mordechai Torczyner, Parah Adumah: 
Gemara Avodah Zarah, BAYT 
 

Sunday, July 1 

9:15 AM Hillel Horovitz, Parshah, Zichron Yisroel, 
Hebrew 
6:00 PM R’ Baruch Weintraub, Halachic considerations 
in actual questions in Israel: The Refugee Crisis, 
Hebrew, 4 Tillingham Keep 
40 Min Before Minchah R’ Baruch Weintraub, Halachic 
considerations in actual questions in Israel: The Refugee 
Crisis, Hebrew, Clanton Park, men 
 

Monday, July 2 

8:30 PM Hillel Horovitz, Siddur: In-Depth, Clanton Park 
 

Tuesday, July 3 

1:30 PM R’ Mordechai Torczyner, Trei Asar, Shaarei 
Shomayim,  on summer  hiatus  
7:15 PM R’ Ezra Goldschmiedt, Ramban on the Parshah, 
BAYT 
8:00 PM Hillel Horovitz, Book of Joshua, Week 1, Bnai Torah 
 

Wednesday, July 4 

8:00 PM R’ Dovid Zirkind, Gemara Beitza 2nd Perek, Shaarei 
Shomayim 
8:30 PM R’ Mordechai Torczyner, Living Midrash: The 

Ingredients of Creation, BAYT, women 
8:30 PM R’ Baruch Weintraub, Hilchot Melachim: Royal 
Courts?, Shomrei Shabbos, men, not this week 
 

Thursday, July 5 

10:15 AM R’ Mordechai Torczyner, Practical Shabbat, BAYT, 

collegiate women 
 

Friday, July 6 

8 AM R’ Dovid Zirkind, Friday Parshah Preview, Village Shul  

Highlights for June 30 - July 6 / 10 - 16 Tammuz 
Many of our shiurim are now on summer hiatus, but opportunities remain! 

Parshah Answers David Teller 

What do we learn from the Torah's 
extra words that "the whole 
assembly" came to Midbar Tzin 
shortly before the death of Miriam? 

(Bamidbar 20:1) 
 

 Rashi and Ibn Ezra explain that the 
"whole assembly" refers to those who 
were "set aside" for life, as opposed 
to those who died after the sin with 

the Spies. The events recorded here 
occurred in the fortieth year of the 
Jewish people's sojourn in the 
desert, and at this point all those 
who were destined to die in the 
midbar had passed away. 

 Ramban maintains that the words 
"the whole assembly" are often used 

by the Torah as a precursor to a 
national dispute, as seen elsewhere 
in Tanach. 

 Ohr HaChaim suggests that 
whenever the Jewish people are 
depicted as an upright and righteous 
people, the name "Bnei Yisrael" is 
used to describe them. Conversely, 

when they do not act appropriately 
then the description "Am" is used. 
"The whole assembly" in our verse 
comes right after the words "Bnei 
Yisrael" and should be understood as 
saying that the "entire assembly" was 
at the level of "bnei Yisrael" - each 
individual, at this point, was 

righteous and of high character. The 
Torah highlights the moral level of 
the people to underscore the gravity 

of Moshe's sin in calling the Jewish 
people "rebellious ones" (20:10) before 
hitting the rock.  

 

What was Moshe’s sin at Mei 
Merivah? (Bamidbar 20) 
 

 Rashi, citing a passage from Midrash 
Tanchuma, explains that Hashem 
commanded Moshe to speak to the 

rock, but Moshe struck it instead. 
 Ibn Ezra contends that Moshe failed 

to act for G-d, but instead acted out of 
his own anger. 

 Rambam, in his Shmonah Perakim 
introduction to Pirkei Avot, and 
Ramban, both focus on Moshe's 

rebuke to the Jewish people. Rambam 
stresses the tone of Moshe's speech 
and explains that Moshe's sin was in 
losing his temper and speaking 
harshly to the Jewish people. Ramban 
stresses the content: When Moshe 
said, "Is it possible that we can take 

out water from this rock," he implied 
that he, not G-d, was able to perform 
the miracle of extracting water from 
the rock. 

 Rabbi Shimshon Raphael Hirsch 
explains that Moshe exhibited 
character traits that showed he was 
unfit to lead the people in the next 

stage of their spiritual development in 
Israel. Hitting the rock with a staff 
was the way G-d interacted with the 
Jewish people in the midbar. The 
purpose in G-d's command to speak 
to the rock was to begin the next 

stage of their spiritual process, when 
the people would realize that it was 
the word of Moshe (i.e. Torah), 
coupled with the less evident, but 

equally strong presence of Hashem 
leading them, that would be the way 
of life for the Jewish people in Eretz 
Yisrael. By hitting the rock, Moshe 
lost a critical opportunity to help get 
this message across. 

 
Why did Moshe need to be reassured 
by G-d before waging war against 

Og? (Bamidbar 21:34) 
 

 Rashi explains that Moshe was 
afraid that in the merit of Og's 
helping Avraham by informing him of 

the whereabouts of Lot, G-d would 
stand on Og‟s behalf in the ensuing 
battle. 

 Ramban offers two approaches: (a) 
Moshe didn't think that the Jewish 
people needed to conquer Og at this 
point. Sichon attacked, but Og 
gathered his people and went to 

Edre'i, a city at the edge of his 
border. Since the Jewish people 
could have turned and avoided a 
clash with Og, Moshe thought this 
would be appropriate, just as they 
had circumnavigated Edom. (b) Per 
Bamidbar Rabbah, Moshe was afraid 
lest one of the Jewish people sin or 

wrongly take the spoils of Sichon, 
and so fail to deserve victory. 
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