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been referring to the immediacy of his 
punishment. Similarly, Yalkut Shimoni 
sees this as not only the end of Balak’s 
plot but the final time Bilaam would ever 

experience prophecy; as told in the 
gemara (Berachot 7a), Moshe prayed that 
prophecy should be restricted to the 
Jewish people alone, and his prayer was 
accepted. At this moment, the nations of 
the world lost their prophet.  
 

A similar conclusion to another of the 
Torah’s challenging relationships may 
shed light on a different approach to our 
parshah. After years of subjugation to his 
father-in-law, Yaakov decided to take his 
wives and children and leave the house 
of Lavan. Lavan follows them, hoping to 

find his stolen teraphim, and a treaty is 
consecrated between them. The story 
concludes: “Lavan went and returned to 
his place. And Yaakov went his way, and 
the  ange ls o f  G-d  engaged 
him.” (Bereishit 32:1,2) Meshech 
Chachmah explains the importance of 

this conclusion. For Yaakov, the great 
challenge of his life in Lavan’s house was 
to maintain his personal standards of 
honesty and faith while constantly being 
challenged by this conniving antagonist. 
Despite Yaakov’s success, his moral 
lifestyle had no impact on Lavan. In 
telling us that Lavan returned home and 

Yaakov encountered angels, the story is 
complete. Yaakov had persevered and 
Lavan had learned nothing from the 
encounter; Lavan simply went back, 
physically and metaphorically. 
 

Rabbi Eliyahu Mishkovski makes a 
similar point about the parting of Balak 
and Bilaam. (M’Shulchan Gavoah, 
Parshat Balak) We would have expected 

their shared experience to have changed 
both of our story’s central characters 
forever. Balak was witness to G-d’s 
miraculous intervention against the 
curse of his hired prophet, and to 
Bilaam’s helplessness when his 
behavior was not supported by G-d; one 
would have hoped that such a 

revelation would have been life-
changing for the king of Moav. Bilaam is 
criticized throughout our parshah as 
short-tempered, selfish, money-hungry 
and haughty, and then he is compelled 
to perform only that which G-d chooses 
for him. Both of these men were witness 
to G-d’s love for the Jewish people. And 

yet, they simply went home as if nothing 
had changed. 
 

As is true for the beliefs all of us 
espouse, the beliefs of Balak and 
Bilaam were the product of principles 

they had engrained in themselves for 
decades. Rabbi Mishkovski argues that 
neither the greatest miracle nor the 
most profound prophecy can change 
someone who is set in his ways. Change 
is a process that grows over time, a 
process that had not yet begun for 
Balak and Bilaam. While we read this 

parshah appreciatively, realizing the 
protection we are privileged against 
threats we are not even aware of, we 
must also seek ways to grow personally 
from observing the mistakes of our 
enemies. The Torah reminds us to be 
open to change, to be in a constant 
state of growth and to not let any 

experience slip away. 
 

In his masterpiece, Peter Pan, J.M. 
Barrie wrote: “Never say goodbye 
because goodbye means going away and 
going away means forgetting.” As our 

family approaches its final Shabbat in 
the Toronto community we are mindful 
to say goodbye without ever forgetting. 
The warmth with which we were 
welcomed into your homes, shuls and 
schools made our experience here a 
truly memorable one.  
 

dzirkind@torontotorah.com 

Parting Words Rabbi Dovid Zirkind 
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Parting words in any narrative offer the 
reader one final glimpse of the story's 
characters; how they see themselves, 
how they see each other and how 

they’ve grown from the encounter. A 
cold farewell is tragic and an emotional 
goodbye is symbolic of lives connected 
forever. 
 

Parshat Balak tells the tale of two men, 
Bilaam and Balak, whose relationship 
seems to be nothing more than 

business. Balak is the employer, 
focused on destroying his Israelite 
enemy, while Bilaam is simply a 
prophet for hire, available if the price is 
right. Ultimately, Bilaam’s abilities are 
hampered by G-d and his mission is 
unsuccessful. At this point the Torah 
tells us that the two parted ways: 

“Bilaam arose, and he went and 
returned to his place, and Balak too 
went his way.” (Bamidbar 24:25) With 
no parting words between them and no 
explicit lesson taught, we must wonder 
what the Torah is conveying in the 
anticlimactic conclusion to this story. 
 

One school of thought suggests that 
hidden beneath the words of this 
passage is a critique and punishment 
of Bilaam for turning his prophetic 
skills against G-d’s chosen people. 
Quoting a midrash, Baal HaTurim 
interprets “Bilaam returned to his 

place” as referring to Gehenom (Hell). 
Surely, a sinner as persistent as 
Bilaam would not have been allowed to 
return to his normal life after this 
incident, and so the Torah must have 
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himself like a cedar, and he should now 
humble himself like the hyssop, a low 
bush. The birds, which chatter and make 
noise incessantly, remind him to guard 

himself from evil speech. In this way an 
element of repentance is introduced into 
the purification process. 
 

The Rama (Torat ha'Olah 3:68) adds, 
among other things, that the birds 
represent the yetzer hatov [inclination for 

good] and yetzer hara [inclination for evil]. 
The bird representing the yetzer hara 
undergoes shechitah over a clay vessel 
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A Jew who is inflicted with tzaraat – a 
metzora – goes through a process of 

purification when the tzaraat ends. 
That purification process includes 
being sprinkled with special water 
from a hyssop branch, bringing bird 
offerings as well as other offerings, 
and shaving all of his hair. 
 

We are taught that tzaraat often 
serves as punishment for speaking 
harmfully about others. The Sefer 
haChinuch (173) explains that the 
metzora had been haughty, making 

613 Mitzvot: #173-174, 176 

Cedar, Hyssop and Birds 
R’ Mordechai Torczyner 

Hitoriri: 

Jewish Spirituality 
 

Feeling the Need 
 

Rabbi Ezra Goldschmiedt 

In his Laws of Gifts to the Poor (3:3), 
Rambam writes the following: “We are 
commanded to give a poor person in 
accordance with what he lacks... even if 

this poor person's [previous] way of life 
was to ride on a horse and have a 
servant run before him... we should buy 
him a horse to ride on and a servant to 
run before him, as the Torah says 
'[Provide him with] whatever is lacking 
to him.'” (Devarim 15:8) In giving 
tzedakah, we are expected to provide for 

each individual's standard of living. 
Without passing judgment, we are to 
value a poor individual's expectations 
and provide assistance in meeting 
them. 
 

Understanding that G-d holds Himself 
to no less a standard of generosity, 
Rabbi Shimshon Pincus (Shearim 

BeTefillah, page 95) applies this law to 
the way we make our requests of G-d in 
prayer. Often, we reserve our most 
serious and heartfelt requests for 
ma t t e r s  o f  phys i ca l  we l f a r e , 
appreciating the importance of a 
livelihood and good health. Our 
physical welfare is part of our 

anticipated standard of living, and so   
G-d is more than willing to help. 
 

Unfortunately, spiritual growth is often 
not seen as a necessity of life. We all 
appreciate growth in our character, 
Torah knowledge and emotional 
connection to G-d, but we can fall into 
the trap of seeing them as mere “icing 
on the cake”, outside of our standard of 

living. When we view spirituality in this 
way, G-d is less inclined to listen to this 
loftier side of our prayers. 
 

Particularly in the coming weeks, as we 
mourn our distance from G-d and the 
spiritual failings which brought us here, 
we would do well to examine this flaw 
and take action to remove it. Through 
meditating on the value of spiritual 

achievements, and understanding that 
life without them is not worth living, we 
can develop a healthy sense of 
“entitlement,” a need which G-d is more 
than happy to provide.  

 
egoldschmiedt@torontotorah.com 

Trading Land for Peace      Hillel Horovitz 

The question of trading or giving Israeli 
land to non-Jews in exchange for a 
peace treaty is perpetually under 
debate in Israel. Much has been 

written by recent authorities, but 
without clear resolution, leading some 
quarters to contend that the Torah of 
G-d cannot respond to the challenges 
of society, finance and government 
which arise in a modern state. Indeed, 
the multiplicity of views is confusing; 
to begin to address this, we will 

present the unique view of Rabbi 
Chaim Dovid haLevi, a leading 
halachic authority in Israel from the 
1950's until his passing in 1998. 
 

In his Torah sheb'al Peh collection of 
responsa (Vol. 21), Rabbi Chaim Dovid 

haLevi claimed that the problem is 
complex because, "One cannot find a 
clear description of political or 
financial governance in the Torah. 
Even the role of a king is opaque... The 
great early authorities ruled it to be 
mitzvah, but leading bibl ical 
commentators still spoke harshly 

against monarchy as a form of 
government. This mitzvah is meant to 
outline political authority in a Torah-
observant society; why is it presented 
in such an ambiguous, even opaque 
way? The same approach is repeated 
in many areas of political, national life. 
In my opinion, this is the greatness of 

Torah; there is no clear, rigid system of 
financial or political authority." 
 

In his view, the Torah sketches a path 
and establishes foundations and 
principles for approaching these 
tangled questions, but does not state 
explicitly how to act. There are two 

central reasons for this: 
1. The exigencies of government shift 

from time to time, and establishing 
unchanging rules for specific 
situations will lead to irrelevance; 

2. The Torah does not wish to compel a 
nation to adopt a particular mode of 
governance. The Torah establishes 
rules for the governor to prevent 

abuse of power, but does not define 
the modes and methods of authority 
and decision. 

 

As a result of the above, any attempt to 
issue halachic rulings on trading land 
for peace would be inherently flawed. As 
in any field, one must investigate the 

Torah's perspective, but the decision 
must then shift to include the benefit to 
the nation. In security calculations, this 
approach clearly leads us to accept life-
saving considerations above all other 
concerns.Therefore, if transferring land 
would prevent loss of life then we would 
be obligated to pursue this, and if the 

opposite were true then we would be 
obligated to reject it. 
 

Rabbi Chaim Dovid haLevi added one 
more point: The issue is not only safety, 
but also a delicate, intricate web of 
international ties and financial support. 
If security considerations did not 

mandate either option, but transferring 
land would lead to financial benefit and 
international support, would that factor 
be dispositive? 
 

In concluding his analysis, Rabbi 
Chaim Dovid haLevi wrote, "The guiding 
principle in all of this is the security of 

the nation in all arenas, on the broadest 
interpretation of the Torah's command, 
'You shall live by them.' Therefore, the 
decision regarding transferring or 
holding land must be founded upon a 
simple, clear basis: What is best for the 
protection of the state, the survival of 
the nation. This is an unwritten law, 

which arises not from the imperative to 
save lives, but from simple logic…"  
 

hhorovitz@torontotorah.com 

containing water from a spring; the clay 
represents the human being, and the 
water represents Torah. The other bird is 
purified and set free, representing the 

human soul.  
 

torczyner@torontotorah.com 
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The Chafetz Chaim collective was established in 1933, by 
Torah-observant German chalutzim who were members of 

Ezra and Agudat Yisrael. They named their group for Rabbi 
Yisrael Meir Kagan, the Chafetz Chaim, who passed away on 
the day their kibbutz was formed in Kfar Saba. Members of 
the collective spent eleven years in various places, before they 
settled at the site known today as "Chafetz Chaim". 
 

One of the unique features of this collective was their total 
dedication to halachah. During their training they sent a 

question to several authorities regarding the role of women in 
governing the kibbutz, and their charter included a paragraph 
identifying Rav Moshe Auerbach as their final authority. 
 

Identification of the organization's members with Agudat 
Yisrael raised additional, broader questions. The published 
policy of Agudat Yisrael in those days was, "On the basis of 

Torah, Agudat Yisrael cannot partner with the Jewish 
Agency," due to their opposition to formation of a Jewish state 
in Israel. This prohibited members from receiving land via the 
Jewish National Fund (Keren Kayemet l'Yisrael), and so they 
could not settle in Israel. 

Visit us at www.torontotorah.com 3 

You know, mighty king, 
why this Man was created – 
not to resemble beasts of the forest, 
not to rise early to hunt, 

as well, not for vapid frivolity, 
but only to establish the world with justice, 
to stand upon generosity, 
to act honestly, righteously, 
to educate his spirit with knowledge of Gd. 
This is his mission upon earth, 
to elevate his heart with knowledge, comprehension and skill. 
For surely the wise Artisan would not put for naught 

glorious power in the soul of man, 
her hand mighty, elevated to heights, 
who will not cry "Enough" as she amasses knowledge of 
heights of the heavens, sacred seraphs, 
radiant luminaries and shining spheres, 
creatures of earth  and residents of the lower realms, 
Man's spirit would not be sated 
were he turn his heart to understand, 

but he would yet increase and raise his wings, 
to the Power above all powers he would speak wonders, 
and his spirit would hasten to the light of the life of truth, 
he would yearn and long to fly as do the sons of the flame, 
to stand among the hosts of heaven, 
to contemplate, to investigate their secrets, 
to pleasure in the Creator of all, 
to be filled with the radiance of the beauty of His desire, 

the celestial beauty which eternally endures, 
even to infinity its light will not dim. 
It is not for naught that we envision in ourselves 
a beautiful treasure, a fount of our strength, 
but to give to this its due, 
to afford it a broad space in which to dwell, 

Ha’Aretz: Chafetz Chaim 
 

Rabbi Baruch Weintraub 

This week’s Biography 

is found on Page 4 

to increase its activities in the rooms of the heart, 
until it should reach the boundary set by Gd, 
for the celestial daughter to be imprisoned in her jail, 
then he will begin to live the season of life, 

life of truth, life that is new, 
his eyes will be illuminated and filled with joy, 
from the glory of the beauty of an awesome, mighty honour, 
which his spirit knows not how to gauge 
while she yet dwells in this lowly realm. 
This is the ambition of the length of a man's days. 
But to the sorrow of a heart that loves righteousness, 
we do not envision this in the great multitudes; 

only in darkness do the sons of Man walk. 
Here, look now in the breadth of your empire, 
contemplate, investigate the deeds of your nation, 
if not corruption and perversity and wicked foolishness, 
selling themselves for evil and all revulsion of the spirit, 
for every task that is degraded and shameful for a man, 
even to crime does he send forth a hand, 
to strike at nobles for their righteousness, 

the light of the nation's knowledge is extinguished, 
and the radiance of the celestial soul is dimmed, 
in knowledge they are no greater than beasts of the field, 
and in wicked deeds they are still more corrupt. 
You are master to your nation, can you 
bear to envision this 
the celestial portion entering decay, 
the spirit of Man cast after the body, 

the cheating of the weak in the land, 
robbery of justice at every pass and turn, 
thoughts of empty vapour and wandering, 
emptiness and deception, 
distancing every sacred idea from themselves, 
toward every sacred preserve 
they cannot gaze.  

Torah in Translation 

Moshe’s declaration to Pharaoh, 

Proposing that he Release Israel 

R’ Avraham Yitzchak haKohen Kook 
Translated by Rabbi Mordechai Torczyner 

In 1939, with the outbreak of World War II and the severing 
of communication with Agudat Yisrael leadership in Poland 

and Germany, Israeli members of Agudat Yisrael were 
compelled to make their own decisions. In June 1940 they 
chose the Chazon Ish as their authority to decide whether to 
partner with Zionist institutions, but he informed them via 
an  intermediary that he did not wish to express his view, 
positively or negatively. On April 25, 1944, against the 
position of the head of Agudat Yisrael in Israel, they settled 
Jewish National Fund land adjacent to Gedera. 
 

In their second year, 1945, the organization faced the stiff 
challenge of shemitah, the Sabbatical Year. Unlike other 
Torah-observant farmers around the land, the members of 
the organization decided not to sell their land to non-Jews, 
but to fulfill the laws of shemitah entirely, according to the 
rulings of the Chazon Ish. In this instance, as in many 

others, they demonstrated that one can blend strict 
adherence to halachah with a life of labour and pioneering.  

 

bweintraub@torontotorah.com 
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Shabbat, July 7 

7:45 AM R’ Baruch Weintraub, Rav Kook, Or Chaim not 

this week 
10:20 AM R’ Baruch Weintraub, Parshah, Clanton Park 

not this week 
After Hashkamah R’ Ezra Goldschmiedt, Minchat 
Chinuch: Murder, Self-Defense and everything in 
between, BAYT 
75 minutes before minchah R’ Mordechai Torczyner, 
Daf Yomi, BAYT not this week 
1 hour before minchah Hillel Horovitz, Pirkei Avot: 
Preparation for the 17th of Tammuz, Bnai Torah 
1 hour before minchah Yair Manas, Gemara Succah, 
Mizrachi Bayit, not this week 
After minchah R’ Mordechai Torczyner, Gemara Avodah 

Zarah, BAYT not this week 
 

Sunday, July 8 Fast of the 17th of Tammuz 

9:15 AM Hillel Horovitz, Parshah, Zichron Yisroel, 
Hebrew, no breakfast this week 
6:00 PM R’ Baruch Weintraub, Halachic considerations 
in actual questions in Israel: The Refugee Crisis, 
Hebrew, 4 Tillingham Keep 
40 Min Before Minchah R’ Baruch Weintraub, Halachic 
considerations in actual questions in Israel: The Refugee 
Crisis, Hebrew, Clanton Park, men 
 

Monday, July 9 

8:30 PM Hillel Horovitz, Siddur: In-Depth, Clanton Park 

 

Tuesday, July 10 

1:30 PM R’ Mordechai Torczyner, Trei Asar, Shaarei 
Shomayim, on summer hiatus  
7:15 PM R’ Ezra Goldschmiedt, Get more out of the Parshah, 
BAYT, on summer hiatus 
8:00 PM Hillel Horovitz, Book of Joshua, Part 2, Bnai Torah 
 

Wednesday, July 11 

10:00 AM R’ Mordechai Torczyner, Melton Institute, BEBY, on 

summer hiatus 
8:30 PM R’ Mordechai Torczyner, Living Midrash: Brought to 
you by the Letter Bet, BAYT, women 
8:30 PM R’ Baruch Weintraub, Hilchot Melachim: Royal 
Courts?, Shomrei Shabbos, men, on summer hiatus 
 

Thursday, July 12 

10:00 AM R’ Mordechai Torczyner and R’ Aaron Greenberg, 

Practical Shabbat, BAYT, collegiate women 
 

AND LATER IN JULY... 
Sunday, July 15 

9:15 AM R’ Ezra Goldschmiedt, The Mission of the Exiled Jew, 
Breakfast and Beit Midrash, Forest Hill Jewish Centre 
 

Sunday, July 22 

8:00 PM R’ Mordechai Torczyner (A Groundbreaking Approach 
to Geulah) and R’ Mordechai Scheiner (Navigating the Social 
Tensions of Jewish Life), Pre-Tishah b’Av Program at BAYT 

Highlights for July 7 - 13 / 17 - 23 Tammuz 
Many of our shiurim are now on summer hiatus, but opportunities remain! 

Biography: Rabbi Avraham Yitzchak haKohen Kook R’ Netanel Javasky 

Rav Avraham Yitzchak haKohen Kook 
was born in Griva, Latvia, known today 
as Daugavpils, in 1865. Recognized as 
a prodigy at a young age, he joined the 

famed Volozhin Yeshiva, where his 
father had studied as well, and the 
young Avraham Yitzchak developed a 
fond relationship with the Rosh 
haYeshiva, Rav Naftali Zvi Yehuda 
Berlin (The Netziv). His stay in 
Volozhin was not a lengthy one, lasting 
under two years, but the Netziv is 

quoted as saying that had the entire 
Volozhin Yeshiva been founded just to 
teach Rav Kook, it would have been a 
worthwhile endeavour. 
 
Rav Kook’s brilliance and inquisitive 
nature combined to lead him to the 
study of subjects not commonly 

explored in the traditional Yeshiva 
settings of the time, including the 
study of Tanach, philosophy, Hebrew 
language and mysticism. Becoming a 
Rav at the age of 23, Rav Kook, in his 
early years, served the communities of 
Zaumel and then Bausk. 
 

In the early years of the 20th century, 
immediately before emigrating and 
fulfilling his dream of living in Israel, 

Rav Kook published three articles on the 
topic of Israel; the ideas in these articles 
would form a basis for his philosophy on 
this subject later in life. In 1904 Rav 

Kook assumed the position of Rav of 
Jaffa, and his impact on all walks of life 
was instantly felt. He had great respect 
and love for all Jews, and considered 
them all as pioneers in ushering in the 
spiritual redemption. In his mind, there 
was enough sinat chinam, baseless 

hatred, and it was time to engage in 
ahavat chinam, baseless love for each 
and every Jew. He explained that the 
Jew was made up of two components: 
the inner pintele yid and the route 
which he has set out upon with his 
actions. Even if one was weak in the 

latter, there was still the heart and soul 
of a Jew that could be loved and 
encouraged. Rav Kook’s love and 
affection towards the secularists was 
often seen by his opponents as 
compromising Halachah by supporting 
those who were staunchly anti-religion. 
 

Rav Kook was in Europe during the 
outbreak of World War I, and he used 
the opportunity to spread his 
philosophy and his desire that religious 
Jews settle the Land and influence its 

development. Soon after his return to 
what was then Palestine, he was 
appointed as the first Chief Rabbi. 
 

Rav Kook wrote prolifically on Jewish 
thought and the development of the 
Jewish State, and new works of his 
writings continue to be published even 
now. In 1924 he founded Yeshivat 
Merkaz haRav – named posthumously 
in honour of Rav Kook - known today 
as the bastion of the Religious Zionist 

Yeshivot and a place which has 
become synonymous with the 
teachings of Rav Kook. 
 
Rav Kook passed away in 1935, but his 
influence continues to be felt to this 
very day.  
 

njavasky@torontotorah.com 


