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The prohibition of disliking 

a fellow Jew 

            Yehuda Snow (‘19) 
 

In this week's parasha, Parashat Acharei Mot/Kedoshim, 

the Torah warns us, 

 לא תשנא את אחיך בלבבך הוכח תוכיח את עמיתך ולא תשא עליו חטא:

“Don’t hate your brother in your heart; you shall reprove your 

fellow and not bear a sin because of him (Vayikra 19:17).” One 

can ask many questions on this passuk. First of all, why does the 

passuk say not to hate your friend “in your heart”? Does the passuk 

mean to tell us that it is better to hate him openly and act badly 

toward him? This cannot be, as we have a principle in Judaism that 

“acharei hape’ulot nimshachim halevavot, the heart is drawn after the 

actions (Sefer Hachinuch 19),” which means that if one acts a 

certain way, they will start to feel that way as well. As such, 

acting on one’s hatred of another will end up encouraging him to 

feel that way about the person inwardly as well! Secondly, why 

does the passuk say “don’t hate your friend in your heart” and 

immediately afterwards say to “reprove your fellow”? What does 

one have to do with the other? And finally, how far does this lav of 

lo tisna go? Does this lav only apply to having a strong, deep hatred 

of someone else, or even to slightly disliking someone else? 

While the Ramban does bring down a peshat that not 

hating your friend in your heart and reproving your fellow are 

two separate dinim, he does not like that peshat. Instead he offers 

his own peshat and explains that this passuk really means to say, 

don’t hate your friend when he seems to be doing something 

wrong to you; rather, you should confront him in order that he 

will repent or explain his rationale to you. In this way, you will 

not come to hate him. Therefore, the passuk puts these two dinim 

together and says not to hate another Jew “in your heart”—don’t 

let your perceived mistreatment go unspoken. Instead, approach 

your friend about it. 

 

The Ta’am Veda’at offers a different explanation. He 

explains that when the passuk says “reprove your fellow in order 

not to bear a sin because of him,” it actually means that you should 

reprove him when he does something improper, not when you 

feel he is wronging you specifically. So why does the passuk say 

right before this, “Don’t hate your brother in your heart”? The 

answer is that reproval needs to come from someone with a pure 

heart, who acts out of goodwill for his fellow. If one hates his 

fellow, he is unable to give criticism properly, so his criticism 

won’t be helpful. Thus, even if one hates his friend inwardly only 

to a minute degree, he still won’t be able to give good reproval. 

The Torah therefore states lo tisna right before stating "reprove 

your fellow,” as the effectiveness of hochei’ach tochi’ach is strongly 

dependent upon a loving heart. 

While we have addressed the first two questions above 

and touched upon the third according to the approach of the 

Ta’am Veda’at, we still have not answered the third question 

fully. In order to answer this question we need to look at the Ohr 

Hachaim. The Ohr Hachaim is bothered by why the passuk said “lo 

tisna et achicha bilvavecha.” He wonders why the passuk starts out by 

talking about the hater (lo tisna), then goes on to talk about the 

person being hated (et achicha), and then goes back to talk about 

the hater (bilvavecha). Shouldn’t the passuk have said “lo tisna 

bilvavecha et achicha,” thereby first finishing talking about the hater 

(lo tisna bilvavecha) and only then going on to talk about the person 

being hated (et achicha)?  

The Ohr Hachaim answers that the Torah is teaching us a 

valuable lesson. One might have thought that they are only 

violating this prohibition if they have a complete hatred of 

someone else. However, if they are just distancing themselves 

from the other person a little bit, then they are not doing anything 

wrong. However, the Torah put a distance between the words lo 

tisna and the word bilvavecha in order to teach us that even if 
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someone distances himself from the other person just a little bit, if 

they do not consider the other person their “brother” anymore,  

 

then they are violating the prohibition of lo tisna. May we all be 

zocheh to never hate a fellow Jew for the wrong reasons, and to 

love our fellow Jews, fulfilling what it says later in the parasha, 

“you shall love your fellow like yourself (Vayikra 19:18).” 

 

 

 

 

 More than a Ma’aseh Issur: 

Engagement with Aveiros  

Tani Finkelstein (’17) 
 

The Torah tells us toward the outset of Parashas Kedoshim, 

“v’lifnei iver lo siten michshol (Vayikra 19:14),” literally meaning “do 

not place a stumbling block before a blind person.” Chazal, 

however, do not take a literal approach to this passuk (see 

thorough discussion in Minchas Chinuch 232:5). Rashi, in his 

comment on this passuk, cites the interpretation found in the Sifra 

that the passuk refers to giving “eitzah she’einah hugenes,” bad 

advice, to someone who is oblivious as to how to act in a certain 

situation. The other interpretation, however, perhaps more well-

known, can be found in Pesachim 22b and throughout Shas: that it 

refers to causing others to perform aveiros. In the course of this 

article, I would like to discuss the nature of this prohibition, 

specifically focusing on the latter form of the issur. 

 The Sefer Hachinuch (Mitzvah 232) writes that this 

prohibition is specifically against providing bad advice to a fellow 

Jew, seemingly excluding from the issur the giving of bad advice to 

a gentile. However, as the Chinuch goes on to mention himself, 

and as is clear from multiple places in the Gemara, there can even 

be a prohibition of lifnei iver in regards to a gentile. The Minchas 

Chinuch (ibid., os 1) therefore suggests that the Chinuch holds 

that when it comes to the aspect of giving bad advice, it is only 

assur to do so to Jews, but when it comes to causing someone to 

perform an aveira, that is assur to do even to gentiles. The Minchas 

Chinuch, however, questions the validity and source of this 

reasoning, writing that both types of lifnei iver should be assur to 

do even to gentiles. 

Rav Elchanan Wasserman (Koveitz Shiurim v. 1, 

Pesachim, os 95), however, defends the initial suggestion of the 

Minchas Chinuch. He explains that when it comes to giving bad 

advice, that is purely a mitzvah bein adam lechaveiro, which is only 

applicable between Jews (it should be noted that the latter 

assumption is a matter of dispute). When it comes to actually  

 

causing an aveira, however, Rav Elchanan explains that the idea 

the Torah is emphasizing is “shelo ya’aseh issur al yedei yisrael,” that a 

prohibition should not be done by means of a Jew, so it is 

therefore applicable even when being machshil a gentile.  

This latter version of lifnei iver, Rav Elchanan seems to 

be saying, could be classified as bein adam l’makom, between a 

person and Hashem. It is an affront to Hashem to bring about the 

performance of His prohibitions. If this type of lifnei iver is only 

between man and G-d, then perhaps one could still violate the 

prohibition even if the aveira one 

attempted to cause did not actually 

end up being violated by the other 

party; as some Acharonim suggest, 

what matters might not be the actual 

result of the other person doing the 

aveira so much as doing an action to 

bring about the performance of the 

aveira. 

One can also explain, on a 

similar note, that the nature of lifnei 

iver (specifically, the aspect of causing 

issurim) is actually focused on the 

shutfus, partnership, which one forms 

with the aveira they are causing. In 

fact, this is the approach taken by the 

Arugas Habosem (Shu”t Y.D. siman 235). When one causes the 

performance of an aveira, one forms an inappropriate relationship 

between themselves and that aveira. This could perhaps explain 

why the Emunas Shemuel holds that one must be obligated in a 

specific issur to be capable of violating lifnei iver on that issur, or 

why it is apparent from some Rishonim that lifnei iver is an issur 

perati, a subcategory/part of the aveira which one is causing.  

This yesod, in general, is a fascinating idea: one could 

violate a prohibition in ways that do not even involve the concrete 

ma’aseh, action, of the aveira. We are not just commanded against 

doing the prohibitions of the Torah with our own hands; rather, 

we are also cautioned in other engagements with these issurim. 

And perhaps this is a common theme in our parasha. When it 

comes to lifnei iver, we are commanded to not engage in a 

partnership with an aveira. Just a few pesukim later, we are told 

“hochei’ach tochi’ach es amisecha, velo sisa alav cheit (19:17),” that we 
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must rebuke our fellow Jews if they are not acting in accordance 

with the Torah. We are also told some pesukim earlier “al tifnu el 

ha’elilim (19:4),” that we should not discuss or even think about 

Avodah Zarah, and “elohei maseicha lo sa’aseh lach,” forbidding us  

 

from creating an Avodah Zarah in any circumstance, without 

regard to whether or not we do the action of worshipping it, 

which is the broader prohibition at stake. In Acharei Mos as well, 

the passuk says “...kol nefesh michem lo sochal dam… (17:12),” and 

Chazal explain that “kol nefesh” is emphasized “l’hazhir gedolim al 

haketanim,” to command the adults against causing a child to sin by 

eating forbidden blood. In fact, the Gemara in Yevamos 114 

relates this to a broader issur of bal sochilum, of feeding or causing a 

minor to do something which is prohibited. This is likely rooted in 

the same idea as lifnei iver: not engaging in an inappropriate 

relationship or partnership with the aveira. Even though the child 

is not prohibited against performing this aveira yet, the adult is 

certainly engaging inappropriately with the issur by causing the 

child to perform it.  

There is an important lesson for us to take away from 

this: Sometimes, just following the strict law doesn’t cut it. 

Merely refraining from physically doing Prohibition X ourselves is 

not all that Hashem asks from us. The Torah calls for more than 

that. Even when the Torah does not explicitly prohibit us from 

other engagements with the aveira as it does with lifnei iver, we are 

still expected to act beru’ach hatorah; as the Ramban explains, part 

of the commandment in our parasha of “kedoshim tihiyu” is going 

beyond the strict letter of the law and acting with the spirit of the 

law. The Torah is more than a textbook; it promotes a certain 

way of life, and holds us to higher standards. It is our mission to 

do our utmost to live up to that lofty mandate. 

  
 

 

Ace of All Trades:  
The Essence of Holiness 

DJ Wartelsky (’20) 
One of this week’s parshios is Parashas Kedoshim. The 

second passuk of the parasha is:  

דבר אל כל עדת בני ישראל, ואמרת אלהם קדשים תהיו כי קדוש אני 

 ה' א-לקיכם:                                                                            

“Speak to all the sects of the People of Israel and tell them to be 

holy because I, Hashem your G-d, am holy (Vayikra 19:2).” The 

parasha then goes on to outline a chunk of laws, both bein adam 

lemakom and lechaveiro. The question becomes, what is the essence 

of kedusha and to what extent do we need to achieve it? 

We always refer to kedusha as sanctity, or holiness, 

which is the translation of the term. According to the Merriam-

Webster dictionary, holiness is being close to G-d. But there is  

 

also a second definition, intense or intensive. Maybe that’s the 

essence of kedusha: not just being close to Hashem, but also being 

intense in our Avodas Hashem. 

So if the goal of our parasha is outline the steps for an 

intense Avodas Hashem, then why are there mitzvos bein adam 

lechaveiro in this parasha as well? I would like to propose that bein 

adam lechaveiro is an extension of bein adam lemakom. 

Let’s take a look at the famous, ever-important mitzva of 

lifnei iveir, the prohibition against causing the blind to stumble. Its 

source, in this week’s parasha, reads:  

 לא תקלל חרש ולפני עור לא תתן מכשל ויראת מא-לקיך אני ה':

“Do not curse the deaf and in front of a blind man do not place a 

stumbling block, and you shall fear your G-d, I am Hashem 

(19:14).” It is very clear that the two clauses about not harming 

fellow humans, even if they will never know it was you, are 

juxtaposed to two clauses about G-d. And the list goes on. 

Two pesukim later, the Torah discusses the issur of 

rechilus, the parent mitzva of lashon hara, as well as the mitzva to 

protect/save a fellow Jew if he is in a life-threatening situation. 

There, the passuk says 

 לא תלך רכיל בעמיך לא תעמד על דם רעך אני ה':

“A slanderer shall not walk amongst your people, do not stand on 

the blood of your friend, I am Hashem (19:16).” Once again, we 

see a juxtaposition of a Jew’s obligation to his friend and his 

obligation to Hashem. But that’s not the last of the proofs. 

The famous phrase of “ve’ahavta lerei’acha kamocha” (of 

particular sentimentality to me because I am a YBC alumnus…) is 

also in this week’s parasha. The passuk there reads  

 לא תקם ולא תטר את בני עמך ואהבת לרעך כמוך אני ה':

“Do not avenge or conspire against your countrymen, and love 

your neighbor as yourself, I am Hashem (19:18).” It is rather 

telling that the chief mitzva of bein adam lechaveiro is juxtaposed to a 

statement about Hashem. So back to our original question: What 

is the essence of kedusha and to what extent do we need to achieve 

it? 

I think that after all this proof, it will be easy to say that 

the essence of kedusha is not just specializing in either bein adam 

lechaveiro or bein adam lemakom, but doing both. It appears that we 

need to be a “Jack of all trades”. But to what extent do we need to 
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be holy? Maybe the end of the “Jack of all trades” proverb provides 

the answer. The proverb says “Jack of all trades, master of none.” 

But not being a master of anything cannot be our aspiration. So 

what do we strive for? We strive to be the “Ace of all trades”. We 

want to be able to have the partnership of the pesukim: bein adam 

lechaveiro peacefully alongside bein adam lemakom. 

 
 

 שבת שלום!


