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Every Little Bit Counts 

Rabbi Eytan London 
(RIETS ’09) 

Rebbe - YUHSB 

 
Parshas Mikeitz contains within it an idea which 

deserves contemplation. In the parsha we are told about the 
plan of Yosef to store grain during the seven years of plenty in 
order for there to be sufficient grain for the impending seven 
years of famine. The passuk tells us that at one point, the 
people who were assigned to keep count of how much grain 
was being submitted into the storehouses stopped counting. 
The reason for this was because the grain just reached such a 
large number, that according to the simple understanding, it 
could no longer be counted (Bereishis 41:49). 

 Keeping in mind the size of grain, one would expect 
that in order to reach such a large amount, one must store the 
grain in large increments. However, the passuk uses the word 
“likmatzim, by handfuls,” to seemingly describe the production 
of the land. Rashi picks up on this word usage and says that it 
is not that the land did not produce that much. Rather, the 
method of storage was handful after handful, little by little 
(Bereishis 41:47).    

 Based on Rashi, one can see an important foundation 
in life. Many people think that the proper way to grow is to 
make large changes, to take dramatic steps. However, we see 
from Yosef that if one is consistent and keeps on adding little 
by little, one can attain high levels. To be able to think like 
this, one must look at the big picture, as opposed to focusing 
on the moment.  One has to realize that life should be filled 
with constant growth, and that isolated moments of growth is 
not enough. 

 While this may be the proper method for growth, 
nonetheless, decline can happen the same way. This was 
exactly the plan of the Greeks in the story of Chanukah. What 
were their intentions against the Jewish people? As described 
in Al Hanisim, the Greeks wanted 

 להשכיחם תורתך ולהעבירם מחוקי רצונך

“To make [the Jews] forget [G-d’s] Torah and cause them to 
stray from the decrees of [His] Will.” The commonality 

between these two actions, forgetting Torah and straying 
from the mitzvos, is that generally speaking, they do not 
happen overnight.  As the Taz says in Yoreh Deah 1:6, one 
does not forget all their Torah in one instant; rather it 
happens a bit at a time. Also, service of Hashem can slowly 
dissipate over time. This is something that can sadly be 
observed in our history. Those communities and families that 
were not constantly striving for spiritual growth, the 
generations that followed observed less and less until they hit 
rock bottom. 

 This idea may be represented in the miracle of the 
oil. By their nature, oil being used to fuel a fire slowly 
decreases over time. If one is not careful to refill their cups on 
a constant and consistent basis, the flame will wither away. 
May we all continue to fill our cups with Torah and mitzvos in 
order to continue growing closer to Hashem. 

He notes that there was a long standing practice of 
according such recognition to communal benefactors and 
doing so is not only permissible but advisable.   For example, 
the Gemara in Bava Basra (133b) records that Yosei ben 
Yoezer once donated a certain sum of money to hekdesh, and 
the gizbarim (the treasurers of the Beis Hamikdash) recorded 
the donation in his name. The aforementioned midrash teaches 
us that Hakadosh Baruch Hu Himself grants public recognition 
to the performers of mitzvos, and therefore we should do so as 
well, especially since such publicity will encourage others to 
follow the example.  Rema (Yoreh Deah 249:13), presumably 
basing himself on this Rashba (see Shach, Nekudas Hakesef to 
Taz 4), writes that although one who gives tzedakah 
exclusively to enhance his own honor may be punished for 
doing so, it is appropriate to have public recognition of 
donations to tzedakah.  (See, however, Shevet Halevi 5:134, 
who limits the scope of the Rashba and the Rema.] 

 In Hilchos Tzedakah, as well as in performing mitzvos 
generally, one must be careful about balancing what should be 
the natural, appropriate tendency towards modesty, with the 
need to sometimes publicize one actions in order to 
encourage or inspire others.  To borrow the term of Chazal 
(Brachos 5b et. al.), “Echad Hamarbeh ve’echad hamam’it uvbilad 
sheyechavein libo lashamayim.” We should be guided by our 
desire to fulfil the ratzon Hashem.  
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Yosef, Chanukah, and Personal 

Responsibility 

Moshe Inger(’20) 
 

In this week’s parsha, Yosef, the son Yaakov who’d 
been shipped to Egypt by his older brothers, rises from being 
a lowly, jailed Hebrew slave to becoming the viceroy of Egypt 
in an extraordinarily short amount of time. He was sent to 
prison in last week’s parsha for being accused of attempted 
sexual assault of his master’s wife, and was left there for two 
years after being forgotten by the king’s wine bearer. After 
those two years passed, as this week’s parsha begins, the wine 
bearer remembered the impressive dream interpretation 
Yosef had performed when the wine bearer was imprisoned 
with him; when the king had dreams that were deeply 
troubling him, one being seven thin cows consuming seven 
corpulent cows, and the other seven dying stalks of wheat 
consuming seven large, fully ripened stalks of wheat, the wine 
bearer mentioned Yosef to the king. The king immediately 
called for Yosef to be released from jail, and, after a long 
overdue bath and haircut, he was called into a meeting with 
the king.  

               Pharaoh told Yosef about his dreams, who, after 
specifically denoting that it all comes from God, explaining 
that both of his dreams had the same meaning: Egypt would 
have seven very successful crop years, creating a large 
abundance of food, immediately followed by seven terrible 
crop years, creating a potential famine throughout the entire 
country. Then, totally unprovoked, Yosef gives his input on 
the situation, and how he thinks those seven years of famine 
should be approached. The king then proclaims Yosef “the 
master of dreams,” and promotes him to the viceroy of the 
entire land of Egypt. The question is, why did Yosef suddenly 
interject with his ideas as to how the country should be run? 
Why were those ideas received so well, with no inherent 
proof to Yosef’s interpretations? And, finally, what exactly 
was Yosef’s plan in doing that? All those questions have an 
interesting answer in relation to the holiday we’re currently 
celebrating: Chanukah. 

The story of Chanukah, in essence, is the victorious 
revolt of the Jewish people against the religiously oppressive 
Greek government, despite the extreme disproportion of 
their army in comparison to that of the Greeks in size, 
strategy, and militaristic might. Despite those factors, the 
group of rebellious Jews, the Maccabees, emerged victorious. 
Due to that miraculous event, and the one sealed container of 
pure olive oil that should’ve only lasted for one night, but 
instead lasted for eight, we celebrate the eight days (or nights) 
of Chanukah every year. A similar question to the one we 
asked about Yosef’s actions exists in the story of Chanukah: 

why did the Maccabees revolt? 
Granted, the religious subjugation 
was getting to the extent that 
something had to be done, but why 
did they risk their lives in the way 
that they did? Everything was 
against them, their chances of 
winning barely existed; granted, 
they knew God was on their side, 
but why did they feel compelled to 
act? Surely there was more to it 
then what we can see on the 
surface. 

 

Rav Mordechai 
Kamenetzky gives an interesting 
answer to the question on Yosef. 
When Yosef had given Pharaoh his 
interpretations of the dreams, 
which had come from God, he couldn’t leave the Pharaoh 
with just that. He felt a quasi-responsibility to give his 
personal input. Despite the risk, despite how low the chances 
of his ideas being well-received were, he had to. I’d like to 
take that idea a step further, and hopefully give it a more 
practical application. 

When Yosef suggested he be made viceroy, followed 
by his recommendation on dealing with the impending 
famine, the Pharaoh turned to his advisors and asked  

 ...ֲהִנְמָצא ָכֶזה ִאיׁש ֲאֶׁשר רּוַח א  -ֹלִהים ּבו  :

“Could we find another man like him? A man in 
whom is the spirit of God (Bereishis 41:37)?” The king knew 
Yosef had God with him. Yosef knew that the king knew Yosef 
had God with him. As a Jew, as “a man in whom is the spirit of 
God,” Yosef had a responsibility to give over more than a 
prophetic interpretation of a dream. He had to improve the 
world he lived in. This was the exact logic of the Maccabees. 
They couldn’t sit around. They had to show the world the 

same thing Yosef did. The same thing all Jews do, including us : 

show the world what the people of God are capable of. 
Improve the reality we live in with everything we have. Prove 
to the world that despite the odds, despite the oppression, 
despite the risk, it’s what we do. What the people of God do. 
What the people of The Book do. What we as Jews do. Have a 
freilichen Chanukah! 

 

 שבת שלום!


