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Maftir Yonah: The Moment Before the Climax! Yaron Perez 

not value the temporary repentance of 
Nineveh, knowing it was born in fear of 
punishment and anticipating that it 
would not last. [Yonah anticipated 

correctly, as recorded in the biblical 
book of Nachum.] In Yonah’s view, G-d 
should have exercised truth and justice, 
and ignored their flawed repentance. 
Instead, G-d forgave them. 
 

G-d’s Response, and Ours 
In response, G-d seeks to educate 

Yonah in Chapter 4. He grows a kikayon 
plant for Yonah, providing him with 
shade and satisfaction. On the following 
day, G-d causes the kikayon to wither. 
Yonah is upset at the loss, even though 
his experience with the kikayon was as 
fleeting as the repentance of Nineveh. 

To Yonah, the only salient point is what 
the kikayon provides today. To this G-d 
replies that He certainly should likewise 
value the repentance of Nineveh today, 
without regard for the truth of 
tomorrow! 
 

Yonah’s story ends without a response 

to this Divine lesson, but our reading on 
Yom Kippur provides a potential 
postscript. Our Sages established the 
practice of reading the three closing 
verses of the biblical book of Michah 
after we conclude Yonah, and we may 
see in these verses our own response to 
G-d’s words. Here we abandon the 

position of passive witness and take an 
active role in the debate, as it impacts 
upon our imminent Yom Kippur verdict. 
 

The passage from Michah reads, “Who 
is powerful like You, Who pardons 
iniquity and overlooks transgression for 
the remnant of His heritage? He does 

not maintain His wrath forever, for He 
desires kindness. He will once again 
show us mercy, He will suppress our 
iniquities. And You will cast all their 

sins into the depths of the sea. Grant 
truth to Yaakov, kindness to Avraham, 
as You swore to our forefathers in days 
of old.” After we request that G-d act 
with mercy and cast our sins into the 
sea, we make a point regarding Truth. 
Truth  inc ludes  fu l f i l lment  o f 

commitments, such as those G-d made 
to our ancestors. As Rashi commented 
on this passage in Michah, we ask here 
for G-d to “Make Your words to Yaakov 
come true, for You promised Yaakov, ‘I 
will not abandon you. (Bereishit 28:15)’” 
 

Reading Yonah at Minchah 
Based on what we have said, we may 
see the fourth chapter as the essence of 

our reading on Yom Kippur. After our 
extended process of repentance, 
Selichot, prayers and fasting, as the 
heavenly gates close, we might be 
vulnerable to a moment of weakness. 
We might be susceptible to doubt. “Is 
my repentance worth anything? Last 
year I repented and tried to change, but 

in practice…” 
 

To these doubts the book of Yonah 
responds: G-d is merciful, and He 
accepts sincere repentance without 
assessing what will happen on the 
morrow. If we repent from the depths of 
our heart, we should know that G-d will 
forgive.  
 

May we be sealed for the best – gmar 

chatimah tovah. 
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At minchah on Yom Kippur we read 
the book of Yonah, as per the Talmud’s 
prescription. (Megilah 31a) The 
generally accepted explanation for this 

choice is that the book of Yonah deals 
with repentance by both Nineveh and 
Yonah, and repentance is the theme of 
Yom Kippur. However, this is not the 
only relevant message Yonah seeks to 
convey to us. 
 

The Absence of Truth 
The book of Yonah is composed of four 

chapters. Chapters 1 and 2 describes 
Yonah’s flight from before G-d, and his 
penitent return, and Chapter 3 
describes the repentance and 
acceptance of Nineveh. Chapter 4 then 
presents a dialogue between G-d and 
Yonah, after G-d has forgiven Nineveh 
and decided not to destroy it. As 

Yonah 4:2 reports, “And [Yonah] 
prayed to G-d, saying: Please, G-d, has 
this not been my word, since I was on 
my land? That’s why I pre-emptively 
fled toward Tarsus, for I know that You 
are a gracious and merciful G-d, long-
tempered and very generous, and You 
retract harm.” For the first time, we 

learn why Yonah abandoned his 
mission: Divine mercy, and G-d’s 
willingness to forgive sinners. 
 

To sharpen Yonah’s claim, let’s note 
what he chose not to say in his prayer. 
Yonah invoked the classic sequence of 
Divine attributes, but after “long-
tempered and very generous” he 
omitted the trait of Truth, replacing it 

with “You retract harm.” This 
substitution is the basis for Yonah’s 
anger – he does not see Truth in Divine 
management of our world. Yonah did 
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people established the movement Shalom Achshav (“Peace 
Now”). They understood that the swift victory of the Six Day 
War had generated hubris and made the young state 

intoxicated with power and land. They called for return to 
the core Zionist values of Jewish statehood, social justice 
and above all, peace with our neighbors, at almost any cost. 
 
The third response was upheld by the group later named 
“Gush Emunim” (“Bloc of the Faithful”). They believed that 
the war exposed not the hubris of the Zionist state, but 
rather its lack of gratitude to G-d for the fruits of the Six 

Day War, as seen in its failure to settle the vast land of our 
forefathers which had been liberated. Deeper still, they 
believed that the time had come to recover and re-establish 
the religious roots of the secular Zionist idea. Religious 
Zionism, it may be said, was virtually entirely rediscovered.  
 
For better or worse, the shadow of the Yom Kippur War 
continues to accompany the Israeli consciousness – and the 

consequences of it have forever changed our perspectives on 
Zionism.  
 

bweintraub@torontotorah.com 

The State of Israel, while only seventy years old, has seen its 
share of wars and traumatic events. Nonetheless, few would 
argue with the assessment of renowned Israeli sociologist, 
Dr. Michael Feige, Hy”d, that “The Yom Kippur War was the 

most traumatic event in Israeli history since the War of 
Independence.”  
 
The results of the war for Israel were mixed. Despite the 
initial surprise, the IDF was able to come within 100 km of 
Cairo and 30 km of Damascus, and entirely surround the 
Egyptian Third Army. The perception in Israel, however, was 
quite negative. The combination of more than 2,500 soldiers 

killed and over 7,500 wounded, and the complete failure of 
the military intelligence to foresee the surprise attack, all 
resulted in a public atmosphere of national defeat and 
humiliation. The Zionist project was hit hard, and in the 
aftermath of the war, three distinct responses emerged. 
 
The first was the appearance of the ideology which became 
known as “Post-Zionism”. It charged that the sin of the State 

was not merely military or political, but in the very “myth” of 
the Zionist movement – the belief that Jews must survive as 
an entity in the framework of a political state. The new 
approach deprived the State of any metaphysical or even 
historical meaning; what is important is the survival and 
wellbeing of individuals, not some imagined collective. “An 
individual remains an individual,” sings a popular Israeli 
singer, “don’t call me a nation.”  

 
A second group kept its faith in the Zionist dream, but saw 
the war as proof that its realization had gone astray. These 

One of the highlights of the Yom Kippur 
service in the Temple was the process of 
sending out the sair la’azazel – the 

“Scapegoat”. The Torah (Vayikra 16) 
details how the Kohen Gadol (High 
Priest) would take a pair of goats, and 
cast lots to determine which would be 
offered as a sacrifice and which would 
be sent away. The former was called the 
sair laShem, the goat for G-d. The latter 

was the sair la’azazel.  
 
Our Sages (Talmud, Yoma Chapter 6) 
describe the process of sending away 
this latter goat in detail. The Kohen 
Gadol would confess the sins of the 
Jewish people on the goat. Then it 
would be led out of the Temple on a 

special ramp by an appointed person 
(Ish Iti) into the desert. There it would 
be thrown off a cliff. Part of a red string 
was attached to the goat, with the other 
section remaining in the Temple. If the 
string turned white, it would symbolize 
that G-d had forgiven the Jewish 

people. When the Jewish people would 
see the string turn white, they would 
rejoice, as that indicated that G-d had 

forgiven their sins. The Talmud (Rosh 
Hashana 31b) notes that forty years 
before the destruction of the Temple, 
the string stopped changing colors and 

remained red, indicating that G-d no 
longer forgave the Jewish people.  
 
The place from which the goat is 
thrown is described as being 90 ris, or 
12 mil (7.5 ris to a mil), from 

Jerusalem. Opinions differ as to the 
length of the mil, ranging from slightly 
under a kilometer to about 1.15 
kilometers.  
 
Taking this into account, as well as the 
possibility that the path taken was not 
entirely straight, scholars suggest 

several places within 10-15 kilometers 
of Jerusalem.  
• Professor Avi Sasson tried to identify 

it by tracing a path through one of 
the places mentioned in the 
Mishnah as being on the path of the 
goat’s trek. Specifically, a mishnah 
says that it would pass through Beit 

Chiddudo, which may be modern-
day Ein Chud. That would suggest 

that the goat was thrown from a cliff 
in Maaleh Adumim, possibly Chan Al 
Chatrura.  

• Professor Yehuda Elitzur suggests 

that the proper text of this mishnah 
should be Beit Charudan, leading 
south-east of Jerusalem, rather than 
north.  

• Others have suggested it is Jabel 
Munttar, also known as Har Azazel, a 
hill about 15 kilometers from 
Jerusalem in the Judaean desert.  

• Some suggestions fit more if one 
calculates the 90 ris/12 mil from 
Mishkan Shiloh. This leads to 
possible locations such as Sarteba, a 
hill in the south-east Shomron above 
the Jordan valley, and Nahal 
Michmas near Ramallah.  
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Rabbi Chaim David HaLevi was born in 
Jerusalem in 1924. As a child, he 
studied alongside a young Ovadia Yosef 
under Rabbi Ezra Atiyeh and Rabbi Ben 

Zion Uziel in Yeshivat Porat Yosef. He 
also attended the broader “Mizrachi” 
Seminar, and he learned English. In 
1948, Rabbi HaLevi fought in the War of 
Independence in the Tuvia Brigade 
comprised of yeshiva students. After the 
War, Rabbi HaLevi served as Sephardic 
Chief Rabbi Uziel’s personal secretary. 

  
Rabbi HaLevi served in several rabbinical 
roles in his career. He was Chief Rabbi of 
Rishon L’Zion (1951-1972), concurrently 
serving on the Rabbinical Council of the 
Israeli Chief Rabbinate. When Rabbi 
Ovadia Yosef was appointed Chief Rabbi 
of Israel in 1973, Rabbi HaLevi took over 

his position as Sephardic Chief Rabbi of 
Tel Aviv-Yafo and served in that capacity 
until 1997. In 1992, he was an 
unsuccessful candidate for Sephardic 
Chief Rabbi of Israel. 
  
Rabbi HaLevi was a prolific author. His 

major works include Mekor Chaim 
HaShalem, a five-volume synopsis of 
Jewish law; Kitzur Shulchan Aruch Mekor 
Hayyim, a concise version listing 
practical laws, which is studied in Israeli 
schools; and Aseh Lecha Rav, responsa 

dealing with a wide range of 
contemporary issues. In addition, he 
wrote a three-volume work on the Torah, 
and a topical index to the Zohar. Rabbi 
HaLevi received numerous awards, 
including the Rav Kook Prize in 1984 
and the Israel Prize in 1997. 
 

As part of his outlook on the return to 
Israel as part of the ultimate 
Redemption, Rabbi Levi sought to renew 
the practice of blowing shofar in 
Jerusalem on Fridays, and he permitted 
entry to sections of the Temple Mount, 
after proper preparation. He was one of 
the first to establish, in a halachic work, 

the sanctity of Yom ha’Atzmaut and Yom 
Yerushalayim. He saw in them the 
process of Redemption, as the days of 
mourning which occur between Pesach 
and Shavuot begin to be converted to 
days of celebration. At the same time, 
Rabbi HaLevi ruled regarding the peace 
agreement with Egypt that political 

leaders could cede land based on their 
assessment of the good of the nation, 
without rabbinic involvement. 
 
Rabbi HaLevi passed away on 12 Adar 
5758 (March 10, 1998).  

[Note: There are multiple views on 
whether and how one should perform 
kapparot - please ask your Rabbi.] 
 

The Torah permits slaughter to eat meat – 
and even this is not ideal – but why 

increase slaughter that is not for the sake 
of food? It is known that the slaughter on 
Erev Yom Kippur for kapparot for each 
person in the home is great and massive, 
and they eat from it until Succot…  
 

And do we need to do this on the eve of 
the holy day specifically, to be cruel to 
creatures entirely unnecessarily, to 
butcher them mercilessly, at a time when 
we stand to seek life for ourselves from 

the living G-d?! There is proof to this 
[concern] from Shu”t Mahari 1:164, who 
said that the practice is not to slaughter 
on the Yom Tov of Rosh HaShanah, for 
any slaughter includes pain for creatures, 
just that the Torah permitted it, and on 
the Day of Judgment, when all of us seek 
mercy all day, it is written, “And His 

mercy is upon all of His deeds,” it is 
appropriate that we do nothing cruel 
actively, to slaughter creatures. And so 
all of the slaughterers and examiners 
have said, that the custom throughout 
Israel is not to slaughter on the Yom Tov 
of Rosh HaShanah. End of quote. (Some 
authorities have written of a widespread 

practice to slaughter on Rosh HaShanah 
as well; this is not the space to discuss it 
at length.) 
 

This is only logical! Even on the Yom Tov 
of Rosh HaShanah, when slaughter is for 
eating, and it even fulfills the mitzvah of 
joy on Yom Tov… Even still it is 
appropriate not to perform a cruel deed of 
slaughter on this day, the Day of 
Judgment. Certainly on Erev Yom Kippur, 
when the goal is not eating (which 

permits slaughter of creatures), it is 
inappropriate to be cruel upon creatures 
unnecessarily. 
 

Therefore I hinted at the suggestion, in 
that note which you identified in your 
question, that the ancient practice of 
performing kapparot with palm baskets 
would be better in my eyes than 
slaughter of kapparot. That’s what I 

meant, to prevent pain of creatures and 
acts of cruelty on the eve of the holy day. 
To me, it would be good and appropriate 
to cancel this practice entirely, in accord 
with the ruling of the Shulchan Aruch, 
but if someone’s heart troubles him and 
he sees in this practice payment for his 

life and the lives of his household, he could fulfill the practice with money, like the 

Chayei Adam’s words…  

 
 
 
 

אף שהתירה לנו התורה את השחיטה לשם 
אכילת הבשר, וגם זה אינו למהדרין, אבל 
להרבות בשחיטה ללא צורך אכילה למה 

פ, לשם “ לנו? והדבר ידוע שהשחיטה בעיוהכ 
כפרות לפי נפשות הבית, היא רבה ועצומה, 

 ואוכלים ממנה עד חג הסכות...
 

ולמה צריכים אנו דוקא בערב היום הקדוש, 
להתאכזר על בעלי חיים ללא כל צורך, 
ולטבוח בהם ללא רחמים, בשעה שאנו 
עומדים לבקש חיים על עצמנו מאת אלקים 

א “ ת מהרי “ חיים. וראיה לזה מדברי שו 
ד(, שהמנהג “ א סימן קס “ )יהודה יעלה ח 

הוא שלא לשחוט ביום טוב של ראש השנה, 
דכל שחיטה אית ביה צער בעלי חיים רק 
שהתורה התירתו, וביומא דדינא שכולנו 

ורחמיו על כל ’ מבקשים רחמים כל היום,  
כתיב, ראוי לנו שלא לעשות שום ‘  מעשיו 

אכזריות בפועל לשחוט בעלי חיים. וכן 
ב שהמנהג בכל תפוצות ישראל “ אמרו השו 

ל “ שלא לשחוט ביום טוב של ראש השנה עכ 
)ויש מן הפוסקים שכתבו שראו מנהג נפוץ 

 ל(.“ה ואכמ“לשחוט גם בר
 
 
 
 
 
 
 

והרי זה קל וחומר, שאף ביום טוב של ראש 
השנה שהשחיטה היא לצורך אכילה, ואף 

כ ראוי “ קיום מצות שמחת יום טוב... אעפי 
שלא לעשות מעשה אכזריות של שחיטה 
ביום הזה שהוא יום דין, וכל שכן בערב 

פ שהמטרה אינה אכילה )שלשמה “ יוהכ 
הותרה שחיטת בעלי חיים( שאין זה ראוי 

 להתאכזר על בעלי חיים ללא צורך.
 
 
 

ולכן המלצתי ברמיזה, בהערה שציינת 
בשאלתך, שהמנהג הקדמון שעשו כפרות 
בעציצי כפות תמרים עדיף בעיני משחיטת 
כפרות, ולזה התכונתי, כדי למנוע צער בעלי 
חיים ומעשי אכזריות בערב היום הקדוש. 
ולדידי טוב וראוי לבטל המנהג הזה כליל 
כפסק מרן השולחן ערוך, אלא שמי שלבו 
נוקפו, ורואה בכך כופר נפשו ונפשות ביתו, 
הרי שיכול הוא לקיים המנהג במעות, 

 כדברי הרב חיי אדם...



contemporary mitzvot described above, Yom Kippur’s central 
focus is supposed to be the avodah [service] performed on this 
day when we have a Beit haMikdash. This is described in 

Parshat Acharei Mot and Parshat Pinchas, and constituted in 
the Torah’s 185th mitzvah on the Sefer haChinuch’s list. 
  
Per Sefer haChinuch, the service of Yom Kippur includes the 
following rituals: 
• The daily korban tamid, morning and evening; 

• When Yom Kippur is Shabbat, the Shabbat korban musaf; 
• A bull, a ram and seven sheep as a korban musaf; 
• A goat as a korban chatat; 
• A ram as a korban olah; 
• Two goats, one as the sa’ir laShem korban chatat and the 

other as the sa’ir la’Azazel “scapegoat” sent out into the 
wilderness. 

In our temporary lack of a Beit haMikdash, the central 
component of the musaf amidah is a piyut which describes 
how the kohen gadol carries out this service. 
 
It may seem odd that a day which is dedicated to repentance 

should revolve around rituals of sacrifice. Realize, though, 
that since the earliest biblical times, sacrifice has been a 
means of drawing closer to G-d. G-d showed approval of Hevel 
when he brought a gift to G-d, and Kayin saw rejection of his 
gift as rejection of himself. After the Flood, Noach 
demonstrated that humanity could be generous and giving by 
offering of his own to G-d. When the Jews arrived at Mount 
Sinai, they brought offerings to G-d. It is not that G-d needs 

these offerings, but that they demonstrate our desire to give. 
  
The kohen gadol and his assistants are the only ones to 
perform these rites, but the avodah has a major impact upon 
every Jew. Imagine what it must be like, to know that once the 
kohanim have brought the offerings and performed their 
associated actions, we are absolved from the sins for which we 
have repented! Would that we could experience such closure.  
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 The tenth day of the month of Tishrei, Yom Kippur, is set 
aside for Divine forgiveness. As the Sefer haChinuch says 
(mitzvah 313), “Among G-d’s kindnesses toward His 

creations is this: He established a single day of the year to 
atone for sins with repentance… Therefore, we are 
instructed to fast on this day; food, drink and the pleasures 
of touch awaken physicality, drawing us after desire and 
sin, and they prevent the wise soul from pursuing truth, 
which is the service of G-d, and His good and sweet 
guidance for all intelligent beings. It is also inappropriate for 
a servant, on the day when he comes to judgment before his 

Master, to come with a soul that is darkened and confused 
by food and drink, and thoughts of the material life in which 
he is immersed. One is judged only based upon his deeds of 
that moment, and so it would be good for him to elevate his 
wise spirit and humble the material before it on that 
honoured day, so that it might be suited, ready to achieve 
atonement, without the obstruction of the veil of material 
desires.” Therefore, we fast and we avoid other physical 

pleasures: marital relations, bathing and rubbing ointments 
into our skin, and wearing leather shoes (mitzvah 313, 316). 
 
We also refrain from performing melachah on Yom Kippur; 
as we learn regarding Shabbat and Yom Tov, we are 
obligated to refrain from melachah as well as to create an 

atmosphere of rest. (mitzvah 315, 317) Sefer haChinuch 
notes, “This is so that we will not be distracted by any 
matter, and we will be able to turn all of our thoughts and 
concentration to seeking forgiveness from the Master of all, 
on this day which has been prepared for forgiveness of sin 
since the world was created.” In truth, we are taught that 
the first Yom Kippur in human history was when Moshe 
returned from Sinai with the second set of luchot, 
demonstrating that the Jews had been forgiven after the sin 
of the Golden Calf [see Rashi to Shemot 18:13 for the 
chronology]. However, Sefer haChinuch is referring to a 
midrash (Bereishit Rabbah 2:3) which links Yom Kippur 
with the earliest stages of Creation.  
 
Although we normally think of Yom Kippur in terms of the 

The 613 Mitzvot: #185, 313, 315, 316, 317 - Yom Kippur Rabbi Mordechai Torczyner 

Weekly Highlights: Sept. 30 — Oct. 5 / 10 Tishrei — 15 Tishrei 

Our regular classes are on hiatus until after Succot, but opportunities remain! 

Time Speaker Topic Location Special Notes 

    Sept. 29-30 Yom Kippur שבת

After musaf  
until minchah 

R’ Mordechai Torczyner 
The Book of Ezra:  

National Teshuvah,  
2500 Years Ago 

BAYT 
Milevsky  

Bais Medrash 

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

Sun. Oct. 1     

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Third Floor 

Thu. Oct. 5 Succot, Day 1    

After hashkamah Adam Friedmann Minchat Chinuch BAYT Rabbi’s Classroom 

For University Men, at Yeshivat Or Chaim 
No chaburot this week; chaburot should resume on Tuesday October 17 

 

For University Women, at Ulpanat Orot 
9:30-11:30 AM Tuesday, Mrs. Ora Ziring, Topic TBD 

Toronto Torah returns for Parshat Noach 
Enjoy the Yeshiva University Torah-To-Go for Succot! 


