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Beware Locals Bearing Gifts Rabbi Baruch Weintraub 

been suggested as well (see Abarbanel, 
Maharl’s Gur Aryeh, and Malbim ad 
loc.), nonetheless, it seems that there is 
room to make another attempt.  

 
Throughout his journeys in Eretz 
Yisrael, Avraham always makes an 
effort to emphasize that he is not a 
citizen of the land. This is explicit in his 
negotiation with Efron and the Hittites 
(ibid. 23:4), but it is also mentioned 
briefly when Avraham sends his slave to 

find a wife for Yitzchak from “my 
country and homeland”. (ibid. 24:4) 
Avraham did not want to become part of 
the local population, and he struggled 
to keep an independent identity – both 
ethnically and, more important, 
spiritually.  
 

This may also be the root of his strong 
rejection of the offer made to him by the 
king of Sodom. Avraham’s intervention 
in favor of the five local kings against 
the four Mesopotamian ones could 
easily be interpreted as an act of loyalty 
and allegiance to the local leaders. By 
accepting the gifts of Sodom, Avraham 

would have strengthened this 
impression, leading the people to believe 
that he was really another native leader, 
part of a regional coalition. Thus, it was 
important for Avraham to dissociate 
himself for the Sodomites, stating 
publicly that there are no connections 
between them. 

 
Of course, these considerations were 
completely irrelevant regarding Pharaoh 
and his offer. While the Egyptian king 
was not necessarily any better than his 
Sodomite counterpart, there was no risk 
of Avraham being seen as an Egyptian. 

Therefore, Avraham did not see 
receiving Pharaoh’s gifts as a problem. 
 
While Avraham’s story happened 

thousands of years ago, the question of 
receiving donations from non-Jews is 
still relevant today. It was dealt with in 
the times of Ezra, who accepted gifts 
from the Persians, but whose answer to 
the local Samaritans, “It is not for you 
and us to build a house to our G-d, for 
we ourselves will build it” (Ezra 4:3) 

seems to follow the path suggested here. 
The talmudic sages faced the same 
dilemma (see Bava Batra 10b), and 
responsa on this topic continue to be 
issued in our own era. (See, for 
example, Minchat Yitzchak 8:85.) 
 
This is not the right place to analyze 

this halachah thoroughly. However, if 
the preceding distinction between the 
Egyptian and Sodomite gifts is correct, 
then one may suggest that this should 
also be part of our considerations of 
these complexed matters. We must 
consider to what extent our willingness 
to accept donations from people whose 

beliefs are far from ours, jeopardizes the 
nature and identity of the very projects 
we hope to advance with that support. 
 

bweintraub@torontotorah.com 

Our parshah recounts two events in 
which Avraham Avinu, our holy 
patriarch, was offered gifts by foreign 
kings. His reactions to these two offers 

differ significantly. On the one hand, 
Avraham willingly accepted the gifts 
offered by Pharaoh (Bereishit 12:16), 
and may have even purposely set 
himself up to receive them. (See Rashi 
ibid. 12:13.) On the other hand, he 
strongly resisted accepting any of the 
war spoils offered to him by the king of 

Sodom (ibid. 14:23), explaining that he 
didn’t want the king to be able to claim 
the he enriched Avraham. The 
commentators were puzzled by this 
stark contrast – what is the difference 
between the king of Egypt and the king 
of Sodom? 
 

In the Siftei Chachamim, a collection 
of commentaries on Rashi, we find 
three different answers to this 
question: 
1. Pharaoh’s gift was relatively small, 

and did not enable Pharaoh to 
claim that he had enriched 
Avraham, while the king of 

Sodom’s offer was great enough to 
allow for such a claim. 

2. Pharaoh’s gift was offered to 
Sarah, and Avraham was not 
allowed to deny it from her. 

3. When Pharaoh offered his gift, 
Avraham was poor, and was not in 
a position to refuse. When the 

king of Sodom made his offer, 
Avraham did not need his money. 

 
Each one of these answers holds 
certain appeal, but also has certain 
weaknesses when considered in light 
of the text itself. Other answers have 
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tranquility, peace, quiet, and security which his older 
brothers lived in was only a mirage.” Preparations had to be 
made for the future. To this end, Mizrachi was ready to work 
with any and all Jews, even those who held contrary, and 

potentially dangerous, ideologies. In the end, argued Rabbi 
Soloveitchik, Divine providence proved the Mizrachi 
perspective correct. Their early efforts in settling Israel were 
central in allowing the Torah lifestyle to flourish there after 
World War II. 
 
In matters of halachah, G-d has given the leading sages of 
each generation the right to draw definitive conclusions. We 

can confidently proclaim “Lo bashamayim hi”, “It is not in 
Heaven” (see Bava Metzia 59b). “However,” said Rabbi 
Soloveitchik, “In questions of history… [which relate] to the 
fate of the Eternal People, G-d Himself decides who the 
halachah follows. No one has the right to rebel against the 
halachic decision of G-d.” Rabbi Soloveitchik saw the failure 
of world Jewry during World War II and the subsequent 

success of the State of Israel as a clear vindication of the 
Mizrachi perspective. As a result, despite great personal 
turmoil, he felt the need to change his official affiliations.  
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The Rav Speaks is the English version of a collection of five 
derashot (sermons) delivered by Rabbi Yosef Dov Soloveitchik 

at a series of North American Mizrachi conventions through 
the 1950s and ‘60s. In the first piece in this collection, Rabbi 
Soloveitchik explored the theological underpinnings of his 
own movement from his family’s anti-Zionist position to 
active support of Mizrachi. The talk revolves, in part, around 
a homiletic reading of the strife between Yosef and rest of 
Yaakov’s sons. Even though when growing up the brothers 
lived in relative tranquility in Canaan, Yosef was wary of 

disruptive changes on the horizon. He was constantly aware 
of the promise which G-d had made to Avraham that his 
children would one day be strangers in a foreign land. He 
knew that such a rapid change in setting and lifestyle would 
be difficult to survive without preparation, and could 
devastate Bnei Yisrael, and Avraham’s legacy. He was 
therefore prepared to take extraordinary measures to learn 
about the world and integrate within it in order to pave the 

way for the survival of Bnei Yisrael. The brothers vehemently 
opposed this outlook. They saw no reason to fear cataclysmic 
events, and considered Yosef’s plans to be dangerous. In the 
end, Divine providence clearly favored Yosef. His efforts in 
Egypt ensured his family’s security and survival.  
 
Rabbi Soloveitchik saw a parallel between this story and the 
debate between Mizrachi and other groups within Orthodoxy 

about whether to participate in a secular Zionist movement. 
At the time of Mizrachi’s founding in 1902, the worst 
upheavals of European Jewry were still firmly in the future. 
Nevertheless, “the Yosef of 1902 felt, instinctively, that the 

Agmon HaHula is located in the centre 
of the Hula Valley, in Northern Israel’s 
Galil region. In the past, the southern 
part of the valley was covered by a great 

lake, produced by the Syrio-African Rift. 
Scholars debate whether and where the 
lake is mentioned in Tanach, but the 
Sages mentioned it explicitly, such as in 
a passage in the Talmud Yerushalmi 
(Kilayim 9:3) which mentions it as one 
of seven bodies of water surrounding 
the Land of Israel. Today, the Hula 

Valley includes the city of Kiryat 
Shemonah, as well as 21 moshavim and 
kibbutzim, as well as the flow of the 
Jordan River north of the Kinneret and 
many natural springs. 
 

At the beginning of the 19th century, the 
Ottomans wished to dry out the 
swamps of the Hula Valley, but various 
obstacles prevented them from acting 
on the plan. In 1951, the Israeli 
government began drying out the lake 
and its swamps, with the goal of 
expanding arable land for residents of 

the Upper Galil. The process was 
c o mp l e t ed  i n  1958 ,  bu t  i t s 

environmental  impact sparked 
controversy. The opposition led to 
formation of a movement to protect the 
environment, as well as historical 

landmarks, across Israel. 
 
After the Hula Lake was dried out, it 
became clear that part of the land was 
not suitable for agriculture. Further, 
the Hula Valley had been a central rest 
site along the paths of many migratory 
bird species, as well as home to many 

plant and animal species, many of 
which were devastated by the 
engineered dehydration. In addition, 
the disruption of ecological balance led 
to contamination of the local water 
supply. In 1964, a nature preserve was 
established on non-arable land in the 
Hula Valley; it was the first such 

designated area in Israel. In the 
1990’s, the government decided to 
minimize the harm from dehydration, 
and they initiated supervised flooding 
of the swampland and creation of a 
park beside the nature preserve.  
 
Today, Agmon HaHula is again 

considered one of the most important 
sites for birds; millions of migratory 
birds, representing 390 different 
species, pass through it each year. BBC 

Birdlife named Agmon HaHula one of 
the ten best birdwatching sites in 2009. 
In 2010, a twinning agreement between 
Manitoba’s Oak Hammock Marsh and 
Agmon HaHula enabled cooperative 
programs and research ventures. 
 
The Hula Nature Preserve offers a range 

of tourist activities today; beside the 
botanical gardens and exhibits one can 
find footpaths, bicycle paths, and a golf 
course. JNF Canada has dedicated the 
Stephen J. Harper Hula Valley Bird 
Sanctuary Visitor and Education 
Centre, honouring Canada’s former 
Prime Minister. But the main attraction 

is an hour-long, guided birdwatching 
tour conducted on a tractor-drawn 
vehicle riding along the edge of the 
park. One would be best-served by 
visiting during migration season, in 
spring or autumn.  
 

yperez@torontotorah.com 

The Zionist Idea: G-d Speaks Through History Adam Friedmann 

Israeli Landmarks: Agmon HaHula (Hula Lake Park) Yaron Perez 
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“Zion” is an Adjective 

Rabbi Y. M. Tukachinsky, Ir haKodesh v’haMikdash II 3:6 

Translated by Rabbi Mordechai Torczyner 
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Rabbi Yechiel Michel Tukachinsky was 
born on December 27th, 1871 in 
Lachovitch, Lithuania. While he was still 
a child, his father died, leaving his 

mother to care for the family. At the age 
of eight, his mother moved the family to 
Eretz Yisrael in order to be closer to 
relatives. Much of Rabbi Tukachinsky’s 
education took place in Yeshivat Etz 
Chaim, which was founded in 1841 by 
Rabbi Shmuel Salant. The yeshiva was 
initially located in the Old City, but it 

eventually relocated to Jaffa Road while 
under the leadership of Rabbi 
Tukachinsky himself. In 1952, Rabbi 
Tukachinsky was awarded the Rav Kook 
Prize for Torah Literature. He passed 
away in 1955 and was buried in the 
Sanhedria Cemetery.  
 

In his introduction to Gesher HaChaim, 
Rabbi Tukachinsky wrote that he wrote 
his major work detailing all of the laws 
and customs surrounding treatment of 
the ill, caring for the deceased, and 
mourning after seeing the new waves of 
immigration arriving in Eretz Yisrael and 
the confusion that was arising regarding 

these important laws. While hospitalized 
in Shaarei Tzedek Hospital for an ulcer, 
Rabbi Tukachinsky set to work on what 
would eventually become Gesher 
HaChaim.  
 
A sign of his love for Eretz Yisrael, many 
of Rabbi Tukachinsky’s other notable 

works focus on topics specific to Eretz 
Yisrael. These works include: 
• Luach Eretz Yisrael (1905) - A daily 

calendar detailing the halachic issues 
pertaining to prayer and its set times. 

• HaYomam B’Kadur HaAretz (1943) – 
A discourse presenting Rabbi 
Tukachinsky’s position regarding the 

International Dateline. 
• Sefer Eretz Yisrael (1955) - A 

collection of laws and customs 
pertaining to Eretz Yisrael, including 
those unique to Eretz Yisrael.  

• Ir HaKodesh V’HaMikdash (1970) – 
Published posthumously. A five-part 
work that covers key halachic issues 

that pertain and are unique to 
Jerusalem and the Beit HaMikdash. 
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In truth, the name ‘Zion’ mentioned in 
these verses is not a noun, but an 
adjective [meaning “marked”]. The 
meaning is not “The City of David”, but 

rather this is a label for a site of holiness, 
a marker for that which stands marked 
as a banner, as in, “And he will construct 
beside it a marker” (Yechezkel 39)… For 
even the assignment of this name [Zion] 
to the City of David is because it stands 
as a banner atop a high mountain, 
“Ascend a high mountain, herald of Zion,” 

and therefore it says, “Raise a banner to 
Zion.” (Yirmiyah 4) 
 
This description is also used to describe 
the nation of Israel, which is marked by 
its mitzvot: “’And to say to Zion, ‘You are 
My nation’’ (Yeshayah 51) – This is 
I srael… for Israel  i s cal led 

Zion.” (Yerushalmi Taanit 4:2) For they 
are marked in the world by Torah, 
mitzvot and acts of kindness (see the 
commentators to the Yerushalmi). “’Go 
out and see, daughters of Zion,’ the sons 
who are marked with mitzvot – corners of 
the beard, circumcision, tzitzit (mitzvot by 
which a person is visibly marked, Shir 

haShirim Rabbah 3)”... And therefore it 
speaks often of the collective speaker with 
the name “Zion”: “And Zion said, ‘G-d has 
left me’” (Yeshayah 49), “Mourners of 
Zion” (ibid. 61), “Zion will be redeemed 
with justice” (ibid. 1) 
 
And along these lines the name “Zion” 

comes as a description of the sacred 
mountain and the Temple in all of the 
aforementioned texts… 
 
And so we have found in the words of our 
Sages that they called the site of the 
Temple “Zion”: “Once they saw a fox 
leaving the site of the Holy of Holies… 

‘For Mount Zion which is in ruins; foxes 
walk there.’” (Sifri Devarim 11:15) “The 
Temple is higher than all and greater 
than all, as it says, ‘And you shall rise 
and ascend’ and it says, ‘Let us rise and 
ascend to Zion’” (Sifri 7:12) And it is in 
the label used for the Temple in the poem 

Even Shetiyah, “Zion which is marked”… 
 
And for naught were many people 
troubled by the translation of Tehillim 
48:3, “Mount Zion, the northern side”, 
and they asked: Isn’t Mount Zion on the 
south of Jerusalem? But this [use of 
Zion] is also only a label for the holy 

mountain and the north side of the altar, 
which is before G-d… 

הנזכר במקראות הללו “  ציון ” הן אמנם שם  
איננו שם עצם אלא שם תואר, ואין המכוון 

אלא כנוי הוא למקום הקודש, “  עיר דוד ” 
והוא ציון לדבר )המצוין( העומד לנס, כמו : 

ט(... כי גם “ )יחזקאל ל “  ובנה אצלו ציון ” 
שם זה הנתן לעיר דוד הוא בגלל שעומדת 

גבוה   על הר גבוה עלי לך ” לנס על הר 
שאו נס ” ולפיכך אומר  “  מבשרת ציון 

 ד(.‘ )ירמי“ ציונה
 
 
 
 
 

ובתואר שם זה מתואר גם עם ישראל 
ולאמר לציון עמי ” המצוין במצותיו:  

א( אלו ישראל... שנקרא “ נ ‘  )ישעי “  אתה 
 , ) ב : ד ת  י ענ ת מי  ל ש ו יר ( ן  ו י צ ל  א ר יש

ח “ שמצוינים הם בעולם בתורה מצות וגמ 
“ צאינה וראינה בנות ציון, ”ש מפרשים(. “)ע

פאות מילה ציצית   -בנים המצוינים במצות  
ר ג(... “ )מצות שאדם מצוין ונראה בהן, שה 

ולכן מדבר הרבה פעמים על כללות האומר 
‘ )ישעי ‘”  ותאמר ציון עזבני ד ” בשם ציון:  

,  “ מ  ן ” ט( ,  “ )שם ס “  אבלי ציו ן ” א( ציו
 )שם א(...“ במשפט תפדה

 
 
 
 
 
 
 

גם בתור תואר להר “  ציון”ובדרך זו בא שם 
הקדש והמקדש בכל המקראות הנזכרים 

 לעיל...
 
 

ל שקראו בשם “ וכן מצינו גם בדברי חכז 
פעם אחת ראו ” את מקום המקדש:  “  ציון ” 

על הר ציון ששמם ’ק... “שועל יוצא מבית ק
ו(. “ א ט “ )ספרי דברים י ‘”  שועלים הלכו בו. 

‘ ק גבוה מכל ומשבח מכל שנא “ ביהמ ” 
קומו ונעלה ציון ’ ואומר  ‘  וקמת ועלית ’ 

ק “ ב(. ובכנוים שכנו לביהמ “)ספרי ז י‘‘” וגו
ן   ג ‘”  אבן שתי ” בפזמו ן ” כ  “ כנוהו  ציו
 “...המצוינת

 
 
 

הר ” ולחנם נתחבטו רבים בבאור הקרא  
ח( והתקשו “ )תהלים מ “  ציון ירכתי צפון 

ז אינו “ ירושלם? כי ג   בדרום הלא הר ציון  
אלא כנוי להר הקודש ולירך המזבח צפונה 

 ‘...אשר לפני ד



tamei [ritually disqualified]; Sefer haChinuch counts this 
prohibition as the Torah’s 609th mitzvah. The prohibition 

includes burning the maaser sheni. (Yevamot 73b) 
 

The Talmud (Yevamot ibid.) points out that regarding tumah, 

terumah and maaser sheni are opposites. Terumah which is 
tamei may be used as fuel for a lamp, and may not be 
redeemed for money. Maaser sheni which is tamei may not be 
used as fuel for a lamp, but it may be redeemed for money, 
which should be used to purchase food for consumption in 
Jerusalem.  

As we have discussed, the Torah mandates that in the first, 
second, fourth and fifth years of every seven-year shemitah 
cycle, we separate 10% of our produce and designate it as 

maaser sheni. We bring it to Jerusalem and consume it 
there, but those who live far from Jerusalem may redeem 
maaser sheni for money, bring the money to Jerusalem, and 
use it to buy food to eat there. 
 

Every three years, we declare viduy maaser, stating that we 
have disposed of our tithes properly. Viduy maaser includes 
the specification that we have not eaten maaser sheni while 

The 613 Mitzvot: #609 - Tumah and Maaser Sheni Rabbi Mordechai Torczyner 

Weekly Highlights: Oct. 28 — Nov. 3 / 8 Cheshvan — 14 Cheshvan 

Time Speaker Topic Location Special Notes 

     Oct. 28 שבת

8:50 AM R’ Jonathan Ziring Parshah BAYT Turk Bais Medrash 

After hashkamah Adam Friedmann Parshah Analysis Clanton Park  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gem. Avodah Zarah BAYT Simcha Suite 

Sun. Oct. 29     

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Third Floor 

10:00 AM to 
11:20 AM 

Adam Friedmann 
Mrs. Elliezra Perez 

Why not Uganda? 
Israel: Via Pain or Joy? 

Midreshet Yom Rishon 

Shaarei Shomayim  
For women; 

Refreshments served 

Mon. Oct. 30     

7:00 PM Adam Friedmann Great Jewish Thinkers Terraces of Baycrest Open to all 

8:30 PM R’ Jonathan Ziring 
A Connected World 2: 

Tzniut, Youtube & Skype 
Shomrai Shabbos For men 

Tue. Oct. 31     

11:30 AM R’ Mordechai Torczyner Ribbit: Trading Labour Yeshivat Or Chaim Final Ribbit Shiur 

1:30 PM R’ Mordechai Torczyner Ezra: Separation Shaarei Shomayim  

Wed. Nov. 1     

12:30 PM R’ Mordechai Torczyner 
Mental Health in Judaism  

Week 1: Stress 
Beth Emeth 

To register: 
www.torontotorah.com/mh 

2:30 PM R’ Jonathan Ziring Exploring Bamidbar 32 Timberlane Ave. For women 

8:00 PM Adam Friedmann Why do we do that? Shaarei Tefillah  

8:00 PM Yaron Perez הפרשה ואני Shaarei Shomayim In Easy Hebrew 

Thu. Nov. 2     

1:30 PM R’ Mordechai Torczyner Shoftim: Delilah’s Betrayal 49 Michael Ct. For women 

Fri. Nov. 3     

10:30 AM Adam Friedmann Melachot of Shabbat Yeshivat Or Chaim Introductory Shiur 

For University Men, at Yeshivat Or Chaim 
11 AM Sunday, Rabbi Jonathan Ziring, Contemporary Halachic Issues: Kol Isha on Youtube 

8:30 AM Monday, Rabbi Jonathan Ziring, Nefesh haChaim 
8:30 AM Friday, Rabbi Mordechai Torczyner, The Book of Yeshayah 

 

For University Women, at Ulpanat Orot 
9:30-11:30 AM Monday, Mrs. Elliezra Perez, From Rachel Imeinu to Racheli Frenkel 

9:30-11:30 AM Tuesday, Mrs. Ora Ziring, Shabbat 
9:30-11:30 AM Wednesday, Mrs. Ora Ziring, Contemporary Halachah 

9:30-11:30 AM Thursday, Mrs. Elliezra Perez, Parshah in the Eyes of Chassidut 


