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created a matzeivah and dedicated it to 
G-d, apparently appropriately. Yet in 
Devarim 16:22 we are commanded, “Do 

not erect a matzeivah, which your G-d 
hates.” What changed? Per Rashi and 
Ramban, the matzeivah was beloved for 
worship of G-d until it was adopted by 
the pagan cultures of Canaan; it then 
became unacceptable as a means of 
approaching G-d. Perhaps, then, the 

melachot which create the Mishkan are 
rejected afterward due to context – but 
what caused that change? 
 

Alternatively, we might suggest that 
behaviour receives meaning simply from 
Divine command. Rambam contended, 
“Each general mitzvah must have a 
cause, and is commanded for a 
particular benefit. However, its 

components are just commands. For 
example, regarding killing a living thing 
to obtain good food, the benefit [of 
shechitah] is as we will clarify, but 
performing shechitah rather than 
nechirah, and severing the esophagus 

and windpipe in a particular spot, these 
and similar actions are meant simply to 
refine the creations.” (Moreh Nevuchim 
3:26, based on Bereishit Rabbah 44:1) 
In other words: actions are meaningful 
only if G-d orders them, regardless of 
their practical benefit. We might then 
suggest that the melachot lose their 

value at the moment that the Divine 
command to build the Mishkan ends – 
but why should their lack of utility 
make them strongly undesirable? 
 

Perhaps we could contend that the 
melachot of the Mishkan are, in fact, 
unsuited for Shabbat by their very 
nature as creative acts. 

G-d placed humanity in Gan Eden with 
orders “to work it and to guard 
it.” (Bereishit 2:15) Per Ibn Ezra and 
Radak, “working” means cultivating the 

plants. This is akin to the melachah 
which creates the Mishkan. “Guarding”, 
on the other hand, is a state of defense, 
preventing animals from trampling the 
foliage. These roles represent two 
strands of human contribution; 
sometimes we relate to G-d by adding to 

our environment, and sometimes, as on 
Shabbat, we relate to G-d by avoiding 
alteration and change. The former 
service is active; the latter may be 
viewed as tzimtzum, withdrawal from 
creation and contribution. 
 

Similarly, Yeshayah depicted malachim 
glorifying G-d aloud (Yeshayah 6:3), but 
Yechezkel described them as mute. 

(Yechezkel 1; the voice in 1:28 is not 
from a malach.) One can acknowledge 
Divine majesty through speech and 
through silence; indeed, the Hebrew 
word shevach can refer to both verbal 
praise, and silent stillness.  
 

Per the Zohar (Bereishit pg. 209b), the 
most beloved prayer before G-d is not 
loud proclamation, but silent praise. 
[And see Rashi Melachim I 19:12, 
Radbaz 6:2294.] Perhaps this is why the 

melachah of the Mishkan has no place 
on Shabbat. Human creativity has been 
part of our relationship with G-d since 
Eden, and was vital in creating the 
Mishkan. Nonetheless, the human being 
must also know a day of tzimtzum; 
certain emotions are best experienced in 

silence. May we learn to use our 
melachah and our tzimtzum to express 
and deepen our relationship with G-d.  

Sarah and David plan their home. 
Sarah designs the materials, structure, 
furnishings and clothing; she has 
thought through every detail. She 

allocates funds and personally retains 
contractors. And she pledges, “When 
this structure is complete, I will live 
there.” But then Sarah requests of 
David: “Do you remember all of those 
tasks I assigned to the workers? Each 
week, we will have a one-day retreat; 
please don’t perform any of those 

tasks.” Why is Sarah opposed to 
witnessing the deeds she personally 
commissioned for her sanctuary, on 
her special day? 
 

Sarah and David parallel G-d and the 
Jews. G-d commands us to collect the 
silver half-shekel as well as specific 
m a te r i a l s  f o r  th e  M i shk an , 

commissions Betzalel and Oholiav to 
manage the construction, lays out 
detailed instructions for the building, 
the vessels, and the clothing of the 
kohanim, and promises, “I will dwell 
therein.” (Shemot 25:8) Nonetheless, 
further along G-d commands, “For six 
days, melachah – the tasks performed 

in creating the Mishkan – shall be 
performed. The seventh day will be 
sacred for you, Shabbat Shabbaton for 
G-d. Anyone who performs melachah 
on that day shall be put to 
death.” (ibid. 35:2) Why are the tasks 
which create the beloved and much-

anticipated Mishkan anathema on a 
day sacred for G-d? 
 

Perhaps behaviour gains meaning from 
its context, as illustrated by the 
Torah’s matzeivah, a single-stone 
monument. In Bereishit 28:18 Yaakov 
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representation before the British Mandate. Now, with a 
sense that everything was on the line, Ben-Gurion and 
others at the Jewish Agency decided to take a path of 
compromise in order to again receive the political support of 

these religious groups. Via the “Status Quo Letter”, Ben-
Gurion gave Religious Zionism legitimate basis for joining 
secular Zionist initiatives, and enabled the growth of an 
alliance between socialist parties and some of the religious 
parties. This alliance endured after the state was 
established; that which began as HaPoel HaMizrachi 
became Mafdal, and they continued to work with the Mapai 
party for many years. 
 

Professor Menachem Friedman, a sociologist and historian 
whose work includes a focus on the Chareidi community, 
claims that the Chareidim accepted the letter for three 
reasons: 
• They viewed the letter as a tactic to increase political 

unity in advance of the War of Independence, and not as 
an agreement meant to be implemented; 

• They believed that they needed to compromise with the 
Jewish Agency in order to remain relevant in the life of the 
State; 

• They recognized that failure to participate in the United 
Jewish Appeal and to partner with Zionist institutions 
would endanger their post-Holocaust survival. Indeed, 
this partnership became the basis for Chareidim to receive 
immigration certificates into the British Mandate, paid for 

through the United Jewish Appeal. It also led to the 
exemption of yeshiva students and religious women from 
military service.  

 
yperez@torontotorah.com 

In June 1947, David Ben-Gurion, head of the Jewish Agency, 
wrote a letter to Agudat Yisrael acknowledging the 
significance of religion and tradition; this became known as 
the “Status Quo letter”. In the letter, Ben-Gurion committed 

the future Jewish state to preserve the country’s Jewish 
character. This included identifying Shabbat as the official 
day of rest, requiring that marriage be handled per Jewish 
law, ensuring that public kitchens would be kosher, and 
granting educational autonomy to each stream of Judaism. 
Today, the State of Israel still bases its religious legislation 
upon these understandings. What caused Ben-Gurion to 
commit to obligations which were far from the worldview of 

the secular Zionists? 
 

In 1947, a United Nations delegation began to explore 
recognition of a bi-national Jewish and Arab state. [The 
recommendations of this committee ultimately led to the 
decision to partition the area into two states.] For Ben-
Gurion and his associates at the Jewish Agency, it was 
important that the delegation be met by a unified Jewish 
position supporting the establishment of an independent 

Jewish state. Certainly, there could not be any Jewish voice 
expressing opposition to an independent Jewish state. 
However, the Orthodox leadership had voiced concerns about 
the establishment to a secular state, although most of the 
leading halachic authorities had not taken a firm stand on 
the issue.  
 

Already in 1920, Ben-Gurion had compromised with religious 
parties by enabling men to vote twice, once for themselves 
and once for their wives, in electing the WZO’s “Founding 

Assembly”. This concession gained their participation in the 
political Zionist enterprise, and their agreement to joint 

Shiloh is a city with ancient roots that 
played a central role in biblical Israel 
and has experienced a rebirth in the era 
of the modern State of Israel. 

 
Originally a Canaanite town, Shiloh is 
located in the area of Israel which was 
allotted to the tribe of Ephraim. Bnei 
Yisrael captured the town during the 
original conquest of the land. Once the 
fighting and division of the land had 
ended, the Mishkan was moved to 

Shiloh from Gilgal, where it had been 
during the conquest period. (Yeshoshua 
18:1) The Mishkan remained at Shiloh 
for 369 years. (Zevachim 118b) The 
original structure and vessels created 
by Moshe and the Jews in the desert 
thus found their first long-term home in 
the land of Israel. The site quickly 

became a religious-legal center. When 
members of the tribe of Levi 
subsequently sought political action 
regarding cities which were to be 
allotted to them, they met with the 
national leaders at Shiloh. (Yehoshua 
21:1)  

Shiloh retained its importance as a 
religious center throughout the period 
of the Shoftim. At the very end of this 
period, under the leadership of Eli the 

Kohen Gadol, the ark was taken out of 
the Mishkan into battle against the 
Philistines, and it was captured. 
(Shmuel I 4) Subsequently, Shiloh 
seems to have lost its central position; 
according to the Talmud (Zevachim 
ibid.) it was destroyed in that war with 
the Philistines. This destruction is also 

implied by the prophecy of Yirmiyahu 
(7:12-15), who threatens that the 
Temple in Jerusalem will become as 
desolate as the former site of the 
Mishkan in Shiloh. Rashi (Shemuel I 
9:13) indicates that this destruction 
occurred shortly after the loss of the 
ark to the Philistines. It seems to have 

remained abandoned until the Roman 
and then Byzantine periods, when 
villages and religious shrines were 
built in the area. Settlement was 
maintained in Shiloh under Muslim 
rule as well. 
 

Modern interest in the area of Shiloh 
began in 1921 with the first 
archaeological digs of the area. In the 
1980s, Israeli archaeologist Israel 

Finkelstein uncovered eight strata at 
the site from distinct time periods. One 
of the levels indicates widespread 
destruction of the village, which may 
correlate with the description in 
Yirmiyahu.  
 
The modern settlement of Shiloh is 

located next to the archaeological dig, 
in the Shomron, about an hour’s drive 
east from Tel Aviv. It was established in 
1978. Today, the town is populated by 
approximately 230 families. It boasts a 
full host of amenities, including 
synagogues, schools, a hesder yeshiva, 
and a seminary for women found in the 

satellite community of Sh’vut Rachel.  
 

afriedmann@torontotorah.com 

The Zionist Idea: The “Status Quo Letter” Yaron Perez 

Israeli Landmarks: Shiloh Adam Friedmann 

 והורשתם את הארץ וישבתם בה )במדבר לג(
Marking the State of Israel’s 70th Year! 
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Rabbi Shaul Yisraeli was born in Slutzk, 
Belarus, in 1909, to a rabbinic family. 
His father was exiled to Siberia for the 
crime of teaching Torah, and was not 

heard from again. Rabbi Yisraeli fled 
Russia for Poland in 1933, and from 
there he emigrated to then-Palestine with 
the aid of documents sent by Rabbi 
Kook. 
  
Rabbi Yisraeli studied in Yeshivat Mercaz 
haRav under Rabbi Yechiel Michel 
Charlap, and he received ordination from 

Rabbi Charlap and Rabbi Isser Zalman 
Meltzer. In 1938, Rabbi Yisraeli was 
chosen as the first Rabbi of Kfar haRoeh, 
itself the first moshav to choose a Rabbi. 
Here Rabbi Yisraeli applied halachah to 
the needs of communal farms, 
addressing issues like shemitah, 
Shabbat milking, and the Torah’s many 

laws of farming. This led to his first 
published book, Eretz Chemdah, on the 
laws of farming. Residents said of Rabbi 
Yisraeli, “He turned us into almost-
rabbis, and we almost turned him into a 
farmer.” 
  
During his time in Kfar haRoeh, Rabbi 
Yisraeli taught in local schools, including 

Rabbi Moshe Zvi Neriah’s famed Yeshivat 
Kfar haRoeh, and he developed a 
curriculum for Jewish thought. In 1949, 
he helped found the rabbinical 
association of HaPoel Mizrachi, which he 
led for many years; he also edited their 
journal, HaTorah v’haMedinah, and 
articles he wrote in that capacity were 

collected in a book, Amud haYemini, on 
matters related to running a Jewish 
country. 
  
In 1953, Rabbi Yisraeli joined the Chief 
Rabbinate’s Rabbinic Council, in which 
he became very active. In 1959, Rabbi 
Yisraeli began to deliver a weekly shiur 
in Yeshivat Mercaz haRav, at the invition 

of Rabbi Zvi Yehudah Kook; he 
continued to do this for 36 years, until 
shortly before his passing. In 1965, 
Rabbi Yisraeli was appointed to the 
rabbinic Supreme Court of Appeals; at 
this point he left Kfar haRoeh. His books, 
Chavat Binyamin and Mishpitei Shaul, 
collect his judicial rulings; the name of 
the former book includes the names of 
both of his parents, Chavah and 
Binyamin. In 1982, Rabbi Yisraeli was 
appointed as Rosh Yeshiva of Yeshivat 
Mercaz haRav, along with Rabbi 
Avraham Shapira; he served there until 
1993. Rabbi Yisraeli passed away in 

1995.  
torczyner@torontotorah.com 

 [This is a response to Rabbi Yitzchak 
HaLevi Herzog’s claim that he need not 
find an immediate halachic solution to 
permit having police function permissibly 
on Shabbat, because Jews who do not 
keep Shabbat will do the work with or 
without permission.] 
 
In my opinion, this argument has no 
place in Halachah ... for several reasons:  

 
A. Even those who have thrown off the 
yoke [of Jewish law] do not lose the sta-
tus of being Jews, and we are also com-
manded to rule concerning them, and the 
law also determines for them. Even 
though they are prepared to eat pork [i.e. 
to do what is forbidden], it is possible 

that this is just lamb meat [i.e. permit-
ted]. Thus, the discussion must be about 
the entire nation, whether this is some-
thing that must be done by someone or 
not; 
 
B. Many have thrown off the yoke only 
because it seemed impossible to them to 

reconcile the Torah with the needs of the 
state. Only by accepting the permissibil-
ity of using a Jewish “Sabbath non-Jew” 
could the religious Judaism survive. 
Thus, by establishing halachah that ena-
bles essential needs to be fulfilled, it will 
strengthen those whose Judaism is weak 
in their hands. We are saving them from 

great obstacles for the rest of their lives.  
 
C. The number of people needed to go 
and save is not determined, and no one 
can make the calculation. So what if I 
don’t go out, will it be noticed in the 
midst of hundreds of people? [But] no one 
knows who will succeed, and sometimes 

one succeeds, where many have not ...  
 
[Also,] there is no doubt that fulfilling the 
roles of the police, which includes many 
roles involving saving lives, will be done 
more effectively if their ranks include 
those who are Torah observant… And 
just as we have been ordered to appoint 
judges, so we have been ordered to ap-

point policemen; regarding both we are 
told, “And judge the people with a fair 
judgment.”…  
 
In the end, it is clear to me that the dis-
cussion of this point need not take into 
account the number of Torah observant 

people in the police force today (we must also strive to become a majority there, no 

less than we should aspire to reach in most other places). We are obligated to de-
bate as if everyone were ready to listen to the voice of Torah and make the Hala-
chah heard as it is to everyone equally.  

ד חשבון זה אין לו מקום בהלכה... “ לענ 
 מכמה טעמים:

 
גם פורקי עול אינם יוצאים מכלל ‘  א 

ישראל ואנו מצווים גם לדון עליהם, והדין 
י שמוכנים לאכול “ גם עליהם נקבע. ואעפ 

בשר חזיר, הנה יתכן שאין זה אלא בשר 
כ הדיון הוא על העם כולו, אם “ טלה, וע 

 י מישהו או לא; “דבר זה מוכרח שיעשה ע
 
הרבה הגיעו לפריקת עול רק מתוך זה ‘,  ב 

שהיה נראה להם שאין אפשרות ליישב את 
התורה עם צרכי המדינה, ורק הודות 

-שבת ” לאפשרות של השתמשות עם יהודי  
יכולה היהדות הדתית להחזיק מעמד. “  גוי 

י שתקבע ההלכה המאפשרת את “ נמצא שע 
י הדין “ מילוי הצרכים הדחופים במדינה עפ 

ה  ל א ל  ש ם  ת ו ק ז ח ת ה ל ר  ב ד ה ם  ו ר ג י
שיהדותם רופפת ותלויה, והרי אנו מצילים 

 אותם ממכשולים גדולים לכל חייהם;
 
לא נקבע הכמות של האנשים היוצאים ‘,  וג 

להציל ואף אחד אינו יכול לעשות את 
החשבון, מה בכך אם אני לא אצא האם 
יוכר הדבר בתוך צבור מאות? כי אין יודע 
מי יוכשר ויש לפעמים שהאחד מצליח מה 

 שהרבה לא עלתה בידם...
 

ואין שום ספק שמילוי תפקידי המשטרה 
נ ייעשה ביתר “ שיש בהם הרבה משום פקו 

יעילות אם ירבו בשורותיה שומרי תורה 
שם... וכשם שנצטוינו על מינוי השופטים, 

, ועל שניהם השוטרים כן נצטוינו על מינוי  
 “...ושפטו את העם משפט צדק”נאמר 

 
ל כדבר ברור שהדיון בנקודה זו “ סוף דבר נ 

אינו צריך להביא בחשבון את מספר שומרי 
)עלינו גם  התורה במשטרה כיום הזה 
לחתור שיהפכו שם לרוב, לא פחות ממה 
שעלינו לשאוף להגיע לרוב במקומות 
אחרים(, אלא אנו מחויבים לדון כאילו 
כולם מוכנים לשמוע בקול התורה ולהשמיע 
להם את ההלכה כפי שהיא לכולם באופן 

 שוה...



Weekly Highlights: Feb. 17 — Feb. 23 / 2 Adar — 8 Adar 

Time Speaker Topic Location Special Notes 

     Feb. 16-17 שבת

Fri. 5:15 PM R’ Jonathan Ziring Parshah and Kugel BAYT  

After Hashkamah Adam Friedmann Parshah Analysis Clanton Park  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

Sun. Feb. 18     

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Not this week 

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

9:00 AM Adam Friedmann 
A Primer on  

Religious Intoxication 
Clanton Park 

Breakfast served; 
Members only 

Mon. Feb. 19     

9:15 AM Breakfast 

9:30 AM Learning 
10:30 AM Shiur 

R’ Jonathan Ziring 
Family Day Yarchei Kallah:  

Israel’s Death Penalty 
Yeshivat Or Chaim 

Please RSVP at 
www.torontotorah.com/yk 
or info@torontotorah.com 

Tue. Feb. 20     

1:30 PM R’ Mordechai Torczyner Nechemiah: Census Again? Shaarei Shomayim Not this week 

7:00 PM 
Yaron Perez 

R’ Jonathan Ziring 

Gourmet Pop-Up 1: 
Celebrating Israel @ 70! 

with Ely’s House of Maison 

Sephardic Kehila 
Centre 

Info: 

torontotorah.com/c70 

7:30 PM R’ Mordechai Torczyner Yehoshua 129 Theodore Pl. For Men 

Wed. Feb. 21     

10:00 AM R’ Jonathan Ziring 
Exodus and Hollywood 1: 

The Magicians 
Beth Emeth 

torontotorah.com/
hollywood 

2:30 PM R’ Jonathan Ziring Exploring Bamidbar 32 Timberlane Ave. For Women 

7:00 PM 
R’ Mordechai Torczyner 

R’ Jonathan Ziring 

Gourmet Pop-Up 2: 
Celebrating Israel @ 70! 

with Ely’s House of Maison 

Sephardic Kehila 
Centre 

Info: 

torontotorah.com/c70 

8:00 PM Adam Friedmann Why do we do that? Shaarei Tefillah  

8:00 PM Yaron Perez !שיעור מיוחד לפורים Shaarei Shomayim Hebrew 

Thu. Feb 22     

1:30 PM R’ Mordechai Torczyner Shoftim: War on Binyamin 49 Michael Ct. For women 

7:00 PM 
Adam Friedmann 

R’ Mordechai Torczyner 

Gourmet Pop-Up 3: 

Celebrating Israel @ 70! 
with Ely’s House of Maison 

Sephardic Kehila 
Centre 

Info: 

torontotorah.com/c70 

Fri. Feb. 23     

10:30 AM R’ Jonathan Ziring Melachot of Shabbat Yeshivat Or Chaim Advanced 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, Rabbi Aaron Greenberg, Gemara Beitzah 

11:00 AM Sunday, Adam Friedmann, Contemporary Halachah 
8:30 AM Monday, Rabbi Jonathan Ziring, Nefesh haChaim—Not this week 

8:30 AM Friday, Rabbi Mordechai Torczyner, The Book of Yeshayah 
 

For University Women, at Ulpanat Orot 
9:30-11:30 AM Monday, Mrs. Elliezra Perez, Breakfast and Purim Shiur at 647 Coldstream Ave. 

9:30-11:30 AM Tuesday, Mrs. Ora Ziring, Shabbat 
9:30-11:30 AM Wednesday, Mrs. Ora Ziring, Contemporary Halachah 

9:30-11:30 AM Thursday, Mrs. Elliezra Perez, Parshah in the Eyes of Chassidut 


