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Parashat VaYakhel opens with the mitzvah of Shabbat and continues with the vessels of the Mishkan 
and the bigdei kehunah.  Parashat Ki Tisa, on the other hand, is the opposite; it discusses the vessels of 
the Mishkan and bigdei kehunah first, followed afterwards by the mitzvah of Shabbat.  Why did the 
Torah see fit to change the order in VaYakhel from the order of Ki Tisa? 
 
This Shabbat we read Parashat HaChodesh, the fourth of the arba parshiot leading up to Pesach.  We 
actually encounter this mitzvah, the mitzvah of kiddush hachodesh, for the first time much earlier, in 
the first Rashi on the Torah.  Rashi there asks why the Torah begins with Bereishit rather than the 
mitzvah of “hachodesh hazeh lachem,” the first mitzvah in the Torah.  Rashi explains that this was 
done in order to show that HaKadosh Baruch Hu owns the entire world and has the authority to give 
the land to whomever He chooses and take it away from whomever He chooses.  The difficulty with 
this is that it doesn’t entirely explain why the Torah opened with all of Sefer Bereishit.  If the Torah 
was only coming to teach us that HaKadosh Baruch Hu has mastery over the Universe and then to 
teach us the mitzvot, it would have been enough to teach ma’aseh bereishit and to then skip straight to 
the mitzvah of kiddush hachodesh.  Rashi’s question is unanswered as of yet. 
 
The answer to these two questions is as follows: The gemara in Chagigah 12a teaches that the light 
HaKadosh Baruch Hu created on the first day of Creation was so bright that one could see “from one 
end of the world to the other.”  Looking ahead to the dor hapalagah and the dor hamabul, HaKadosh 
Baruch Hu hid it away so the wicked could not abuse it, saving it for the righteous in the future.  
Although He hid the light, He nevertheless left us a hint as to how to arrive at this light.  This is 
through the creation of the luminaries on the fourth day.  The average person, asked the purpose of the 
sun and the moon, would explain that they illuminate the world.  The Torah, however, says something 
totally different.  The primary purpose of the luminaries is to serve “for signs and for seasons and for 
days and for years.”  Illuminating the world is secondary.  In other words, the primary purpose of the 
luminaries is to teach us that we have jurisdiction over time.  We decide when Rosh Chodesh is and 
when the chagim will occur.  This jurisdiction over time gives us the ability to sanctify it as well, 
kedushat hazman.  Kedushat hazman is dependent, however, on kedushat hamakom, the holiness of the 
location.  Kiddush hachodesh and adding an extra month to the year cannot be done outside Eretz 
Yisrael. 
 
If so, the words of Rashi gain new significance.  Why did the Torah open with the entire Sefer 
Bereishit instead of skipping straight to the mitzvot after ma’aseh bereishit?  Kiddush hachodesh deals 
with kedushat hazman, which cannot exist independently of kedushat hamakom.  The Torah had to tell 
us not only about the Creation of the Universe, but also about the avot and imahot who walked in the 
way of Hashem, through which they were able to sanctify the land.  Once we have affirmed the 
kedushat hamakom, we can now move to a discussion of kedushat hazman. 



 

 
Kedushat hamakom is based in kedushat ha’adam.  When a person sanctifies himself, he can then 
transfer this kedushah to the land and to the zman.  When a person lives in this way, he can return to 
the light HaKadosh Baruch Hu hid for the future.  This power to sanctify one’s body and one’s land 
flows from performance of Hashem’s will, and it is this power that Moshe Rabbeinu revealed was 
deficient in Am Yisrael.  When Am Yisrael contributed to the Mishkan, Moshe was sure that they were 
giving because of the mitzvah and would stop when he told them to.  Therefore in Ki Tisa, the mishkan 
precedes Shabbat, which represents ceasing.  When Moshe Rabbeinu later realized, after the cheit 
ha’eigel, that their contributions were not for Hashem, but to satisfy their own need for a physical 
representation – a mishkan, luchot, Moshe – through which to connect to Hashem, he wanted to fix 
this.  He therefore changed the order of our parasha, teaching them the lesson of Shabbat – putting what 
you must do before what you want to do – and only then teaching of the contributions for the mishkan 
and bigdei kehunah, now that it could be done in its proper form.  This may also be the reason why 
after every parasha in VaYakhel-Pekudei we find the phrase “as Hashem commanded.” 
 
As we stand at the end of Sefer Shemot, the book of Galut and Geulah, it behooves us to remember that 
the key to every redemption – both of the yachid and the tzibbur – is to put the commandments of 
Hashem before our own feelings and desires.  What I must do – the will of Hashem – takes precedence 
over what I want to do. 
 
Shabbat Shalom v’Chodesh Tov! 
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