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ב”ה

Insights into Torah and Halacha from Rav Ozer Glickman שליט”א
ר”מ בישיבת רבנו יצחק אלחנן

	
ויאמר ה‘ אל אברם לך לך מארצך וממולדתך ומבית אביך אל הארץ אשר אראך:

	 On	a	Shabbos afternoon	in	ארץ ישראל many	centuries	ago,	רבי יצחק 	opened	his	דרשה	on	this	week’s	פרשה	with	a	פסוק	
from	תהלים.	How	I	wish	I	could	hear	his	words.	All	that	I	have	are		fragments	in	the	מדרשים:	a	passage	here	in	בראשית רבה,	a	few	
lines	there	in	the	ילקוט שמעוני,	another	piece	in	מדרש תנחומא.	I	lay	them	all	out	on	my	kitchen	table	late	one	evening,	when	I’ve	
finished	my	daily	dose	of	homework	assistance:	eighth-grade	mathematics,	twelth-grade	Agnon,	and	college	economics.	
	identification	The	.ארץ ישראל	in	אמורא	third-generation	a	,רבי יצחק נפחא	signifies	this	תלמודים	two	the	in	:רבי יצחק סתם  
makes	sense	since	he	is	followed	a	few	lines	later	by	רבי ברכיה,	a	fourth-generation	אמורא	in	ארץ ישראל.	This	doesn’t	tell	me	very	
much,	though.	I	want	to	understand	what	he	wanted	to	teach	me,	not	who	he	was.	I	will	later	look	for	clues	in	other	statements	
by	רבי יצחק but	find	no	help	there.
	 The	דרשה	opens	with	a	פסוק	from	תהילים פרק מ”ה.	I	note	that	רבי שמשון רפאל הירש ז”ל 	describes	it	as	a	wedding	song	for	
a	marriage	between	royals	with	its	own	moral	lesson.	After	praising	the	king	for	the	power	of	his	personality	and	the	valor	of	
his	deeds,	the	משורר	explains	that	it	is	the	king’s	spiritual	qualities	that	give	birth	to	his	achievements.	In	the	second	half	of	the	
:attention	complete	her	asking	queen,	the	to	turns	he	,מזמור

		 שמעי-בת וראי והטי אזנך שכחי עמך ובית אביך:
She	must	forget	her	family	and	people	for	“he	is	your	master	and	to	him	shall	you	prostrate	yourself:

”...כי הוא אדניך והשתחוי לו:“
And	so	expounded	רבי יצחק:
 אמר רבי יצחק: משל לאחד שהיה עובר ממקום למקום וראה בירה אחת דולקת. אמר: תאמר שהבירה זו בלא מנהיג? הציץ עליו בעל הבירה. אמר לו: אני
הוא בעל הבירה  כך לפי  שהיה אבינו אברהם אומר תאמר שהעולם הזה בלא מנהיג הציץ עליו הקדוש ברוך הוא ואמר לו אני הוא ואמר לו אני הוא

בעל העולם
It may be compared to a wayfarer who once saw a palatial estate on fire. He said to himself: is it thinkable that this palace has no 
overseer? The owner of the palace turned toward him and said: I am the palace’s master. So because our father Avraham said: Is it 
thinkable that this world has no overseer? The Holy One Blessed be He turned to him and said “I am the world’s Master.“
 In	the	view	of	,רבי יצחק 	אברהם אבינו	does	not	come	to	belief	through	experiencing	design.	This	is	not	the	seductive	but	
flawed	cosmological	argument	as	some	have	been	quick	to	conclude.	It	isn’t	the	existence	of	the	בירה	that	prompts	א”א	to	pose	
his	question	but	the	despair	he	feels	at	its	seemingly	careless	destruction.	Is	there	not	an	overseer	to	save	the	edifice?	The	leap	
to	Philosophy	101	was	premature	for	there	is	nowhere	in	the	מדרש to	land.	The	impetus	to	believe	is	born	of	destruction,	not	
design.
	 How	can	the	experience	of	destruction	serve	as	an	impetus	to	belief?	How	could	it	awaken	in	the	son	of	an	idolatrous	
age	the	ability	to	hear	the	voice	of	God?	Sitting	at	my	kitchen	table,	pondering	the	words	of	רבי יצחק,	my	eyes	glance	into	the	
den	where	Immanuel	Kant’s	Critique of Practical Reason	sits	high	on	a	shelf.	Whereas	רש”ר הירש	is	a	frequent	participant	in	my	
learning,	I	wonder	if	I	may	invite	Immanuel	Kant	to	sit	down	with	us,	even	if	only	for	a	minute	or	two.	He	comes	without	an	
invitation.
	 Pure	reason	fails	in	the	quest	for	God	for	it	can	neither	prove	nor	disprove	His	existence.	But	humanity	does	not	live	by	
pure	reason	alone.	It	must	call	upon	practical	reason	in	order	to	survive,	our	instincts	and	deeply	held	impulses.	Chief	among	
them,	in	normal	human	beings,	is	a	sense	of	morality.	It	upsets	the	human	balance	to	believe	world	is	immoral.	The	destruction	
of	the	world	and	humanity	save	but	a	small	remnant	upset	that	balance	in	אברהם אבינו.	Could	it	be	that	the	world	is	cruelly	
random	and	purposeless?	The	מבול	provoked	the	moral	sense	in	אברהם אבינו	and	moved	him	to	cry,	Can	one	say	that	there	is	no	
Master?	
	 Next	to	Kant	on	the	den	shelf	is	Miguel	de	Unamuno’s	The Tragic Sense of Life.	I	wonder	if	I	might	invite	him	to	sit	a	bit	
at	the	table.	I	hesitate	but	he	comes	anyway.	Kant,	he	explains,	did	not	derive	the	notion	of	an	immortal	soul	from	belief	in	the	
Eternal	God	but	precisely	the	opposite.	It	is	the	moral	sense,	the	desire	for	justice,	that	inspires	our	quest	for	God.	To	wish	that	
there	be	a	God	is	the	essence	of	being	human;	not	to	do	so	“exceeds	every	other	moral	monstrosity.”	God	creates	awareness	of	
Himself	within	us,	Unamuno	writes,	when	we	are	moved	to	strive	to	believe.
	 The	philosophers	leave	me	and	I	sit	alone	with	the	texts	that	sustain	me.	The	words	of	the	מזמור	chosen	by	רבי יצחק	as	
the	metaphor	for	the	soul	of	אברהם אבינו,	the	soul	I	seek	to	imitate	in	my	own,	float	before	me:

	כל-בכודה בת-מלך פנימה ממשבצות זהב לבושה:
The	glory	of	the	human	soul	is	its	ability	to	turn	inward,	to	reflect,	to	ponder,	and	to	locate	a	moral	sense	within	the	chambers	
of	the	human	heart.	We	walk	through	this	world	in	the	footprints	of	the	patriarch	who	saw	destruction	and	wondered	at	its	
purpose,	launching	our	eternal	quest	for	the	Living	God.	

שבת שלום
These sichos are published by students and admirers of Rav Ozer Glickman shlit”a. We may be reached at ravglickmanshiur@gmail.com.
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Rav Glickman on the road and in the news 

	 Rav	 Glickman	 visited	 the	 Queens	
Gymnasia,	the	well-known	yeshiva	catering	
to	the	Bukharian	community	 in	Rego	Park.	
The	 invitation	 was	 originally	 extended	 by	
talmid	Rabbi	Meir	Leibowitz,	now	a	rebbe in	
the	school.	Rabbi	Leibowitz	spoke	movingly	
to	the	boys	in	his	shiur about	the	unbroken	
chain	 from	 Moshe Rabbenu	 through	 Rav	
Glickman	 to	 their	 rebbe	 and	 then	 to	 them	
and	 their	 sons	 and	 future	 talmidim.	 Rav	
Glickman	also	spoke	to	the	girls	 in	a	sepa-
rate	assembly.
	 Although	 his	 topic	 was	 the	
challenge	 of	 faith	 in	 today’s	 world,	 Rav	
Glickman	 also	 told	 the	 children	 how	
precious	 their	 community	 is	 to	 the	
Jewish	 people.	 Recounting	 some	 of	
the	 history	 of	 the	 heroic	 efforts	 of	 Bukharian	 Jews	 to	 preserve	 their	 heritage,	 Rav	 Glickman	 asked	 each	 stu-
dent	 to	 discover	 another	 piece	 of	 their	 own	 family’s	 story	 that	 might	 not	 have	 been	 known	 to	 them.	
	 Meetings	with	the	dedicated	administration	and	faculty	rounded	out	the	visit.	Mrs.	Cynthia	Galler	Levin	
(Head	of	School)	explained	the	school’s	history	and	mission.	Bukharian	Jews	have	the	same	dreams	for	their	chil-
dren,	of	course,	that	Jews	in	other	places	have	for	theirs.	The	Gymnasia	attempts	to	partner	with	them	to	make	
those	dreams	come	true.	Mrs.	Levin	emphasized	the	important	of	Torah u’Mada	for	the	Bukharian	community	as	
they	attempt	to	replant	their	traditional	commitments	in	the	open	society	of	this	country.
	 Meetings	with	the	Judaic	Studies	and	Secular	Faculties	rounded	out	the	day.	Thanks	to	Mrs.	Levin	and	
the	wonderful	team	of	administrators	and	teachers	who	make	the	Gymnasia	a	warm	and	welcoming	school.	
	 Thanks	to	Mr.	Avi	Strulson,	one	of	the	General	Studies	Principals,	who	drove	Rav	Glickman	to	the	school	
and	shared	his	own	fascinating	history	as	an	activist	for	Ron	Arad	in	his	beautiful	native	Hebrew.	
	 Thanks	to	the	school’s	president,	Mr.	Lev	Leviev,	 for	his	visionary	 leadership.	Special	 thanks	to	Rabbi	
Meir	Leibowitz	for	enriching	Rav	Glickman’s	life	as	his	talmid	and	for	introducing	Rav	Glickman	to	the	precious	
students	of	the	Queens	Gymnasia	and	their	dedicated	rabbis	and	teachers.	Plans	for	a	return	visit	are	already	in	
the	works.




