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The Pasuk tells us that there are two condiments that must never accompany the 

Karbanos. They are “Seor” sourdough and “D’vash” honey. The Rambam and Sefer 
HaChinuch have divergent approaches in terms of why this prohibition exists. Their 
different approaches stem from the different way they look at sacrifices. The Rambam 
(Moreh Nevuchim 3:46) sees sacrifices as an institution which is diametrically opposed 
to idolatry so in each detail we try to distance ourselves from the prevalent idolatrous 
practice. Our Halacha is no exception, sacrifices to idols always included honey and 
sourdough and are to be avoided in Torah sacrifices.  
 
 The Sefer HaChinuch (Mitzva 117) understands that sacrifices were a physical 
action that was meant to inspire and encourage people in a certain direction. The details 
of each sacrifice are meant to coax the person in the proper direction through symbolism. 
Here too sourdough which makes bread large and puffy symbolizes haughtiness and 
should not be included in a sacrifice. Additionally it focuses us on the quality of 
zealousness to perform Mitzvot. The absence of honey is to get a person to realize that 
they should avoid the temptations of the physical world.  
  
 Both of these approaches are quite satisfying and are not mutually exclusive. 
However, there are a number of questions we must ask. 
 

1) There are a number of exceptions to these rules: honey is brought with the Bikkurim 
and sourdough is brought with the Shtei HaLechem (Shavous sacrifice). According to 
the reasons above there isn’t really room for exceptions, how do we explain this? 
 
2) On Pesach we also find an Issur of Chometz, it would seem quite strange for there to 
be two totally separate prohibitions of the same material in different contexts that are 
totally unrelated. Are they somehow connected? 
 
3) The Baal HaTurim (Vayikra 2:11) says that honey and sourdough represent the evil 
inclination1. Does this have something to do with the prohibition2? 

 
 Let us examine two other approaches that may shed light on the above questions. 
The first is the approach of the Kli Yakar (Vayikra 2:11-12) who explains that a person 
can only come to true completeness in their service of Hashem through the use of the evil 
inclination. The evil inclination has no inherent value but it is a vehicle to self-
improvement. Only through the battle with our desires can we come to a true sense of 

                                                           
1 Rav Baruch HaLevi Epstein in Tosefes Bracha (Shemos 3:8) also makes this point about chometz and 
explains that therefore it is an issue of “ein keteigor na’aseh saneigor”. He also explains that the idea of 
seor is that it has an outsized affect just like the Yietzer Hara. 
2 See also the Seforno (Vayikra 7:11) who also seems to assume this idea. He explains there why the Todah 
does have some Chometz based on this approach. Also see Seforno (Vayikra 23:17) who extends this to 
explain the inclusion of Chometz in the Shtei HaLechem. 



purpose and achievement. Our achievements and choices are far more valuable in light of 
the challenges we overcome to achieve them. 
  

This is the reason for the exception of Shavous, when we received the Torah. The 
Torah is the antidote for the evil inclination (see Kiddushin 40a) allowing us to harness 
its power for good. So although we wish to defeat our evil inclination in our service of 
Hashem, we include the chametz in the Shavous sacrifice to remind us of the important 
role that our evil inclination plays. Also in the Bikkurim offering we show that our true 
purpose in eating is to give us the energy to bring us to elevated spiritual levels. We 
utilize the desire to eat, which stems from our more animalistic urges, to serve Hashem. 
This is in line with what the Gemara (Brachos 54a) understands to be the meaning of the 
words of the shema. The Gemara says that ‘bechol levavcha’ literally with all your hearts, 
refers to both of our inclinations, good and evil. This is the concept of serving Hashem 
with our evil inclination: using even our animalistic and base drives in the service of 
Hashem. We harness all of the activities and needs of the day and channel them into 
being a better Jew. 
 
 The second approach is that of the Netziv (HaEmek Davar Vayikra 2:11). Who 
explains that the ability of sourdough to make dough rise symbolizes the efforts of man in 
the natural world. Pesach is a time where we concentrate on our belief and trust in 
Hashem. It is a time to minimize our efforts in lieu of a renewed trust in Hashem. So 
Chometz is prohibited during this intense period. Additionally, the prohibition exists 
when we bring sacrifices where our purpose is to humble ourselves before Hashem. Our 
accomplishments in harnessing the physical world have no place in the sacrificial 
process. 
 
 Both of these approaches give us tremendous guidance in the lesson of Chometz. 
We are permitted and even encouraged to use Chometz during most of the year. It is only 
in the context of sacrifices and Pesach where we are expected to refrain from Chometz. 
Chometz has an important place in our lives, it is necessary but it is also limited. We are 
humans with human urges and desires. We have a drive, as well, to conquer the world 
and improve it to the degree we are able. Neither of these are denied by Judaism; as the 
Gemara says ‘we are not angels.’ We are not expected to nullify these drives or to refrain 
from using them. However, as with all things, we must be in control of them. When we 
refrain from using them on Pesach and in sacrifices we train ourselves to be the masters 
over our desires. We channel them positively and desist from acting upon them when the 
time is not right. We strive to exemplify the well know idea (Avos 4:1), ‘who is a strong 
man? One who conquers their desires’. 
 


