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have always been a messy political 

reality - both then and now, how does 

one respond to this fundamental 

question? In Egypt, were we Jewish 

Egyptians, or Egyptian Jews? 
 

Rabbi Isaac Bernstein tells us that this 

week's parshah offers not only the 

problem, but the solution as well. 

Moshe, the future leader of the Jewish 

people, is in a unique situation: He is 

aware of and he identifies with the 

suffering of his Jewish brothers, while at 

the same time living among the 

Egyptian elite. More than anyone else in 

this story, Moshe has the ability to 

choose where his loyalties lie. Upon 

reaching adulthood, however, he has yet 

to choose – he lives life as a man 

divided. 
 

And then, a turning point: “It happened 

in those days that Moshe grew up and 

went out to his brothers and saw their 

burdens; and he saw an Egyptian 

beating a Hebrew, [one] of his brothers. 

He turned this way and that and saw 

there was no man, and he struck down 

the Egyptian and hid him in the 

sand.” (Exodus 2:11-12) 
 

On its simple level, these verses describe 

actions – seeing that no one was present 

to stop him, Moshe killed the Egyptian. 

It doesn't take much imagination 

however, to see a far deeper conflict 

taking place here: Within himself, 
Moshe “turned this way and that and 

saw there was no man.” A life of 

indecision had left Moshe without any 

identity – to truly become someone, he 

needed to take a side in this conflict. At 

that point, “he struck down the 

Egyptian, and hid him in the sand” - 

Moshe chose to side with the Jewish 

people, leaving behind his Egyptian 

identity. 

 

At first, the result of Moshe's choosing 

seems to be a life of loneliness in 

Midian.  For his bravery and 

faithfulness to the Jewish people, 

however, he eventually becomes their 

first and greatest leader. 
 

Moshe's action teaches us that a Jew's 

loyalty to his people takes precedence 

over that of his country. However, let's 

not forget that Moshe's conflict of 

interest occurs in the context of a 

perverse Egyptian morality, in which 

an Egyptian could get away with the 

cold-blooded murder of an innocent 

slave. Loyalty to the Children of Israel 

is more than blind dedication to their 

physical well-being; loyalty to the 

Children of Israel is actually a 

dedication to the lofty ideals of G-d and 

His people. In addition to serving as 

the Jewish nation's greatest defender, 

Moshe is most disdainful of their 

conduct when they violate Divine 

ideals. Those same ideals can help save 

M id i an i t e  women  f rom the i r 

oppressors, and uphold the moral 

fabric of a society. When framed 

appropriately, a Jew's loyalties should 

not worry the average Canadian citizen 

– as long as the nation supports the 

ideals of truth and justice, we are most 

certainly on the same side.  
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Parshah Questions R’ Meir Lipschitz 

(Answers for some of the questions are on the back page) 
 

 What key element of Shemoneh Esreih is derived from HaShem's revelation to 

Moshe? (Ramban to Shemot 3:15) 

 Why does HaShem appear to Moshe in fire? (Chizkuni, Malbim to Shemot 3:2) 

 “And He made houses for them” What were the houses? Why were they given to 

these people? (Rashi, Rashbam and Chizkuni to Shemot 1:20-21) 

 Why were the midwives absent from the Jewish births? (Rashi, Rashbam, 

Seforno, Ohr HaChaim, Netziv and Maskil L'Dovid to Shemot 1:19) 

 For children: How was Pharaoh's daughter able to reach Moshe's basket? (Rashi 

Shemot 2:5) 
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Taking Sides R’ Ezra Goldschmiedt 
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Since the beginning of Jewish life in 

exile, the question of a Jew's true 

loyalty has been a controversial matter. 

A popular form of Nazi propaganda, as 

well as editorials in more current 

events, is the characterization of 

Diaspora Jews and their friends as 

“Israel-Firsters.” Playing to the fears of 

a manipulatable public, enemies of the 

Jewish people claim that Jews, driven 

by a loyalty to their people, are slowly 

but surely fulfilling their own agenda at 

the expense of their host country. In 

Pharaoh's discussion of his own 

“Jewish problem” – the first incident of 

Anti-Semitism in Jewish history – he, 

too, speculates that the Children of 

Jacob are “Israel-Firsters”, who will 

join with the Egyptians' enemies for 

their own self-serving needs at the first 

opportunity. 
 

Pharaoh's concern is not entirely 

without basis. While the claim that the 

Jews could someday overpower Egypt 

in battle was spurious at best, Jews, 

even at this point, had in fact forged a 

distinct national identity, with their 

own names, language, and endogamy. 

The reality was that Canaan, and not 

any other land, was the true home of 

the Jewish people; as is the case today, 

our homes in the Diaspora were just a 

stop along the way. But did these facts 

mean that the Jewish people in Egypt 

could not be trusted? Dual loyalties 



Hillel and Shammai after their teachers 
passed away. In fact, debate became so 
pervasive that the Gemara exclaims, 
“The Torah became like two Torahs!” In 

explaining how this could have 
happened, the Gemara says that the 
students did not serve their teachers 
completely. Following this passage, Ibn 
Daud argues that while the debates of 
Beit Shammai and Beit Hillel are many, 
they do not relate to the fundamentals of 

Judaism. Gaps in the mesorah do exist, 
but they are limited to minor details in 
the performance of mitzvot. For example, 
both schools unanimously agreed to the 
mitzvah of kindling Shabbat candles; the 
debate exists only in which substances 
are appropriate for fulfilling the mitzvah. 
 

Many have expressed great concern with 
this approach to the origin of machloket, 
perhaps none greater than Rambam in 
his introduction to Mishnah. Implicit in 
this approach is the acknowledgement of 
a flawed transmission, subject to 
forgetfulness and error. Such a stance 

leaves room to argue that all of our 
tradition is fallible, something Rambam 
refused to accept. 
 

Whichever approach one takes, what is 
clear from both Shammai and Hillel is 
that the written Torah cannot stand 
alone. Our tradition requires a written 

text and a well-preserved oral tradition 
which began with Moshe Rabbeinu and 
continues to develop to this day.  
 

[For additional approaches to this topic, 
see Rambam’s Introduction to Mishnah, 
Kli Yakar Devarim Chapter 17 and Ritva 
to Eiruvin 13b.]  
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for their sin offerings, since they cannot 

afford larger animals. The kohen is 

instructed to rush to take care of the 

needs of the pauper, rather than use the 

extended process normally employed. 

 

The Rama offers a mystical explanation 

in Torat haOlah 3:32; he links the act of 

melikah with G-d's statement to Moshe, 

"You shall see My back; My face shall 

not be seen." (Shemot 33:23)  
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The Talmud (Shabbat 31a) recounts the 
story of a man who once approached 
Shammai and asked, “How many 
Torahs do you have?” Shammai replied: 

“We have two - the written Torah and 
the oral Torah.” The man responded 
that while he believed in the written 
Torah, he did not believe in the oral 
tradition. Despite his skepticism the 
man desired to convert to Judaism, but 
Shammai, knowing this man’s 
reservations, refused to accept him. The 

man proceeded to seek the support of 
Hillel, who agreed to convert him. On 
the first day, Hillel taught him to read 
the first three letters of the Hebrew 
alphabet as “alef, bet, gimmel”, but on 
the second day he switched the order. 
The man objected, “But yesterday you 

did not teach it this way!” Hillel replied: 
“If you rely on me for these, you should 
rely on me for the oral tradition as well.”  
 

The authenticity of our oral tradition 
has been subject to suspicion and 
criticism from within Judaism as well 
as from the other faiths of the world. 

One of the arguments against the 
validity of our mesorah is the presence 
of what seems to be endless debate or 
machloket. In truth, it is quite rare to 
read a single page of Talmud without 
addressing one, if not many, debates 

regarding a plethora of halachic details. 
Medieval scholars were conscious of 
this tension and addressed the presence 
of machloket in a number of different 
ways. 
 

R’ Avraham Ibn Daud  (c.1110–1180), 
taking a controversial stance in the 

opening to his Sefer HaKabbalah, points 
to Sanhedrin 88b in arguing his 
position. The Gemara relates how 
debate increased among the students of 

Mitzvah 124 instructs the kohanim to 

use a method called melikah, rather 

than shechitah, for slaughter of a bird 

korban in the Beit haMikdash. 

Whereas  s he ch i tah  r equ i re s 

preparation and inspection of a knife, 

and a very careful cut in a designated 

part of the throat, melikah employs 

the kohen's fingernail to make a 

quick and simple cut into the back of 

the bird’s neck. 

 

The Sefer haChinuch offers an insight 

into why we differentiate for a bird 

korban. Birds are brought by paupers 

613 Mitzvot: #124 

Melikah 
R’ Mordechai Torczyner 

Hitoriri: 

Jewish Spirituality 
 

Yosef and the 10th of Tevet  
 

Yair Manas 

R’ Shlomo Fischer (Derashot Beit 
Yishai) points out that some of our fast 
days occur on the anniversaries of 
terrible events which were actually 

rooted in previous catastrophes. For 
example, the Jewish people sinned with 
the Golden Calf on the 17th of Tammuz, 
leading to the day's later calamities. The 
Jewish people sinned by believing the 
Spies’ maleficent report on the 9th of Av, 
and this became a day of Jewish 
suffering. Did something happen on the 

10th of Tevet that would establish this 
day as a day of future calamity? 
 

R’ Fischer suggests that Yosef was sold 
on the 10th of Tevet. He points out that 
the zodiac symbol for the month of 
Tevet is a young goat, and Yosef’s coat 
was dipped into the blood of a young 
goat before Yosef’s brothers delivered 

the cloak to Yaakov. The hatred that 
Yosef’s brothers felt toward him laid the 
foundation for the future establishment 
of the tenth day of Tevet as a day of 
calamity. On the tenth day of Tevet, 
Nevuchadnezzar began his siege of 
Jerusalem, which ultimately led to the 
destruction of the First Temple. In order 

to bring the rebuilding of the Temple, 
we must reverse the hatred among 
ourselves and achieve unity, achdut. 
 

A lesson regarding achdut is seen 
further along in the saga of Yosef and 
his brothers. After Yosef identifies 
himself to his family, he embraces 
Binyamin, and each cries on the other’s 

neck. Rashi (Bereishit 45:14) explains 
that Yosef was crying over the two 
Temples, in Binyamin’s territory in 
Israel, which would be destroyed, and 
Binyamin was crying over the future 
destruction of the Mishkan in Shiloh, 
which was in Yosef’s territory.  
 

R’ Yechezkel Taub (Nechmad MiZahav) 
asks: If not for the Mishkan being 

destroyed, the Temple would never have 
been built in Binyamin’s territory. Why 
does Binyamin cry over its destruction? 
He explains: Binyamin cried over the 
destruction of the Mishkan in Yosef’s 
territory because Binyamin was happy 
for his brother to have the holy site on 
his land, even if having it prevented 

Binyamin from having the Temple. 
 

The happiness that we must feel for the 
good fortune of our brothers will create 
a sense of achdut amongst the Jewish 
people, which will help bring the 
building of the Third Temple, speedily 
in our days.  
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The Makings of Machloket           R’ Dovid Zirkind 
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אחוזה " חברה אמריקאית בשם   1291בשנת 
שפיתחה קרקעות בארץ ישראל " יורק-ניו' א

החליטה על הקמת מושבה חקלאית באיזור 
, הם בחרו שם למושבה החדשה .  השרון 

 ".רענניה"
 

ל    9ב  י ר פ א 1ל 2 9 ם   9 י ב ש י י ת מ ה ו  ל ע
העיר נקראה בפי שכניה .  הראשונים לקרקע

ם   י ב ר ע ה " ה י א ק י ר מ ל "  א ש ב ת  א ז
סכסית הגדולה שגרה   -האוכלוסייה האנגלו 

התושבים שינו גם הם את שם העיר .  בעיר 
והחליטו שברצונם לקרוא לעירם בשם עברי 

, " רענניה " ולכן שינו את שם המושבה מ 
 ".רעננה"ל

 

 1291המושבה גדלה בקצב מהיר ובשנת  
ה  עצ מו נה כ רענ ל  ע ו  ז ים הכרי יט הבר

בעיצומו של המאבק   1291בשנת  .  מקומית 
כנגד המנדט הבריטי בארץ תקפו הבריטים 

. י"בית ביישוב רעננה בו התאמנו לוחמי הלח
 11-11במתקפה נהרגו ארבעה נערים בני  

 .12ומדריכם שהיה בן 
 

העיר רעננה . הוכרזה רעננה כעיר 1219בשנת 
פורום שמרכז את ,  " 11-פורום ה " חברה ב 

 .חמש עשרה הערים הגדולות של ישראל
 

תושבים   17,777-העיר רעננה מונה כיום כ 
מבנה .  ונחשבת לעיר מתקדמת ומפותחת 

מלבד ) העיר דומה קצת למבנה של טורונטו  
כאשר ממזרח למערב ישנם שני ,  ( הגודל 

על שם הקבוצה , "אחוזה", רחובות ראשיים
, " וייצמן "ו, האמריקאית שהקימה את העיר

. על שם הנשיא הראשון של מדינת ישראל 
בין שני רחובות אלו נמתחים רחובות 

 .מקבילים מצפון לדרום
 

העיר עצמה נחשבת לאחת הערים היפות 
דבר זה בא לידי ביטוי , והמפותחות בישראל

זכתה רעננה בתואר   9717כאשר בשנת  
כמו כן ישנו ".  העיר הירוקה של ישראל " 

בעיר איזור תעשיה מפותח אשר בתוכו 
, ביניהם ,  טק מובילות -נמצאות חברות היי 

HP  , העיר רעננה .  מייקרוסופט ואמדוקס
הינה העיר הראשונה שבנתה בתחומה פארק 

בפארק ניתן למצוא .  גדול ורחב ידיים 
מתקני ,  גן שעשועים גדול ,  מדשאות ירוקות 

 .ספורט ואגם מלאכותי
 

האוכלוסייה הדתית ברעננה מהווה חלק 
בין רבע לשליש .  ניכר מאוכלוסיית העיר 

בעיר ישנם מעל .  מתושבי העיר הינם דתיים 
בין הקהילות ניתן למצוא ,  כנסת   -בתי   177

בארץ "  קליוולנד " את המרכז של חסידות  
, קהילות של יוצאי דרום אפריקה ,  ישראל 

עולים מצרפת ועוד מספר קהילות שונות 
בשל היותה של רעננה עיר בעלת .  ומגוונות 

אחוז תושבים דתיים גבוה קובע החוק 
העירוני כי כל החנויות הנמצאות ברחובה 
הראשי של העיר צריכות להיות סגורות 

וכל המסעדות שנמצאות ברחוב ,  בשבת 
הראשי צריכות להיות כשרות בהשגחת 

  .רבנות העיר
hhorovitz@torontotorah.com 

Rabbi Yoel Sirkes was born in Poland in 
about 1561, and he grew up in Lublin. 
His family was scholarly, and connected 
with leading rabbinic figures; as a youth 

he once read the Haftorah on the last 
day of Passover before the great Rabbi 
Shlomo Luria [Maharshal]. His family's 
last name was actually "Jaffe", but it 
was changed to "Sirkes" in reference to 
his mother, Sarah. 
 
Married twice, Rabbi Sirkes had at least 

two sons and three daughters. His sons 
became scholars of note, and two of his 
sons-in-law went on to become 
dayyanim [communal judges]. One of 
them, Rabbi David haLevi, wrote the 
important "Ture i  Zahav [Taz ] " 
commentary to Shulchan Aruch. 
 

A leading halachic authority, Rabbi 
Sirkes is famous for his "Bayit Chadash 
[Bach]" commentary on the classic 
halachic work Tur. Rabbi Sirkes also 
wrote the "Hagahot haBach" textual 
notes on the Talmud, and hundreds of 
published responsa. Rabbi Sirkes served 
as Rabbi of several Polish communities, 

including Lublin, Brest-Litovsk and 
Cracow. His primary love, though, was 
his work of teaching pupils, whom he 
often supported from his own funds. His 
students included the authors of the 
great halachic texts Tzemach Tzedek, 
Nachlat Zvi and Avodat haGershuni. 
 

Rabbi Sirkes passed away in 1640, in 
his native Poland. His son, Shmuel Zvi, 
wrote of his father's dream of travelling 
to Israel, but this dream was not 
realized. Rabbi Elijah J. Schochet 
recently published a biography of this 
Torah giant, "Bach: Rabbi Joel Sirkes - 
His Life, Works and Times".  

 
torczyner@torontotorah.com 

Visit us at www.torontotorah.com 3 

One should take note of the Purim practice 
of men and women wearing clothing of the 
opposite gender. No one protests this, but 
based on what I have written regarding 

attractive clothing, all authorities agree 
that one may not do this with intent to 
resemble [the opposite gender]. 
 
R' Yehudah Mintz already addressed this, 
saying that since this is done only for 
Purim joy, there is no prohibition; it is like 
[a male] cutting the hair of an underarm or 

ervah to avoid pain. [Per Bach, a male may 
not cut this hair for the sake of 
beautification. - MT]… 
 
In my humble opinion, R' Yehudah Mintz's 
words are clearly overridden by those of R' 
Eliezer of Metz, who prohibited such dress 

even at weddings. We see that even when 
this is done for joy of a mitzvah, we do not 
compare it to doing it in order to avoid pain 
[which is permitted]. Also, even doing it to 
avoid pain is permitted only when there is 
no other way, but there are many other 
ways to create joy for a groom and bride, 
and to celebrate Purim, without violating 

the prohibition of, "A man shall not wear 
the garment of a woman, etc." There is no 
doubt that R' Yehudah Mintz would not 
have written this, had the words of R' 
Eliezer of Metz not been hidden from him. 
 
R' Yehudah Mintz also wrote that since one 
may grab food from others on Purim 

without being charged with theft, one may 
also alter his clothing. This is shocking; 
regarding financial matters we do rule, 
"Beit din may declare property 
ownerless" (Gittin 36b), and so the latter 
day authorities have written that one 
should not summon people to court for 
Purim theft if it is kept within the norms of 

the city, as established by the city's 
leaders… but no court has the power to 
permit biblical or rabbinic prohibitions for 
the sake of the mitzvah of Purim joy!... 
 
Further, these people wear shatnez! 
Further, this causes men to be able to pass 
among women, and women among men, for 

the purpose of adultery! Further, it is 
particularly bad when they cover their 
faces with masks to avoid recognition! 
 
All we can say in this is, "Leave Israel be; 
better that they sin accidentally than that 
they sin intentionally." (Shabbat 148b) We 

Ha’Aretz 

 Raanana רעננה 
 

Hillel Horovitz Torah in Translation 

Purim Costumes 
Bach 

Yoreh Deah 182 

Translated by R’ Mordechai Torczyner 

even invoke this principle regarding 
biblical prohibitions. However, every 
person who feels awe of heaven should 
instruct his household and those who 

listen to his voice, lest they violate a 
prohibition on Purim or in gladdening a 
groom and bride. May blessing come to 
him, to remove stumbling blocks from 
the path of our nation, and no longer 
will they practice inappropriate 
customs.  
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Shabbat January 14 

8 PM Friday Oneg with R’ Baruch Weintraub at Bnai Torah 
7:45 AM Yair Manas, Parshah, Or Chaim 
After Hashkamah R’ Weintraub, Non-Jewish Names, Bnai 

Torah 
10:20 AM Yair Manas: Parsha Shiur, Clanton Park  
1 hour before minchah Yair Manas: Gemara Sukkah, 

Mizrachi Bayit 

45 minutes before minchah R’ Mordechai Torczyner, Daf 
Yomi, BAYT 

After minchah R’ Mordechai Torczyner, Bite-Sized Learning: 
Gemara Avodah Zarah, BAYT 

After minchah R’ Baruch Weintarub, Does blood alone move 
the wheels of history?, Bnai Torah 

6:40 PM R’ Dovid Zirkind, Parent Child Learning, Shaarei 
Shomayim 
 

Sunday, January 15 

8:45 AM R’ Ezra Goldschmiedt, 600 Words Could Change 
your Life, Week 1 of 3, TCS 

8:45 AM R’ Mordechai Torczyner, Medical Halachah with 
CME: The Kohen as Physician, BAYT 

9:15 AM Hillel Horovitz, Parshah Issues, Hebrew, Zichron 
Yisroel 

11:50 AM R’ Baruch Weintraub, Hilchot Melachim, Or Chaim 

After Maariv R’ Dovid Zirkind, Bava Kama Introduction to 
Avot Nezikin,  Shaarei Shomayim not this week 

After maariv R’ Baruch Weintraub, Halachic issues in Israel: 
Budget Priorities, Hebrew, Clanton Park, men 

 

Monday, January 16 

8:30 PM Hillel Horovitz, Siddur: In-Depth, Clanton Park, men  

not this week 
 

Tuesday, January 17 

1:30 PM R’ Mordechai Torczyner, Zecharyah: The Punishing 
Women, Mekorot, Shaarei Shomayim 

7:15 PM R’ Ezra Goldschmiedt, Ramban on the Parshah, BAYT  
8:00 PM Mrs. Elyssa Goldschmiedt, Malbim on Chumash, TCS, 

women not this week 
8:00 PM Yair Manas: Minchat Chinuch, Clanton Park 
 

Wednesday, January 18 
10:00 AM R’ Mordechai Torczyner, Dramas of Jewish History: 

Israel and Babylon, BEBY, with Melton 
8:00 PM R’ Dovid Zirkind, Gemara Beitzah Chabura, Shaarei 

Shomayim 
8:00 PM Mrs. Pnina Weintraub, Kol Isha in Tanach, Women’s 

Beit Midrash, Bnai Torah 
8:00 PM R’ Mordechai Torczyner, Kitchen Halachah 3 of 3: 

Kashering, 26 Meadowbrook #7, women 

8:30 PM R’ Baruch Weintraub, Rambam: Hilchot Melachim, 
Shomrai Shabbos, men 

 

Thursday, January 19 

9:15 AM R’ Mordechai Torczyner, Supernatural vs. Superstition 
36 Theodore, Thornhill, women, free babysitting  

 

Friday, January 20 

8:00 AM R’ Dovid Zirkind, Friday Parshah Preview, Village Shul 

Schedule for January 14 - 20  / 19 - 25 Tevet 

Parshah Answers R’ Mordechai Torczyner 

What key element of Shemoneh 
Esreih is derived from HaShem’s 
revelation to Moshe? 
 

HaShem instructs Moshe, “Tell the 
children of Israel: The G-d of your 
ancestors, the G-d of Avraham, the G-d 
of Yitzchak and the G-d of Yaakov has 

sent me to you. This is My Name 
eternally, and this is the way you shall 
identify Me for all generations.” Based 
on this, Ramban says, “When each 
generation mentions the G-d of 
Avraham, Yitzchak and Yaakov, G-d 
will hear and respond.” 
 

Why does HaShem appear to Moshe 
in fire? 
 

Chizkuni explains that HaShem 
appeared to Moshe in fire in order to 
prepare him for his eventual 
ascendance to Har Sinai to receive the 
Torah. Lest Moshe be intimidated by 
the fire and lightning on that later 

occasion, HaShem inoculated him with 
this initial exposure to fire. 
 

Malbim says that an angel appeared to 

Moshe in the bush. Rather than 
assume that the angel appeared to 
Moshe in fire, Malbim contends that 
the angel was the fire. 
 

“And He made houses for them” 

What were the houses? Why were 
they given to these people? 
 

Chizkuni explains “houses” to mean 
“descendants”. Rashi, combining the 
views of Rav and Shemuel from Sotah 

11b, broadens this theme; he says that 
HaShem rewarded the midwives by 
giving them descendants who would be 
kohanim, leviyyim and kings; Yocheved 
produced kohanim and leviyyim, and 
Miriam produced kings. The gemara 
explains that Miriam married Kalev, and 
the Davidic dynasty emerged from them. 
 

Rashbam explains the passage to mean 
that Pharaoh made houses in which he 
imprisoned the midwives, to prevent 
them from reaching Jewish women and 

helping them give birth. Chizkuni offers 
a variation on this negative theme, 
suggesting that Pharaoh made houses 
to which Jewish women were brought to 
give birth, so that it would be easier to 
oversee the disposal of the baby boys. 
 

Why were the midwives absent from 
the Jewish births? 
 

Rashi comments that the Torah's 
description of Jewish women as chayot 
means they were expert in giving birth; 
Maskil l’Dovid explains this to mean 
that Jewish women called each other for 
aid, rather than resort to midwives. 
Similarly, Rashbam suggests that they 
were expert and strong. 
 

Rashi, based on Shemot Rabbah 1:16, 
also posits that the women were 

independent like beasts of the field, 
channeling the blessings of the tribes 
to be like various beasts, and so they 
did not need the aid of midwives to give 

birth. 
 

Seforno suggests that Jewish women 
were expert, and therefore they would 

realize if the midwife was doing 
something inappropriate and they 
would cease to use the midwives at all. 
The midwives used this to justify their 
inaction before Pharaoh. Along the 
same lines, Netziv suggests that 
Jewish women called midwives only in 
the event of complications, after they 

saw that their children were viable. In 
this way, the women would know if the 
midwives did something inappropriate. 
 

Ohr haChaim adds that the Jewish 
women were exceptionally wise 
because they blended the knowledge of 
the Hebrews and the Egyptians. 
Therefore, they were able to employ 
special skills to conceal their actual 
due dates from the midwives. 
 

For children: How was Pharaoh’s 

daughter able to reach Moshe’s 
basket? 
 

Rashi, based on Sotah 12b, says that 

either she sent out her maid, or she 
extended her arm and it stretched far 
enough to reach Moshe’s basket. 

 

torczyner@torontotorah.com 


