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In truth, the declaration that Torah has 
left the heavens is both empowerment 
and abandonment. It is empowerment 
of the Sages, whose supersession of the 

prophets is acknowledged in the 
talmudic observation (Bava Batra 12a), 
"The scholar is greater than the 
prophet." Further, a sage may 
occasionally be privileged to Divine aid; 
as the Talmud (Bava Batra 12a-b) 
indicates, scholars may find themselves 
inspired by a Divine muse. So it is that 

a scholar who has reached his wits' end 
may suddenly find his capacity 
mysteriously augmented. (For more on 
this, see Ramban and Chatam Sofer to 
Bava Batra 12a, and Maharitz Chajes to 
Berachot 3a.) 
 
At the same time, we are unmistakably 

abandoned, for the vistas open to a 
thoughtful sage are more limited than 
those to which a prophet can aspire. 
The Zohar (Mishpatim pg. 116b) 
observes that scholars are capable of 
philosophizing regarding the most 
abstruse matters, speculating upon 
even the Shechinah, while the prophet 

reaches a stage at which he falls upon 
his face and can see no more. Yet this is 
not a sign that the scholar is truly 
greater than the sage; the prophet must 
withdraw his gaze because he is 
exposed to fantastic wonders which the 
scholar will never come close to 
apprehending. 

 
One  r e ason  f o r  th i s  pa r t i a l 
abandonment may be seen in a note 
authored by Rabbi Chaim of Volozhin 
regarding his mentor, the Vilna Gaon, 
"The heavens wished to give him, 
without any work or exhaustion, 
c e l e s t i a l  s e c r e t s  v i a  an ge l i c 

messengers… He did not raise his eyes 

to this. It was close to him, and he 
distanced it. I heard from his mouth 
that angelic messengers often rose early 
to his door, desiring to convey to him 

secrets of Torah without any work, and 
he did not turn his ear to them at 
all." (Introduction to Safra d'Tzniuta) 
 
The Vilna Gaon understood that we are 
not meant to be recipients of free gifts; 
that which comes to us without labour 
is, in the terminology of the Zohar, 

nahama d'kisufa, bread of shame. As 
Adam and Chavah were instructed to 
work in the Garden of Eden despite its 
Divine bounty, so we are meant to draw 
our insights from the strain of our 
m i n d s ,  n o t  f r o m  p r o p h e t i c 
communication. [Perhaps this is why we 

tend to feel greater satisfaction with the 
fruits of our labour than with the gifts 
we receive from others, as noted in Bava 
Metzia 38a.] 
 
Our ancestors, standing on the edge of 
the Jordan River, were nudged from the 
nest like a young bird pushed forth by 

her mother. Certainly, there was an 
element of abandonment, but this was 
also a grant of independence critical to 
achieving our purpose. 
 
Expanding this idea further, we may say 
the same for the gift of Free Will which 
is mentioned several sentences 

subsequent in our parshah (Devarim 
30:19). Certainly, our religious lives 
would be more productive were G-d to 
take charge, but we are meant to work 
for our greatness. And as with 
scholarship, the one who works for his 
personal purification is promised Divine 
aid. (Yoma 38a) 

 
In both our studies and our general 
religious lives, may we merit to struggle 
and to be rewarded with Divine 
assistance, and to earn a ketivah 
vachatimah tovah.  
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Nearly two thousand years ago, Rabbi 
Yehoshua battled Rabbi Eliezer 
regarding a question of halachah. 
Rabbi Yehoshua defended the view of 

the assembled authorities, but Rabbi 
Eliezer stubbornly summoned a 
celestial voice, which declared, "Why 
do you quarrel with Rabbi Eliezer? The 
law always follows his view!" But Rabbi 
Yehoshua dismissed the heavenly 
interloper, citing our parshah (Devarim 
30:12), "Torah is no longer in the 

heavens." In the end, Rabbi Yehoshua 
emerged victorious. (Bava Metzia 59b) 
 
Our parshah indeed asserts that Torah 
is no longer in the heavens; after G-d 
taught Moshe all He wished to convey, 
no novel  messages could be 
communicated to humanity. All 

innovation and application must now 
come from the beit midrash, authored 
by human minds. In general, we tend 
to view this evolution positively; we no 
longer need to ascend  to the heavens 
in order to ascertain the Divine will. 
Har Sinai is in our hands! 
 

From another perspective, though, the 
assignment of Torah to humanity 
alone is a horrifying abandonment 
which threatens the very veracity of 
our transmission of Torah. On an 
earlier occasion when Hashem 
attempted to distance Himself from us, 
Moshe dramatically denied permission, 

declaring, "If You are not going with 
u s ,  d o  n o t  m o ve  u s  f r o m 
here!" (Shemot 33:15) Why, then, was 
Moshe not troubled now? And why was 
the heavenly source of authentic 
wisdom closed in our parshah, long 
before the destruction of the Beit 
haMikdash and the severing of our 

close relationship with the Divine? 
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conduct which seems to violate the fences 
around prohibited intimacies, such as the 
act of one sage who danced at a wedding 
with the bride on his shoulders. The Sefer 

haChinuch (188) suggests that the sages 
involved were (1) pursuing a particular 
mitzvah, and (2) knowledgeable in the law 
and certain that they would not stumble. 
Nonetheless, it is worth noting that the 
Talmud also records stories of sages who 
came close to erring – and so we certainly 
ought to take care.  
 

torczyner@torontotorah.com 

2 

The Torah lists many forbidden 
intimacies. In addition, the Torah 
prohibits us from engaging in 
stepping-stone behaviour which 

might bring us close to stumbling in 
these areas. This includes the biblical 
prohibition against yichud, under 
which a man may not be alone with a 
woman if intimacy with her would be 
prohibited. Erring is easy, and the 
results of error are direly traumatic 

on religious, personal and communal 
levels, and so the Torah provides 
extra protections. 
 
The Talmud does record several cases 
in which great sages engaged in 

613 Mitzvot: #188-206, 209-211 

Forbidden Intimacies 
Rabbi Mordechai Torczyner 

Hitoriri: 

Jewish Spirituality 
 

Two Kinds of Repentance 
 

Rabbi Baruch Weintraub 

In introducing his Laws of Repentance, 
Rambam mentions that he will include 
"the definition of this mitzvah, and 

essentials which are brought along with 
it." What are these essentials which are 
brought along? 
 

A brief analysis of Laws of Repentance 
reveals that it includes various topics 
which are mentioned in Rambam's 
thirteen principles of faith, such as 
Divine reward and punishment, and the 
arrival of Mashiach. However, in only 
one case does Rambam specify 

"essential", writing, "This is a great 
essential principle, the pillar of Torah 
and mitzvot… that you are given 
control. One may perform any deed he 
wishes, whether good or bad." (Laws of 
Repentance 5:3) 
 

This law, placed precisely in the middle 
of Laws of Repentance, appears to 
divide these laws into two parts. The 

opening chapters describe repentance, 
Divine reward and punishment, and 
elements which prevent repentance. 
The latter chapters describe Free Will, 
before the theme returns to repentance: 
"Because control is given to every 
person, as we have explained, one 
should repent, admit his sins verbally, 

and shake his palms of his sins, so that 
he will die as a penitent and earn life in 
the next world." Rambam then 
continues to describe the greatness of 
repentance, and to depict the world of 
reward in store for those who repent. 
 

Why did Rambam need to describe the 
deed of repentance before and after 
presenting the concept of Free Will? In 
his On Repentance, Rabbi Joseph 

Soloveitchik explained that the 
Rambam distinguishes between 
repentance born of fear and repentance 
born of love. The first is planted in sins 
committed in the past and feelings of 
shame and fear in the present; the 
engine driving the second type is the 
future, my desire to become a different 

person. We transition from object to 
agent, from created to 'partner in 
creation', by shifting the emphasis from 
my past and who I have been to the 
future and who I will become. 
 

There are ten chapters in Laws of 
Repentance, and people customarily 
study one chapter on each day of the 
Ten Days of Repentance. We can learn 

and grow a great deal this way. May we 
merit, with G-d's help, to be awakened 
to true repentance.  
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The answer is right here                      Hillel Horovitz 

ולא לחפש ,  תהליך משמעותי ועצמי ששייך לו 
. את התשובה במקומות שחיצוניים אליו 

רק כדי לגלות " פראג"לפעמים אנו נוסעים עד 
התורה .  בתוכנו ,  שהאוצר נמצא אצלנו בבית 

, " כי קרוב אליך הדבר מאוד " מלמדת אותנו  
הפתרון לכל הבעיות שלנו נמצא בתוכנו כחלק 

אם נדע לחפש בתוך עצמנו את .  ממהותנו 
לתקן את עצמינו לא ,  הדברים שחסרים לנו 

, על ידי חיפוש חוויות רוחיניות חיצוניות  
אלא בעבודה תמידית ומתמשכת על המידות 

 .נמצא פתרון אמיתי, שלנו
 

האגדה מספרת על חכם שידע את הפתרון 
החליט אחד האנשים .  לכל השאלות בעולם 

, מה עשה אותו אדם .  להתחכם לו ולהכשילו 
לקח פרפר בידיו ושאל את החכם האם 

אם יענה החכם .  הפרפר שבידיו חי או מת 
ואם יגיד ,  ימחץ אותו האדם ,  שהפרפר חי 

. ישחרר האדם את הפרפר ,  החכם שהוא מת 
: כאשר שאל האדם את החכם הוא ענה לו 

 ".בידיך נמצא הפתרון לשאלה"
 

חיינו ומעשינו נעוצים בהחלטות אותם נקבל 
התורה מורה .  אנחנו בעזרת הכלים שנתנו לנו 

ֹלא : " לנו כי התשובות לא רחוקות מאיתנו 
ַמִים  ה ,  ַבשָּׁ ַמְימָּׁ ַהשָּׁ נּו  לָּׁ ַיֲעֶלה  ִמי  ִהוא  ֵלאֹמר 

ֵמֵעֶבר  ְוֹלא  ְוַנֲעֶשנָּׁה   ּה  ְוַיְשִמֵענּו ֹאתָּׁ נּו  ֶחהָּׁ לָּׁ ְוִיקָּׁ
ַהיָּׁם  ֵעֶבר  ֶאל  ּו  נ לָּׁ ר  ַיֲעבָּׁ ִמי  ֹמר  ֵלא א  ִהו ַליָּׁם 

ּה ְוַנֲעֶשנָּׁה נּו ְוַיְשִמֵענּו ֹאתָּׁ ֶחהָּׁ לָּׁ ', דברים ל ." ) ְוִיקָּׁ
: ה " והכלים כבר ניתנו לנו מאת הקב ( ג"י-ב"י

ר "   בָּׁ רֹוב ֵאֶליָך ַהדָּׁ ְבָך:   ְמֹאד ,  ִכי קָּׁ , ְבִפיָך ּוִבְלבָּׁ
ניתן לנו הפה והלב (  ד " י ',  דברים ל ." ) ַלֲעשֹתוֹ 

 . בכדי למצוא את התשובות הנכונות לנו
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שמחה בונים מפשסיחא היה מספר את '  ר 
מהעיר ,  חסיד ושמו אייזיק :  הסיפור הבא 

חלם כמה פעמים שאם יסע לעיר ,  קראקא 
הרחוקה פראג ימצא שם אוצר מתחת לאחד 

ם  י ר ש ג .  הג א ר פ ל ע  ו ס נ ל ט  י ל ח מ א  ו ה
מגלה שהוא לא יכול , אך לאכזבתו, הרחוקה

משום ששם שומרים ,  לחפור מתחת לגשר 
הוא מתעצב וצועד הלוך . אנשי משמר המלך
אחד השומרים שם לב .  ושוב לצד הגשר 

ושואל לפשר ,  ליהודי שמסתובב ליד הגשר 
ובתגובה ,  הוא מספר לו על חלומו ,  מעשיו 

ואומר לו שגם הוא חלם ,  השומר לועג לו 
מתחת לתנור בביתו של ,  בחלומו ,  חלום 

מסתתר ,  בקראקא ,  יהודי ושמו אייזיק 
אסור להאמין ,  שלדעתו ,  הוא מוסיף !  אוצר 

ושהחסיד עשה שטות בבואו עד ,  לחלומות 
הבין החסיד שמטרת .  לפראג רק בגלל חלום 

בואו לפראג הייתה רק כדי לשמוע זאת 
. ושלמעשה האוצר נמצא ממש מתחת לאפו 

חפר מתחת לתנור ומצא את ,  חזר לביתו 
 .האוצר

 
נחמן מברסלב היה מספר את הסיפור '  ר 

כי על כל יהודי לדעת שבבואו ,  ומסביר 
אנחנו .  האוצר נמצא אצלו ,  ללמוד תורה 

אנו ,  מגיעים לשיעורים בכדי לקבל תשובות 
באים לשמוע מהי תרופת הקסם שתפתור 

גישה כזו לא תוביל לשום .  את כל בעיותנו 
פתרון שהרי אין אף אדם בעולם שיכול 

זהו הלקח .  לשנות אותי מלבד אני עצמי 
אלעזר בן דורדיא בדרך הקשה ' אותו הבין ר

עבודה " ) אין הדבר תלוי אלא בי : " כשאמר 
.   ז " זרה י  האדם מגיע אל הרב או אל .(

הצדיק לא בכדי לקבל פתרונות אלא כדי 
הרב או המורה לא אומר .   לקבל הדרכה 

איפה " לאדם מה לעשות אלא עוזר לו לדעת  
מהו התהליך שעליו לעבור בכדי ,  " לחפור 

אולם זהו רק .  להפוך לאדם טוב יותר 
בסופו של דבר על .  תחילתו של התהליך 

לעבור ,  האדם למצוא את התשובה בתוכו 



This Shabbat is the 28th of Elul. 
 

On the twenty-eighth day of Elul, 
5760 (September 28, 2000), Ariel 
Sharon visited the Temple Mount. 
This visit occurred five months 
before he was elected Prime Minister 

of Israel. While there, he declared 
that the Temple Mount would 
remain under perpetual Israeli 
control.  
 

The Palestinians viewed this visit as 
an act of provocation, and they 
rioted on the following day.  After 

finishing their Friday prayers, the 
Palestinians threw stones from on 
top of the Kotel down on to the 
Jewish worshippers, and the Israeli 
police responded by firing rubber-
coated bullets, kil ling four 
Palestinians. 
 

On September 30th, France 2 news 
showed highly edited footage of a 12 
year old boy, Muhammad al-Dura, 
who had allegedly been shot by 
Israeli forces in front of his father. 
Three senior French journalists 
viewed the footage in 2004 and 
concluded that either the child was 

killed by the Palestinians, or that 
the whole event was staged.  
 

The Second Intifada began with 
these events in late September 
2000, ultimately resulting in the 
deaths of 5,500 Palestinians, and 
1,000 Israelis. The Mitchell Report, 

published on April 30, 2001 by a 
fact-finding team lead by Senator 
George Mitchell, concluded that “the 
Sharon visit did not cause the Al-
Aqsa Intifada. But it was poorly 
timed and the provocative effect 
should have been foreseen.” The 
report also concluded that “we have 

no basis on which to conclude that 
there was a deliberate plan by the 
PA to initiate a campaign of violence 
at the first opportunity,” although 
the PA Communications Advisor 
stated that it “was carefully planned 
since the return of Yasser Arafat 
from Camp David negotiations 

rejecting the U.S. conditions,” 
months before the Initifada began.  
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After studying in the great yeshivot of 
Telshe and Kelm, Rabbi Avraham Elya 
Kaplan (1890-1924) eventually found 

his path of study and growth in 
Slobodka under the guidance of 'the 
Alter', Rabbi Nosson Tzvi Finkel. It is 
said that of the many great Jewish 
leaders who came from Slobodka, Rabbi 
Kaplan was the Alter's most prized 
student. 
 

Through his years in yeshiva, Rabbi 
Kaplan displayed an eclectic mix of 
interests in both Torah and secular 
studies. Most striking, however, was his 
passion for mussar and living an 
examined life. His writings and poetry 
reflect the spirit of Rabbi Yisroel 

Salanter, the founder of the mussar 
movement and a man he viewed as the 
paradigm of leadership and influence. 
Rabbi Kaplan invested tremendous 
efforts in work for the Jewish 
community, founding the national youth 
movement of Tzi'irei Yisrael and 

overseeing its educational programs. 
Ultimately however, his passion for 
learning took him back to the world of 
the yeshiva, and at the age of thirty he 
joined the Hildesheimer Rabbinical 
Seminary in Germany, becoming its 
head two years later. His teachings and 
guidance excited the yeshiva in new 

ways, which made his sudden passing 
at age 34 all the more painful. 
 

In his book "Three Generations", Dayan 
I. Grunfeld comments that Rabbi 
Kaplan's death "was a blow which had 
struck down every one of us and had 
put an end to a sacred conviction which 

we all shared; that this man was 
destined to bring about a revival and 
renewal of German Judaism."  
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When we say to someone the word "yirah", its 
meaning is only the following]: A bowed head. 
A furrowed brow. Horrified eyes. A hunched-

over back. Left hand trembling, right hand 
striking "al chet". Knocking thighs. Weak 
knees. Ankles collapsing. 
 

He doesn't realize that this interpretation 

denies the words of one who knows yirah, its 
meaning, its source and its origins. Behold, 
he declared and did not recant, he spoke and 
did not take it back: "Is this what I have 
chosen? Bowing one's head like a reed, laying 
out sackcloth and ashes? Is this to be called 
the will of G-d?'' These are the words of 
Yeshayah, son of Amotz [see Yeshayah 58]. 
 

This one who knew [yirah] did not contradict 
another who knew, named Yoel son of Petuel, 
who called and said: "Return to Me with all of 
your hearts; with fasting, crying and 
mourning! [see Yoel 1]" There are those who 

need the crying and who need the mourning, 
who need the reed-like bending and who 
need the sackcloth and ashes. Times come to 
the world which, on account of our guilt, 
demand these [activities]. However, these are 
not yirah of the Omnipresent - neither them 
nor a part of them! This is not [yirah's] 

essence, only a preparation for its 
acceptance. 
 

"When a man undergoes suffering, what does 
G-d say? 'My head is too heavy for Me! My 
arm is too heavy for Me!'" (Mishnah 

Sanhedrin 6:5) Pain shall not enter the 
community of those who experience yirah! 
Yirah is not pain, aching or bitter worry! A 
parable: What is this similar to? To the yirah-
stirrings of a father for his beloved little son, 
at a time when the son is riding on his 

father's shoulders and the father dances with 
his son and laughs before him - the father is 
careful with him so that he doesn't fall. Here 
is an incomparable happiness, an 
incomparable joy - and pleasant yirah is 
enwrapped around its heel. It does not 
impede them in the freedom of their dance, it 
does not impart the slightest drop of 

bitterness. Just the opposite – it encourages 
them, it passes through them like a spinal 
cord that straightens and strengthens! It 
surrounds them like a modest frame that 
distributes grace and pleasantness; it adds 
endurance, it gives them the ability to 

This Week in 
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Elul 25, 2000 
Ariel Sharon’s Ascent 
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Torah in Translation 
 

Defining Yirah 

Rabbi Avraham Elya Kaplan 
 

B’Ikvot haYirah, Introduction,1 

Translated by R’ Ezra Goldschmiedt 

continue. "Yirah of G-d will increase 
days." (Mishlei 10:27) 
 

It is clear to the father whose son rides 
securely on him that the rider will not 
fall backward, because the father 
remembers him at all times, without 
forgetting him for a moment. He senses 
every slight movement, so that the son 

will not slip from his place or sway to the 
side – therefore, the father's heart is 
confident; he dances and laughs! 
 

If it is clear to a person that the bundle 
of [the purpose of] his life is carried upon 

the heights of his awareness – so that it 
will not fall backward, it will not be 
forgotten for a moment, it will be 
remembered at all times, his yirah 
protecting it, at every moment checking 
it – then his heart will be certain, and he 
will dance and laugh. 
 

 "I rejoice before G-d!" (Shmuel II 6:21) 

Biography: Rabbi Avraham Elya Kaplan   R’ Ezra Goldschmiedt 
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Shabbat, September 15 

7:45 AM R’ Baruch Weintraub, Rav Kook, Or Chaim not 

this week 
Derashah Yair Manas, The Purpose of the Jew in Exile, 
Shaarei Shomayim 
10:20 AM R’ Baruch Weintraub, Parshah, Clanton Park  
After Hashkamah Hillel Horovitz, Hebrew Shiur, Bnai 
Torah 
75 min before minchah R’ Mordechai Torczyner, Daf Yomi: 
Berachot 45, BAYT 
After minchah R’ Mordechai Torczyner, Aiding and 
Abetting, The Akeidah in Midrash, BAYT 
 

Sunday, September 16 Erev Rosh HaShanah 

Between minchah and maariv, R’ Mordechai Torczyner, 
Chanah’s Inspiration, BAYT, Turk Beis Medrash 
 

Monday, September 17 Rosh HaShanah 

Before minchah, R’ Mordechai Torczyner, Daf Yomi: 

Berachot 47, BAYT 
Between minchah and maariv, Adam Frieberg, Shaarei 
Tefillah 
Between minchah and maariv, R’ Mordechai Torczyner, 
Atonement and Action, BAYT, Main Shul 
Between minchah and maariv, R’ Baruch Weintraub, 
Standing before G-d, Clanton Park 
 

Tuesday, September 18 Rosh HaShanah 

Derashah Yair Manas, Shaarei Shomayim, Hashkamah 
Derashah R’ Ezra Goldschmiedt, “Why the Akeidah?”, 
BAYT, Turk Beis Medrash 
Derashah R’ Mordechai Torczyner, “In every generation”, 
BAYT, Milevsky Beis Medrash 
Before minchah R’ Mordechai Torczyner, Daf Yomi: 

Berachot 48, BAYT 
After minchah Yair Manas, Rambam on Repentance, 
Shaarei Shomayim 
7:20 PM Hillel Horovitz, Second day or Second chance?, 
Bnai Torah 
 

Thursday, September 20 

9:00 PM Mrs. Pnina Weintaub, Slichot for Women, 12 
Midvale 
 
NEXT WEEK Sunday September 23 

9:00 PM Mrs. Pnina Weintaub, Slichot for Women, 12 
Midvale 
 

 לשנה טובה תכתבו ותחתמו לאלתר לחיים טובים ולשלום
May you be inscribed and sealed immediately 

for a good life and for peace! 

Highlights for September 15-21 / 28 Elul - 5 Tishrei 
Many of our regular shiurim re-start after Succot, but opportunities abound now! 

Our Haftorah: Yeshayah 61:10-63:9 R’ Mordechai Torczyner 

Who is the prophet of our haftorah? 
Yeshayah (Isaiah) was a prophet in the 
period leading up to the exile of the ten 

northern tribes of Yisrael by the 
Assyrians. He lived in the southern 
kingdom of Yehudah, and he 
prophesied during the reigns of Kings 
Uziahu, Yotam, Achaz and Chizkiyahu. 
According to the Talmud (Sotah 10a), 
he was a descendant of Yehudah and 
Tamar. 
 

As the Talmud (Bava Batra 15a) 
informs us, the book of Yeshayah was 
compiled by King Chizkiyahu and 
associates of his. The prophecies of 
Yeshayah may be classified in two 
categories, Rebuke and Redemption; 
the former dominates the early 
chapters of the book, while the latter 

occupies the latter portion. The split is 
not clean, though; portions of the 
former include redemption, and 
portions of the latter include rebuke. 
 
Concluding the seven Haftarot of 
consolation 
We have mentioned that we are now in 

the midst of a cycle of seven weeks of 
consolation, shivah d'nichemta, in 
which we read special haftarot. R' 
David Avudraham explains that this 
sequence of haftarot presents a 
dialogue between G-d and the nation of 

Israel, as expressed in the opening 
phrases of each haftorah. 
 
The first message, "Be comforted, be 

comforted, My people," is a Divine 
address conveyed to us via the prophets, 
to which the second haftorah replies, 
"And Zion said, 'Gd has forsaken me."' 
The nation of Israel seeks comfort from  
G-d, not from intermediaries. 
 

The prophets convey our dismay to G-d 
in the third haftorah, which begins, "The 
distressed pauper is not comforted." In 
the fourth haftorah, G-d acknowledges 
our request and says, "I, I am the One 
who comforts you." He expresses this 

consolation in the fifth and sixth 
haftarot, "Sing, childless woman" and 
"Rise, shine!" The Jewish nation rejoices 
at this Divine consolation, and responds 
with the seventh haftorah, "I will 
certainly rejoice." 
 

What is the message of our haftorah? 
The prophet begins by speaking on behalf 
of the Jewish nation, declaring our joy in 
Divine salvation. Immediately after that 
short introduction, the voice shifts to 
that of G-d, and His promise to act on 

behalf of the Jewish people. He makes 
three promises: 1) You will be restored to 
your glory, as a desirable city and a place 
of beauty; 2) You will be protected from 

your enemies, who will take advantage 
of you no longer; 3) Even when you lack 
all human allies, G-d will crush your 
foes. 
 

Our haftorah concludes with a brief 
declaration by Yeshayah that G-d has 
always been with us, His children. For 
all eternity, He will carry us forward. 
 

Getting married? 
Historically, many Jewish communities 
recited our haftorah on a week of an 
aufruf; this was based on Yeshayah 
62:5, which compares the joy of a bride 
and groom with the joy of the reunion 

between the Jews and Hashem. 
 
On 'normal' weeks, this haftorah 
overrode the regularly scheduled 
haftorah. On weeks which required a 
special haftorah, such as Shabbat Rosh 
Chodesh, some communities would 
read both, while others would eliminate 

the aufruf haftorah. (Shulchan Aruch 
Orach Chaim 285:7, 428:8; Beit Yosef 
Orach Chaim 144 medalgin; Mishneh 
Berurah 285:20, 425:12; Aruch 
haShulchan Orach Chaim 285:13)  
 

torczyner@torontotorah.com 


