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he had been at odds with his brother, 
and that had culminated in Yaakov 
tricking his father, “stealing” a blessing 
and running away from home. Then 

Yaakov was taken for a ride by Lavan, 
working for him for twenty years before 
returning to Israel - where he must then 
confront Esav. When he thinks it is 
finally time to settle down, the episode 
with Yosef occurs. This roller coaster of 
a life is an  adequate explanation for 
why Yaakov appears to be so much 

older than he truly is.     
 

Rabbi Naftali Tzvi Yehuda Berlin 

presents another angle on Pharaoh’s 
question. After Yaakov’s difficult past, 
he learns of something wondrous. His 
son, whom he thought was dead, and 
for whom he has mourned for so long, is 
not only alive - reason enough to 
celebrate - but is thriving. He is the 
second most powerful man in Egypt, in 

charge of doling out food during a 
famine. This should have brought 
Yaakov naches, as well as reassurance 
that his family, who had struggled due 
to starvation, would be taken care of. 
Perhaps Pharaoh was asking Yaakov 
why this incredible news hadn’t made 

him happy enough to shed years from 
his face. Why does Yaakov look so old, 
despite his son’s rags to riches story? 
 

The answer to Pharaoh's question may 
be that Yaakov indeed had reservations 
about his son. The image of the 

seventeen year old Yosef, his ben 
zikunim, was burned into Yaakov’s 

memory. This is the Yosef for whom he 
has longed all these years. The teenager 
who wore his fine woolen tunic (ketonet 
pasim) with pride, with whom Yaakov 
studied Torah, is not the Yosef he now 
encounters. The Yosef he faces is a 
much older man, dressed in Egyptian 

clothes and fluent in the language of 
Egypt. Yosef has married an Egyptian 
girl and has produced children with her 
(granted the existence of midrashim 
identifying Osnat as Yosef's half-sister). 
This Yosef does not seem to be the pure, 
innocent youth who Yaakov last saw on 
that fateful day, before he was sold. 

Yaakov is struck, and stuck on Yosef’s 
appearance; this isn’t what he would 
have wished for his children, and he is 
not jumping for joy.  
 

Beneath the surface, though, beneath 
the clothes and the language, Yosef has 
developed into a tzadik. A man who 
pushed away temptation. A man who, 
d e s p i t e  n o t  m e r i t i n g  d i r e c t 
communication with G-d as his father 
and grandfather did, has consistently 

brought Him into the picture at every 
possible opportunity. Yosef may appear 
to be assimilated, an economist whose 
genius has saved the country, but he is 
the first to ascribe all of his success to 
G-d. It is G-d who sent Yosef down 
there and G-d who has helped him 
achieve all that he has. Nonetheless, 

Yaakov’s judgment is limited by the 
expectations he has built in his mind, 
which have seemingly not been met.  
 

Like Yaakov, we of ten create 
expectations that we carry with us and 
try to apply in new situations. While 
cookie cutter stereotypes can help us 
understand a new surrounding very 
quickly, we run the serious risk of only 
seeing the surface. Who knows - 

perhaps the person you have just 
labeled in one way, is really the next 
Yosef HaTzaddik?  

 

Seeing Beneath the Surface Adam Frieberg 
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When I was a child, my parents taught 
me a few basic rules; one of them was 
to never ask an adult how old they 
were. I assumed this was because 

some people are uncomfortable with 
their age and are not comfortable 
revealing it; why put them in this 
situation? 
 

It could be assumed that Pharaoh, the 
head of the world’s greatest super 
power, was a man of some class. 
Shouldn’t he have known this basic 
rule of etiquette? And yet, when 
Yaakov, upon encountering this world 

leader, opens with a blessing directed 
towards Pharaoh, Pharaoh responds 
by asking, “How many are the days of 
the years of your life?” (Bereishit 47:8)  
 

Ramban, struggling to understand 
how Pharaoh could have led off with 
such a tasteless comment, explains 
that Yaakov simply looked so old that 
he could not hold himself back from 
asking. The question, one that was not 

necessarily the most appropriate way 
to open a conversation with a 
distinguished man, slipped out. 
Perhaps it was just one of those 
comments we all wish we had never 
said. Yaakov, though, takes the 
comment in stride, responding with a 
relatively brief discourse on how 
difficult his life has been. While 

Yaakov doesn’t elaborate, we know 
what he has endured: Since childhood 

We are grateful to 
Continental Press  905-660-0311 

MEN’S YARCHEI KALLAH: LAWS OF BERACHOT 

MONDAY & TUESDAY DECEMBER 24-25 
AT YESHIVAT OR CHAIM (159 Almore Ave.) 

7:45 AM Shacharit / 8:30 AM Breakfast 

9:00 AM Machshavah Shiur 

9:30 AM Chavruta Learning 

11:30 AM –12:15 PM Halachah Shiur 

FREE ADMISSION 



Visit us at www.torontotorah.com 

of the trial (#234), and to take practical 
measures to ensure that the trial is 
entirely fair (#235). The practical 
measures include ensuring that there is 

equal time for each litigant to speak, and 
that neither litigant be accorded greater 
honour than the other. 
 
According to Minchat Chinuch, these 
mitzvot extend to non-Jewish courts, as 
part of the Noachide requirement of 
establishing a system of justice.  
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Fo the sake of society’s survival, there 
must be a credible system of 
adjudicating disputes, such that 
every member of society can trust 

that his complaint, or complaints 
against him, will be handled fairly 
and honestly. Jewish society relies on 
the beit din system to take care of 
that need.  
 
As a result of this principle, judges 
are instructed not to warp or rush 

their verdict (#233), not to honor one 
of the litigants in such a way that the 
other litigant will suspect the fairness 

613 Mitzvot: #233-235 
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The Tears of Rabbi Elazar 
 

Rabbi Baruch Weintraub 

The Talmud (Chagigah 4b) tells us that 
when Rabbi Elazar read the following 
passage from our parshah, it would 
cause him to cry: “And Yosef said to his 

brothers, 'I am Yosef. Is my father still 
alive?' but his brothers could not 
answer him because they were 
frightened at his presence.” (Bereishit 
45:3) Rabbi Elazar said, “If the rebuke 
of flesh and blood is such, how much 
more so the rebuke of G-d!” This 
statement by Rabbi Elazar needs 

further analysis; what rebuke was 
present in Yosef's words to his 
brothers? 
 
The Beit HaLevi commentary on the 
Torah explains that the brothers tried 
to convince the Egyptian high officer to 
release Binyamin by arousing his mercy 

for their old father. As Yehudah said, 
“For how will I ascend to my father if 
the boy is not with me, lest I look upon 
the evil that shall come upon my 
father!” (44:34) 
 
Yosef, by introducing himself and 
asking, “Is my father still alive,” exposes 

the hidden deception that lies 
underneath this argument. When Yosef 
himself was sold, the brothers had no 
mercy for their father; they carried out 
what they viewed as the right thing to 
do. But now, when circumstances were 
aga inst  them,  they  sudden ly 
remembered their old, suffering father. 

 
The brothers do not lie deliberately; 
they are people of truth. But as it is 
with human nature, much too often we 
hold to arguments that will lead to a 
comfortable resolution, changing and 
modifying those arguments to suit our 
needs. 

 
That is the rebuke of Yosef to his 
brothers, and so will be the rebuke of G
-d: Do we really strive to do good, or do 
we justify our actions according to our 
convenience? Are we consistent, or do 
we change our reasoning when the 
outcome does not follow our will? 

 
Yosef's rebuke, and Rabbi Elazar's 
tears, should serve as a warning sign 
for us.  
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Left for Dead          Rabbi Ezra Goldschmiedt 

The Torah's account of Yosef's journey 
leaves us with plenty to explore between 
the lines. Many details that are crucial 
to a coherent understanding of the 

story cannot be found in the text itself. 
Perhaps the largest issue is that raised 
by Ramban (to 42:9): “One should 
wonder: Joseph strayed in Egypt for 
many years and became chief and 
overseer in the house of a great lord in 
Egypt. How was it possible that he did 
not send a single letter to his father to 

inform him of his whereabouts and 
comfort him, as Egypt is only about a 
six-day journey from Hebron?” 
 

This question can be broadened in 
scope: Until the point in which he 
reveals his identity, what are Yosef's 
motives? His lack of interaction with 
Yaakov is certainly questionable, and 
his interactions with the brothers are 
strange as well. Where is Yosef coming 

from, and what is he trying to 
accomplish? 
 

The early commentaries offer solutions, 
but a fascinating approach is offered by 
Rabbi Yoel Bin-Nun of Yeshivat Har-
Etzion (Megadim 1, Nisan 5746). Rabbi 
Bin-Nun reminds us that we, the 
readers, are privy to knowledge that 
Yosef does not have. While we are aware 
that the brothers had tricked Yaakov 
into thinking that Yosef had been 

devoured by a wild beast (37:31 ff.), 
Yosef had no knowledge of such a 
scheme. At the beginning of his time in 
captivity, Yosef likely anticipated that 
his father would find him. As a wealthy 
and influential man, surely Yaakov 
could have initiated a search for Yosef, 
redeeming him and bringing him home. 
 

Yet, as time wore on, Yosef slowly 
resigned himself to his new reality in 

Egypt, asking himself: “Why hasn't my 
father found me yet? Is he even looking 

for me?” Such thoughts likely led Yosef 
to a consider a frightening possibility: 
That Yaakov had been complicit in 
Yosef's sale. Replaying in his mind the 

events leading up to this point – the 
tension in the family, Yaakov's 
rejection of his dreams, his strange 
'mission' to check up on his brothers, 
and now, his languishing in captivity – 
Yosef may have come to the conclusion 
that his father, too, had rejected him. 
Perhaps, playing on concern for what 

Yosef's 'dreams' were doing to the 
family, the brothers (and/or Yaakov's 
wives) had convinced Yaakov that 
Yosef should leave, in a manner 
similar to Avraham's rejection of 
Yishmael. 
 

Assuming that he had been rejected, 
Yosef never bothered looking for his 
father. As for Yosef's behaviour 
towards his brothers in Egypt, Rabbi 

Bin-Nun suggests that Yosef's goal was 
to indirectly investigate the matter, 
and to find out with greater certainty 
why his family had rejected him. 
(Perhaps this was why he sought to 
make contact with Benjamin, the only 
family member who had not been 
involved in this 'scheme'.) Yosef 

ultimately gleaned the truth from 
Yehudah's speech in the beginning of 
our parshah. Learning now that 
Yaakov had thought Yosef to be dead 
(44:28) brought about a complete 
change in Yosef's perspective, causing 
him to break down and reveal himself, 
declaring “I am Yosef! Is my father still 

alive?!” (45:3) 
 

Ramban, Abarbanel and others offer a 
range of explanations for Yosef's 

actions; the interpretation of Rabbi Bin
-Nun adds a fascinating new approach 
to the story.  
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Sunday is the 10th of Tevet 
 

On the 27th of Kislev, 1951, the 
Chief Rabbinate of the State of 
Israel declared that the tenth day of 
Tevet would be observed annually 
as “The Day of Universal Kaddish”, 
in addition to its historical status as 
an established day of fasting. This 

decision came from the fact that 
many Holocaust survivors did not 
know when their relatives had died. 
Establishing this date would enable 
relatives to conduct yahrtzeit 
observance – reciting kaddish, 
learning in memory of those who 

had passed on, and lighting candles 
– on the tenth of Tevet. 
 

Of course, not only relatives of those 
who were killed would engage in 

mourning practices; there would be 
an advantage in having the entire 
Jewish people follow this practice, 
for many victims had no one who 
could recite kaddish for them. So 
wrote Sephardic Chief Rabbi 
Shlomo Amar in a letter in 2009, 
“After the horrific Shoah, the Chief 

Rabbinate of Israel established the 
tenth of Tevet as the Day of 
Universal Kaddish… and every Jew 
should view this important practice 
as mandatory…” 
 

The Chief Rabbinate chose to 
establish the Day of Universal 
Kaddish on an existing fast because 
o the opposition of certain rabbis to 
establishing a new, unique fast for 
the Shoah. Two years later, when 
the Knesset established Yom 
haShoah v'HaGevurah, Religious 

Zionist representatives lobbied for 
the choice of the tenth of Tevet. This 
date was not adopted, but the Chief 
Rabbinate did not cancel the status 
of the tenth of Tevet as the day of 
Universal Kaddish, and the religious 
establishment continued to support 
the role of the tenth of Tevet, 

particularly because Yom haShoah 
v'haGevurah was situated in the 
month of Nisan, when fasting and 
eulogizing are prohibited. Today, the 
Day of Universal Kaddish is 
primarily observed in schools 
affiliated with Religious Zionism.   
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Rabbi Yechiel Michel HaLevi Epstein 
was born in 1829 to a family of wealthy 
army contractors who serviced the 

Czar’s army, in Belarus. He married the 
sister of Rabbi Naftali Tzvi Yehuda 
Berlin, the Netziv. 
 

Rabbi Epstein was the rav of 
Novozypkov and then Novardok, from 
1854 until his passing. He was well-
respected by both chasidim and 

mitnagdim, and figures as diverse as 
Rav Yitzchak Elchanan Spektor, Rav 
Yehoshua Leib Diskin and the 
Tzchernobyler Rebbe wrote haskamot 
(letters of approbation) for his works. 
 

Rabbi Epstein wrote prolifically; his 

writings include derashot, commentary 
to Talmud Yerushalmi, commentary to 
the Haggadah, teshuvot and his most 
famous work, the Aruch haShulchan. 
In the Aruch haShulchan, Rabbi 
Epstein  reverse-engineered the 
Shulchan Aruch, tracing each halachah 
back to its earliest sources. Three small 
manuscript sections are missing, but it 

covers the entire breadth of the 
Shulchan Aruch. In addition, his Aruch 
haShulchan he’Atid dealt with laws for 
the time of the Beit haMikdash. 
 

Rabbi Epstein dealt with meta-halachic 
topics, such as the role of Kabbalah in 
the development of Jewish law, in his 

writings. He also addressed the issues of 
a new age: matters of evolving 
c o m m u n i t y  s t r u c t u r e s ,  n e w 
technologies, the strife between Mussar 
and anti-Mussar advocates and the 
tension between Zionists and anti-
Zionists. 
 

Rabbi Epstein passed away in 1908, but 
his legacy looms large; his Aruch 
haShulchan is a fundamental text for 
studying halachah. Also, his son, Rabbi 
Baruch haLevi Epstein, authored several 
popular works, including the Baruch 
sheAmar (on the siddur) and the Torah 
Temimah.  
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The Levush seemed to say that it is good to 
add to the number of people called to the 
Torah [a.k.a. “hosafot”]; he wrote regarding 
addition, “We ascend in sanctity.” It does not 

appear so, though, from all of the authorities; 
it seems that they only permitted addition 
[and did not encourage it]. 
 

According to Rashi, one may add because 
adding will not keep people from their work. 
According to the Ran adding is permitted 
because Shabbat has great sanctity… The 
same permission extends to Yom Kippur, 
when it occurs on Shabbat. Some are careful 
not to add ascendants on Yom Kippur even if 

it occurs on Shabbat, though; the beginnings 
of each portion are about atonement, and so 
it is good not to change them. However, what 
can we do? The people will not listen to us, 
saying that they must add ascendants due to 
complaints by the laity who wish to ascend to 
the Torah. Since there is no prohibition 
involved, it is not worthwhile to stand in 

argument against it and to protest. 
 

Some say that the mishnaic permission to 

add ascendants referred only to the time of 
the mishnah, when the middle ascendants 
did not recite blessings. Today, when each 
ascendant recites blessings, adding 
ascendants adds blessings, and is close to 
introducing purposeless blessings. These 
blessings were never instituted. This 
argument is correct, but this opinion has 
never been accepted. Most authorities did not 

agree to it, for even in the time of the gemara 
each ascendant recited blessings, and yet 
early authorities all wrote that one may add. 
This is the custom which has spread. 
 

Some customarily do not add more than 
three ascendants, for a total of ten 
ascendants to the Torah, aside from the 
maftir. In truth, some do not add ascendants 
past the original seven now, and this is 
proper. It is appropriate to follow this 

custom, except in the case of a wedding, 
circumcision, or similar occasion. 
 

The Beit Yosef wrote: One may call up many 
people to ascend to the Torah, even if an 
ascendant will read what has already been 
read. He repeats the blessing, and this is not 
a problem. 
 

The Rama commented on this: Some prohibit 
this. That is the custom in these countries, 
other than for Simchat Torah, when the 
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custom is to call up many men and to 
rely on the permissive opinion. 
 

The custom is not to repeat what has 
been read by another, even for a wedding 

or an occasion when many people 
require ascension to the Torah. Some are 
lenient for a wedding, but one should 
avoid even this; those who prohibit it 
have clear proofs from the Talmud's 
statement that the sages did not permit 
skipping backward in the reading. Even 
the permissive opinion only permits this 

where there is no alternative. The 
Mordechai mentioned that Rabbeinu 
Efraim once exited a synagogue in 
outrage over this practice.  

Biography: Rabbi Yechiel Michel Epstein  R’ Mordechai Torczyner 
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Shabbat, December 22  

7:45 AM R’ Baruch Weintraub, Reasons for mitzvot and 
the parshah, Or Chaim not this week 
Derashah R’ Ezra Goldschmiedt, BAYT 
Derashah Yair Manas, Shaarei Shomayim 
10:00 AM Hillel Horovitz, Parshah Shiur, Bnai Torah 
10:20 AM R’ Baruch Weintraub, Parshah, Clanton Park  
3:35 PM R’ Mordechai Torczyner, Daf Yomi, BAYT 
3:45 PM Adam Frieberg, How does Yosef reveal himself, 
Shaarei Tefillah 

After minchah R’ Mordechai Torczyner, Gemara Avodah 
Zarah: Talmudic Medicine, BAYT 
6:30 PM Yair Manas, Parent-Child Learning: Movie 
Night, Shaarei Shomayim 
 

Sunday, December 23 Fast of the Tenth of Tevet 

9:15 AM Hillel Horovitz, Parshah Preview, Zichron 
Yisroel, Hebrew (Shacharit 8:30 AM) 
After maariv R’ Baruch Weintraub, Contemporary 
Halachah in Israel, Hebrew, Clanton Park 
8:30 PM R’ Baruch Weintraub, Contemporary Halachah 
in Israel, Hebrew, 4 Tillingham Keep, mixed 
 

Monday, December 24 MEN’S YARCHEI KALLAH 
9 AM Rav Shlomo Gemara, Machshavah Shiur, Or 

Chaim 

11:30 AM R’ Baruch Weintraub, “The Rambam’s Concept 
of Berachot”, Or Chaim 
8-10 PM Monday night Beit Midrash at Bnai Torah 

8 PM Hillel Horovitz, Prophets, Bnai Torah not this week 
8 PM R’ Ezra Goldschmiedt, Mesilat Yesharim, Bnai Torah, 

high school students 
9 PM Hillel Horovitz, Rav Kook’s Ein Ayah, Bnai Torah 
8-10 PM Monday night Beit Midrash at Clanton Park 
 

Tuesday, December 25 MEN’S YARCHEI KALLAH 
9 AM Yair Manas, Machshavah Shiur, Or Chaim 
11:30 AM R’ Mordechai Torczyner, “Pancakes, Pizza and 

Mezonot Rolls”, Or Chaim 

1:30 PM R’ Mordechai Torczyner, Daniel, with Mekorot not 
this week 

8 PM Yair Manas, Chaburah: Sanhedrin, 33 Meadowbrook 
not this week 

8:30 PM R’ Baruch Weintraub, Rambam’s Laws of Kings, 
Shomrai Shabbos, men 
 

Wednesday, December 26 

10 AM R’ Mordechai Torczyner, Book of Yonah,  BEBY, 

Melton, resumes in January 
Thursday, December 27 

8:30 PM R’ Baruch Weintraub, Sotah, Clanton Park 

 

Sunday-Friday 6 AM Daf Yomi, R’ Ezra Goldschmiedt, BAYT 

Highlights for December 22-28 / 9 Tevet - 15 Tevet 

Our Haftorah: Yechezkel 37:15-28 Rabbi Baruch Weintraub 

Who is the prophet of our haftorah? 
Yechezkel, son of Buzi, was a priest 
who was exiled from Eretz Yisrael 

before the destruction of the first Beit 
haMikdash. Some suggest that “Buzi” 
is actually Yirmiyahu. His book begins, 
“I am in exile, on the K'var River”, and 
in his prophecies he speaks to his 
fellow exiled Jews. 
 

However, the first half of Sefer 
Yechezkel (until Chapter 24) consists 
mainly of rebukes issued before the 
destruction of the Beit haMikdash, as 
Yechezkel battles the sins and 

corruption of the Jewish nation. 
 

After G-d's decision to destroy the Beit 

haMikdash, Yechezkel turns to the 
surrounding nations and prophesies 
their own destruction as a punishment 
for the suffering they have inflicted 
upon the Jewish nation. Then, from 
Chapter 33 to the end, Yechezkel 
focuses mainly on consolation for the 
devastated Jews, predicting their 

redemption and salvation. 
 

What is the message of our haftorah? 
Our haftorah comes from the third part 

of the book, and is a prophecy of 
consolation. It immediately follows the 
eschatological vision of the restoration 
of the “dry bones” to life. The main 
topic Yechezkel touches upon here is 
the reunion of the two parts into which 
the Jewish people had divided, namely 
Yehudah and Ephraim (a.k.a. Yosef). 

In order to demonstrate this reunion, 
Yechezkel is commanded by G-d to pick 
up two separate sticks and hold them 
together. On one stick Yehudah's name 

is written, and Ephraim's name is on 
the other. Holding the two sticks 
together symbolizes the reunion of the 
two branches that emerged from the 
tree of Yisrael. 
 

Yechezke l  emphas i zes  tha t  a 
descendant of the house of David will 
rule the unified kingdom, and that by 
uniting they will be able to rebuild the 
Beit Hamikdash and become G-d's 

people once again. 
 

What is the connection to our 
parshah? 

The connection to our parshah is 
straightforward: in our parshah we also 
read about the reunion of the Jewish 
people. The brothers are led by 
Yehudah, and are reunited with Yosef, 
the ancestor of Ephraim.  But one 
difference is obvious: In Yechezkel's 

prophecy the united nation will be ruled 
by David from Yehudah, but in our 
parshah Yosef is the one to lead the 
family, as the second to the king of 
Egypt and the family's food supplier. 
When is Yosef the one to lead, and when 
is Yehudah fit to rule? 
 

Many thinkers have tried to explain the 
differences between Yehudah and Yosef. 
We will bring here a summary of Rav 
Kook's explanation, from his essay, 

'Misped b'Yerushalayim'. Rav Kook ties 
this into another distinction, between 
Mashiach ben Yosef and Mashiach ben 
David. 
 

According to Rav Kook, Yosef is 
responsible for the national aspect of 

the Jewish people. As such, he is in 
charge of the physical dimension of 
building the nation. This position also 
makes him more open to learning from 
other nations, as the physical side of 
the Jewish nation is similar to that of 
others. 
 

Yehudah, on the other hand, is 
r e spons ib l e  f or  the  sp i r i tua l 
development of the Jewish people. As 

such, he is in charge of Torah learning 
and the performance of mitzvot in 
general, and the establishment of the 
Beit Hamikdash in particular. This 
position makes him more inverted, as 
he tries to maintain the holiness of the 
Jewish nation, a trait unique to them. 
 

For the Jewish people to function 
properly, we need both approaches in 
place. But Rav Kook explains that when 
we are only building our nation then we 

need Yosef in charge, and Yehudah's 
approach is marginalized. After the 
physical dimension is set, then 
Yehudah can take his place at the head, 
and lead the Jewish nation to its final 
destination.  
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