
13 Av 5773/July 20, 2013 

Yeshiva University Torah miTzion Beit Midrash Zichron Dov Yeshiva University Torah miTzion Beit Midrash Zichron Dov Yeshiva University Torah miTzion Beit Midrash Zichron Dov    

Toronto TorahToronto TorahToronto Torah   

Parshat Va’etchanan / Nachamu Vol.4 Num. 41 

 ד“בס

Yet when we look at G-d’s response, as 
quoted by Moshe, we see that G-d tells 
Moshe, “Enough; do not speak to Me 
further about this matter.” (Devarim 

3:26) G-d emphatically denies Moshe’s 
request to enter Israel. Does this mean 
that Moshe’s prayer failed? 
 
One way to answer to this question is to 
assert that even though G-d did not 
listen to Moshe’s prayer to allow him to 
enter into Israel, Moshe’s prayer came 

to fruition in a different time and place. 
Rabbi Baruch Simon (Imrei Baruch on 
Devarim, pg. 42) quotes a number of 
sources that indicate that no prayer is 
totally rejected; G-d keeps those prayers 
in abeyance until He decides to turn to 
them. As the Sefer Chasidim (387) 
explains, prayers which do not lead to a 

desired outcome will surely work in 
some other case, either for the person 
who prayed or for his descendants. 
 
There may be another way to answer 
this question. By definition, failure is 
defined as not achieving what one set 
out to accomplish. What did Moshe set 

out to achieve by praying to G-d to be 
allowed to enter Israel? Obviously, 
Moshe wanted to enter Israel. But did 
he desire anything else? 
 
Perhaps Moshe wanted to verbalize his 
love and desire for the land of Israel, 
and to show his yearning to live there. 

Moshe wanted to demonstrate that he 
was a person who dreamed to live in 
Israel, even though he knew that the 
odds for the success of his prayer were 
slim. In his farewell address to the 
Jewish people, Moshe wanted to express 
his feelings and inform them that they, 
too, must desire to enter Israel. Moshe’s 

prayer to enter Israel is not only a 
means to an end; it is an end in and of 
itself. 
 

In the beginning of our haftorah, 
Yeshayah tells us, “Speak to the heart 
of Jerusalem, and call out to her” (40:2). 
Rabbi Baruch Simon (Imrei Baruch on 
Devarim pg 37) quotes Rabbi Moshe 
Teitelbaum, the previous Satmar Rebbe, 
saying that “heart” is a reference to 
prayer, prayer is referred to as “words of 

the heart.” (Rambam, Sefer haMitzvot, 
Aseh 5) Thus this verse may now be 
translated as “Pray regard ing 
Jerusalem, and call out to her,” which 
is precisely what Moshe does in our 
parshah. The haftorah emphasizes that 
we must all strive to be people who call 
out for Jerusalem. 

 
Moshe’s prayer did not fail; Moshe's 
prayer taught us that having a plan to 
move to Israel is vital to our Jewish 
identity. Not only does a plan help for 
the future, but it means that even in the 
present we have a connection to Israel. 
Having a plan and dreaming to move to 

Israel is vital for all of us, because our 
dreams become part of our identity. 
May we all be comforted for the loss of 
the Batei HaMikdash, and may the Beit 
HaMikdash be rebuilt speedily in our 
days. 
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A Failed Prayer? Rabbi Yair Manas 
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Mitch Greenberg, Refoel Yechiel Meir Shlomo ben Chaim Tzvi z”l, on his shloshim 

Aaron and Miriam, Amy, Elaine and Tzvi, Nediva, Ezra & Yair Greenberg  

The word “Va'etchanan” is difficult to 
translate. In his second explanation, 
Rashi (Devarim 3:23) says that this 
word means “And I prayed,” and is in 

fact one of ten expressions of prayer 
that are found in Tanach. Moshe prays 
to G-d, “You have begun to show your 
servant Your greatness and Your 
strong arm. Which god of the heavens 
or earth can perform Your actions and 
Your strength? Let me please pass and 
see the great land that is in the other 

side of the Jordan; the good mountain 
and the Lebanon.” (Devarim 3:24-25) 
Rashi (3:24) explains that Moshe took 
advantage of an opportunity and 
began beseeching G-d. Moshe 
reasoned that even though G-d had 
decreed that he would not be allowed 
to enter Israel, G-d had already taught 

Moshe that he could pray to annul 
decrees. After the sin of the Golden 
Calf, G-d had provided Moshe with an 
opening to defend the Jewish people. 
Learning from this experience, Moshe 
prayed to G-d once again to annul      
G-d’s decree that Moshe would not 
enter Israel. 

 
Throughout these verses, Rashi 
explains each of Moshe’s phrases as a 
form of prayer. For example, “Your 
greatness” is a reference to G-d’s trait 
of goodness, and “Your arm” is a 
reference to G-d’s arm that is 
outstretched to all of His creations. 

“The good mountain and the Lebanon” 
are references to Jerusalem and the 
Beit HaMikdash. In fact, a midrash 
(Devarim Rabbah 11:10) tells us that 
Moshe prayed five-hundred and fifteen 
times (the gematria of the word 
“Vaetchanan”)! 
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queen, while G-d is the King. The korban 
must first "see" the queen before it can be 
brought to the King. (Tanchuma Emor 12) 
Similarly, a baby boy is only circumcised 

after eight days, once he has first "seen" 
the Queen.  
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Mitzvah 293 instructs us that we may 
not bring an animal as an offering to 
G-d unless the animal is at least eight 
days old. 

 
The Sefer haChinuch explains that 
one of the motivations of the korban 
system is that we demonstrate love of 
G-d by offering something we desire 
for ourselves; therefore, the korban 
must be important to us. Until an 
animal completes its first week, it is 

still weak and therefore less valuable.  
Another explanation is found in a 
midrash: Shabbat is considered like a 

613 Mitzvot: #293 

8 Days: Korban and Brit Milah 
Rabbi Mordechai Torczyner 
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Transmitting Tradition 
 

Adam Frieberg 

We are a people of tradition; via 
tradition we convey our narrative, our 
customs and our laws. Fundamental to 
this tradition is the task of 

transmission: it is my responsibility to 
pass along my Judaism, in all of its 
aspects, to the next generation. Thus 
Pirkei Avot begins, "Moshe received the 
Torah from Sinai and transmitted it to 
Yehoshua; Yehoshua to the Elders; the 
Elders to the Prophets…" Before 
teaching us how to live ethical lives, 

Pirkei Avot teaches us that whatever we 
learn, we must pass on. 
 
The art of passing along our tradition is 
depicted on a grand scale in the fifth 
chapter of Sefer Devarim. The Torah 
describes Moshe gathering the nation 
and reviewing the Ten Commandments 

presented at Sinai. On the opening 
verse, “Moshe called all of Israel and 
said to them,” (5:1) Chizkuni explains 
that “all of Israel” means the majority of 
the nation, who had been born after the 
presentation of the Torah. The goal is to 
transmit Torah to a new generation of 
Jews, and Moshe proclaims to this new 

generation, “Not with our forefathers 
did Hashem seal this covenant, but 
with us – we who are here, all of us 
alive today.” (5:3) Moshe wanted to 
make sure that the tradition would not 
be viewed as the private property of its 
original recipients, but would instead be 
passed down. 

 
But why was a gathering necessary? 
Why wasn’t every child taught the Ten 
commandments, and the covenant into 
which we had entered, by his or her 
parents, just as they would be taught 
the laws of Shabbat or kashrut? 
P e r h a p s  M o s h e ' s  g a t h e r i n g 

demonstrates for us the important of 
cho os ing  th e  r i gh t  mode  o f 
transmission. The Jews needed more 
than individual instruction; the new 
generation needed to see Torah 
presented on a grand stage. 
 
Today, we don't necessarily have the 

ability to recreate the Revelation at 
Sinai, but we have other ways to convey 
Torah, beyond simple instruction. Let 
us take Moshe's approach to heart, and 
devise innovative, effective ways to pass 
along our tradition to our children.  
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The Day of Incomplete Unity                   Hillel Horovitz 

פ שישנם מספר " אע ) כלל הטעמים שהבאנו  
נראים כמכוונים לנקודה ,  ( אעמים נוספים 

היום בו הביאו כלל האנשים . אחדות -אחת
למערכה  ן ,  עצים  בי בו הפירוד  ום  הי

בין לעניין נחלות בין לעניין ,  השבטים פסק 
ו באב הינו היום " ט .  נישואים לשבט בנימין 

שבו הושע בן אלה דאג לכך שכל עם ישראל 
יוכל להגיע לבית המקדש ולעלות לרגל 

אולם האם הדבר יצא , כאיש אחד בלב אחד
 ?האם עם ישראל חזר להיות מאוחד? לפועל

 
לפני תשעה באב אנו מדברים רבות על 
שנאת חינם ועל הצורך להחליפה באחדות 

, כבני אדם ,  אולם .  ובחיבור בין בני אדם 
לא עוברים מספר ימים והדבר , זכרוננו קצר

אחת ממטרותיו של . נשכח מליבנו כלא היה
כי נכון הדבר ,  ו באב היא להזכיר לנו " ט 

אך ,  שחוסר אחדות הוביל לחורבן הבית 
אסור שהקונטציה היחידה של אחדות 

עם ,  ישנה אחדות חיובית !  תהיה שלילית 
יודע לתפקד כעם ,  ישראל יודע להתאחד 

בתשעה באב אנו בוכים .  ועלינו לחגוג זאת 
ו באב נחגוג את " ואילו בט ,  על מה שאין 

אנו חוגגים את ,  האחדות שנוכל למצוא 
ישראל  ביטול השומרים שמנעו מעם 

, לאחדות   המוביל להתאחד משום שכל צעד  
  !הינו ראוי לחגיגה
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, לפי דברי רבן שמעון בן גמליאל במשנה 
ו באב " לא היו ימים טובים לישראל כט 

וכיום הכפורים שבהן בנות ישראל יוצאות 
בכלי לבן שאולין שלא לבייש את מי שאין 

ובנות ישראל יוצאות במחולות '  לו וכו 
מקור החג    (ד א " תענית פ ) '  בכרמים וכו 

זמן עצי " ונקראת  ,  הוא במגילת תענית 
שבו הביאו קרבן עצים למערכת ,  " כהנים 

ואותו היום עשו ,  המזבח בזמן בית שני 
מפני .  ואסור לעשות בו הספד למת ,  ט " יו 

כשעלו בני הגולה בראשונה לא מצאו עצים 
בלשכה התקינו נביאים שביניהם שאפילו 
לשכה מלאה עצים יהיו מתנדבים העם 

:שנאמר ,  עצים ביום הזה  והגורלות "   
הפלנו על קרבן העצים הכהנים הלוים 
והעם להביא לבית אלקינו לבית אבותינו 
לעתים מזומנים שנה בשנה לבער על מזבח 

; ה " ל '  נחמיה י ." ) אלקינו ככתוב בתורה ' ד
נראה כי הפילו גורלות בין (  .ח " תענית כ 

וכל אחד זכה להביא עצים ,  השבטים 
ו באב הביאו בני " וביום ט ,  בחודש מיוחד 

ועמהם (  ' ט '  עזרא ב ) זתוא משבט יהודה  
  .מי שטעה בשבטו והעם בכלל

  
יהודה בשם '  ר ) ,  טעם נוסף שניתן לחג זה 

שהוא יום שהותרו שבטים  ( ישמעאל '  ר 
התירו את האיסור שלא .  לבוא זה בזה 

תסוב נחלה ממטה למטה כי איש בנחלתו 
, ( ' ו ט " במדבר ל ) ידבקו מטות בני ישראל  

ודרשו שדבר בנות צלפחד היה רק הוראת 
' יוסף בשם ר '  ר   .שעה ולא לדורות הבאים 

נחמן מוסיף כי זהו יום שהותר שבט 
אחרי שגזרו עליהם ,  בנימין לבוא בקהל 

שלא (  לאחר מעשה פילגש בגבעה ) במצפה  
ביום זה התירו להעביר נחלה . יבואו בקהל

ולזכר המחולות של בנות ,  משבט לשבט 
שילה יצאו בנות ירושלים במחולות ביום 

עולא אומר כי ביום זה ביטל הושע .  הזה 
שהושיב (  שומרים ) בן אלה פרוסדיות  

ירבעם בן נבט על הדרכים למנוע את 
 (.ב"ב ל"י' מלכים א)ישראל מלעלות לרגל 



13 Av is Shabbat 
 

On the thirteenth of Av (August 18),  

1948, the Anglo-Palestine Bank, an 
arm of the Jewish Colonial Trust, 
began authorizing the Palestine 
Pound or Lira Eretz Yisraelit. The 
name of the new coin was the same 
as was used before, but now 
responsibility for currency matters 
rested with the new Israeli 

government. 
 

Already before establishment of the 
State, Jewish institutions had 
prepared to issue currency for the 
state to be born. The Anglo-Palestine 
Bank was the financial institution of 
the Jewish settlement, and its 

chairman, Eliezer (Siegfried) Hoofien, 
successfully convinced an American 
company to print money notes for a 
state that did not yet exist, and as 
yet had no name. Indeed, the new 
coins and banknotes were printed 
without the state's name, which was 
added later. The printing was done 

secretly, as American laws forbade 
the printing of foreign money without 
app rova l  b y  the  Amer i can 
government. 
 

The coins and banknotes arrived in 
Israel in July 1948. On the 
seventeenth of August the Israeli 

government issued a law approving 
the new currency, which entered 
circulation on the following day. 
 

The importance of this day should 
not be underestimated, as the ability 
to issue currency which is respected 
by the population is an expression of 

reliability and stability. As Rambam 
wrote, "When the coins issued by a 
king are the tender of the land, this 
indicates that the inhabitants of that 
land have accepted him and consider 
him to be their leader and 
themselves to be his subjects. If, 
however, the coins he issues are not 

the tender of the land, he is 
considered to be a robber who takes 
by the force of arms. He and his 
servants are like a band of armed 
thieves, whose laws are not 
binding ." (Mishneh Torah, Hilchot 
Gezeilah Va'Aveidah 5:18)  
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[The following is excerpted from a longer 
biography by R’ Netanel Javasky.] 
 

Rav Avraham Yitzchak haKohen Kook 
was born in Latvia in 1865. Recognized 
as a prodigy at a young age, he joined 
the famed Volozhin Yeshiva, and the 
young Avraham Yitzchak developed a 
fond relationship with the Rosh 
haYeshiva, Rabbi Naftali Zvi Yehuda 
Berlin (Netziv). His stay in Volozhin was 
not lengthy, lasting under two years, but 

the Netziv is quoted as saying that had 
the entire Volozhin Yeshiva been 
founded just to teach Rav Kook, it would 
have been a worthwhile endeavour. His 
brilliance and inquisitive nature 
combined to lead him to the study of 
subjects not commonly explored in the 
traditional Yeshiva settings of the time, 

including Tanach, philosophy, Hebrew 
language and mysticism. Becoming a 
Rabbi at the age of 23, Rav Kook, in his 
early years, served the communities of 
Zaumel and then Bausk. 
 

In the early years of the 20th century, 
immediately before emigrating to Israel, 

Rav Kook published three articles on the 
topic of Israel; the ideas in these articles 
would form a basis for his philosophy on 
this subject. In 1904 Rav Kook assumed 
the position of Rabbi of Jaffa, and his 
broad impact was instantly felt. He had 
great respect and love for all Jews, and 
considered them all as pioneers in 

ushering in the spiritual redemption. 
Rav Kook explained that the Jew was 
made up of two components: the inner 
pintele yid and the route which he has 
set out upon with his actions. Even if 
one was weak in the latter, there was 
still the heart and soul of a Jew that 

could be loved and encouraged. Rav 
Kook’s love and affection towards the 
secularists was often seen by his 
opponents as compromising Halachah, 
supporting those who were anti-religion. 
 

Rav Kook was in Europe during the 
outbreak of World War I, and he used 

the opportunity to spread his desire that 
religious Jews settle the Land and 
influence its development. Soon after his 
return to what was then Palestine, he 
was appointed as the first Chief Rabbi. 
 

Rav Kook wrote prolifically on Jewish 
thought and the development of the 

Jewish land, and new works of his 
writings continue to be published even 
now. In 1924 he founded Yeshivat 
Merkaz haRav - named posthumously in 
his honour - known today as the bastion 
of Religious Zionism and as a place 
which has become synonymous with the 
teachings of Rav Kook. Rav Kook passed 

away in 1935, but his influence 
continues to be felt to this very day. 

All of the justifications I will present on 
behalf of our brethren… who depend upon 
the permission and release [of the land] 
practiced in past sabbatical years from the 

rulings of sages who found this appropriate 
due to needs of that time, are only intended 
to inform people not to equate these 
labourers, who act based upon proper 
rulings, with those who violate the laws of 
Torah, G-d forbid. 
 
It is also to strengthen our brethren, 

scattered in the diaspora, who yearn to come 
and settle in the desirable land and would do 
so if only they would be shown a way to be 
supported by the labour of their hands. They 
fear the halt of labour in contemporary 
shemitah, when the Divine blessing is still 
hidden until its revelation, may it come 
speedily. Especially those who desire to 

invest large sums to establish orchards, 
vineyards, fields of grain and pleasant 
gardens… As a result [of their fears] these 
people withdraw their hands from the holy 
land and sink themselves into the lands of 
the nations… 
 
But it would be gravest desecration to deduce 

from this any laxity in this holy and beloved 
mitzvah [of settling the land] on the part of 
one in whose heart G-d has placed a pure 
spirit and sufficient courage and faith to 
practice the laws of shemitah fully! He will be 
blessed by G-d, who dwells in Zion, who 
wants the desirable land and the sanctity of 
her mitzvot… 

 
This requires no announcement, but no 
individual or institution should use our 
words to compel work during shemitah, G-d 
forbid, even with the permission and release, 
on the part of these men of heart who have 
love of G-d and desire for His mitzvot in 
them. They desire with all their heart to 

guard and fulfill the mitzvah of shemitah as 
it is stated, without any of the leniencies 
offered due to contemporary difficulties. And 
certainly, these, too, in whose hands enters 
full observance of the mitzvah, must judge 
favourably, with total feelings of honour and 
love of Israel, all those whose individual or 
communal circumstances compel them to 

conduct themselves with this permission and 
release. "Do not think evil of another in your 
h ea r t s…  a nd  l o v e  t r u t h  a nd 
peace." (Zecharyah 8:17-19)  

This Week in 

Israeli History 

13 Av 1948 

Israeli Currency 
 

Rabbi Baruch Weintraub 

Torah in Translation 

Shemitah, Truth and Peace 

Rabbi Avraham Yitzchak Kook 
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Translated by R’ Mordechai Torczyner 

Biography: Rabbi Avraham Yitzchak Kook          R’ Netanel Javasky 
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Shabbat, July 20 

7:45 AM R’ Baruch Weintraub, Reasons for Mitzvot, Or 
Chaim not this week 
 

10:20 AM R’ Baruch Weintraub, Parshah, Clanton Park 
 

7:20 PM R’ Mordechai Torczyner, Daf Yomi, BAYT 
 

45 minutes before minchah Hillel Horovitz, Did David 
haMelech Predict 1948?, Bnai Torah 
 

After minchah R’ Mordechai Torczyner, Gemara Avodah 
Zarah: Wine Barrels, BAYT 

 
Wednesday, July 24 

10 AM R’ Mordechai Torczyner, Women of Tanach 4: Ataliah, 
Yeshivat Or Chaim 
 
Thursday, July 25 

9:30 AM R’ Mordechai Torczyner, Journey of the Soul 4, 
TCS, women - register at machonmaor.com 
 

 

Highlights for July 20 –  July 26 / 13 Av - 19 Av 
Our Beit Midrash is now in bein hazmanim (intersession), but opportunities remain! 

We are grateful to our partner institutions for the opportunities you gave us this year 
 

The Associated Hebrew Schools * Ayin l’Tzion * BAYT * Bnai Akiva * Bnai Brith * Bnai Torah 

TanenbaumCHAT * Clanton Park Synagogue DANI * Emunah * Forest Hill Jewish Centre * JLIC-Hillel  

Kehillat Shaarei Torah * Magen Dovid Congregation * Marlee Shul * Mekorot * The Melton Institute 

The Miles Nadal JCC * Mizrachi Canada * Mizrachi Bayit * Netivot haTorah * The Or Chaim Minyan 

Shaarei Shomayim * Shaarei Tefillah* Shomrai Shabbos CM * Thornhill Community Shul / Aish Thornhill  

The Thornhill Woods Shul * Torah High * Ulpanat Orot * The Village Shul  

Yeshivat Or Chaim * Zichron Yisroel of the AHS 
 

We look forward to more next year! 

Our Haftorah: Yeshayah 40:1-26 Rabbi Mordechai Torczyner 

Who is the prophet of our haftorah? 

Yeshayah (Isaiah) was a prophet in the 
period leading up to the exile of the ten 

northern tribes of Yisrael by the 
Assyrians. He lived in the southern 
kingdom of Yehudah, and he 
prophesied during the reigns of Kings 
Uziahu, Yotam, Achaz and Chizkiyahu. 
According to the Talmud (Sotah 10a), 
he was a descendant of Yehudah and 
Tamar. 
 

As the Talmud (Bava Batra 15a) 
informs us, the book of Yeshayah was 
compiled by King Chizkiyahu and 
associates of his. The prophecies of 
Yeshayah may be classified in two 
categories, Rebuke and Redemption; 
the former dominates the early 
chapters of the book, while the latter 

occupies the latter portion. The split is 
not clean, though; portions of the 
former include redemption, and 
portions of the latter include rebuke. 
 
What is the message of our haftorah? 
Our haftorah follows on the heels of a 
harsh message delivered by Yeshayah 

to King Chizkiyahu. Chizkiyahu had 
been deathly ill but had miraculously 
recovered; recognizing the supernatural 
character of the king's healing, 
Babylonian King Merodach Baladan 
sent a gift to Chizkiyahu. In receiving 
t h e  B a b y l o n i a n  m e ss e n g e r s , 

Chizkiyahu displayed for them all of his 
wealth; the traditional commentators 
explain that he even showed them the 
sacred objects stored in the Beit 

haMikdash. After the emissaries left, 
Yeshayah came to Chizkiyahu and 
castigated him, pledging that all of the 
treasures he had displayed would be 
taken by the Babylonians, and even 
Chizkiyahu's children would be taken 
into captivity. The commentators 
explain that this was punishment for 

his Chizkiyahu's arrogance. Chizkiyahu 
then apologized and repented. [The 
story also appears in Melachim II 20.] 
 
Following his pledge of destruction, 
Yeshayah turns to the future prophets 
of Israel and declares, "There will come 
a time when G-d will declare: Comfort, 

comfort My nation!" Nachamu is not a 
statement of "be comforted," but rather 
it is an imperative, addressed to the 
prophets: Comfort My nation! 
 
Yeshayah offers contains three 
confidence-building messages for the 

Jewish nation: 

 G-d will forgive you for your sins and 

return to you (40:1-5) 

 Man's powers are temporary, but G-

d's word endures forever (40:6-8) 

 G-d  is  a l l -power ful ,  beyond 

comparison to anything else (40:9-26) 

The positive message actually continues 
beyond our haftorah; the rest of the 
chapter speaks of the special character 
of the Jewish people. It invokes the 

image of Avraham traveling from Aram 
to the land of Canaan, and so we read it 
for the haftorah of Parshat Lech Lecha. 
Our haftorah, though, speaks more of 
confidence in G-d than of the 
righteousness of Man. 
 
The seven haftarot of consolation 

According to the Israeli midrashic work 
Pesikta (cited in Tosafot Megilah 31b 
and Avudraham), the haftarot of the 
seven weeks following the catastrophes 
of Tishah b'Av are among the oldest 
haftarot to have fixed readings. These 
are called the shivah d'nichemta ("the 

seven of consolation"). Historically, most 
haftarot were read from any passage of 
the Prophets which related to the week's 
parshah, but the readings of these 
weeks must be taken from Yeshayah's 
words of consolation to a suffering 
Jewish nation. The Rambam recorded 
this as law in Mishneh Torah, Hilchot 

Tefillah 13:19. Our haftorah is the first 
of these seven. 
 
May we soon see the full consolation 
and rebuilding of Jerusalem.  
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