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d e t a i l s  t h a t  r e l a t e  t o  e a ch 
commandment. These two mitzvot 
provide a framework and blueprint for 

ensuring that their commitment to 
Torah would remain strong and vibrant. 
 
Hakhel is the ultimate expression of 
communal Torah study. The entire 
nation – men, women and children – 
gather on the Temple Mount for the 

occasion. The Talmud (Chagigah 3a) 
notes that even though women and 
children have no formal obligation to 
study Torah, they, too, are required to 
attend hakhel. A large platform is 
placed in the middle of the courtyard so 
everyone can hear the king when he 
reads from the Torah. Through the 

king’s reading, the entire nation studies 
together several sections from the 
Torah. For the Jewish people to remain 
strong in their commitment to Torah, it 
will be vital for them to unite around 
the Torah. Hakhel will provide the 
opportunity for the Jewish people to 

gather together every seven years to 
reaffirm the central role the Torah plays 
in guiding and directing their lives. 
 
The obligation to write a Torah scroll 
represents individual Torah study. 
Every individual must take an active 
role in writing (or hiring someone to 

write) a Torah scroll. Sefer HaChinuch 
believes that even if one inherits a 
Torah scroll, he is still required to write 
his own. He explains that if one were to 
study from someone else’s Torah scroll 
then he might become disenchanted 
and neglect Torah study altogether, but 
if he would invest energy in writing his 

own Torah then he would treasure it. 

The message for the Jewish people is 
that each Jew must prioritize Torah 
study and exert effort to bring the Torah 
into their individual homes. 

 
T h e s e  t w o  m i t z v o t  p r o v i d e 
encouragement for the Jewish people as 
they prepare to enter Israel. Though 
they will now be more distant from the 
Beit haMikdash and Torah leaders, they 
will have a formula to enrich their lives 

with Torah. If every individual firmly 
commits to infuse their home with 
Torah values, and every community 
commits to emphasize the importance of 
studying Torah, then they will be able to 
adapt and thrive in their new setting in 
Israel. 
 

The lessons imparted to the Jewish 
people entering Israel with these mitzvot 
remain relevant to us nowadays. In 
order for our Jewish communities to not 
only survive but thrive, Torah study 
must be an integral part of community 
life. At the same time, it is not enough 

to leave the Torah in the public sphere, 
where the community can gather to 
study. It must be brought into each and 
every Jewish home. Every person must 
make their personal acquisition of 
Torah, accompanying the communal 
commitment to Torah, to ensure that 
the Torah will remain an integral part of 

our everyday lives.  
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As an Individual, as a Community Rabbi Josh Gutenberg 

As Moshe concludes his final speech to 
the Jewish people, he prepares them 
for life after he passes away. He 
reassures the Jewish people that 

Yehoshua will lead them into the land 
of Israel, and that G-d will destroy 
their enemies. He charges Yehoshua to 
“be strong and courageous” (Devarim 
31:7) as he will assume the leadership 
position. Finally, Moshe warns the 
leaders that the Jewish people will 
eventually sin and that the Torah will 

serve as a witness that they have 
broken their covenant with G-d. 
 
Included among the encouragement 
Moshe offers to the different groups 
are the last two mitzvot in the Torah, 

per Sefer HaChinuch’s enumeration of 
the 613 biblical mitzvot. The 
penultimate mitzvah is hakhel: every 
seventh year, immediately following 
the shemitah year, the entire nation 
gathers at the Temple on Sukkot as the 

king reads aloud from Sefer Devarim. 
The final mitzvah is the obligation to 
write, or take part in writing, a Torah 
scroll. 
 
These two mitzvot serve as important 
preparation for the Jewish people as 

they enter into Israel. In the desert, the 
Mishkan was positioned in the centre 
of the Jewish encampment. They had 
close access both to the Mishkan and 
to their spiritual leader, Moshe. But 
life in Israel would be different. Every 

tribe would live in its own territory and 
the Beit haMikdash would stand quite 
far from many of the tribes. If the 
Jewish people wished to properly 
observe the commandments they 
would need to study the laws and 
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Yerushalmi Bava Batra 8:6) However, there are limited 
circumstances in which the sages accepted that 
circumventing the order might be appropriate, such as in 
adjusting the portions of heirs rather than sending the 

money out of the family, or in giving a sizable portion to the 
appropriate heirs and then diverting the rest. (See Tashbetz 
3:147; Kenesset haGedolah 282:9; Chatam Sofer Choshen 
Mishpat 151; Igrot Moshe Even haEzer 4:49-50; Igrot Moshe 
Choshen Mishpat 2:50; Yabia Omer 8:Choshen Mishpat 10) 
 

Even where adjusting the order of inheritance is 
appropriate, a standard will dictating where property should 

go after the decedent’s passing is hard to sustain in Jewish 
law, because the Torah’s order of inheritance takes effect at 
the moment of death. (Shulchan Aruch Choshen Mishpat 
250:24) Even were one to create a document stating his 
intent that property should not follow the normal order of 
inheritance, that may be ineffective. (See Chatam Sofer 5: 
Choshen Mishpat 142 and Igrot Moshe Even haEzer 1:104.)  
 

Over the centuries, alternative mechanisms have been 
created in order to effectively transfer property to artificial 
heirs, including gifts with retained life interest and creation 
of a debt to an intended recipient. These laws are 
complicated, and require consultation with competent 
rabbinic and legal counsel.  
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In Parshat Pinchas, Moshe explains to the Jews that when a 
person dies, that person’s property is not simply abandoned. 
Rather, the Divine gift to that individual remains within the 
decedent’s family, passing from member to member in a 

prescribed order. This process of inheritance is not only a 
mechanical procedure; Rambam considers it a mitzvah. Sefer 
haChinuch lists inheritance as mitzvah #400 in his count of 
mitzvot; the owner of the property is obligated to take steps 
to pass the property to the appropriate heirs. 
 

The Torah outlines a system of inheritance in which land 
passes from father to son; in the absence of a son, it passes 
to daughters. (Bamidbar 27:8-11) However, where the estate 
is insufficient to support the sons and daughters, then the 
daughters receive the estate for their own support, and the 
sons must look elsewhere. (Ketuvot 108b, Shulchan Aruch 
Even haEzer 112:11) 
 

Sefer haChinuch notes that an heir has no claim to property 
before its owner passes away. He writes, “G-d did not wish to 
withdraw a person’s property from his possession, keeping 
him from doing all that he wishes with it so long as he lives, 
for the sake of his heir.” Rather, the point of the mitzvah is 
only to ensure that the heir will collect after the owner of the 
property has passed away. 
 

The Talmud criticizes those who are involved in thwarting the 
Torah’s order of inheritance. (Ketuvot 53a; Bava Batra 133b; 

Book Review: The Right and the Good            

The Right and the Good: Halakhah 
and Human Relations 
Rabbi Daniel Z. Feldman 

Published by Jason Aronson Inc., 1999: 
Expanded version, Yashar Books, 2005. 
The Expanded version was used for this 
review. 
Language: English 
 
About the author 
Rabbi Daniel Z. Feldman received his 

rabbinical ordination from Rabbi Isaac 
Elchanan Theological Seminary [Yoreh 
Yoreh, Yadin Yadin]. Prior to receiving 
his ordination, he studied at Yeshivat 
Kerem B’Yavneh. Currently, Rabbi 
Feldman can be found in a number of 
roles, teaching and leading across 
Jewish community. He is the author of 

three volumes of Talmudic essays in 
Hebrew entitled Binah BaSefarim, as 
well as another English book entitled 
Divine Footsteps: Chesed and the 
Jewish Soul. 
 
About the book 

In the introduction, Rabbi Feldman 
presents some of the driving forces 
behind the writing of The Right and the 
Good. He describes how it is very 
common for one to view issues of 
religious rite as being governed by 
halachah (Jewish law). However, issues 

of interpersonal interactions, such as 
waiting in line at the grocery store, 
don’t often strike one as being governed 
and guided by halachah. Nothing could 

be farther from the truth. The Torah 
does, in fact, have a great deal to say 
about these interactions, and our 
perception to the opposite deserves 

adjusting. It is to this end that Rabbi 
Feldman offers up his work, with the 
hope that, “[B]y displaying a fraction of 
a portion of the vast analysis of these 
topics, their intricacy and complexity 
will become apparent, and the rote 
execution of these behaviors will 
receive the attention it deserves.”  

 
As Rabbi Feldman notes in his 
introduction, this area of halachah is 
vast and complex in nature due, in 
part, to a certain degree of inherent 
subjectivity. The book’s title, The Right 
and the Good, hints at this theme. It is 
derived from Devarim 6:18, where the 
Torah exhorts one to “Do the right and 
the good in the eyes of G-d,” without 
being entirely clear in expressing how 
one achieves this. By presenting a 
basic framework of halachic sources 

that speak to broad precepts that are 
often encountered on a daily basis, 
Rabbi Feldman hopes to provide a 
starting point for the reader to delve 
into this area of halachah.  
 
Why this book is a worthwhile read 

The Right and the Good covers fourteen 
key topics found in the realm of 
interpersonal relations. Within each 
topic, Rabbi Feldman presents and 
explains sources ranging from the 

Chumash text to modern rabbinical 
authorities such as Rabbi Ovadia 
Yosef. He uses these sources to shape 
an understanding of the philosophical 

underpinnings of each concept and the 
practical implications that flow forth 
as a result. In nearly every footnote, he 
provides ample source material beyond 
that which he has directly quoted in 
the text itself. The result is that this 
b o ok  p r o v i d e s  an  e x ce l l en t 
introductory analysis of the topic, as 

well as a springboard for a great deal 
of further learning within each of the 
topics discussed. 
 
In a standard trait of Rabbi Feldman’s 
teaching style, there is a current of 
humour woven throughout. This is 
most noticeable in the chapter titles, 

for example, Burying – and Lending – 
the Hatchet: Vengeance and Grudges. 
This sense of humour makes the book 
more accessible. Insomuch as 
halachah can suffer the perception of 
being cold and automated, this is a 

powerful device to make the topic more 
relatable. 
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613 Mitzvot: #400 

Inheritance 
Rabbi Mordechai Torczyner 

Yisroel Meir Rosenzweig 



I received your letter. Regarding your 
question as to whether a mourner may 
act as Shaliach Tzibbur, passing before 
the Ark between the beginning of the 

month of Elul and Yom Kippur: You 
ruled correctly that there is no 
prohibition in this, and one should not 
prevent a mourner from leading the 
prayers, other than on Rosh haShanah 
and Yom Kippur. On the other days, 
even on days when Selichot are said and 
during the Ten Days of Repentance, 

there is no basis for protesting against a 
mourner. Even on Rosh HaShanah and 
Yom Kippur there is no element of 
prohibition, only custom. Rosh 
haShanah and Yom Kippur should be 
no stronger than Shabbat and Yom Tov, 
which are actual days of joy and rest, 
and yet there is no prohibition [against 

having a mourner lead the prayers], only 
custom, per Rama Yoreh Deah 376. 
Further, it is explained clearly in 
Maharil that the custom applies only to 
Rosh haShanah and Yom Kippur... We 
see that the entire custom is only for 
Rosh haShanah and Yom Kippur, which 
are occasions declared to be holy and 

which interrupt mourning. Their added 
status does not relate at all to Elul or 
the Ten Days of Repentance. 
  

Those who disagree say that this period 
[Elul and the Ten Days of Repentance] is 
one of judgment, but just the opposite! 
For this reason one should even permit 
[a mourner to lead] even on Rosh 

haShanah and Yom Kippur! Indeed, this 
was the exact question put to the 
Maharil, thinking that because these are 
days of judgment, without any joy, Rosh 
haShanah and Yom Kippur should be 
viewed as different from the other 
holidays [which are days of joy].  
 

Further, even according to their view, 
what would associate days of judgment 

and the month of Elul? Even the days of 
Selichot before Rosh haShanah are not 
days of judgment – just the opposite, 
they are days of mercy and desire, the 
last set of forty days when Moshe 
Rabbeinu was on the mountain and the 
Holy One showed him favour. It is only 
on Rosh HaShanah that the judgment 

begins... Moreover, the Ten Days of 
Repentance are not called “days of 
judgment”. Just the opposite, they are 
days of mercy, during which Hashem 
avails Himself to every individual. Only 
Rosh HaShanah and Yom Kippur are 
“days of judgment”... 

Torah and Translation 

A Mourner as Chazan during Yamim Noraim 

Rabbi Yechezkel Landau 

Noda b’Yehudah I Orach Chaim 32 

Translated by Rabbi David Ely Grundland 

Biography 

Rabbi Yechezkel Landau 

Rabbi David Ely Grundland 
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Born in Apta, Poland in 1713, Rabbi 
Yechezkel Landau is known and often 
called by the name of his work of 

responsa, Noda B’Yehudah (dedicated in 
memory of his father), or his talmudic 
commentary, Tzlach (an acronym for 
Tziyun l’Nefesh Chayah, dedicated in 
memory of his mother). He was 
recognized early in his life as a scholarly 
personality, and he learned with Rabbi 

Moshe Yaakov, the head of the Apta 
rabbinical court, until the age of 13.  
  
Following his marriage at the age of 18, 
Rabbi Landau moved to the town of 
Brody, known for the Torah scholarship 
of its sages. In his introduction to Noda 
B’Yehudah he calls the sages of Brody 

“lions and tigers who are pure in their 
fear of Heaven”. He spent day and night 
learning among the Torah giants there, 
and became recognized for his deep 
knowledge and understanding of both 
halachah and kabbalah.  
  
At the age of 20, Rabbi Landau was 

appointed to the Rabbinical court in 
Brody, a position he held for eleven 
years. He became recognized as an 
authority in Jewish law, in Brody and 
beyond. For example, in 1745 there 
arose a controversy between two of the 
greatest Jewish scholars, Rabbi Yaakov 
Emden and Rabbi Yonatan Eibeschutz. 

Rabbi Emden accused Rabbi Eibeschutz 
of issuing mystical amulets that 
referenced the false mashiach Shabtai 
Tzvi. Rabbi Landau was called upon as a 
talmudic and kabbalistic authority to 
arbitrate the matter. He expressed his 
faith in Rabbi Eibeschutz and made an 
appeal for peace that drew the attention 

of the Jewish world as a whole. 
  
Rabbi Landau was soon after appointed 
as Chief Rabbi of Prague, and he 
attracted some of the greatest Torah 
minds to the yeshiva there. One such 
scholar was Rabbi Avraham ben Yechiel 
Danzig, author of the authoritative 

halachic work Chayyei Adam. 
  
As a community leader and authority in 
all aspects of Jewish life and law, Rabbi 
Yechezkel’s opinion was widely sought 
on many issues of Jewish law and daily 
life. These responsa comprise Noda 
b’Yehudah. In addition to Noda 
b’Yehudah and the aforementioned 
Tzlach, Rabbi Landau also authored the 
Dagul Meirevavah commentary on the 
Shulchan Aruch, and compilations of 
notes and sermons.  
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מכתבך קבלתי ואשר שאלת אם מותר לאבל 
ח אלול “ ץ לעבור לפני התיבה מר “ להיות ש 

יפה פסקת שאין בזה שום איסור .  כ “ עד יוה 
ואין למחות ביד האבל רק בראש השנה 

לו בימי “ ויה  כ אבל בשאר הימים אפי
הסליחות ובעשרת ימי התשובה אין שום 

ה “ ואפילו בר ,  סמך בדבר למחות ביד האבל 
כ אין שמץ איסור בדבר רק מנהגא “ ויוה 

כ משבת “ ה ויוה “ ולא יהיה יפה ר .  בעלמא 
ה “ ט שהם ימי שמחה ומנוחה ממש ואפ “ ויו 

א “ אין איסור רק מנהגא כמבואר בהגהת רמ 
וכן מבואר בתשובת ,  ה “ ו בהג “ שע ‘  ד סי “ ביו 

כ “ ה ויוה “ ל בהדיא שהמנהג רק בר “ מהרי 
ה “ הרי קמן שכל מנהג זה הוי רק בר ...  עצמו 

ו  ופסקי ,  כ עצמו “ וי שהם מקרא קודש 
וכל מעלות הללו אין להם ענין לימי ,  אבילות 

 .אלול או לעשרת ימי תשובה
 
 
 
 
 
 
 
 
 
 
 
 

 

ומה שאמרו החולקים עליו מטעם שהם ימי 
אדרבה מהאי טעמא היה להתיר אפילו ,  דין 
כ עצמו וזה היה טעם השואל של “ ה ויוה “ בר 

ל שהיה סבור לפי שהם ימי דין ואין “ המהרי 
כ “ ה ויוה “ בהם שמחה ולכן רצה לחלק בין ר 

 .לשאר רגלים
 
 
 
 
 
 

מ מה ענין ימי דין “ ועוד דאפילו לפי סברתן מ 
ואפילו ימי הסליחות שקודם ?  לימי אלול 

, אדרבה ימי רחמים ורצון ,  ה אינם ימי דין “ר
והם ארבעים יום אחרונים שהיה משה רבינו 

ה הוא “ בהר ונתרצה לו הקדוש ברוך הוא ובר 
ולא ...  שמתחיל הדין ואומרים המלך הקדוש 

עוד אלא שכל עשרת ימי תשובה אינם 
ה “ אדרבה ימי רחמים והקב , נקראים ימי דין

כ הם ימי “ ה ויוה “ רק ר ,  נמצא אפילו ליחיד 
 ... דין

 



the entrance of the Phalange, and as a consequence for their 
behaviour as well. In Israel itself, sharp criticism was voiced 
against the government. Rabbi Aharon Lichtenstein shlit”a 
and Rabbi Yehudah Amital Zt”l were among the rabbis who 

expressed their belief that a Jewish state must not allow such 
atrocities to happen under its sovereignty, even by foreign 
forces. Other rabbis felt differently; many believed that the 
event was wrongly seized by Israel’s enemies in order to smear 
Israel. 
 
Eventually, a national commission headed by Judge Yitzchak 
Kahan was established. The commission found that although 

Israeli soldiers did not participate in the murder, some of 
them knew of it and did not do enough to stop it. In 
retrospect, it might be said that the events in Sabra and 
Shatila helped institute a higher sense of moral responsibility 
in the IDF.  
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28 Elul is Tuesday 
 
Operation Sh’lom HaGalil (Peace of the Galil) began in the 

summer of 1982 as an Israeli attempt to clear South 
Lebanon of Palestinian terrorists, and it brought the IDF to 
the outskirts of Beirut. The operation forced the Palestinians 
to agree to evacuate, and they flew to Tunisia. Nonetheless, 
it was known that about 3,000 Palestinian terrorists 
remained in the area of Beirut. On August 23rd, terrorists 
murdered Bachir Gemayel, the elected Christian leader, who 
enjoyed Israeli support. Consequently, a years-old Lebanese 

civil war re-ignited; the IDF, helping its Lebanese Christian 
allies, took over western Beirut. The Christian militia 
(“Phalange”) was assigned the mission of securing two 
refugee camps, Sabra and Shatila. 
 
The Phalangists stormed the camps from the 28th of Elul to 
Rosh Hashanah, killing every Muslim in sight, including 
women and children; estimates of the death toll vary from 

700 to 3,500. Israeli soldiers did not participate in the 
murderous act itself, but Israel was seen as responsible for 
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Highlights for September 20 – 23 / 25 Elul — 28 Elul 

Time Speaker Topic Location Special Notes 

SHABBAT SEPT. 20     

10:00 AM Yisroel Meir Rosenzweig Meshech Chochmah Clanton Park  

7:15 PM R’ David Ely Grundland 
The Inner Workings of 

Teshuvah 
Shaarei Tefillah with seudah shlishit 

Before minchah R’ Mordechai Torczyner Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner 
Gemara Avodah Zarah:  
Pots from Bishul Akum 

BAYT  

Motzaei Sept. 20 Pre-Selichot    

11 PM R’ David Ely Grundland Persuading Hashem to Listen Kehilat Shaarei Torah Pre-Selichot 

11:15 PM R’ Mordechai Torczyner Two Songs of the Shofar Shaarei Tefillah Pre-Selichot 

12:15 AM Yisroel Meir Rosenzweig Get a “Handle” on Teshuvah Aish Thornhill (TCS) Pre-Selichot 

SUNDAY SEPT. 21     

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT  

9:15 AM R’ Shalom Krell Kuzari Zichron Yisroel With light breakfast 

10:00 AM - 
11:20 AM 

Mrs. Shira Lipner 
 

R’ David Ely Grundland 

Love & Fear: A Balance 
 

G-d: Parent or King? 

Midreshet Yom Rishon 

at Shaarei Tefillah 

For women 
 

Light refreshments 

MONDAY SEPT. 22     

10:00 AM R’ Mordechai Torczyner Meaning of Midrash Yeshivat Or Chaim University students 

TUESDAY SEPT. 23     

1:30 PM R’ Mordechai Torczyner The Book of Job Yeshivat Or Chaim not this week 
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This Week in Israeli History: 28 Elul, 1982 - Sabra and Shatila Rabbi Baruch Weintraub 


