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famine had come to an end. From our 
perspective, an answer is clear: What 
other option was there? It had been 
Divinely ordained that the family and its 

descendants would be slaves in Egypt. 
But this answer fails to explain the 
events from a human perspective: 
Would a person openly submit himself 
to slavery?  
 
Let us look at Yosef’s appointment as 
viceroy over Egypt, an event perhaps 

more significant to Pharaoh than 
anyone else. Previous pharaohs had 
assumed the role of half-man, half-god. 
The biblical Pharaoh stepped beyond 
this role and elevated himself to a 
status of godliness, in line with 
documented historical examples like 

Rameses II . However,  Meshech 
Chochmah notes that Yosef advises 
Pharaoh to find an “understanding and 
wise man.” (Bereishit 41:33) That is, a 
man and not a god. Pharaoh needs a 
gifted leader to refine and guide the 
Egyptian bureaucratic and justice 

systems, as it would be impossible for a 
Divine figure such as himself to be so 
involved with the daily affairs of lowly 
humans. Yosef was just that person. 
Given the significance of his role, what 
would have happened if Yosef had left 
Egypt? How could Pharaoh ever 
maintain his ‘Divine’ status and remain 

the supreme figure over the land? Yosef 
was trapped by his own successful 
advice. 
 
Tzafnat Paneach points out an 
additional detail that completes the 
picture. When Pharaoh states to Yosef, 

“Bring your father and your households 
and come to me,” this is not an 
invitation, but a command. Yosef 

doesn’t have a choice; his family must 
be brought to Egypt. The fact that this 
is couched in harmless language doesn’t 
detract from the fact that it is the 

beginning of exile. Tzafnat Paneach 
quotes the Talmud (Shabbat 89b) to 
prove this point: “Yaakov was fit to be 
brought down to Egypt in iron chains, 
but his merits caused otherwise.” 
Yaakov wasn’t literally led off to slavery 
in chains, but his journey into Egypt 

was very much a descent into slavery. 
 
When we combine the ideas presented 
by Meshech Chochmah and Tzafnat 
Paneach, we see a collection of double-
edged swords. Yosef was exactly the 
person Pharaoh was looking for to take 

responsibility for the daily affairs of 
Egypt, allowing him [Pharaoh] to ascend 
to the status of a god. Yosef’s advice 
was the catalyst for the change to 
actually take place; he was trapped by 
his own words. Later, when Yosef 
reconnects with his family, Pharaoh 
orders them to be brought to Egypt. 

Their immediate survival in the famine 
has been secured, but they too have 
been trapped.  
 
History is inherently a complex beast. 
Events present themselves in various 
different lights. Viewing the narratives 
described in the Torah through various 

a ng l e s  an d  c o mb i n in g  th e se 
perspectives can allow us a fuller 
comprehension of Torah. This deeper 
knowledge on its own edifies and 
enriches our lives, and it can also help 
lead us to insights into our own actions.  
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Trapped by Success Yisroel Meir Rosenzweig 

A century ago, the city of Dvinsk, 
Latvia was home to two phenomenal 
giants of Torah, Rabbi Meir Simcha 

(a.k.a. Meshech Chochmah) and Rabbi 
Yosef Rosen (a.k.a. Tzafnat Paneach). 
They  respected  one  another 
tremendously and argued fiercely. 
Their comments on the Torah have 
fascinated generations since being 
committed to paper. Together, they 

can help us to better understand an 
oddity in the events of Bnei Yisrael’s 
journey to Egypt: Why did Yaakov and 
his family remain in Egypt even after 
the famine that brought them there 
ended? 
 
Over past weeks, we’ve been witness to 

Yosef’s amazing journey to Egypt and 
his rise to power there. It is not often 
that, after being sold into slavery and 
then spending twelve years in prison, a 
person then rises to the second 
highest position of authority in the 
land. As incredible as this is, however, 
it is not the whole story. There is 

another side to the coin. 
 
The descent of Yaakov and his family 
represents the first stages of the bitter 
exile that Bnei Yisrael  would 
experience in Egypt. With this we see 
G-d’s painful words to Avraham, 

“Know this, your offspring will be 
strangers in a foreign land and they 
will serve them, and they will oppress 
them…” (Bereishit 10:13) come true 
before us. Every step in the story is 
both a success and, at the same time, 
a tragedy.  
 

It is odd, though, given that the family 
descended to Egypt in order to survive 
the famine that had depleted food 
stores, that they stayed even after the 
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Book Review: Lo Rechokah He 

 A prohibition against belief in the gods of others. 
(Rambam Mitzvat Lo Taaseh 1, Sefer haChinuch Mitzvah 
26) 

 

As Sefer haChinuch explains, the mitzvah of believing in one 
G-d is both an individual biblical commandment and a 
global pillar of Judaism: “One who does not believe in the 
oneness of G-d fails to fulfill this commandment, as well as 
all of the Torah’s mitzvot.” [See also Ramban to Bereishit 
1:1.] 
 
The seven Noachide Laws include a mitzvah which requires 

that all human beings reject idolatry, but it is not clear that 
non-Jews are expected to believe in one G-d. Sefer 
haChinuch seems to believe that this mitzvah applies for all 
humanity, writing, “This is a principle of faith for the entire 
global population (כל בני העולם), and the mighty pillar upon 
which the heart of every intelligent person rests.” However, 
Minchat Chinuch notes that the commandment to believe in 
one G-d emerges from Devarim 6:4, as we cited above, and 

this verse is addressed to “Israel”. For more on this point, 
see Rabbi Yaakov Chaim Charlap, עבודה זרה בשיתוף אצל בני נח, 
Techumin 19 (5759).  
 

torczyner@torontotorah.com 

Moshe tells the Jews, “Listen, Israel, Hashem is our G-d, 
Hashem is One.” (Devarim 6:4) Rashi contends that this 
verse is a prediction that there will be a time when G-d is 
universally recognized, but Rambam (Mitzvat Aseh 2) and 

Sefer haChinuch (Mitzvah 417) explain that it is a 
commandment, requiring all Jews to believe that G-d is One. 
While it is popular to suggest that Judaism is about deed 
rather than creed, verses like this one indicate otherwise. 
 
What does belief in one G-d include? As Rambam explained, 
the philosophy of believing in “one G-d” is about more than 
accepting that a single authority runs the universe. Rambam 

wrote, “This is not the unity of a species or a kind, and not 
like one entity which is of joined things, divisible into many 
individual parts, and not ‘one’ like a body which is one in 
number but which can be divided and split infinitely. Rather, 
He is one, a unity which is entirely unlike any other 
unity.” (Commentary to Mishnah, Introduction to Sanhedrin 
Chapter Ten, Second Principle)  
 

The mitzvah of believing that G-d is One complements two 
other mitzvot: 
 A commandment to believe that G-d created and maintains 

all that exists, that G-d brought us out of Egypt and gave 
us the Torah, and that G-d is eternal. (Rambam Mitzvat 
Aseh 1, Sefer haChinuch Mitzvah 25); 

 

Lo Rechokah He 

Kalman Weissfish, Bnei Brak, 5771 
Hebrew, 60 pages 
 

Background 
A couple of years ago, while living in 
Israel, I saw a display of books which a 
yeshiva was selling to raise money. I 
noticed a small book, with a title based 
on the biblical verse, “Lo rechokah he”, 
“This commandment which I command 

you this day… is not distant.” (Devarim 
30:11-14) For the minimal donation 
they were asking, I could not refuse. 
The book stayed on my shelf for years, 
waiting to be read and learned.  
 
Recently, in a Jewish bookstore here in 
Toronto, I noticed approximately a 

dozen copies of the same book. My 
interest in Lo Rechokah He was renewed 
and I decided to read it, both to learn it 
and for the purpose of this book review. 
 
What is this book about? 
The book, written by a generally 

unknown author, is essentially a 
treatise written for yeshiva and kollel 
students who are struggling with their 
commitment to learning. The primarily 
focus is to provide motivation. The 
author addresses what he considers the 
primary misconceptions that cause 
students of Torah to struggle, and at 

times to stop learning altogether. At the 
same time, he provides ideas, based on 

sources ranging from the Talmud to 
recent authorities, to help overcome 
the challenges. He frames the issues in 
very simple language, seeming to cater 

to younger students, while trying to 
maintain the interest of a more mature 
learner. 
 
It seems that the author’s primary 
concern is that each person should 
focus on their own strengths, and not 
compare their level of learning or their 

intensity in prayer with anyone else. 
He pushes the reader to explore 
personal depths, and not to concern 
themselves with where one “can be”. 
One should engage the Torah from the 
place where one “is”.  
 
The author expresses the belief that, 

while there is benefit to learning from 
the attainments of others, one must 
focus on one’s own strengths. Indeed, 
often the person to whom one is 
looking has worked long and hard to 
reach their current standing. Just 
because one is not “there yet”, one 
should not be concerned. Each person 

should look at even the smallest efforts 
they put forward and recognize that 
achievements come from many small 
successes.  
 
The author is striving to teach that the 
biblical “Lo rechokah he” is a statement 

to each individual: do not think that 

the Torah wants you to be infinitely 
greater than you are currently. The 
Torah wants you to only be very 
slightly better than you are now, and 

after years of being “very slightly 
better” each day, indeed, one can merit 
achieving a very high level of Torah 
learning and living. 
 
What I liked 
The book, while specifically addressing 

a yeshiva or kollel student, can equally 
apply to anyone who establishes 
regular time to study Torah without 
having Torah as their primary 
occupation. The author recognizes 
when his advice may potentially 
exacerbate the challenges if taken in 
the wrong way, and tries to ensure his 
words are understood as he intends. 
 

What I disliked 
This book contained a number of nice 
ideas, but nothing seemed innovative. I 
felt that I had heard and learned many 
of the ideas numerous times before. 
While the short length and simplicity 

of the book may be seen as valuable 
for providing a quick read and a 
momentary boost of inspiration, other 
mussar books, such as Chovot 
haLevavot and HaMaspik l’Ovdei 
HaShem, may be better suited to 
achieving lasting change and growth in 

a serious student of Torah. 
 

dgrundland@torontotorah.com 

613 Mitzvot 

#417: Belief in One G-d 
Rabbi Mordechai Torczyner 

Rabbi David Ely Grundland 



”Rabbi Shimon ben Pazi said: Two 
passages [in Bereishit 1:16] contradict 
one another: ‘And G-d created the two 
great luminaries’, and ‘the great light... 

and the small light’! The moon said 
before Hashem: Master of the Universe, 
can two kings wear one crown? 
He said to her: Go and diminish 
yourself. 
She said before Him: Master of the 
Universe, because I said a proper thing 
before You, must I diminish myself?! 

He said to her … Go, and the righteous 
will be called by your name: Yaakov the 
Small, Shmuel the Small, David the 
Small…” (Chulin 60b) 
 
The Baal ha’Akeidah [Rabbi Yitzchak 
Arama]’s second explanation is via 
another midrash, which sees the moon 

as a symbol of Israel and the sun as a 
symbol of Esav. That is also the 
intention of our midrash, for Israel are 
like a moon, claiming that it is not 
possible for two kings, meaning Yaakov 
and Esav, “to have equal share” in 
receiving two worlds that are so different 
in essence. The result must be that if 

one succeeds here then he won’t 
succeed there. G-d replied, “Go and 
diminish yourselves,” for you won’t rule 
this world. The moon asked why it could 
not succeed in both this world and the 
next world, and G-d answered… that 
this is the measure to reach the next 
world, when you are diminished in this 

world, as was the case for Yaakov and 
David… 
 
Now, Yosef’s dream, “Behold, the sun, 
moon and eleven stars were bowing to 
me,” was rejected by his father, saying, 
“Can it be that I, and your mother [will 
bow down in front of you]”… However, 

according to this commentary, the sun 
hints to Esav and those who are similar 
to him. All of the people who came to 
him from distant lands to buy food 
bowed down to him… and the dream 
was fulfilled... 
 
Therefore we say [in Kiddush Levanah, 

“David] the king of Israel,” meaning to 
say [it is David] and not a king of Esav 
and those who are similar to him, who 
are linked with the sun. And we say, 
“[David, the king of Israel] is alive,” for 
the essence of King David is as the 
essence of the moon, so that when we 
see your renewal, it is as though he is 

alive. 

Torah and Translation 

The Moon, the Jews and King David 

Rabbi Yom-Tov Lipmann Heller 

Derush Chiddush haLevanah 

Translated by Rabbi Baruch Weintraub 

Biography 

Rabbi Yom-Tov Lipmann 

Heller 

Rabbi Baruch Weintraub 
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Rabbi Yom-Tov Lipmann Heller (full 
name: Rabbi Gershon Shaul Yom-Tov 
Lipmann Halevi Heller Wallerstein) was 
born in 5339 (1579) in Wallerstein, 

Bavaria, which is now part of Germany. 
His father died before his birth, and his 
grandfather raised him. At a very young 
age, he was sent to Prague, where he 
learned under the supervision of the 
illustrious Maharal of Prague (Rabbi 
Judah Loew ben Bezalel). He was an 
outstanding student; when he was only 

eighteen years old, the Maharal decided 
to add him as a member of his rabbinical 
court. Throughout twenty-eight years as 
a rabbinical judge in Prague, Rabbi Yom-
Tov continued his Torah studies, adding 
expertise in kabbalah, philosophy, 
Hebrew grammar, math and astronomy. 

 
The years of peaceful learning and 
leadership came to an end when Rabbi 
Heller became Rabbi of Prague in 1627, 
after a short stint as Rabbi of Vienna. A 
commission acting under his halachic 
authority decided to tax the wealthy 
according to their wealth, instead of 

sharing the burden of taxes equally 
among all members of the community. 
When the rich Jewish merchants saw 
they could not intimidate him into 
changing his mind, they turned to the 
government, accusing Rabbi Heller of 
being an enemy of Christianity. Emperor 
Ferdinand II, who was seeking a 

scapegoat for his poor performance in 
the Thirty Years’ War, seized the 
opportunity. Rabbi Heller was sentenced 
to death; after much pressure, the 
punishment was reduced to a large fine 
and a ban on his service as Rabbi of 
Prague. Rabbi Yom-Tov declared the 5th 
of Tammuz, the day of his imprisonment, 

a fast day for all of his descendants, and 
the 1st of Adar a celebration of his 
release. He even wrote a special 
“megilah” to be read on the latter day; he 
named it Megilat Eivah (Scroll of 
Hostility). 
 

After much hardship and suffering, 
Rabbi Heller was named Rabbi of Krakow 
in 1644. He was buried there in 1654, 
and a popular story places his grave near 
that of Yosselle Kamtzan Kadosh (Yossele 
the Holy Miser), a story which requires 
an article in itself.  
 

bweintraub@torontotorah.com 

ויעש אלקים ” כתיב  ,  רבי שמעון בן פזי רמי 
את ” וכתיב  “  את שני המאורות הגדולים 

אמרה !  “ ואת המאור הקטן ...  המאור הגדול 
אפשר לשני מלכים , ע“רבש: ה“ירח לפני הקב

 ?שישתמשו בכתר אחד
 .לכי ומעטי את עצמך: אמר לה

הואיל ואמרתי לפניך ,  ע “ רבש :  אמרה לפניו 
 ?אמעיט את עצמי, דבר הגון
יעקב ” ליקרו צדיקי בשמיך  ,  זיל ...  אמר לה 

... “ דוד הקטן “ ” שמואל הקטן “ ” הקטן 
 :(חולין ס)

 
 
 
 
 

והפירוש השני של בעל העקידה על פי ... 
מדרש אחר שממשל משל הירח לישראל 

שעל זה כיון גם כן בעל ,  ומשל השמש לעשיו 
שישראל המשולים לירח ,  המאמר הלז 

רוצה לומר ,  “ אי אפשר לשני מלכים ”טוענים 
לנחול שני עולמות “  שיהיו שוים ”, יעקב ועשו

ימשוך מזה שגם ,  שעצמותם מוחלפים 
לכי ” ה  “ ואמר להם הקב .  בהצלחתם יחולפו 

. אתה לא תמשול בעולם הזה ,  ‘” ומעטי וכו 
“ ? למה לא תצלח בזה ובבא ” ,  והיא השיבה 

כך היא המידה לבוא לירושת ...  ה “ וענה הקב 
וראיה ,  כשיוקטן בעולם הזה ,  עולם הבא 
 ... מיעקב ודוד

 
 
 
 
 
 
 

והנה השמש ” ומעתה חלומו של יוסף שחלם  
“ והירח ואחד עשר כוכבים משתחוים לי 

ו באמרו   י ” שדחאו אבי נבוא אנ הבוא 
ולפי הדרך של בעל המאמר שאנו בו ... “ואמך

לו  וכל הדומים  . ירמוז השמש אל עשו 
והשתחו לו כל אנשי הארצות אשר באו אליו 

 ...ונתקיים כל החלום... לשבור בר
 
 
 
 

מלך [  דוד ” ,  בקידוש לבנה ] ולכן אומרים  
שהם ,  כלומר ולא מלך עשו ודומיו “  ישראל 

כי “  חי וקים ” ואומרים  .  מיוחסים לשמש 
עד שנמצא ,  המלך דוד מהותו כמהות הלבנה 

בראותנו התחדשותך הרי כאילו הוא חי 
 .וקים



Count Stanislas de Clermont-Tonerre declared, “The Jews 
should be denied everything as a nation, but granted 
everything as individuals… [I]t should not be tolerated that the 
Jews become a separate political formation or class in the 

country. Every one of them must individually become a 
citizen; if they do not want this, they must inform us and we 
shall then be compelled to expel them. The existence of a 
nation within a nation is unacceptable to our 
country.” (Encyclopedia Judaica, Emancipation) This was 
considered a favourable statement. 
 

The French Emancipation movement impacted not only broad 
Jewish history, but Israeli history. Jewish emancipation in 
France in the 18th and 19th centuries led Jews to view 
themselves as accepted. As a result, the anti-Jewish scandal 
of the Dreyfus Affair of the late 19th century shocked Western 
European Jewry, including Theodor Herzl, and led them to 
conclude that Jews would never be accepted in European 
society, and would need to establish their own state.  

torczyner@torontotorah.com 

6 Tevet is Sunday 
Until the late 18th century, Jews living in Western Europe 
were subject to restrictions on where they could dwell, what 
trades they could practice, and how they could dress. The 

advent of the Enlightenment led to a process of 
emancipation and citizenship for Jews, due to multiple 
factors which included: 
 Growth of federalized bureaucracies which did not tolerate 

autonomous sub-communities; 
 Development of the non-Christian state; 
 Economic roles of Jews in the royal courts; 
 Acculturation of Jews in Enlightenment society; 

 Napoleonic reforms in countries under his control. 
 

In France, debate regarding the status of Jews began in 
August, 1789, with the Declaration of the Rights of Man, 
which guaranteed protection from abuse for one’s religious 
opinions. This led to favourable changes in law, along with 
fierce public debate. In a session of the French National 
Assembly on the sixth of Tevet, 5550 (December 23, 1789), 
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Weekly Highlights: Dec. 27 — Jan. 2 / 5 Tevet – 11 Tevet 

Many of our shiurim are on break this week, but opportunities remain! 

Time Speaker Topic Location Special Notes 

     Dec. 26-27 שבת

Friday 4:15 PM R’ Josh Gutenberg Parshah and Kugel BAYT  

10:30 AM Yisroel Meir Rosenzweig Meshech Chochmah Clanton Park  

Before minchah R’ Mordechai Torczyner Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT  

Sun. Dec. 28     

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT  

9:15 AM R’ Shalom Krell Kuzari Zichron Yisroel Not this week 

8:30 PM R’ David Ely Grundland Gemara: Mind, Body, Soul Shaarei Shomayim  

Tues. Dec. 30     

1:30 PM R’ Mordechai Torczyner The Book of Iyov (Job) Shaarei Shomayim Not this week 

Thu. Jan. 1 Fast of Asarah b’Tevet    

1:30 PM R’ Mordechai Torczyner The Book of Yehoshua 
49 Michael Ct. 

Thornhill 
Not this week 

Fri. Jan. 2     

10:30 AM R’ Mordechai Torczyner Advanced Shemitah Yeshivat Or Chaim Not this week 

Coming in January: 
 

10 AM Wednesdays at Beth Emeth, starting January 7: A History of Jewish Publishing 
 

8:45 AM Sunday, January 11 at BAYT: Medical Halachah: Treating Diabetes on Shabbat 
 

8:30 PM Tues. Jan. 13 and 20 at The Village Shul: Meaningful Date Night: Relationship Advice from the Prophets 
 

Shabbat, January 16-17: A Shabbaton at the Village Shul: The Birth of a Nation 
 

8:00 PM Mon. January 26 at Shaarei Shomayim: Medical Ethics: Physician Strikes and Payment for Shabbat 

OUR MISSION: TO ENGAGE, INSPIRE AND EDUCATE THE JEWISH COMMUNITY OF THE GREATER TORONTO AREA. WE APPLY OUR 
TORAH HERITAGE TO THE DAILY LIVES OF MODERN JEWS, THROUGH CLASSES, DISCUSSIONS AND CHAVRUTOT IN OUR HOME BEIT 
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We are funded by the Toronto community. To become a supporting member for $36 per year, or to make a 
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This Week in Israeli History: 6 Tevet, 1789 

Count Stanislas de Clermont-Tonerre 
Rabbi Mordechai Torczyner 


