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Our Three Scrolls Rabbi Mordechai Torczyner 

We make Torah our Purchase – We 
must invest in order to be given the 
Torah; as the Talmud teaches, we 

acquire Torah when we take pains to 
study it. (Berachot 5a) Torah is property 
of G-d, but we purchase it for ourselves. 
 

On this Shabbat morning we read from 
three Torah scrolls, celebrating three 
occasions – Shabbat, Rosh Chodesh 
and Chanukah – and these three 
occasions reflect those three different 
versions of our national relationship 
with Torah. 
 

Shabbat – We did not earn the Divine 
creation which is marked on Shabbat; 
neither human merit nor human 

endeavour contributed to Bereishit. As 
the Talmud (Beitzah 16a) teaches, 
Shabbat is a gift. 
 

Rosh Chodesh – The start of each 
month is marked as Rosh Chodesh, but 
the selection of that day is contingent 
upon the decision of a human court to 
declare that day the start of a new 
month. As Rabbi Yehoshua and Rabbi 
Akiva noted, the Torah stresses 
repeatedly that human beings shall 

author the calendar. “You set it even if 
you are mistaken. You set it even if you 
intentionally corrupt it. You set it even 
if you are fooled.” (Rosh HaShanah 25a) 
Rosh Chodesh is our captive. 
 

Chanukah – Chanukah celebrates 
Divine-human cooperation; the 
Chashmonaim put their lives on the line 
in fighting the Greeks, and then G-d 
intervened on their behalf. Further, the 

Chashmonaim searched for pure oil 
even though th is was not  a 
requirement, and G-d reciprocated by 
making their oil last for eight nights. 

[See Sdei Chemed Chanukah:1.] We 
purchased the miracles of Chanukah. 
 

These three relationships are the 
toolbox of the Jew, and we are 
challenged to select the correct tool for 

each spiritual opportunity. When do we 
wait for Divine guidance? When do we 
take charge, charting our path 
ourselves? And when are we expected to 
earn Divine favour through the catalyst 
of our own sweat? When is it Shabbat, 
when is it Rosh Chodesh, when is it 
Chanukah? 
 

Perhaps the choice we make is less 
important than the awareness that we 
have these three identities at all – and 

on this Shabbat, we receive a powerful 
reminder. We withdraw three scrolls of 
our sacred heritage from the Aron 
Kodesh and parade them through the 
shul, the silver polished and shining, 
the gathered children awed by this 
unusual display of religious grandeur, 
hands reaching out to press once, twice 

and three times the velvet wrappings 
encasing sanctified parchment. We 
celebrate our riches, and express a 
great communal appreciation for the 
three blessings revealed to us at Sinai. 
 

In the midst of this pomp, some might 
turn to their neighbours and sigh, 
“Three Torahs – we won’t be done until 
noon!” But we might be better served 
reflecting on the triple message 

conveyed: the generosity of the Shabbat 
gift, the empowerment of the Rosh 
Chodesh captive, and the cooperative 
endeavour of the Chanukah purchase. 
All three exist in our relationship with 
Torah; may we merit to use each of 
them wisely.  
 

torczyner@torontotorah.com 

“You ascended to Heaven, you captured 
captives, you took gifts among men.” 

(Tehillim 68:19) 
 

The context of this verse mentions 

Mount Sinai, and so our sages read 
“You” as Moshe atop the mountain. 
(Shemot Rabbah 28:1) They identify 
three ways in which Moshe brought us 
the Torah: 
 As a recipient of a gift; 
 As an invader taking a captive; 
 As a consumer making a purchase 

[the word used in the passage for 
“took”, lakachta, also can refer to 
purchasing]. 

 

Each role is expressed in our national 
relationship with Torah: 
We receive a Gift – Devarim 33:4 
describes Torah as a morashah, an 
inheritance; this is consistent with the 
fact that we did nothing to earn the 

Torah at Sinai. Indeed, at the end of 
each amidah we pray to G-d to “place 
our portion in Torah” (Avot 5:20), 
suggesting that our involvement in 
Torah is a gift from G-d.  
 

We take Torah Captive – Shemot 23:2 
instructs our courts to rule in 
accordance with the majority of the 
judges; even scholars who believe the 
majority is wrong are obligated to 

support its decision, regardless of their 
view of G-d’s intent. Similarly, Moshe 
tells the Jews, “It is not in Heaven 
(Devarim 30:12)”; as the Talmud 
explains, “Torah was given at Mount 
Sinai, and thereafter we do not pay 
attention to the messages of 
supernatural voices.” (Bava Metzia 

59b) Torah is our captive, controlled 
and defined by our voices alone 
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Book Review: MiMaran ad Maran 

There is some debate regarding whether a creditor must do 
anything in order for a loan to be released. Rambam 
contends that loans are automatically forgiven, without any 
declaration from the creditor. (Mishneh Torah, Hilchot 

Shemitah v’Yovel 9:4, 9:28) Others, though, contend that 
the debt is not forgiven until the creditor says so. (Yereim 
164) According to the latter view, a borrower is obligated to 
offer to pay, until the creditor declines to receive it. 
(Mishneh Halachot 10:275) In practice, though, we follow 
the view of Rambam on this. (See Minchat Asher Gittin 
59:3; Yachel Yisrael 105; Minchat Shlomo 1:47:2) 
 

Certain debts are not released. This includes debts for 
which collateral is held, store tabs for which collection has 
not been initiated, employee wages, and court-ordered 

payments (Shulchan Aruch Choshen Mishpat 67:11-15) 
 

Shemitah of loans applies specifically to loans which are due 

for collection before the end of the shemitah year. (Mishneh 
Torah, Hilchot Shemitah v’Yovel 9:4; Shulchan Aruch 
Choshen Mishpat 67:30) However, a minority view contends 
that the prohibition against collecting such loans actually 
begins at the start of the shemitah year. (Rosh Gittin 4:20; 
and see Ketzot haChoshen 67:1) This is why some write a 

prozbul before the shemitah year begins. [An explanation of 
prozbul is beyond the scope of this article, but see a 3-part 
shiur that begins at http://www.yutorah.org/
showShiur.cfm?shiurID=838257.]  
 

torczyner@torontotorah.com 

We have already learned the mitzvah of letting Israeli land lie 
fallow every seventh year. (Toronto Torah 2:27) Shemot 23:11 
calls this shemitah, meaning “release”: “And in the seventh, 

you shall release [the land].” However, there is another law of 
shemitah in the seventh year; Devarim 15:2 says, “Every 
creditor must release” the debts he holds over others. 
 

The law of shemitah for debts includes three obligations: 
 Abandon debts owed to you (Sefer haChinuch #477) 
 Do not claim debts owed to you (Sefer haChinuch #475) 
 Do not refrain from lending before the seventh year (Sefer 

haChinuch #480) 
These laws apply specifically for loans within the Jewish 

community, as an act of self-sacrifice performed for family. 
(See Sefer haChinuch #476) 
 

Early rabbinic authorities, including Rambam and Tosafot, 

stated that these laws apply even without a Beit haMikdash. 
However, many Sephardic communities stopped observing 
these laws by the 13th century; Ashkenazi communities did 
likewise by the 14th century. Some sages justified this by 
contending that the parties to loans in their day agreed 
implicitly to ignore the effects of shemitah on their loans; 
other justifications were offered as well. [See Shu”t Rosh 

77:2; Tur Choshen Mishpat 67; Mordechai Gittin 380; Ran 
Gittin 20a; Maharil Likutim 17; Maharik 92; Terumat 
haDeshen 304; Yam Shel Shlomo Gittin 4:43; Rama Choshen 
Mishpat 67:1; Aruch haShulchan Choshen Mishpat 67:10.] 
Nonetheless, Shulchan Aruch Choshen Mishpat 67:1 ruled 
that we must still release debts at the end of shemitah. 

Mimaran ad Maran:  
Mishnato HaHilchatit shel Maran 
HaRav Ovadiah Yosef 

Rabbi Binyamin Lau, 2005  

Yedioth Ahronoth / Hemed Books 
 

Who is the author?  

Rabbi Binyamin (Benny) Lau is the 
rabbi of the Ramban Shul in Jerusalem 
and is one of the leaders of the Beit 
Morasha study program.  
 

What is unique about the book? 
The book is an intellectual biography of 
Rabbi Ovadiah Yosef, one of the 
greatest Sefardi poskim (halachic 
authorities) of modern times. It surveys 
his halachic methodology (rather than 

his personal or political life) through a 
close analysis of his halachic works. 
While most books of this kind are 
written posthumously, Rabbi Lau 
produced this work during Rabbi 
Yosef’s life. He consulted with Rabbi 
Yosef, and Rabbi Yosef provides a letter 
of approval at the start of the book.  
 

In the book, Rabbi Lau gives us a 
glimpse into the mind of a master 

scholar and provides an example of 
psak (arrival at a halachic decision) 
which is driven, for the most part, by a 
clear set of principles. However, he also 
shows why other great authorities 
disagreed with those same principles.  

The Principles 
Rabbi Lau outlines three central 
principles: 
 

The first is Rabbi Yosef’s conviction 
that the lenient psak, if justifiable, is 

better. While many, especially in the 
world of Ashkenazi psak, tend towards 
stringency (especially in cases of 
doubt), Rabbi Yosef is confident 
enough to provide lenient rulings 
under most circumstances. While the  
pursuit of leniency is well established 
as a normative principle among 

poskim, few were as committed to the 
project of making halachah less 
onerous for Jews as Rabbi Yosef. This 
is seen especially in his unprecedented 
use of sfek sfeika, “double doubt”, 
using his encyclopedic knowledge to 
show that often there are two 

legitimate positions that can be 
combined to establish a sufficient 
basis to rule leniently on difficult 
questions.  
 

The second principle is the belief that 
all Sefardim should follow the rulings 
of Rabbi Yosef Karo. Rabbi Lau shows 
that while in fact “Sefardim” refers to 
many groups of Jews with their own 
traditions, Rabbi Yosef felt there 

should be one Sefardi halachic 
culture. To this end, he tried to impose 
his rulings on that broad community, 

to “return the crown of Torah to the 
way it was.” This desire expressed 
itself in the political realm as well, in 
Rabbi Yosef’s founding of the Sefardi 

Haredi party, Shas. Rabbi Lau 
masterfully shows that while Rabbi 
Yosef claimed to be returning a lost 
tradition, he was in fact innovating. 
Not  only were many of his 
contemporaries not convinced that all 
“Sefardim” were bound to one halachic 
tradition, many of the authorities 

Rabbi Yosef cites to bolster his 
position were themselves willing to 
argue on Rabbi Karo.  
 

The third principle is that Rabbi Yosef 
opposed the trend of recent Sefardi 
poskim, following the great poskim 
Chida and Ben Ish Chai, to introduce 
elements of Kabbalah into their psak. 
Rabbi Yosef preferred the tradition of 

Ashkenazi poskim that limited 
Kabbalah’s influence on psak. Here as 
well, Rabbi Yosef was critiqued by 
those in his community who supported 
the traditional psak which followed 
those earlier luminaries.  
 

In sum, Rabbi Lau allows us to peek 
into the world of a great posek, as well 
as understand the controversies that 

arose from the moves he made.  
 

jziring@torontotorah.com 

613 Mitzvot: Mitzvah 475-477, 480: Shemitah of Debts Rabbi Mordechai Torczyner 

Rabbi Jonathan Ziring 



Torah and Translation 

Law and Order in Egypt 

Rabbi Meir Simchah of Dvinsk 

Meshech Chochmah to Bereishit 41:33 

Translated by Yisroel Meir Rosenweig 

Biography 
 

Rabbi Meir Simchah 

HaKohen of Dvinsk 
 

Rabbi Adam Frieberg 
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Rabbi Meir Simchah HaKohen was born 
in 1843 in a village near Vilna and lived 
for many years in Bialystok. In 1888 he 
was appointed rabbi of Dvinsk, serving 

alongside Rabbi Yosef Rosen (the 
“Rogatchover Gaon”), who led the 
Chassidic community. 
 
In 1906, after the passing of Rabbi 
Avraham David Rabinowitz (Aderet, 
father-in-law of Rabbi Avraham Yitzchak 
HaKohen Kook), the rabbinate of 

Jerusalem was offered to Rabbi Meir 
Simchah. He declined, agreeing to the 
request of his community to remain in 
Dvinsk. That same year, a man claimed 
to have discovered two tractates of the 
Jerusalem Talmud, Bechorot and 
Chullin, which had been lost for 
centuries. Rabbi Meir Simchah, along 

with the Rogatchover Gaon, Rav Ber 
Rothner and the Gerrer Rebbe, proved 
that these “newly discovered editions” 
were clever forgeries. 
 
Rabbi Meir Simchah remained in Dvinsk 
throughout World War I, and passed 
away there in 1926. Rabbi Meir Simchah 

authored two well-known works: the “Or 
Sameach” commentary on Rambam’s 
Mishneh Torah and “Meshech 
Chochmah”, a commentary on the Torah.  
 

afrieberg@torontotorah.com 

“Now, Pharaoh should find an 
understanding and wise man” 
 

Pharaoh was holy to the Egyptians. As 
such, it wasn’t his role to look into 
human affairs and the matters of his 
land. And because “the highest over the 
high waits, and there are higher ones 
over them,” theft and robbery were 
rampant. Woe to the land whose leaders 
are many! Therefore, in Egypt there was 

a tremendous distortion of justice as 
was seen when a person from a far land 
was thrown in prison for life over a 
personal matter, imprisoned without 
justice. Every bureaucrat did as he 
pleased. Therefore, Pharaoh was shown 
the dreams about the cows first, to 
demonstrate that Hashem wasn’t going 
to have the famine impact Pharaoh, for 

the sake of the animals, “Hashem saves 
for the sake of animals.” For this reason 
Yosef stated, “As to the repetition of the 
dreams.” 
 

”Now, Pharaoh should find an 

understanding and wise man” - “man” 
and not “godly” or “holy”, for his 
greatness [in leadership] should be that 
he knows the ways of civility and 

organization. [Therefore,] “He should be 
placed over all of Egypt” - that 
everything should be in his hands. If a 
bureaucrat were to twist the law, his eye 
would be above him watching. No one 
would be able to decide law on their own 
without first consulting the leader of 
Egypt. And therefore the cows were 

mentioned first, to point out the 
corruption of justice in the land of 
Egypt. And when [Pharaoh] appointed 
him, he stated - look and oversee all the 
affairs of the land, for “I’ve given you all 
of Egypt.” If there is a twisting of the 
law, it will be dealt with by you alone.  
 

Therefore, when Yosef wanted to 
imprison his brothers without a trial 
and consensus of the community, he 
said, “You are spies!” - something that 
would involve the monarchy and would 
not need to be publicized amongst the 
populace [in order to be acted upon]. 
Similarly, Yosef stated, “I am Pharaoh,” 

referring to the divine monarchy in the 
Egyptian language. [This communicates 
that] it is below my honour to supervise 
the iniquity and tricks of people. 
“Without you...” for you will supervise all 
that occurs in the land of Egypt. 
Understand this.  

 “ועתה ירא פרעה איש נבון וחכם”
 
 

והנה פרעה היה קדוש להמצרים, ולא היה 
דרכו להביט על הליכות בני אדם ודרכי 
מדינתו. ובהיות גבוה מעל גבוה שומר, 
וגבוהים עליהם, אז ירבה עושק וגזל, כי אוי 
לארץ אשר שריה רבים! לכן היה במצרים 
עיוות הדין כזה להושיב בבית אסורים על 
דבר פרטי איש ממדינה רחוקה כל ימיו, 
ויהיה כלוא ללא משפט. ולכן עשה כל שר לפי 
רצון נפשו. ולכן הראו לו בחלומו הפרות 

‘ תחילה, להראות שבשביל הבהמות מודיע ד 
לפרעה אשר בל יגועו ברעב, ובשביל בהמה 

ועל הישנות החלום ” ולזה אמר  ‘.  יושיע ד 
 “.פעמיים

 
 
 
 
 
 
 

 

איש   -“  ועתה ירא פרעה איש נבון וחכם ” 
דוקא, ולא אלקי וקדוש, ושלימותו יהיה 

וישיתהו על כל ”   -שידע דרכי הנימוס והסדר  
שיהיה בידו הכל, ואם שר אחד “ ארץ מצרים

יעות משפט, יהיה עין למעלה ממנו אשר 
יראה ולא יוכל אדם למעבד דינא לנפשיה 
בלתי הודיע להשר על כל מצרים. ועל זה 
מורה הקדמת הפרות על עיוות משפט שבארץ 
מצרים. וכאשר עשה אותו אמר: ראה נא 

נתתי ” והבט על כל דרכי הנהגת המדינה, כי  
ואם יהיה איזה “,  אותך על כל ארץ מצרים 

עיוות משפט, מידך יבוקש ויתיחס הדבר לך 
 לבד.

 
 
 
 
 
 

 

ולכן כאשר עמד יוסף ורצה לאסור את אחיו 
ללא משפט כללי וחות דעת הקהל, אמר 

שזה דבר   -)להלן מב, ט(  “  מרגלים אתם ” 
הנוגע למלכות, אשר זה לא יהיה במשפט 
הקהל בפרסום, וזה שאמר לו )פסוק מד(: 

רצונו לומר, שמורה על ממשלה “,  אני פרעה” 
אלקית בלשון מצרים, ואין כבודי להביט על 

ובלעדיך ” עלילות בני אדם ותחבולותם,  
כי אתה תשגיח על כל המתהווה ‘”,  וכו 

  והבן:“, בארץ מצרים”



Weekly Highlights: Dec. 12 — Dec. 18 / 30 Kislev – 6 Tevet 

Time Speaker Topic Location Special Notes 

   Dec. 11-12 Shabbaton at Aish Thornhill (TCS) שבת

8:00 PM R’ Jonathan Ziring Drinking with Non-Jews Aish Thornhill Chulent served! 

After Hashkamah Yisroel Meir Rosenzweig Customs of Oppression Aish Thornhill  

Derashah R’ Mordechai Torczyner Making Peace with Greece Aish Thornhill  

After musaf R’ David Ely Grundland Judaism: East or West? Aish Thornhill Before kiddush 

After musaf Yisroel Meir Rosenzweig Was Judith Jewish? Aish Thornhill Before kiddush 

After musaf R’ Mordechai Torczyner Caring What They Think Aish Thornhill Before kiddush 

After musaf R’ Jonathan Ziring על הנסים: Which Miracles? Aish Thornhill Before kiddush 

Before minchah R’ Jonathan Ziring Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT  

7:00 PM R’ David Ely Grundland Parent-Child Learning Shaarei Shomayim Chanukah & Chesed! 

Sun. Dec. 13  Chanukah Day 7    

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Lighting Inside 

9:15 AM R’ Shalom Krell The Book of Shemuel Associated (North) Hebrew 

10 AM to 

11:20 AM 

Mrs. Sarah Cheses 

R’ Mordechai Torczyner 

Legacy of the Maccabees 

Kallos vs. Hiddur 

Forest Hill 

Jewish Centre 

Midreshet Yom Rishon 

For women 

Mon. Dec. 14 Chanukah Day 8    

7:30 PM R’ Jonathan Ziring Choosing Gender Yeshivat Or Chaim Beit Midrash Night 

7:30 PM 
R’ David Ely Grundland 
R’ Mordechai Torczyner 

Daf Highlights 
Medical Halachah 

Shaarei Shomayim Beit Midrash Night 

Tue. Dec. 15     

10:00 AM Mrs. Ora Ziring Women’s Beit Midrash Ulpanat Orot  

1:30 PM R’ Mordechai Torczyner Iyov: Chapters 26-27 Shaarei Shomayim  

Wed. Dec. 16     

12:30 PM R’ Mordechai Torczyner Killing Terrorists SLF jonathan.hames@slf.ca 

12:30 PM R’ Jonathan Ziring Holiday Parties & Greetings RBC gabriella.krug@rbc.com 

8:00 PM Yisroel Meir Rosenzweig Animal Cruelty Shaarei Tefillah  

Thu. Dec. 17     

1:30 PM R’ Mordechai Torczyner Yehoshua: Levite Cities 49 Michael Ct.  

airspace, was the direction to take toward establishing peace. 
Due to opposition from within Likud, in November 2005 he 
formed the Kadima party. 
 

Between August 16th and 30th, 2005, Ariel Sharon’s 
government expelled almost 10,000 Jews from Gaza, with 
every Israel soldier out by September 11, 2005.  
 

Sharon was heavily overweight and ignored medical orders for 
rest after a December 18th, 2005, minor stroke. On January 5, 
2006 (5 Tevet 5766), Ariel Sharon suffered a hemorrhagic 
stroke and doctors were unable to help prevent a coma. He lay 
in a vegetative state for eight years, and he passed away on 
January 11, 2014.  
 

dgrundland@torontotorah.com 

5 Tevet is Thursday 
 

Ariel Sharon was a commander in the Israeli Army from its 
creation in 1948. He fought in the War of Independence, the 
1956 Suez Crisis, the Six Day War and the Yom Kippur 
War, among others. During the 1982 Lebanon war, Sharon 
was the Minister of Defense, directing operations on the 

ground. He was considered a great military strategist. 
 

Sharon retired from the military in 1977 and joined the 
Likud party; he served as Israel’s 11th Prime Minister, from 
2001 to 2006. In May 2003, Sharon agreed to the US, EU 

and Russian “Road Map to Peace”, agreeing to negotiate 
with Mahmoud Abbas and to the eventual creation of a 
Palestinian state. Sharon decided that unilateral withdrawal 
from the Gaza Strip, while controlling the coast and 

This Week in Israeli History: 5 Tevet 5766 (2006) 

Ariel Sharon Enters a Coma 
Rabbi David Ely Grundland 


