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Accept Advice! (even from your in-laws) Rabbi Baruch Weintraub 

Among the answers given, two basic 
approaches emerge: 
1. The first reads G-d back into the 

story. So, for example, a midrash 

suggests that the verse quoted 
earlier should be broken into two 
parts, stating that “Moshe heeded 
the voice of his father in law, and 
did all that He – meaning G-d - had 
said.” Ramban (ibid. 18:19) goes 
even further, arguing that Yitro 
himself suggested that Moshe 

should consult G-d. 
2. The second approach sees G-d’s 

silence in the matter as proof that 
Yitro’s advice was unnecessary or 
even wrong. The commentators who 
subscribe to this approach point 
out that Hashem would indeed 
command the appointment of 

judges in each and every city in 
Eretz Yisrael. (Devarim 17:18) Now, 
however, was not the right time – 
either because Moshe still needed 
to establish his authority (Shadal to 
Shemot 18:24), or because the 
Torah’s laws were yet to be given, 
so there was no code of law upon 

w h i ch  ju dg e s  c o u l d  b a se 
themselves. (Abarbanel Shemot 18) 

 
While both of these viewpoints are 
illuminating and thought provoking, it 
may be possible to outline a third 
approach, which sees value in Yitro’s 
advice – as the plain reading seems to 

require – and at the same time explains 
why G-d did not command it earlier, as 
logic seems to demand.  
 
Our suggestion will be based on the 
talmudic description of Moshe in 

Sanhedrin 6b. Rabbi Eliezer, son of 
Rabbi Yossi HaG’lili, claims that Moshe 
never compromised in judgment; he 
always strove towards the ultimate 

truth, believing that “the law should cut 
through the mountain.” Such an 
approach can easily explain why Moshe 
chose to conduct all judgment by 
himself. He knew that he had the best 
understanding of the Torah and of G-d’s 
will, and therefore no one else could 
achieve the same level of truth. Since 

Moshe was completely right in this line 
of thinking, G-d did not interfere. 
 
Yitro’s advice was thus not an 
improvement of the Divine command. 
Rather, it was political advice, taking 
into account not only the ideal aspired 
to, but also this world’s necessities. It 

was aimed at creating the right 
framework which would enable Moshe 
to fulfill his ideals. [See Ralbag Shemot 
18, the 14th toelet, for a somewhat 
similar approach.] 
 
In this view, Yitro’s advice could serve 

as an essential introduction to Matan 
Torah: While our ideals and spiritual 
aspirations should be rooted in the 
Divine revelation of Sinai, the means, 
including social infrastructure, needed 
to realize them can be learned from 
other nations. Being able to accept 
Yitro’s advice and to learn from others 

what can be learned, is presented by 
our parshah as a prerequisite to the 
acceptance of the Torah: “Derech Eretz 
preceded the Torah.” 
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When learning Parshat Yitro, our 
attention is usually drawn to the 
encounter at Mount Sinai. This focus 
has halachic roots in the requirement 

never to forget “the day on which you 
s t o o d  b e f o r e  y o u r  G - d  a t 
Horeb.” (Devarim 4:13) However, it is 
still beneficial to not limit our focus to 
the events of Mount Sinai alone. The 
beginning of our parshah offers us a 
short and interesting story, which may 
e v e n  s e r v e  t o  e n r i c h  o u r 

understanding of the events in the 
dominant story of Mount Sinai. 
 
The beginning of our parshah tells us 
about Yitro’s advice to Moshe. Yitro 
saw Moshe sitting the whole day, 
judging the people. Yitro identified that 
Moshe alone would not suffice to meet 

the judicial needs of a large nation; 
thus, he advised Moshe to appoint 
suitable judges – leaving only the most 
intricate and complex cases to be 
brought before him. 
 
Moshe, we are told, “heeded the voice 
of his father-in-law, and did all that he 

had said.” (Shemot 18:24). This 
wording caused many of our great 
commentators unease; usually, such 
total obedience is reserved for the 
words of G-d, and not for those of flesh 
and blood. The Torah’s choice of these 
words serves to emphasize an 
underlying question: why did Moshe 

need to be told by Yitro how to conduct 
the judicial system of Bnei Yisrael, 
rather than receive instruction directly 
from G-d? 
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Book Review: Keshet Giborim 

ridden city in crisis into a thriving, flowering city.” (http://
bit.ly/2lJttyu) 
 

In 1972, Rabbi Grossman established his life’s work, the 
network of Migdal Ohr educational institutions. These 
schools serve thousands of students from the lowest 

socioeconomic strata, from all around Israel and from all 
communities, from kindergarten through vocational 
education. 
 

In the 1990’s, Rabbi Grossman became active in absorption 
of immigrants from the Former Soviet Union, as well as 
Ethiopia and Yemen; he was even active in their 
immigration itself. 
 

Rabbi Grossman is personally Chareidi, and he is close with 
the Chareidi leadership, but he is simultaneously close with 
the general political leadership. His many connections have 
made him a bridge between communities. In 2003 Rabbi 

Grossman was recruited by many rabbis to run for Israel’s 
Chief Rabbinate, but his father prohibited him from doing 
so. However, since 2008 he has served as a member of the 
Chief Rabbinical Council. 
 

Rabbi Grossman has received many awards, including the 

“Love of Israel” prize from President Chaim Herzog and 

Prime Minister Begin in 1983. In 2004 he received the Israel 

Prize for his life’s work in education and in building bridges 

between communities. In 2008 he was selected to light a 

bonfire at the national celebration of Israel’s sixtieth 

birthday. 
 

yperez@torontotorah.com 

Rabbi Yitzchak David Grossman 
Born in Elul 5706 (1946) 
Chief Rabbi, Migdal ha’Emek 1970-present 
 

Rabbi Yitzchak David Grossman is a sixth-generation 
Jerusalemite. He learned in Yeshivat Eitz Chaim under the 

tutelage of the tzaddik of Jerusalem, Rabbi Aryeh Levin, from 
whom he absorbed love of Israel. He continued to study in 
the Slabodka Yeshiva in Bnei Brak, and he was close with 
the Admor of Lelov. At the age of 19 he was ordained by 
Israel’s two Chief Rabbis, Rabbi Isser Yehudah Unterman 
and Rabbi Yitzchak Nissim. 
 

In 1967, Rabbi Grossman was powerfully affected by the 
great miracle of the Six Day War. In an interview (http://
news.walla.co.il/item/1788687) he said, “I asked myself: In 

what way could I thank G-d? I decided that my thanks would 
be to leave Jerusalem and go to Migdal ha’Emek. With the 
blessing of the Admor of Lelov, Rabbi and Rebbetzin 
Grossman went to Migdal ha’Emek to reach out to the 
religiously unaffiliated and to spread love of Israel. Rabbi 
Grossman began his activities by going to discotheques and 
theatres, to breathe hope and life into the youth who had 
descended into crime and drugs. He also established 

rehabilitation programs within the prisons. His name spread 
with his successful work, and he was nicknamed “The Disco 
Rabbi”. 
 

In 1970, Rabbi Grossman was appointed to serve as Chief 
Rabbi of Migdal haEmek. In a speech for the occasion, Prime 
Minister Golda Meir said, “The special abilities of Rabbi 
Grossman are expressed in the way he has turned a crime-

Keshet Giborim (2 volumes, Heb.) 

Rabbi Aharon Ben-Tzion Shurin 
Mossad Harav Kook, 1964  
 

About the Author: 
Rabbi Aharon Ben-Tzion Shurin has a 

fascinating biography. Born in 1913 to 
a well-known rabbinic family, Rabbi 
Shurin had broad exposure to the 
rabbinic world in Europe. He studied in 
the Lithuanian yeshivot of Telz and 
Ponevezh, and then traveled to Israel to 
study at Chevron Yeshiva and in Petach 
Tikvah. After this he moved to America, 

where he studied at Yeshiva University. 
He went on to earn a Doctor of Divinity 
degree. Rabbi Shurin was one of the 
founding members of Agudat Yisrael in 
America, serving as the organization’s 
first Vice President. He also served as 
Rabbi to several congregations in the 
New York area. He taught for close to 

forty years in the Judaic studies 
department of Stern College at YU. 
Rabbi Shurin’s very broad exposure to 
many different areas of the Orthodox 
world made him uniquely capable of 
writing about a wide variety of rabbinic 
figures, often from a first-hand 
perspective. 
 

Content of the Books 
The set consists of two volumes, written 

in Hebrew, each containing over 40 
short biographical sketches of leading, 
mostly non-Chasidic, rabbinic figures. 
The figures are generally from the 20th 

century, with some exceptions. The 
figures treated span broad swathes of 
the Orthodox community, reflecting 
Rabbi Shurin’s life experience. In the 
Israeli world, important leaders such 
as Rabbis Yosef Chaim Sonnenfeld, 
Avraham Yeshayah Karelitz (Chazon 
Ish), and Isser Zalman Meltzer make 

appearances, as do Rabbis Avraham 
Yitzchak Kook and Yitzchak Herzog, 
the first and second Chief Rabbis of 
Israel. On the American scene, there 
are entries for Rabbi Aharon Kotler of 
Lakewood, Rabbi Eliyahu Meir Bloch 
of Telz Yeshiva in Cleveland, and Rabbi 
Bernard Revel, founding president of 

YU. The European entries recount 
greats such as Rabbi Menachem 
Zemba of Warsaw, Rabbi Yitzchak 
Yaakov Reines, an early Mizrachi 
advocate, and Rabbi Nosson Tzvi 
Finkel, a chief member of the Mussar 
movement. The result is a sweeping 
look at the 20th century Lithuanian 

rabbinic world, leaving the reader with 
a feeling of familiarity with that world. 
 

Style 
The second volume contains one 

approbation from Rabbi Yosef Dov 
Soloveitchik and the first collects 
words of praise from a former editor of 
The Forward Jewish newspaper of New 

York. Both speak highly not of Rabbi 
Shurin’s writing in these volumes, but 
of his regular columns in The Forward. 
They note the author’s clear 
presentation and uncanny ability to 
summarize complex topics in a concise 
and precise format. This literary skill 
is evident in the biographical sketches 

presented in the volumes of Keshet 
Giborim. Rabbi Shurin presents a 
snapshot of each life, interweaving 
historical details with characteristic 
stories that make for a very enjoyable 
and informative read. 
 

Final Thoughts: 
In a literary landscape which is filled 

with hagiography and works which 
present one particular world view or 
another, it is refreshing and perhaps 
vital to read works which break down 
these boundaries and present in an 
earnest and broad way. These volumes 
are useful both for the casual reader 
and for teachers or writers as a 

resource for biographical material. 
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Israel’s Chief Rabbis: Rabbi Yitzchak David Grossman Yaron Perez 

Adam Friedmann 
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Torah and Translation 

Letter of Radak to Judah ibn Alfakhar 

For Rambam, against Rabbi Shlomo of Montpelier 
Translated by Rabbi Mordechai Torczyner 

Biography 

Rabbi David Kimchi 

Rabbi Mordechai Torczyner 
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Rabbi David Kimchi, better known as 
Radak, was born in 1160 in Narbonne, 
in Southern France. His father and 
mentor, Rabbi Yosef Kimchi, was a 

grammarian and author of a biblical 
commentary, as was his older brother, 
Rabbi Moshe Kimchi. Radak followed in 
their footsteps, but his footprint came to 
exceed theirs. 
 
Radak’s most widely known publication 
is his commentary to Tanach, which is 

included in Mikraot Gedolot editions of 
Tanach and is popular for its terse but 
lucid blend of grammar, midrash and 
philosophy. [Remarkably, it is thought 
that he began his commentary by writing 
on Divrei haYamim. See http://

www.daat.ac.il/daat/tanach/parshanut/
radak-2.htm.] However, Radak’s greatest 
work may be his Michlol. The first half of 
the Michlol is a work of grammar, 
building on the work of Rabbi Yehudah 
Hayyuj and Rabbi Yonah ibn Janach. 
The second half is a dictionary of biblical 

Hebrew; this has also been published 
separately as Sefer haShorashim. 
Radak’s influence extended beyond the 
Jewish community; Israel Abrahams 
wrote in the introduction to Jewish Life 
in the Middle Ages, “There were no Jews 
round the table of King James I’s 

compilers of the Authorised Version, but 
David Kimchi was present in spirit. The 
influence of his Commentary on the 
Bible is evident on every page of that 
noble translation.” 
 
Although versed in mysticism (see his 
commentary to Yechezkel 1), Radak 

tends toward the rational in his writing. 
Toward the end of his life, Radak became 
involved in the controversies 
surrounding the philosophical writings of 
Rambam; he wrote letters to persuade 
others to join the Rambam’s supporters. 
Part of one such letter is translated in 
the accompanying column. 

 
Radak’s publications include polemics 
against Christianity, in particular 
attacking the internal logic of the stories 
told by the Church. These writings are 
available at http://www.daat.ac.il/daat/
mahshevt/natsrut/david-2.htm, as well 
as at the end of some of editions of his 

commentary to Tehillim. 
 

Rabbi Kimchi passed away in 1235.  
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I have come neither to argue with you nor 
to debate, but to inform you that the one 
whose side you have selected, whom you 
have called righteous, wise and without 

blemish, is wicked and foolish. He has 
followed a bad path and corrupted his 
ways, and he has become a tale-bearer, 
one who hands over [Jews to their foes]. 
His end demonstrates the character of his 
beginning, may the heavens reveal his 
guilt and the land rise against him. (Iyov 
20:27) 

 
When he saw that the French rabbis had 
rejected him, viewing him as a fool and 
knowing him to be a false witness, he 
returned to the idols (cf. Shoftim 3:19) 
and idolaters and he gave to them, and 
they listened to him, aiding him in 
sending his hand against the Jews (cf. 

Esther 8:7). He first called all of the 
barefoot youths and he told them, “See, 
many of our people are heretics and 
deniers, seduced by the words of Rabbi 
Moshe of Egypt, who wrote heretical 
books. You are destroying your heretics, 
destroy ours as well.” And they ordered 

those books [of Rambam] burned, Sefer 
haMada and Sefer haMoreh [Nevuchim].  
 
And his uncircumcised heart did not rest, 
and he spoke as well to the preachers, 
priests and monks along these lines, until 
the words reached the Cardinal, to the 

point that the Jews of Montpelier and 
their associated communities were in 
great danger, and subjected to scorn and 
abuse by the nations. The evil matter 
travelled from city to city, and [the 
Christians] said, “See, the Torah of the 
Jews is lost, for they have become two 
sects. There is no Torah but our Torah.” 

 
Now, see, see! (cf. Shemuel I 24:11) For 
this will you restrain yourself (cf. 
Yeshayah 64:11), you and your lofty and 
mighty friends? Will you aid the wicked 
and love the enemy of G-d? It would be a 
desecration, a desecration, for the seed of 
your father, the great prince, to put his 
hand with evildoers and strengthen the 

hand of the wicked! Today, he has neither 
aide nor supporter other than you, for the 
French rabbis do not place their hand 
with him, but rather with Rabbi Moshe 
zt”l, and they bring proof for his words. 
Do not battle me on his behalf. Now, take 
pity upon the honour of Heaven and the 
honour of Israel, and curse and destroy 

those others. Righteousness will be with 
you, when you do that which is good and 
just in the eyes of G-d and Man.  

אבל   ולא באתי לקטרג עמך ולהתוכח, 
להודיעך אשר בחרת בו וקראתו צדיק וחכם 

וסכל,  והנה הוא רשע  יצא   ותמים  כי 
לתרבות רעה והשחית את דרכו ונעשה 

וסופו הוכיח על תחלתו יגלו   מלשין ומוסר, 
 שמים עונו וארץ מתקוממה לו.

 
 
 
 
 
 

כי בראותו כי רבני צרפת נטשוהו ולסכל 
והוא שב   חשבוהו ומעיד עדות שקר ידעוהו, 

עד הפסילים ולעובדי אלילים ויתן להם 
 וישמעו לו לעזרו על אשר שלח ידו ביהודים,
ויקרא תחלה לכל הצעירים היחפים ויאמר 

 ראו כי בני עמנו רובם מינים וכופרים,’להם 
אשר   כי נפתו לדברי רבינו משה ממצרים, 

ואתם מבערים את   כתב ספרי מינות. 
וצוו לשרוף   ‘ בערו את שלנו.   המינים שלכם, 

 הספרים ההם והם ספר מדע וספר מורה.
 
 
 
 
 

ולא נח לבבו הערל וידבר גם אל הדורשים 
ש ואל הכמרים הגלחים “הם הפרידיקאדורי

כדברים האלה עד שהגיעו הדברים אל 
א  נ י ד ר ק , “ ה ם   ל י ד ו ה י ה ו  י ה ר  ש א ד  ע

ר והנלוים אליהם בסכנה גדולה “ במונפילי 
ויצאה הדבה   וללעג ולקלס בפי הגוים, 
ראו כי אבדה ’ הרעה מעיר לעיר ואמרו  

תורת היהודים כי נעשו שתי כתות עליה 
 ‘ואין תורה אלא תורתינו.

 
 
 

העל אלה תתאפק אתה  ועתה ראה גם ראה,
הלרשע לעזור   ורעך הנשיאים הרמים, 

תאהב? חלילה חלילה לזרע ‘  ולשונא ד 
הנשיא הגדול אביך להיות ידו עם מרעים 

והיום אין לו עוזר   ולחזק ביד רשעים! 
כי רבני צרפת אין ידם   וסומך אלא אתה, 

ומביאים   ל, “ עמו אלא עם הרב משה זצ 
 ואל תלחם עמי בעבורו.  ראיה על דבריו. 

ועתה חוסו לכבוד שמים ולכבוד ישראל 
ולכם תהיה צדקה כי  וקללו והחרימו אותם,

 תעשו הטוב והישר בעיני אלקים ואדם.

http://www.daat.ac.il/daat/mahshevt/natsrut/david-2.htm
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Weekly Highlights: Feb. 18 — Feb. 24 / 22 Shevat — 28 Shevat 

Time Speaker Topic Location Special Notes 

     Feb. 17-18 שבת

Fri. 5:45 PM R’ Mordechai Torczyner Healthy & Unhealhy Prayer Village Shul 

Village Shul  
Medical Ethics 

Shabbaton  

After musaf R’ Mordechai Torczyner When may a Jew Give Up? Village Shul 

Seudah shlishit R’ Mordechai Torczyner 
Abducted, Adopted, ID’d: 

Now What? 
Village Shul 

After hashkamah Adam Friedmann Parshah Analysis Clanton Park  

After musaf Adam Friedmann Lasting Impacts of Sinai Or Chaim  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

Sun. Feb. 19     

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Third floor 

9:15 AM R’ Shalom Krell Book of Shemuel II Associated North Rm 206; Hebrew 

Mon. Feb. 20     

9:15 AM to  
11:30 AM 

R’ Jonathan Ziring 
Davening from a 

Cell Phone 
Yarchei Kallah at 

Yeshivat Or Chaim 

9:15 Breakfast 
Preparation 

10:30 AM Shiur 

7:00 PM Adam Friedmann 
Jewish Philosophy 3: 

Reward and Punishment 
The Terraces of 

Baycrest 
 

8:30 PM Adam Friedmann Gemara Arvei Pesachim Clanton Park Men 

8:45 PM R’ Jonathan Ziring Monday Night Learning Bnai Torah Bnei Akiva 

Tue. Feb. 21     

1:30 PM R’ Mordechai Torczyner Ezra: Inspired! Shaarei Shomayim  

Wed. Feb. 22     

2:30 PM R’ Jonathan Ziring Narratives of Vayikra carollesser@rogers.com  

8:00 PM Adam Friedmann Why do we do that? Shaarei Tefillah  

8:30 PM Yaron Perez Parshah: הפרשה ואני Shaarei Shomayim Hebrew 

Thu. Feb. 23     

1:30 PM R’ Mordechai Torczyner Shoftim: Avimelech’s End 49 Michael Ct. Women 

Fri. Feb. 24     

9:00 AM R’ Ozer Glickman 
Business Halachah and the 

Modern Economy 
Yeshivat Or Chaim 

SPECIAL 
OPPORTUNITY! 

This week, our Men’s Beit Midrash for University Students at Yeshivat Or Chaim offers: 

Tuesday 8:30 AM, Nefesh haChaim, Rabbi Jonathan Ziring 
Friday 8:30 AM, Yeshayah, Rabbi Mordechai Torczyner 

This week, our Women’s Beit Midrash for University Students at Ulpanat Orot offers: 

Wednesday 9:30 AM to Noon, Hilchot Bein Adam laChaveiro, Mrs. Ora Ziring 
Thursday 9:30 AM to Noon, Netivot Shalom on the Parshah, Mrs. Elliezra Perez 

Hirsch (Devarim 24:4), this prohibition is meant to prevent 
abuse of the Torah’s divorce laws, lest couples swap partners 
under the guise of divorce and re-marriage. However, the 
prohibition does not apply where the wife has remained single 

and only the husband has re-married in the interim; since 
polygamy is biblically permitted, applying the prohibition to 
this case would create a legal paradox. 
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Jewish tradition tends to prefer for married couples to 
remain together, and to view divorce as an occasionally 
necessary evil. [See, for example, Gittin 90b.] In that light, 
one might expect the Torah to encourage divorced couples 

to reunite, when possible. Nonetheless, the Torah (Devarim 
24:1-4) prohibits a former husband from re-marrying his 
wife, once she has married someone else; Sefer haChinuch 
records this as the Torah’s 580th mitzvah. Why is that? 
 

According to Sefer haChinuch and Rabbi Samson Raphael 

The 613 Mitzvot: #580—Re-marriage Rabbi Mordechai Torczyner 


