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From One Redemption to the Next Yaron Perez 

Yaakov’s desire to leave Egypt is the 
subtext underlying the ensuing 
passage: “And G-d said to Yisrael, in 
visions of the night… I am G-d, G-d of 

your father. Do not fear descending to 
Egypt, for I will make you a great nation 
there. I will descend with you to Egypt, 
and I will bring you up, I will also bring 
you up, and Yosef will place his hand 
upon your eyes.” (Bereishit 46:2-4) Why 
did Yaakov need G-d’s promise of 
redemption? Rabbi Naftali Zvi Yehudah 

Berlin explained, “Yaakov was reluctant 
[to go] because he feared his children 
might become entrenched there, 
assimilating within the Egyptian nation. 
Only in Israel, a place dedicated for the 
service of korbanot and designated for 
the wisdom of Torah more than any 

other land, could the unique quality of 
Judaism be protected across the 
generations… Addressing this concern, 
G-d promised him, ‘Do not fear, etc. I 
will make you a great nation there,’ etc.” 
 
A Second Redemption 
The repetition in G-d’s language, “I will 

bring you up, I will also bring you up”, 
seems to include a second promise. 
Yaakov fears not only the immediate 
exile in Egypt, but also the future exile. 
Therefore, here G-d promises Yaakov 
that He will bring his children up from 
both exiles – the exile in Egypt, and the 
final exile, our own.  

 
This is how Rabbi Meir Simchah 
explained G-d’s revelation to Yaakov “in 
the visions of the night”, writing, “With 
Avraham and Yitzchak we do not find 
such an experience, only with Yaakov 
here and in Parshat Vayetze. [On both 
occasions] he was ready to leave the 

land and go outside of it to live, and so 
here he received a Divine revelation at 
night – demonstrating that even at 
night, in the darkness of exile, the 

Shechinah would be manifest in 
Israel.” (Meshech Chochmah to 
Bereishit 46:2) 
 
Yaakov understands the importance of 
transmitting the Divine promise to 
future generations. Thus, a midrash 
(Shemot Rabbah 5:13) relates of the 

Jews at the time of Moshe, “They held a 
tradition from Yaakov, who had 
transmitted the secret to Yosef, and 
Yosef to his brothers, and Asher ben 
Yaakov had transmitted it to his 
daughter Serach, and she was still alive. 
So he told her: Any redeemer who says 
to my descendants, ‘I have remembered 

you,’ he is the true redeemer. When 
Moshe came and said, ‘I have 
remembered you,’ immediately, ‘And the 
nation believed. (Shemot 4:31)’” 
 
So must we continue to remember, 
across the generations, the promise G-d 
gave to Yaakov regarding the future 

redemption. As Zecharyah pledged, “The 
fast of the fourth [month], the fast of the 
fifth [month], the fast of the seventh 
[month] and the fast of the tenth 
[month] will be for the House of Judah 
cause for joy and happiness, etc.” 
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Yaakov is informed that his long-lost 
son, Yosef, is still alive. After he sees 
the wagons sent for him, he believes 
that Yosef is indeed alive, “And the 

spirit of their father Yaakov 
lived.” (Bereishit 45:27) Yaakov decides 
to descend to Egypt to be reunited 
with Yosef, before his death: “And 
Israel and all he possessed travelled, 
and they came to Beer Sheva, and he 
sacrificed to the G-d of his father, 

Yitzchak.” (ibid. 46:1) Why does he 
bring this sacrifice? Why in Beer 
Sheva? And why “to the G-d of his 
father, Yitzchak”? 
 
One Redemption 
The names used for Yaakov may 
provide a clue, for Yaakov is a name 

normally associated with his identity 
as an individual human being, and 
Yisrael is often associated with his 
destiny as the final patriarch of the 
Jewish nation. (Meshech Chochmah to 
Bereishit 35:10) Here, then, the Torah 
describes the trek to Beer Sheva and 

Egypt not as the journey of an 
individual, but as that of a patriarch.  
 
In particular, this patriarch’s descent 
into exile calls to mind the journey to 
Beer Sheva of another patriarch, 
Y i t z chak .  Indeed ,  Y i t z chak ’ s 
conversation with G-d in that place 

sets the tone for Yaakov’s experience 
there. As Malbim (Bereishit 46:1) 
explains, Yitzchak sacrificed there and 
was told not to leave Israel. Yaakov, 
too, sacrificed there, and he also did 
not wish to leave Israel. He planned to 
visit Egypt, but not to remain there 
permanently. 
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focus. After many generations in which virtually all 
discussions about Chanukah assumed the miracle of the oil 
to be the festival’s focal point, the victorious military 
campaign returned to center stage. As almost no talmudic 

source is expansive about the Hasmonean wars, the 
“Maccabees” texts – which for many generations were not 
available in Hebrew and were therefore unknown – became 
a common reference. (In addition to Rabbi Goren’s and 
Rabbi Neriah’s writings mentioned earlier, see the recent 75 
page-long article, “Mai Chanukah”, by Rabbi Dr. Eliyahu 
Rahamim Zini.) 
 

The reliance on the Hasmoneans as role models has also 
given rise to doubts and questions: For example, history 
teaches us that Matitiyahu began the revolt by killing both a 
Greek officer and a Jew who was going to sacrifice for an 
idol; to what extent are we to accept and imitate the 
Hasmonean zeal against fellow Jews who were Hellenized? 
Or, in a different example, should we adopt the faith which 
enabled the Maccabees to wage war on a much stronger 

empire, or should we take a more “realistic” approach?  
 
But the most important question is – can we, with G-d’s 
help, overcome the failures which resulted in the collapse of 
the Hasmonean state 77 years after its establishment? Will 
we be able to rise above the internal strife that brought the 
Roman conqueror into Jerusalem without a fight?  
 

Chanukah may be behind us, but these questions must 
haunt us at night.  
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These words are written by the light of the shamash candle 
on the last day of Chanukah, and will be read as the holiday 
is rapidly fading into the past. Nonetheless, when we speak 
about the roots of Religious Zionism, Chanukah is never too 

far away.  
 
Almost from its inception, the Religious Zionist movement 
saw the sons of Matitiyahu as their “spiritual” forefathers. 
Thus, the activist youth organization of the movement, 
headed by people such as Rav She’ar Yashuv Cohen, was 
named “B’rit HaChashmonaim” (“The Hasmonean 
Covenant”); Rabbi Shlomo Goren and Rabbi Moshe Tzvi 

Neriah, both spiritual leaders in the Religious Zionist 
movement, invested many hours and pages – even whole 
books – on halachic analysis of the Hasmonean wars (ex. 
Milchamot Shabbat by Rabbi Neriah). In short, the 
Hasmoneans were “adopted” by the Religious Zionist 
movement. 
 

The Hasmoneans – who fought for both their religious ideals 
and their national freedom – were naturally seen as 
prototypes and models for the modern Religious Zionists. 
Their victory against all odds, the few defeating the many, is 
a source of comfort and inspiration. Of no less importance is 
the fact that the Maccabees faced not only external threats, 
but also a large segment of the Jewish population infatuated 
with a foreign culture. Their situation seems almost identical 

that of Religious Zionists thousands of years later.  
 
The creation of this special relationship with the 
Hasmoneans has caused a shift in Chanukah’s modern 

The old city of Jerusalem has been 
walled since biblical times. When the 
Jews conquered Israel in the time of 
Joshua, the Yevusi tribe occupied the 

city, and it was well fortified by its 
walls. King David eventually conquered 
it, expanded the city’s limits, and 
renamed it Ir David – “The City of 
David”. (Shemuel II 5:7) King Solomon 
further fortified the walls to protect the 
Temple and his palace that were within 

them. (Melachim I 9:15) 
 

The walls were surrounded by 
Nevuchadnezzar and the Babylonians 
on the 10th of Tevet, in the 9th year of 

King Tzidkiyah’s rule. (Melachim II 
25:1; Yirmiyah 52:4) On that day, 
Yechezkel relays that he received a 
prophecy in which G-d explained that 
these events were a punishment for 
Jewish sins. (Yechezkel 24) The siege 
lasted for a year and a half, until the 
walls were breached on the 9th day of 

Tammuz. (Melachim II 25:2-4; Yirmiyah 
52:5-7) In Av, the Babylonians 
destroyed the Temple and tore down the 
remainder of the walls. A similar course 
of events took place before the 

destruction of the Second Temple. 
 
When the Jews returned after the 
Babylonian exile, they were given 

permission to rebuild the Temple and 
Jerusalem. Chapter 3 of Nehemiah 
describes the efforts to rebuild and 
expand the walls; Chapter 4 describes 
the opposition they faced from the 
Samaritans and other neighbouring 
peoples. 
 

Josephus (Wars of the Jews, 5:4) 
records how the walls were again 
expanded and renovated during the 
Hasmonean period, constituting what 
he calls the “First Wall.” Herod the 

Great added what Josephus called the 
Second Wall somewhere in the area 
between today’s Jaffa Gate and Temple 
Mount. Agrippa I later began the 
construction of the Third Wall, which 
was completed just at the beginning of 
the First Jewish–Roman War. Some 
remains of this wall are located today 

near the Mandelbaum Gate gas 
station. 
 

When the Second Temple was 
destroyed (c. 70 CE), the walls of 

Jerusalem were almost entirely torn 
down, and the city remained without 
fortification for over two centuries. New 
walls were eventually built, probably 

during the reign of Emperor Diocletian, 
near the turn of the 4th century CE, and 
then renewed by Empress Aelia 
Eudocia during her banishment to 
Jerusalem (443–460). 
 

During the Middle Ages, the walls were 
destroyed by an earthquake (1033) and 
were rebuilt around a smaller portion of 
the city. During the Crusades the walls 
were destroyed and rebuilt several 
times (1099,1187, 1202-1212, 1219), 
finally being torn down by Saladin to 

prevent the Christians from benefiting 
from a fortified city were they to 
conquer it.  
 

The current walls were built in the 16th 

century (c. 1535-1538) by Sultan 
Suleiman the Magnificent of the 
Ottoman empire.  
 

To learn more about some of these 

stories, join us for Tanach in a Day, 
this Sunday!  
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The Zionist Idea: Continuing from the Hasmoneans Rabbi Baruch Weintraub 

Israeli Landmarks: The Walls of Jerusalem Rabbi Jonathan Ziring 
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Rabbeinu Nissim ben Reuven (known as 
“Ran”) was one of the great Spanish 
sages of the 14th century. Born in 1320 
in Barcelona, Rabbeinu Nissim earned 

recognition as a physician, astronomer 
and public activist in addition to his 
achievements in Torah scholarship. 
Although he never served formally as his 
community’s Rabbi, Rabbeinu Nissim, 
like many of his predecessors (i.e. 
Ramban and Rashba), filled that role for 
all intents and purposes. 

 
Ran was a great teacher of Torah, and he 
founded a yeshiva which produced a 
number of future leaders including 
Rabbi Yitzchak bar Sheshet (Rivash) and 
Rabbi Chasdai Crescas. Interestingly, 
there is some debate as to the identity of 
Rabbeinu Nissim’s own teacher. Scholars 

have suggested it was Rabbeinu Peretz 
the Tosafist, to whom he refers with the 
words, “Our teacher, the Rav, the great 
Kohein.” Ran was father to two sons, 
Chisdai and Reuven. 
 
Rabbeinu Nissim was a prolific author 
and commentator; his works include a 

commentary to the Talmud, a 
commentary to the Rif and a collection of 
derashot (see translation). It is also 
estimated that he wrote more than one 
thousand responsa, although fewer than 
one hundred have been preserved. An 
analysis of his contemporaries’ writings 
as well as later rabbinic literature shows 

the great weight assigned to his opinion 
on halachic matters, and the influence it 
had on future generations.  
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This [lesson explains] the matter of the 
generation of the Division [The Tower of 
Bavel] and their punishment, which left 
us, the commentators, in darkness to the 

point that we almost feel our way like the 
blind along a wall. What did these people 
do? What was their rebellion, what was 
their sin? If they wanted to be friends, as 
one, it would have been appropriate to 
reward them… And granted the 
midrashim that explain the reason for 
their punishment, they do not fit the 

simple text. For according to the view 
that they decided to ascend to the 
heavens, this is shocking – how could the 
entire world agree to such foolishness? 
And even if their vision was darkened 
and the eyes of their intellect were 
blinded, then it would have been 
appropriate for their foolishness to save 

them from punishment… Further: Had 
they extended a hand against ‘the 
essence,’ how could the punishment of 
scattering suffice? 
 
All of this follows and is established upon 
the root we have stated, that the union of 
the wicked and their gathering is 

harmful, whether they are trying to 
execute their wickedness or not, just as 
the union of the good is beneficial, when 
they are trying [to do good] and when 
they are resting, as is hinted in [Kohelet 
4:11] “Even if two lie together, it is warm 
for them.” 
 

And this was the matter of the generation 
of the Division, for without a doubt, at 
that time the entire world was founded 
on deficient beliefs, and that which all of 
them agreed to was idolatry, aside from 
some few, special individuals who tasted 
and saw the light of the world that was 
good. And they also lacked the ability to 

call people to serve G-d as one, due to 
fear of the nations in their land, who 
reigned over them. The first to do this, 
Avraham, experienced what happened to 
him with Nimrod, to the point that he 
needed to leave his land and go 
elsewhere. 
 

And without a doubt, those righteous 
people, unique in those generations, 
benefited from the division of the nations 
and empires. When a nation in one 
empire oppressed them, they wandered 
to another land where they could worship 
G-d as they wished, as happens for us in 
our exile today. When forced assimilation 

was renewed in the Land of Yishmael, their refugees fled to another land, and from 
there [back] to Yishmael. This provides some life in the time of our troubles and 
enslavement.  

וזה היה ענין דור הפלגה ועונשם, שהניחו 
אותנו המפרשים באפלה, עד שכמעט נגששה 
כעורים קיר, כי אלו האנשים מה עשו, מה 
פשעם ומה חטאתם אם רצו להיות כאיש 
אחד חברים, הלא היה ראוי להיות להם 
בזה שכר טוב... ועם היות שבאו בטעם 
ענשם של אלו מדרשים, אינם מסכימים 
לפשוטו של מקרא, כי לדברי מי שאמר 
שהיתה הסכמתם לעלות לרקיע, הוא מן 
התימה איך הסכימו כל בני עולם בשטות 
כזה, ולו חשכו ראותם ועורו עיני שכלם, 
היה מן הראוי להיות פתיותם מציל אותם 
מן העונש... ועוד כי לו פשטו יד בעיקר, איך 

 תספיק ענשם להפיץ אותם לבד... 
 

וכל זה נמשך ונוסד על השורש שאמרנו, כי 
חברת הרשעים ואסיפתם דבר מזיק, הן 
בעת השתדלם בפעולת רעתם, או לא 
ישתדלו בה, כאשר חברת הטובים דבר 
מועיל, הן בעת השתדלותם, או בעת ינוחו, 
כאשר נרמז באמרו גם אם ישכבו שנים וחם 

 להם. 
 

וזה היה ענין דור הפלגה, כי אין ספק כי 
בעת ההיא היו כל בני העולם נוסדים על 
אמונות נפסדות, ואשר הסכימו כולם הוא 
ענין עבודה זרה, מלבד סגולות )ו(אנשים 
מעטים אשר טעמו וראו אורו של עולם כי 
טוב, והם גם כן לא היה סיפוק בידם לקרוא 

שכם אחד, מיראתם ‘  בני אדם לעבוד את ד 
את העמים אשר היו בארצותם מושלים 
עליהם, עד שהראשון שהתחיל זה, והוא 
אברהם, קרה לו מה שקרה עם נמרוד עד 

 שהוצרך לעזוב ארצו וללכת אל ארץ אחרת.
 

ואין ספק כי אותם הצדיקים אשר היו 
יחידים בדורות ההם היה להם חילוק 
האומות והממשלות לטוב ולתועלת, כי 
כאשר תצר להם האומה באיזה מלכות, 
ישוטטו אל ארץ אחרת שיוכלו שם לעבוד 
השם יתברך כרצונם, כאשר קורה לנו 
בגלותנו היום, כי כאשר נתחדש שמד בארץ 
ישמעאל ינוסו פליטיהם אל ארץ אחרת, 
ומשם לישמעאל, וזה אצלנו מחיה מעט בעת 

 צרותינו ועבדותנו.



Sunday December 24: Tanach in a Day! 
 

All classes are at 159 Almore Ave, Open to men and women, Free of charge! 

8:30 AM 

Chumash: A Divine Play in Five Acts, R’ Jonathan Ziring 
By Beth and Mark Ziring in loving memory of Beth’s father Chaim Nivin  

(Chaim Ezra ben Chanoch Eliyahu z”l) on what would have been his 100th birthday  

9:30 AM 
Yehoshua: From Slaves to Israelis, R’ Mordechai Torczyner 

By Ziporah and Tommy Zwiebel, in loving memory of Alfred Ellenbogen z”l and George Zwiebel z”l  

10:00 AM 
Shoftim: Are These Leaders?!, R’ Mordechai Torczyner 

By Robbie and Brian Schwartz and family,  
in memory of Brian’s father Frank Schwartz, Ephraim ben Noach z”l  

10:30 AM 
Shemuel: What is a Jewish King?, Adam Friedmann 

By Kim Smiley and Matthew Friedberg,  
in memory of Dr. Martin Friedberg z”l, and in honour of their son Sam ח“יבל   

11:00 AM 
Melachim: The Rise and Fall of the Jewish Dynasty, R’ Jonathan Ziring 

By Mimi and Byron Shore 

11:30 AM Yeshayah: Politics and Prophecy, R’ Mordechai Torczyner 

12:00 PM Yirmiyah: Tortured Prophet, Stubborn Nation, Yaron Perez 

12:30 PM 
Yechezkel: Visions from Tel Aviv, Yaron Perez 

By Susan Oliver 

1:00 PM 
Lunch, dedicated by Nathan Kirsh, in loving memory of his parents,  

Rachel bat Mordechai z”l and Yehudah Pesach ben Naftali haKohen z”l  

1:30 PM  Trei Asar 1: Judgment Day is Coming, R’ Mordechai Torczyner 

2:00 PM Trei Asar 2: Nasty Neighours, R’ Mordechai Torczyner 

2:30 PM 
Trei Asar 3: Return to Zion, R’ Mordechai Torczyner 

By Shayna and Dr. Lazer Friedman, in loving memory of Shayna’s parents  
HaRav Yechiel Michel ben haRav Eliezer Lipa and Malkah bat Chaim Yehoshua Lipa z”l  

3:00 PM 
Tehillim: Timely, Timeless Songs, R’ Jonathan Ziring 

By Morris Sosnovitch, for a refuah sheleimah for Baruch ben Zenia  

3:30 PM Mishlei (Proverbs): Polemical Poetry, R’ Mordechai Torczyner 

4:00 PM 
Iyov (Job): The Trial of G-d and Man, R’ Mordechai Torczyner 

By Rabbi Mordechai and Caren Torczyner, in honour of the Beit Midrash 

4:30 PM Minchah-Maariv 

5:00 PM 
Shir haShirim (Song of Songs): G-d and the Jews: A Love Story, Adam Friedmann 

By Nina and David Bernstein, in memory of David’s parents,  
Mordechai ben Avraham Chaim z”l and Chana Sara Tova bat Avraham Dov z”l  

5:30 PM 
Ruth, Heroes and Superheroes, R’ Jonathan Ziring 

By Nathan Kirsh, in loving memory of his mother, Rachel bat Mordechai z”l  

6:00 PM Eichah (Lamentations): A Guide to Grieving, R’ Mordechai Torczyner 

6:30 PM 
Kohelet (Ecclesiastes): The Point of Life, On Second Thought, R’ Jonathan Ziring 

By Asher and Bonnie Saban in memory of their parents  
Shalom and Leora Saban z”l and Philip and Gertrude Steinhart z”l  

7:00 PM 
Esther: Man Plans, G-d Laughs, Adam Friedmann 

By Zev Goldstein and Moshe Goldstein and families in memory of their dear mother, Susanna Goldstein  

7:30 PM 
Daniel: A Jewish Dreamer in Babylon, R’ Mordechai Torczyner 

For a refuah sheleimah for Moshe Yehuda ben Chana Pessa and Masha bat Shayna Kayla  

8:00 PM 
Ezra/Nechemiah: Rebirth is Hard, R’ Mordechai Torczyner 

By Nathan Kirsh, in loving memory of his father, Yehudah Pesach ben Naftali haKohen z”l  

8:30 PM 
Divrei haYamim: Déjà vu, but not quite, R’ Jonathan Ziring 

By Brenda and Moshe Bessin and family in honour of the first yahrzeit of Brenda’s father,  
Ralph Fromer, Reuven ben Yehudah Leib z”l  

9:00 PM Ice Cream Siyum! Dedicated anonymously 


