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Aliya 1 | 30:11-31:17 

Examine verse 30:12. 
Why is Moshe instructed to count the 
"heads of the Jewish people"? Is this 
census a Mitzvah? 

The Ohr HaChaim notes that the reason G-d 
instructs the counting of the 'heads' of the 
Jewish people was that they raise their heads 
following the sin of the Egel. The counting of 
their 'heads' will remind them that there is no 
human free of sin. Repentance is being able to 
raise your head following sin with a new 
determination.  

The Sforno says that this payment is a ransom 
for the life of a human. Death is only introduced 
with sin, and number of people thus change 
with death, the counting of people is an 
acknowledgment of human mortality. 

Aliya 2 | 31:18-33:11 

Examine verse 32:1. 
What is the logic of the Jewish people 
and what was their mistake? 

The Da'at Zkenim suggests that the 
Jewish people were looking simply for a 
replacement for Moshe which is why they 
asked for a "new judge". The issue was 
substituting Moshe with a golden calf, 
not G-d.  
Rashi quoting the Talmud Shabbat 89a 
suggests that the Jewish saw what they 
thought was the dead body of Moshe, so 
in a state of panic they asked Aharon 
make for them 'gods' (note: they ask in 
the plural).  
The Netziv suggests that the Jewish 
people had low self-esteem. They saw 
themselves worthy of redemption while 
Moshe was alive. 

Aliya 3 | 33:12-16 

What is taking place in verse 33:12? 
What does Moshe mean when he says, 
"You have not made clear to me whom 
you will send with me"? 
Rashi suggests that Moshe is referencing 
Exodus 33:20 in which G-d promises to 
send an angel with Moshe to lead the 
Jewish people. The Ramban doesn't like 
Rashi's suggestion because it doesn't 
offer a suggestion as to why Moshe would 
raise this issue now. The Ramban 
suggests that Moshe is prompted by the 
message he received from G-d recorded 
in 33:2. The Sforno suggests that the 
compliment that Moshe receives from G-d 
tips him off to a concern that the Jewish 
people would be left without Divine 
intervention. What differentiates the 
Jewish people from the other nations of 
G-d's Divine providence. 

Aliya 4 | 33:17-23 

What is Moshe requesting in verse 
33:18?  How could a mortal being make 
this type of request? 
Rashi suggests that Moshe realized that 
he was being particularly successful in his 
requests during this moment, and 
therefore requested the astonishing 
opportunity to behold the glory of G-d. 
The Rashbam sees this request and 
potentially contradictory to the fearful 
Moshe that stood in front of the burning 
bush. Perhaps Moshe here was mimicking 
Avraham (Bereishit 15:18) in requesting 
that G-d illustrate a sign of his promise. 
The Ohr HaChaim suggests that all of the 
revelation that Moshe experienced, while 
they were unparalleled in any other 
human being, they didn't give Moshe the 
particular understanding of G-d. Moshe at 
this moment felt driven to understand the 
deepest aspects of G-d.

Aliya 5 | 34:1-9 

Moshe is instructed to craft new 'Luchot' 
in 34:1. Why is he instructed to "carve 
for you" and what is the difference 
between the first and the second 
'luchot'? 
The Ibn Ezra compares this to the 
instructions the Avraham receives, "lech 
lecha." Rashi comments that G-d showed 
Moshe a quarry of Sapphire to create the 
second luchot. Quoting the Medrash 
Tanchuma 3:9:29, he says that it was from 
the chips (ˆPesolet') of this quarry that 
Moshe became exceedingly wealthy. More 
simply, maybe we can suggest that Moshe 
becoming a partner in the hewing of the 
second luchot was an experience that we 
unique and greatly enriching. Rabbeinu 
Bahya suggests that G-d asks Moshe to 
gather the material but G-d will Himself 
inscribe on these new Luchot. 

Aliya 6 | 34:10-26 

On what does G-d create a new covenant in verse 
34:10? What does this covenant add to what has 
already been established?  
The Siftei Chachamim explaining Rashi suggests that 
the covenant is the reaffirming that G-d will continue 
to perform miraculous events for the Jewish people.  
The Rashbam continues this theme and suggests that 
this is in response to Moshe's request made in 
33:12-16.  
The Sforno suggests that this covenant is that G-d will 
always be within our midst, even when we are sent into 
exile. The Chizkuni suggests that a new covenant is 
necessary because with the Jewish people 
worshipping the golden calf, they broke the original 
covenant. The Ibn Ezra, similar to the Chizkuni, 
suggests that this new covenant was in response to the 
creation of new luchot and thus new testimony on the 
connection between G-d and the Jewish people. 

Aliya 7 | 34:27-35 

Why did Moshe's face 'glow' following his descent 
from Mt. Sinai (34:29)? Why didn't Moshe's face 
glow when descending Mt. Sinai the first time? 
The Chizkuni suggests that since the Jewish people 
questions Moshe's leadership by worshipping the 
golden calf, it needed to be made unequivocally clear 
that he was the leader. Rashi suggests that the reason 
Moshe's face glowed was a product of Moshe being 
placed in a cave, and then having his face covered by 
G-d (Shemot 33:22).  
The Ohr HaChaim suggests that Moshe thought this 
glow was only upon him when he was holding the 
luchot and thus he was surprised when it stuck with 
him. The Kedushat Levi suggests that Moshe's identity 
is linked to water from his birth. His name was an 
acknowledgement of his salvation from the Nile, and 
his later activity in splitting the Reed Sea. Now he was 
elevated from a essence of water to a essence of light. 
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