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supercommentary to Rashi. He answers 
that Yaakov built a wall of stone around 
his entire body, but only the stones that 
surrounded his head began to contend 

with one another. The verse mentions 
only these stones because only they 
acted in this novel manner. This also 
explains why Rashi addresses the 
contradiction before it is spelled out in 
the Torah. The story of the stones is 
necessary to explain not only the 
contradiction in number, but also to 

explain why the verse doesn’t mention 
that Yaakov placed stones around his 
entire body. 
 
What is the message that Chazal 
intended to convey to us with this story 
about the stones around Yaakov’s 
head? Perhaps it is to teach us the 

value of getting a good, close-up view of 
a tzaddik. The stones that stood from 
afar did not have a complete 
appreciation of Yaakov. Only those 
stones that merited to see him up close, 
fully appreciated who he was. Only they 
were overtaken by a powerful desire to 
do whatever they could to contribute to 

his mission of serving G-d. 
 
The Talmud (Berachot 7b) teaches us 
that one who serves Torah scholars is 
greater than one who studies Torah. 
Elisha haNavi is described as one who 
served his teacher Eliyahu haNavi, 
rather than as one who studied from 

him. Rabbi Tzvi Hirsch Chajes, quoting 
the Vilna Gaon, explains that one who 
serves a Torah scholar has the 
opportunity to learn from his conduct. 
Witnessing elevated conduct creates a 
much greater impression on a student 
than merely studying the ideas. 
 

While the optimal way to learn from a 
great person’s conduct is by observing 
them directly, this isn’t always practical. 
As Maxwell taught us, mentors can also 

be found in the pages of books. Many 
works have been written containing 
stories about the great acts of great 
people. Powerful stories can inspire us 
to follow in their ways or to work 
towards similarly lofty goals in ways 
that uniquely fit our strengths and 
talents. 

 
One of the classical mussar (personal 
growth) works of the last generation, is 
Alei Shur, written by Rabbi Shlomo 
Wolbe. In his introduction, he explains 
why he chose the title “Alei Shur”. When 

Yaakov blesses Yosef (Bereishit 49:22), 
he states, “the women walked along the 
wall.” As Rashi explains this passage, 
the women of Egypt would climb atop 
the walls to get a glimpse of Yosef’s 
beauty. The Hebrew for “atop the wall” 
is “Alei Shur”. Rav Wolbe asks his 
reader, who figuratively stands atop a 

wall, to peer down and envision the 
spiritual beauty of a truly righteous 
Torah scholar. Through this the readers 
will be inspired to descend from that 
wall and to search for the gateway 
through which they can enter their own 
beautiful world of Torah.  
 

eabbe@torontotorah.com 

“Most people who decide to grow 
personally find their first mentors in 
the pages of books. That is a great 
place to start. For that matter, it’s a 

great place to continue. Every year I 
learn from dozens of people whom I 
will never meet. But at some point, you 
must find personal models too.” (John 
C. Maxwell, How Successful People 
Grow) 

 
The added value of having a role model 
whom one can observe from up close, 
can be seen in a well-known comment 
of Rashi on our parshah. (Bereishit 
28:11) Yaakov, on his way to Charan, 
was forced to spend the night out in 
the wild. Out of fear of wild animals, 

he took multiple stones and placed 
them around his head. When Yaakov 
awoke, the verse states that he took 
the stone (in the singular) that was 
placed by his head. Rashi, citing a 
midrash, explains that when Yaakov 
placed the stones around his head 
they began to argue with one another, 

each one insisting that Yaakov rest his 
head on them. Hashem resolved the 
conflict by combining them all into one 
large stone. 
 
Why did Yaakov feel secure after only 
building a wall around his head? 
Surely wild animals could injure him 

elsewhere as well. Furthermore, why 
does Rashi address this seeming 
contradiction (stone, stones) at the 
outset of the story, before the second 
verse even mentions that there was 
only one stone? We are not yet even 
aware of the contradiction. 
 

These questions are posed by the 17th 
c e n t u r y  S i f t e i  C h a c h o m i m 
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individuals’ observance of Jewish law in the present time, 
there has been support for maintaining a public atmosphere 
reflective of Shabbat by both religious and secular Israelis.  
 

In 2003, Rabbi Yaacov Medan, a teacher at Yeshivat Har 
Etzion and at Yaacov Herzog College, and Ruth Gavison, a 
law professor at Hebrew University, developed a proposal for 
Israeli policies that would be sensitive to both its secular 
and religious populations. In the proposal for a Shabbat 
policy, Gavison explained her reasons for supporting some 
public restrictions on the Sabbath despite not being 
halachically observant herself: “My assent to the 

enforcement of certain restrictions on the Sabbath does not 
stem from religious coercion. My reason for assenting – as a 
free-thinking Jewish woman living in a state that wishes to 
preserve its Jewish-Hebrew public culture – is my own 
independent wish for a prominent and significant 
expression of the uniqueness of the Sabbath within the 
Israeli public domain.” Rabbi Medan affirmed that the 
proposal was not aimed at coercion: “As an observant Jew, I 

accept the fact that the value of keeping the Sabbath in the 
public arena does not nullify, at least from a practical point 
of view, the value of respecting the individual’s freedom to 
act in accordance with his own beliefs on the Sabbath,” and 
expressed the hope that “mutual concessions on the issue of 
the Sabbath, which has been a perennial stumbling block in 
religious-secular relations, may actually serve as an opening 
for a renewed healing process in Israeli society.” [See 

https://en.idi.org.il/media/5308/gavisonmedancompact-
mainprinciples.pdf pg. 58-61.]  
 

ahecht@torontotorah.com 

According to the website of Hiddush, a secular advocacy 
organization in Israel, 78 percent of Israelis want businesses 
open on Shabbat (see http://hiddush.org/pubssub.aspx?
aid=1603). The question of observing Shabbat on a public 

level has been debated since Israel’s founding in 1948, and 
the balance of maintaining Israel’s Jewish character while 
avoiding the sparking of resentment from a significant 
percentage of the Israeli population has been difficult to 
strike.  
 
From a halachic perspective, the concept of enforcing 
compliance with Jewish law has precedent. For example, a 

beit din may administer corporal punishment to compel a 
husband to give his wife a get (Rambam, Hilchot Gerushin 
2:20) or to bring a required korban (Rambam, Hilchot 
Ma’aseh haKorbanot 14:16). Even though both of these 
actions must be performed willingly to be valid, the pressure 

of the beit din serves the purpose of helping a person fulfill 
his presumed true will of complying with the Torah.  
 
However, more recent authorities have questioned if this 
rationale for coercion applies to individuals entirely 
uncommitted to Torah observance. Rabbi Avraham Yeshayah 
Karelitz (1878-1953) argued that such individuals are already 
“coerced” by secular society and values which may remove 

the halachic value of coercive enforcement. (Chazon Ish, 
Yoreh Deah 2:16) To the contrary, instead of being a means 
to encourage Torah observance, implementing halachically 
prescribed methods of enforcement would likely distance 
irreligious Jews from Judaism! Instead, the Chazon Ish 
argued, “We must bring them back through the bonds of love 
and enlighten them to best of our abilities.”  
 

While acknowledging the inadvisability of enforcing 

Overview  
The Canaanite king of Jerusalem, Adoni
-Tzedek, received with fear the news of 

the Israelite victory in Ai, and of the 
alliance forged by the strong city of 
Givon with Yehoshua. Sending 
messengers to the important kings of 
southern Canaan, he created an anti-
Israelite alliance, which decided to first 
attack the Givonim. Under attack, the 
Givonim requested help from Yehoshua, 
who left Gilgal to help them. 

 
As Yehoshua led the people to defend 
Givon, G-d promised that no one would 
be able to stop him. After journeying 
the whole night, the Israelites surprised 
the southern Canaanite army. G-d 
helped the Israelites, sending stones 
from the sky upon the fleeing Canaanite 

soldiers, killing even more than those 
killed in combat. Since night was about 
to fall and many enemy combatants 
were still alive, Yehoshua asked G-d to 
stop the sun and the moon. His request 
was granted, and the sun stopped for a 
long time; the Talmud discusses just 
how long. (Avodah Zarah 25a) Never 

had there been, nor would there ever 
again be such a day, in which G-d 
followed human requests in this way. 

The Israelites imprisoned the five 
enemy kings, who had been hiding 
inside a cave, by blocking its opening 
with huge stones. They remained 

trapped there while their men were cut 
off and defeated, leaving the cities in 
their rear completely defenseless. 
Then, Yehoshua ordered the kings out, 
and asked his officers to put their feet 
on the kings’ necks – symbolizing 
complete victory over their attackers. 
The kings were killed and hanged, but 

their bodies were taken down at 
sunset, in accordance with Torah law.  
 
After this was completed, the Israelites 
surged through enemy territory, 
destroying their undefended cities and 
conquering Israel’s south. Following 
these great victories, Yehoshua and 

the people returned to Gilgal. 
 
Insight 
The miraculous events of the war 
described in our chapter are 
breathtaking. As the book itself 
testifies, “There was never a day like 
that before, nor would there be 

afterward.”  
 
However, when one reads the 

beginning of Sefer Yehoshua, a pattern 
emerges – the place of revealed miracles 
gradually diminishes, and human 
action takes its place. The parting of 

the Jordan and the fall of Jericho’s 
walls were two major miracles, yet, 
when we come to the conquest of Ai, 
Yehoshua is required to use natural 
military tactics. Later, G-d does not 
intervene in the diplomatic mess 
concerning the Givonim. Looking at the 
next chapter, we see that this natural 

trend continues in the war against the 
northern Canaanite alliance, as no 
open miracles are mentioned. If so, 
what is the place of the sudden 
appearance of such outstanding 
wonders in our chapter? 
 
Perhaps the miracles have to do with 

the goal of the war, which did not begin 
as a war of conquest, but as a response 
to the Givoni call for help. The miracle’s 
aim may have been to emphasize 
Israel’s – and thus G-d’s – moral 
commitment to its allies, demonstrating 
the integrity of a nation called by G-d’s 
N a m e .  I s r a e l ’ s  i n t e r n a t i o n a l 

relationship must always keep to the 
standards put forth by its Maker.  
 

bweintraub@torontotorah.com 

Law of the Land: Religious Legislation  Rabbi Alex Hecht 

Journey Through Tanach: Yehoshua, Chapter 10 Rabbi Baruch Weintraub 
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Rabbi Yosef Dov haLevi Soloveitchik 
(1820-1892) was the grandson of Rabbi 
Chaim Volozhin, who founded the 
renowned Volozhin yeshiva. He grew up 

in the town of Brody, located in modern 
Ukraine, and was recognized as a child 
prodigy. During his youth he developed a 
close relationship with the rabbi of 
Brody, Rabbi Shlomo Kluger. Yosef Dov 
studied in Volozhin from the age of 
thirteen, until his marriage.  
 

Rabbi Soloveitchik was later invited to 
become the co- Rosh Yeshiva of the 
Volozhin yeshiva, but he left after ten 
years due to incompatibility with the 
other Rosh Yeshiva, Rabbi Naftali Zvi 
Yehudah Berlin. While Rabbi Berlin 
favoured a traditional approach to Torah 
study, Rabbi Soloveitchik’s style 

incorporated new analytical methods.  
 
After leaving Volozhin, Rabbi 
Soloveitchik became the Rabbi of Slutsk, 
and he served there for about ten years. 
He published a book of responsa as well 
as a book of commentary to the Torah, 
both titled Beit haLevi. Rabbi 

Soloveitchik’s fierce opposition to the 
Haskalah and its proponents resulted in 
his departure from Slutsk in 1874. Three 
years later, he was offered the position of 
Rabbi of Brisk, and he held that position 
until his death. He was succeeded in this 
position by his son, Rabbi Chaim 
Soloveitchik, who was succeeded in turn 

by his son, Rabbi Yitzchak Zev 
Soloveitchik (the Brisker Rav). Rabbi 
Joseph B. Soloveitchik, famed Rosh 
Yeshiva at RIETS, was the great-
grandson of, and was named for, Rabbi 
Yosef Dov HaLevi Soloveitchik. When the 
Beit haLevi passed away, his son Rabbi 
Chaim Soloveitchik said that his father’s 

power to create novel insights was 
inherited by one student, his ability to 
analyze was inherited by another 
student, his sharpness was inherited by 
a third student, and his ability to decide 
law was inherited by yet another 
student, but no student was able to take 
on his father’s keen ability to provide the 

basic explanation of a text. (MiP’ninei 
HaRav pg. 209) 
 

ymanas@torontotorah.com 

  “Behold, angels of G-d were ascending 
and descending upon it” – A midrash 
(Bereishit Rabbah 68:14) says, “It does 
not write ‘descending and ascending,’ but 

rather ‘ascending and descending.’ They 
each ascend, but each one is lowered 
relative to its fellows.” The meaning is 
that He showed him the order of the four 
exiles, as is stated in a midrash 
(Tanchuma), “He saw the ministering 
angel of Babylon rise seventy rungs.” 
Generally, in the interactions of nations, 

when a new power overtakes an old one, 
it increases gradually from one level to 
another until the later nation overtakes 
the original and overpowers it and casts 
it down beneath it. We thus find that the 
descent of the first [nation] occurs by 
means of the ascent of second. This is 
what the verse says, “ascending and de-

scending”, because the second one as-
cends until it overpowers the first one. 
This is why “ascending” is written before 
“descending”… 
 
[But] the rise of [the nation of] Yaakov 
will not occur according to this order, 
because it will not occur gradually, ra-

ther at the end of the time of Esav, Yaa-
kov will be born into the world. This is as 
the verse says, “And afterwards his 
brother emerged and his hand was 
grasping the ankle of Esav.” (Bereishit 
25:26) This hints to the fact that at the 
end [of the time] of Esav, Yaakov will be 
born, and until the end of Esav, Yaakov 

will be totally suppressed as though he 
was not in the world at all... This is along 
the lines of the verse, “Is a nation born at 
once? Yet Zion bore and gave birth. 
(Isaiah 66:8)” Because in Zion the preg-
nancy, birth, and development will come 
together... 
 

And this is what G-d said to [Yaakov] in 
his dream, “Your descendants will be like 
the dust of the earth, and you will spread 
out to the west and east.” He was saying 
that they will not ascend in stages. Ra-
ther they will be at the lowest levels, like 
the dust of the earth, and then they will 
spread west and east. Because just as in 

her destruction she fell from a lofty roof 
to a deep pit, as the verse says, “He cast 
from heaven to earth the splendour of 
Israel (Eichah 2:1),” so, too, will be their 
ascent from the lowest levels to the high-
est heights.  

“ והנה מלאכי אלקים עולים ויורדים בו. ” 
ב  ( יד(  “ אמר במדרש  יורדים ”‘ ר סח:

 -‘  עולים ויורדים ’ אין כתיב אלא  ‘  ועולים 
ד  ו ר י חד  א ל  כ א ש ל א  , ם ה ל יש  ה  י על

‘ והענין דהראהו סידורן של ד “  מחבירו. 
ראה ” גליות, וכמו שאמר במדרש )תנחומא(  

והנה “  שרה של בבל עולה שבעים מעלות. 
בכל האומות כשנתגדל אומה חדשה על 
הישנה הרי הולכת ומתעלה מעט מעט 
מדרגה לדרגה עד שעולה האחרונה על 
הראשונה ומתגברת עליה ומשפילה תחתיה 

י “ ונמצא דירידתה של הראשונה הוא ע 
עלייתה של השניה, וזהו שאמר הכתוב 

דכשהשניה עולה עד “  עולים ויורדים ” 
ה כתיב “ שמתגברת על הראשונה ומש 

 ‘... יורדים’כ “ואח‘ עולים’
 
 
 
 
 
 
 
 

דגדולתו של יעקב לא יהיה כסדר הזה דלא 
ילך לאט, רק דבסופו של עשו אז יולד יעקב 
בעולם וכמו שאמר הכתוב )בראשית כה( 

ואחרי כן יצא אחיו וידו אוחזת בעקב ” 
רמזו לו דבסופו של עשו אז יולד “  עשו, 

יעקב, ועד סופו של עשו יהיה יעקב בתכלית 
ד “ השפלות כמי שאינו כלל בעולם... וזהו ע 

אם יולד גוי פעם ”מאמר הכתוב )ישעיה סו( 
דבציון יהיה “  אחת כי הרה גם ילדה ציון, 

 ההריון והלידה והגידול הכל ביחד...
 
 
 
 
 
 
 
 

והיה זרעך ” ה בחלומו  “ וזהו שאמר לו הקב 
אמר דלא “  כעפר הארץ ופרצת ימה וקדמה, 

יעלו בהדרגה רק כשיהיה בשפלות המדרגה 
“ ופרצת ימה וקדמה, ” כעפר הארץ ואז  

דכמו דבחורבנה היה נפילתה מאיגרא רמא 
לבירא עמיקתא, וכמו שאמר הכתוב )איכה 

“ השליך משמים ארץ תפארת ישראל, ” ב(  
כן יהיה עלייתם ממדרגה התחתונה לרום 

 המעלה:



Weekly Highlights: Nov. 17— Nov. 23 / 9 Kislev — 15 Kislev 

Time Speaker Topic Location Special Notes 

     Nov. 16-17 שבת

10:30 AM R’ Alex Hecht Post-Hashkamah Parshah Clanton Park  

Before minchah Ezer Diena Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

6:30 PM R’ Elihu Abbe Parent-Child Learning Shaarei Shomayim  

Mon. Nov. 19     

8:30 PM R’ Elihu Abbe 
Laws of Chesed 1: Must I 
Go? Weddings & Funerals 

Shomrai Shabbos Men 

Tue. Nov. 20     

1:30 PM R’ Mordechai Torczyner Yeshayah: Chapters 4-5 Shaarei Shomayim  

7:30 PM R’ Mordechai Torczyner Yehoshua: Chapter 14 129 Theodore Pl. Men 

8:00 PM Ezer Diena Tzurat haDaf 101, Week 5 BAYT Men; JF Library 

Wed. Nov. 21     

10:00 AM R’ Mordechai Torczyner 
Jewish Bioethics 2: 
Cosmetic Surgery 

Beth Emeth 
torontotorah.com/

bioethics 

12:30 PM R’ Mordechai Torczyner 
The Ethical Challenge 3: 

Social Responsibility 
Zeifmans LLP 

201 Bridgeland Ave. 
Lunch served; RSVP 

rk@zeifmans.ca 

7:30 PM R’ Alex Hecht 
Controversies of the  

20th Century 
Shaarei Tefillah  

7:30 PM Ezer Diena Ripped from the Headlines BAYT R’ Taub Study Hall 

8:00 PM R’ Elihu Abbe 
The 7 Habits, Week 5: 

Think Win/Win 
Shaarei Shomayim  

Thu. Nov. 22     

1:30 PM R’ Mordechai Torczyner Shemuel: Chapters 3-4 49 Michael Ct. Women 

8:30 PM R’ Elihu Abbe Gemara Beitzah eabbe@torontotorah.com Men 

Fri. Nov. 23     

10:30 AM R’ Elihu Abbe Kiddushin Yeshivat Or Chaim Advanced 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, Rabbi Aaron Greenberg, Gemara Shabbat 

11:00 AM Sunday, Contemporary Halachah: R’ Alex Hecht, Kol Ishah 
8:30 AM Monday, R’ Elihu Abbe, Midrash on the Parshah 

8:30 AM Tuesday, Ezer Diena, Stories and She’eilot 
8:30 AM Friday, R’ Mordechai Torczyner, The Book of Yeshayah 

For University and Adult Women, at Ulpanat Orot 
9:30 AM Tuesdays, Mrs. Eliana Abbe: Sefer Devarim 

9:30 AM Thursdays, Mrs. Eliana Abbe: Tefillah 

Seder Boker for Adult Men with Rabbi Moshe Yeres 
10:00 AM to Noon, Mondays/Wednesdays - Masechet Megilah and Eim haBanim Semeichah 

10:00 AM to Noon, Tuesdays/Thursdays - Parshanut on Parshah and Pninei Halachah 

Rabbi Yechezkel Landau (Tzlach to Berachot 12b) noted that 
there is a separate mitzvah of mentioning our departure from 
Egypt on a daily basis; the Talmud even discusses the 
possibility that such a mitzvah might apply nightly as well. 

Nonetheless, this on-going mitzvah is not included in the 
standard count of the 613 mitzvot. Rabbi Landau suggested 
that this omission may be because the verse regarding the 
daily memorial says, “So that you will remember,” but does 
not command, “You shall remember.” 

In Shemot 13:8, Moshe instructed the Jews, “And you shall 
tell your child on that day: Because of this, G-d acted for me 
when we left Egypt.” As explained by Sefer haChinuch in 

Mitzvah 21, the mitzvah of sippur yetziat mitzrayim [re-
telling the account of leaving Egypt] is a two-part mitzvah: 
(1) To talk about the events of our departure from Egypt, 
and (2) To thank G-d for engineering that miracle. The 
Torah says we should do this while eating the korban 
pesach; in the absence of a korban, we do this at our 
Pesach Seder.  

The 613 Mitzvot: #21 - Telling of the Exodus from Egypt Rabbi Mordechai Torczyner 


