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VAYEISHEV 

THE WORLD OF ACTION 

 
We are living in a technology-powered generation. We have 

been replaced by devices that can perform tasks faster and more 

efficiently than we can. Every day science comes up with new 

ideas and inventions that could make our services obsolete.  

Yet we can never completely be replaced. There are things that 

can never be programmed, even into the most high-tech robot – 

and those things are passion and growth. No matter how well a 

machine can complete a job, it can never act with enthusiasm, and 

the action it performs can never have an impact on its essence; no 

action it does can cause a change that will cause it to act differently 

the next time. These qualities are unique to human beings.  

In the performance of mitzvos, passion and growth play an 

important role. It makes a difference whether a mitzvah is done 

with full conviction or halfheartedly. And every mitzvah has an 

effect on our essential being. If these were not important 

components of mitzvah performance, Hashem could have just 

created an army of robot clones to perform His commanded 

tasks. He did not do this, however: He created man, each person 

having unique emotions and fervor. It is up to us to utilize these 

qualities in doing His will.  
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A midrash related to parashas Vayeishev shows just how much 

the emotions behind our performance of the mitzvos matter. The 

midrash focuses on a moment of righteousness in the midst of one 

of the darker scenes in the book of Bereishis – the plot of Yaakov 

Avinu’s sons to kill Yosef. Just as the brothers are about to execute 

their plan, Reuven steps in, convincing them to throw Yosef into 

a pit rather than kill him. While clearly a mitzvah, this act, 

according to the midrash, was less than perfect.  

On Reuven’s action, the midrash comments,1 “Rabbi Yitzchak 

said: The Torah teaches us that when a person does a mitzvah, he 

should do so with a complete and happy heart. Had Reuven 

known that the Torah would record that he attempted to save 

Yosef from his brothers, he would have put him on his shoulders 

and run home with him.”  

The midrash continues in the same vein about the actions of 

Aharon and Boaz. “And if Aharon had known that the Torah 

would record that he would be happy when he met Moshe 

Rabbeinu after [Moshe] was chosen to be the redeemer, he would 

have come with drums and dancing. And if Boaz had known that 

the Megillah would record that he gave Ruth some parched grain to 

eat, he would have given her a royal banquet.”  

The midrash concludes, “In days gone by a person would do a 

mitzvah and the prophet would record it. But now, when a person 

does a mitzvah and people mock him, who records it? Eliyahu and 

Mashiach write it down and HaKadosh Baruch Hu signs it in 

affirmation.” 

 There are a number of questions we can ask on this midrash: 

What does the midrash mean when it says we should do mitzvos 

with “a complete and happy heart”? In addition, it seems odd that 

 

1 Yalkut Shimoni, Rus 604. 
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Reuven and people of his caliber would have done their best only 

had they known that they were being recorded for posterity. After 

all, we are talking here about gedolei olam, the greatest and most 

elevated people of the world. Is it possible that this midrash comes 

to criticize these great men as mere publicity seekers? And if this is 

not the case, and we can continue to rely on the purity of their 

motivations, then we must re-examine this idea of being written 

up in the Torah. Having our actions written up in the Torah must 

grant us something far greater than fame. 

By answering these questions on the midrash, we will come to 

understand not only the importance of our actions, but how the 

way we do them affects our very being. 

Quality, Not Quantity 

On the concept of “a complete heart,” Rabbi Zev Leff writes2 

that throughout the Torah we find that completion and wholeness 

trump size and quantity. A prime example of this in halachah is the 

law that when given the choice between making a hamotzi blessing 

over a small but whole roll or on a larger but incomplete portion 

of bread, one should make the berachah on the roll. This serves as a 

model for the concept that in our service of God, the closer to 

perfection and wholeness an action is, the more valuable. 

The idea runs counter to the values of Western culture and 

the world at large. We think that bigger is better; the grander 

things are, the greater their value. But the Torah does not share 

this view. When it comes to pure avodah (service), we are not 

looking for grandeur; we are looking for that kernel of sheleimus, 

that bit of perfection. That is why a person who accomplishes 

 

2 Outlooks and Insights, p. 153. 
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much in this world but does not use his full potential is not 

considered as successful as someone of lesser talent who invests 

all of himself in what he does.  

We are obligated to emulate HaKadosh Baruch Hu, writes 

Rabbi Leff, and that means emulating wholeness. During the days 

of Creation, whenever Hashem completed creating something, the 

Torah states, “Vayar…ki tov (He saw… that it was good).”3 Now, 

it cannot be that Hashem was just taking a look at what He 

created and saying: Okay, that’s good enough. Let’s move on! Instead, 

the Ramban clarifies4 that when Hashem looked and found the 

creation ki tov, Hashem was expressing His approval of the 

current form of the creation for eternity, noting that the creation 

was perfect and needed no other alteration.  

If we are meant to emulate God, then we must try to reach a 

level of perfection in the tasks that we perform. This is the 

“complete heart” referred to in the midrash. We need to put our all 

into the commandments so that when we are finished we can step 

back and say “ki tov”: this is the best I could have done, there is nothing I 

would have changed. 

Obstacles to Wholeness 

Despite their greatness, Reuven, Aharon and Boaz all acted 

without completeness of intention. Rabbi Leff points out5 that this 

wavering of intention was caused by doubt as to the correctness 

of the action. After the brothers had judged Yosef and found him 

liable for the death penalty, Reuven was unsure if saving him was 

 

3 Bereishis 1:4, 10, 12, 18, 21, 25. 

4 Commentary on Bereishis 1:4. 

5 Outlooks and Insights, p. 153. 
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indeed the correct action for the Jewish people. Moshe himself 

was uncertain whether he was the right person to be the emissary 

to Pharaoh, and it would seem that Aharon mirrored his 

uncertainty, thus marring the completeness of his celebration over 

his brother’s appointment. Boaz held back slightly in his 

welcoming of Ruth, as he was doubtful as to her true motivations.  

There were real consequences for these deficits of intention, 

affecting the outcomes of the actions. While Reuven managed to 

save Yosef’s life, Yosef was subsequently sold as a slave and 

Reuven was not able to go and retrieve him from the pit as he had 

intended. And while Aharon did encourage Moshe to take the helm 

as redeemer of the Jews in Egypt, Moshe was not able to liberate 

them immediately or easily. Similarly, even though Boaz redeemed 

Ruth and had a child with her that initiated the lineage that would 

include David HaMelech and ultimately Mashiach ben David, David’s 

lineage was questioned in his time, leading to tremendous suffering 

for most of his adult life. All of this was as a result of not 

performing an action with a complete and happy heart.  

 If tzaddikim such as these could not act with sheleimus, we may 

feel that striving for this type of completeness is an impossible 

goal. We may have the impression that perfection is only for 

malachim (angels) because even the best of us are just human 

beings who make mistakes. How do we know that we are capable 

of acting with a complete heart?  

Powerful imagery related to perfecting one’s avodas Hashem 

(service of God) is found in the writings of Rabbi Eliyahu Dessler.6 

He says that we can take a lesson about aspiring towards greatness 

from the Shivrei haLuchos. These were the remnants of the Luchos 

(tablets) that Moshe Rabbeinu broke upon returning from atop Har 

 

6 Strive For Truth, vol. 4, p. 40-41. 
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Sinai and seeing Klal Yisrael worshiping the Golden Calf. What 

happened to them after they were broken? It turns out that these 

fragments of the original Luchos were placed in the Aron, the Holy 

Ark, alongside the new tablets. A place of tremendous honor was 

reserved for these broken tablets because, explains Rabbi Dessler, 

the Shivrei haLuchos reminded us of the level that Klal Yisrael reached 

at Mount Sinai before they sinned with the Golden Calf – the level 

of Adam HaRishon before he sinned.  

At the time of the giving of the first tablets, we had such an 

absolute connection with Hashem that we were able to eradicate, 

to a certain extent, the consequences of the first sin of mankind. 

The preservation of the fragments indicated that we were 

supposed to always remember that we once reached this level of 

completeness, and that we can reach it again.  

When we ask: “Matai yagi’u ma’asai lema’asei avosai? (When will 

my deeds reach the deeds of my forefathers?)” we should know 

that they can. If we set our sights low, if we strive only for 

mediocrity, we will lead mediocre lives. We need to have goals; we 

need to have a vision. By remembering the Shivrei haLuchos and 

what we once achieved, we can regain the level of Adam HaRishon 

before the sin. We can reach toward the level of the holy Avos and 

Immahos. We can be inspired to become people who are interested 

in constantly growing and can thus escape lives of mediocrity, 

with the confidence that we can indeed lead lives of perfection. 

Mastering the Obstacle Course 

It is wonderful to have the knowledge that we can be 

extraordinary, but the question of how we can accomplish this still 

remains. How do we move from doing things out of habit to 

acting out of passion, out of sheleimus and simchah, as the midrash 

describes? There are several solutions, and the solution has to be 
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tailored to the person posing the question. Sometimes we can 

work toward perfecting our mitzvos by simply realizing certain 

truths – by contemplation. Other times, it is about having a quality 

person around us, a rebbe (teacher, mentor) or a friend, who is a 

good influence on us.  

Another way to improve our avodas Hashem is developed in an 

idea found in the writings of Rabbi Shlomo Wolbe7 about the 

tremendous power that actions have. Citing a famous idea from 

the Sefer HaChinuch, he teaches us that a person is very much 

affected by that which he does. His mindset and his heart are 

really just reflections of his deeds. Thus, a person can start out as a 

rasha gamur (completely wicked) in his heart, but if he is involved 

in learning Torah and performing mitzvos, he will nevertheless be 

influenced in a positive direction.  

This is possible because of a powerful component that 

operates in the world we live in, described as Olam HaAssiah 

(World of Action). “It all goes according to the abundance of 

action,”8 quotes Rabbi Wolbe, directing us to the commentary of 

the Rambam on this mishnah.  

Simply having a generous heart and thinking for hours about 

doing generous acts will not make someone a generous person, 

says the Rambam. He needs “abundance of action” – many 

actions – that will reinforce this character trait. Therefore, if a 

person has a thousand dollars to give away, he should not write 

out a single check, or hand one person a thousand dollars in cash, 

because this will not develop his generosity; it is only one act. It 

would be better for him to hand out a thousand one-dollar bills.  

 

7 Alei Shur, vol. 2, p. 47. 

8 Pirkei Avos 3:19. 
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The way we instill generosity in ourselves – or any good 

quality for that matter – is by doing. Every time we reach into our 

pocket and hand over a coin, we grow in generosity. We are 

affected by every act of giving we do, every time we place a coin in 

the tzedakah box. What a wonderful way to develop that middah: 

simply put a quarter, a shekel, anything into the tzedakah box – but 

do it every day. It may be a small amount, but it is a step, and it 

accustoms us to give, give, give. 

Training ourselves in this way is based on a yesod 

(fundamental concept) in Torah, says Rabbi Wolbe. According to 

the Ramban, the world was created initially with one original 

material, and the rest of Creation was God’s developing and 

fashioning that material. This process of Creation was a 

microcosm for the subsequent development of the world. Each 

day of the Creation had within it the potential of a thousand years. 

Everything to be contained in the second millennium, for 

example, was condensed into the second day.  

This phenomenon, says Rabbi Wolbe, operates inside the 

individual as well. There is within each of us a tremendous 

amount of potential, the power of Creation itself – inert material 

that is ready to sprout and develop. The entirety of our developed 

self is within us now, and we, like a thousand years condensed into 

a day, have so much that needs to be realized. Our job is to take 

that potential and manifest it through action.  

This idea of having inner potential is echoed by Rabbi Akiva 

Tatz.9 He says that in the aggadic (non-halachic parts of the Talmud) 

writings we are taught that in the womb a baby is taught by an angel 

all the Torah that he will need to know to achieve sheleimus in his 

lifetime. When the baby is born, the angel strikes his mouth and he 

 

9 Living Inspired, p. 24-28. 
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forgets what he was taught. However, the knowledge is not 

completely lost, but is hidden deep in his unconscious. By doing 

mitzvos and working on himself, he can bring the unconscious to the 

conscious level.  

The goal in each person’s life’s journey is to take that 

knowledge that he was given in theory and make it a part of who 

he is; to take the information of how to reach perfection and use it 

to achieve it.  

Rabbi Tatz says in the name of the Vilna Gaon that when a 

person leaves this world to move on to the next and, like the 

Sages describe, is greeted by an angel asking where his Torah is, 

the person will recognize that angel as the same one who taught 

him in the womb. This teacher will want to know if that person 

took the Torah of inspiration that he was taught and made it 

actual. Did he make that Torah part of his being? In order to 

answer “yes” to this question, we need to spend our lives acting 

upon what we learn. 

We learn this same lesson from the Akeidah. The Ramban 

says10 that the whole point of Avraham Avinu’s test there was to 

actualize his potential. It would thus seem that Avraham Avinu 

sacrificed the ram he found when he saw that he was not going to 

sacrifice Yitzchak – because he had to perform an action. This 

is one of the most important ideas for us to inculcate into 

ourselves and future generations. Every person has a neshamah 

elyonah (sublime soul). Most of us do not fathom how much 

kedushah, how much power, is within us. But it is there in potential 

nevertheless, and our job is to bring it out.  

We celebrate this in children. Certainly, it is inspiring to watch 

a child develop his unique combination of talents, to see him 

 

10 Commentary on Bereishis 22:1. 
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bloom. But most of us do not think that growing is also for adults, 

an attitude that leads to the triumph of mediocrity. As opposed to 

this, the mindset of greatness says: I have a storehouse inside me, and 

there is so much I need to develop. I don’t care if I’m 90 years old; there’s still 

so much about me to reveal, so many good but latent middos for me to 

acquire.  

The only way to develop that latent potential, says Rabbi 

Wolbe,11 is to act. Our good heart, good intentions and good 

thoughts have to lead to the world of ma’aseh (action). We should 

now be able to appreciate what our Sages tell us, that “greater is 

hachnasas orchim (hosting guests) than having a one-on-one 

encounter with the Divine Presence.”12 According to our Sages, 

Avraham Avinu was in the middle of a prophetic encounter when 

he asked Hashem to please wait because the three angels had 

come and he wished to greet these guests. From here we learn that 

the world of action is greater than even prophecy and 

contemplation of God.  

It is the deed, in this case that of inviting in a guest – the 

simple act of taking in strangers and feeding them bread and water 

– that takes precedence over a rendezvous with HaKadosh Baruch 

Hu. This is true because ours is the world of action, and that is 

what God wants from us – to be able to act and to realize the 

power of such action.  

Action is what makes the biggest impact on us; it is the 

medium for our growth. It is what brings out our potential. And 

when we have a glimpse at what our potential is, each subsequent 

action brings out more potential. There is a domino effect.  

 

11 Alei Shur, vol. 2, p. 49. 

12 Shabbos 127a. 
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On the pasuk “Im bechukosai teileichu, ve’es mitzvosai tishmeru, 

va’asisem osam (If you will follow in My ways and will keep My 

mitzvos and you will do them),”13 the midrash tells us not to 

understand the phrase “va’asisem osam” only as it is written, but 

also with a different pronunciation, “va’asisem atem (and you will 

make yourselves).” By keeping mitzvos in the physical world, we 

are actually creating ourselves. We make ourselves into new 

people every time we do a mitzvah. Each time a different part of us 

is actualized, we learn something new about ourselves. Action is 

the key to our avodah, the key to reaching sheleimus, reveals Rabbi 

Wolbe. The more we act, the more perfect we can become. That 

is the beauty of the physical world: the opportunity it gives us to 

grow, to move from just surviving to thriving.  

Impact on Generations to Come 

It is not only that we can develop as individuals when we take 

action; we can also affect future generations. We see this power 

exercised by Yehudah, says Rabbi Reuven Fein.14 He cites a  passage 

in the gemara that compares an act of Yosef to one of Yehudah 

and notes that because each man sanctified God’s name, both 

were rewarded. Yosef, by resisting the seduction of Potiphar’s 

wife, an act of kiddush Hashem in private, became Yehosef with a hei, 

meriting having a letter from God’s name added to his. Yehudah, 

who admitted his mistake in public, created a kiddush Hashem that 

gave him the merit of having God’s complete name (Yud-Kei-Vav-

Kei) within his own.  

 

13 Vayikra 26:3. 

14 Bein HaMishpesaim, p. 171. 
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Why was there a difference in the reward if both men 

sanctified God’s name? With every action you do, writes Rabbi 

Fein, you acquire a certain component in your soul. If you merit 

sanctifying God’s name, this act changes your identity completely. 

Because Yehudah did this in public, the action was even greater and 

so the impact was even greater, having an effect on future 

generations.  

Throughout history, the members of the tribe of Yehudah 

were the ones to distinguish themselves in sanctification of God’s 

name. Nachshon ben Aminadav, from that tribe, was the one to 

jump into Yam Suf first. Chur, son of Calev, from that same tribe, 

was the one to try to stop Bnei Yisrael from building the Golden 

Calf. And these are just a few examples. 

It seems that if we give of ourselves entirely in the doing of a 

mitzvah, so that we internalize its lessons, not only can we recreate 

ourselves, but we can leave an indelible mark on all who come 

after us. Our job is to develop and exert ourselves with the 

awareness that this work of perfecting our service of God is not 

only for us, but for those who will succeed us.  

No Rest in This World 

For those of us who would forgo the rewards of this world in 

order to have a more peaceful life, Rashi has some important 

advice.15 His comments focus on the events in Yaakov Avinu’s life 

that follow from the pasuk at the opening of our parashah. 

“Vayeishev Yaakov (Yaakov dwelled).”16 Our Sages say that this 

hints to Yaakov Avinu’s desire to dwell in peace. This dwelling 

seems to mark the first respite in his life so far and comes just 

 

15 Commentary on Bereishis 37:2. 

16 Bereishis 37:1. 
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before he is told the anguishing news about Yosef’s 

disappearance. Why, Rashi wants to know, is Yaakov Avinu beset 

with troubles again, at this particular moment, having waited so 

long to simply dwell beshalvah – quietly, in tranquility.  

Rashi answers by quoting the question of Hashem brought by 

the Sages: “Is it not enough that tzaddikim get what they have 

saved for them in Olam Haba (the World to Come) that they 

should want to sit peacefully in this world too?” No. This world 

was not made for the purpose of sitting peacefully; here we are 

meant to grow. 

It is as if Hashem is saying to Yaakov Avinu that his desire for 

tranquility runs counter to the whole purpose of the world. He is 

not meant to just sit in peace, but to struggle, to sweat it out; there 

are no shortcuts. If he really wants a kinyan benefesh, true spiritual 

acquisition, true development, he has to work at it.  

Of course, this mandate to work and grow in this world is for 

us as well. However, today we live in a culture where everything is 

easy. It is a press of a button here and a touch of a key there. Who 

has patience anymore to even mail a letter? It is just too much 

trouble. You need stationery; you need an envelope; you may even 

need to walk to the post office to buy a stamp. That is far too 

taxing. No, if we want to get a message to someone, we simply sit 

at our computers, strike a few keys and hit “send.” No stationery, 

no envelope, no stamp and no need to walk anywhere.  

This is the nature of our society: one that encourages us to 

work less, not more. And there are all kinds of devices that help us 

to that end, from devices that we take for granted, like the 

washing machine or the microwave oven, to the ones that impress 

us a bit more, like the cellphone that works as a camera and 

accesses our e-mail.  
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All of this affects us. While our lives may be made easier, it 

is not without a price. Using and relying on these devices, we are 

stamped with a certain mindset, an inclination to be passive. We 

should note that on Yaakov Avinu’s level, wanting to be passive 

meant wanting to learn Torah all day. But for us, it means 

wanting to take it easy. Our society affirms and supports this 

desire. The Torah, however, says that while life does not need to 

be about suffering, it does need to be about exertion, 

development.  

But what if, knowing all the consequences, we still choose 

not to work hard? It seems that Hashem will not leave us to a life 

of tranquility. He will find a way to motivate us to grow. 

Sometimes that motivation will take the form of yissurim 

(suffering). However, Rabbi Moshe Schwab notes17 that even if in 

heaven it is decided that a person must face certain yissurim in his 

life, if he involves himself with chesed and emes, with the work of 

giving to others, these can stand in place of yissurim. Choosing to 

work hard in chesed and doing it besimchah can annul a decree of 

yissurim because the person fulfills it in another way. His life is still 

about growth through challenge, but the challenge is being taken 

on actively, not passively. This is not to say that it is easy to do so.  

The Chanukah menorah gives us a visual reminder of the idea 

that our job is to work towards wholeness in our avodah and that if 

we do not, Hashem can choose to motivate us through difficulties 

and struggle. The Bach explains18 that the gezeirah (decree) of 

Antiochus had to be enacted on the Jews in the time of Chanukah 

because there was a certain weakness among the Chashmonaim, a 

certain laziness in their avodah, and they therefore had to be 

 

17 Ma’archei Lev, Yamim Noraim, p. 213. 

18 Bayis Chadash on the Tur, siman 670. 
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motivated to respond with mesirus nefesh, by giving themselves over 

completely to the challenge and saying: We’re going to do; we’re going 

to act. This is also why we know of Chanukah until today. That total 

self-sacrifice of the Chashmonaim, just like that of Yehudah, made 

an eternal impression on the Jewish world.  

Chanukah, on this level, is about giving our all. It is about 

examining our avodas Hashem and remedying our deficits in zerizus 

(promptness) in that service.  

Ultimately, one of the lessons of Vayeishev is about the 

challenge of doing a mitzvah in a complete way and with simchah. 

How do we achieve this? We act! The more we do, the more we 

develop. We must be people of action. Our actions help us find the 

deeper part of ourselves while simultaneously affecting future 

generations. Growing, moving forward, resisting the desire to sit in 

peace, is what will allow us to become the people we are truly 

meant to be.  

Good Press 

If we understand the importance of working towards 

perfection, then the next step is to return to our original midrash to 

better understand what would have inspired perfection in the 

Avos. Certainly we can learn how to inspire ourselves by knowing 

the source of their motivation. Here the midrash is clear. The 

mitzvos of our Avos would have been more complete had they 

known that they would be chronicled in the Torah.  

But what does it mean, asks Rabbi Yosef Yehudah Leib 

Bloch,19 that someone be chronicled in the Torah? It is certainly 

not, God forbid, like getting written up in The New York Times. 

 

19 Shiurei Da’as, p. 128-130. 
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The pride a person might feel to see his name in a big paper must 

necessarily be diminished by his knowledge of what happens to 

that paper soon after it is read; it is used to wrap up old vegetable 

peelings and coffee grinds.  

This is not the kind of recognition that the Torah promises. 

In hoping to be remembered in the Torah, our Avos were not 

being, God forbid, publicity hounds. The thought of being 

covered by CNN or Time Magazine would not have inspired them 

to act more wholeheartedly. Wanting to be remembered in the 

Torah is something completely different than craving base 

publicity. 

In explanation, Rabbi Bloch points out that when we look at 

the Torah, we are struck by what seems to be the unevenness in 

its focus, with the Torah offering the greatest detail about some 

parts of a story, like when Eliezer finds Rivkah for Yitzchak, while 

wholly skipping other parts, like Moshe Rabbeinu’s life between 

childhood and age 80. What happened to Moshe in this long 

interlude? The midrash says that he was the ruler of the nation of 

Cush for forty years, yet the Torah itself makes no mention of it. 

This is true when it comes to the story of Avraham Avinu as well. 

We hear nothing of his life until he is 75 years old. What 

happened before that? There is virtually no mention of it.  

How, then, are we to understand why some things get written 

down in the Torah and others do not? The answer is that only acts 

that make a significant contribution to the development of the 

creation and the progression of God’s master plan for the world 

are mentioned in the Torah. These contributions are not 

necessarily accomplished solely by grand gestures. Sometimes it is 

specifically the small actions that have the greatest impact. 

Without the awareness of the import of those actions, however, 

those who do the actions may not take them as seriously as they 

would, had they had that awareness. 
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It should not be surprising, then, that Reuven, Aharon and 

Boaz would have acted differently had they known that their 

deeds would be remembered in Torah. Clearly, they too would 

have conducted themselves with even greater conviction and zeal 

had they known that what they were about to do was going to 

affect the fabric of creation.  

There is no question that had Aharon known that Moshe 

Rabbeinu was himself very unsure about his appointment to 

greatness, and that leading a whole parade, decked out with tupim 

umecholos (drums and dancing), would have given Moshe added 

confidence in his mission, he would have done so. But he did not 

know.  

Likewise, had Boaz realized that making a banquet for Ruth 

would have given her the assurance she needed as a new convert to 

the Jewish people, he would have done that. But he was not aware. 

And of course, it is clearer now why Reuven too might have acted 

with more fervor had he known his efforts to save his brother were 

being recorded in the Torah. Surely the awareness that these deeds 

were instrumental in the building of the world would have inspired 

them.  

What about Today? 

We assume that today our actions do not affect the fabric of 

creation because the Torah is no longer being written. However, 

this assumption is incorrect. Rabbi Bloch says that if it is our 

actions that bring Mashiach closer, and Mashiach is not yet here, this 

must mean that we are still involved in bringing him and therefore 

still doing actions that complete the world. Here Rabbi Bloch 

offers us an important chiddush (novel idea): in their essence, the 

Kisvei HaKodesh (Holy Scriptures) have never been completed; they 

continue to be written in every generation.  
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Yet today there is no one to make these additions to the 

Torah, no navi to act as scribe. So, says Rabbi Bloch, as our midrash 

states, it is Eliyahu HaNavi and Melech HaMashiach, those who will 

be responsible for announcing and bringing the ge’ulah 

(redemption), who are constantly on the lookout for acts that have 

the potential to bring the world a little bit closer to its final purpose. 

Every deed of ours, then, is examined to determine whether it 

moves human history to that end. Every mitzvah performed that has 

this capacity is documented, and God signs and seals the notation.  

What kinds of deeds merit a place in our holy Torah?  

Rabbi David Kaplan tells a story about a rabbi who, walking 

into a beis midrash in Bnei Brak, comes upon an avreich. 

“Yasher koach (well done) to you,” says the rabbi to the young 

man. “You did an amazing job of reuniting a husband and wife in 

shalom bayis (marital harmony).” The avreich looks up and says, 

“Excuse me. I don’t know what you’re talking about. I’m newly 

married myself. What do you mean?”  

The rabbi continues, “I can’t tell you what an effect you’ve 

had on them.”  

“You’ve got the wrong fellow,” the avreich responds, but 

when the rabbi mentions his name, he is forced to admit that that 

is, indeed, his name.  

“But,” says the avreich, “I don’t work in shalom bayis. I sit and 

learn.”  

The rabbi persists. “Let me tell you a story. A number of 

weeks ago, you finished your learning and went to put your sefer in 

the back of the shul (synagogue). On your way, you passed a table 

where a father and son were learning together, and you stopped. 

Then you addressed the father of this 13- or 14-year-old boy. ‘I 

just want to tell you what a tremendous son you have,’ you said. 

‘He’s a masmid (diligent student), and I always see him learning; 
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he’s also a ba’al middos (someone with fine character traits), just a 

tremendous individual. Yasher koach for raising such an incredible 

young man.’ Then you went to the bookcase and put your sefer 

away.”  

The avreich nods. “You know, I vaguely remember such a 

conversation.”  

The rabbi says, “Now, let me tell you what really happened – 

what you don’t know. This father had been feeling very small and 

lowly, and suddenly you made him feel good about himself. He 

also realized that the credit for raising this child belonged not only 

to him, but also to his wife. So on his way home, he stopped to 

get his wife flowers. Then, he thought, This is not really sufficient. I 

have to thank her properly for raising such a beautiful son. So he went and 

bought her a box of chocolates – her favorite kind – as well. I’ve 

been working with this couple for months on their shalom bayis,” 

says the rabbi. “Those flowers and that chocolate transformed a 

once gloomy home into a happy one. And it’s all because of one 

compliment that you gave a fellow Jew.” 

This is the kind of act that may be written about in the Torah. 

We may view it as a small act, but the world is created from such 

things. How many of us appreciate the potential impact of a casual 

remark like this? But in fact, all of our informal comments and 

small acts are part of the shaping of the fabric of creation. 

Knowing this should motivate us to give of our whole self in every 

mitzvah we do. 

Building the World 

It does matter how we do a mitzvah. We are not meant to be 

like machines that are judged based on the quantity of goods they 

produce; in our life as Jews we are judged based on the amount of 

heart we put into each of our tasks. Our midrash makes it clear that 
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sheleimus and simchah are essential to serving Hashem correctly. We 

can achieve this complete and happy heart by using our power of 

action. Simply doing mitzvos and changing the potential into the 

actual can help us reach perfection. If we do not act by ourselves, 

Hashem will send us yissurim to help us. Every single one of us has 

the capability to achieve this level of sheleimus, and when we do, we 

not only change ourselves, but future generations as well.  

Like our Avos before us, our actions are part of the fabric of 

the creation. As long as the Jewish people are working to bring 

Mashiach, the Holy Scriptures are still being written. The acts we 

do that align with Hashem’s will, no matter how big or small in 

our eyes, can contribute to those writings. It is not only the deeds 

of the gedolei olam that Eliyahu HaNavi and Mashiach are recording 

in the Book of Deeds. We all could be there; each of us has that 

opportunity. And when Mashiach comes, will we not run and check 

that book to see if our names are there? Who would not want to 

know that what he did had the merit of bringing Mashiach closer?  

We learn from tzaddikim like Boaz, Aharon, and Reuven who 

did not have the foresight to know the magnitude of their actions 

that our deeds have more influence than we can fathom. When 

setting out to do a mitzvah, we should recognize the power we 

have, act with passion and do mitzvos with all our heart. We should 

never need to look back at our actions and say: if I would only have 

known, I would have done it differently. We can do it differently now. 

We have the awareness that our actions have an impact on 

ourselves, future generations and the fabric of creation.  

Therefore, let us live in the world of action and help 

complete our Kisvei HaKodesh with the coming of Mashiach speedily 

in our days. 


