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VAYIKRA
CHINUCH BANIM:

BUILDING FUTURE WORLDS

Sefer Vayikra is a commonly neglected area of Torah study. 
Everyone enjoys reading a good story and gleaning its moral lessons 
– and the books of Bereishis and Shemos are replete with such 
stories and morals. But in sefer Vayikra narratives relating specific 
events are few and far in between. Instead, there are lengthy, 
seemingly dry descriptions of ritual procedures as prescribed by 
Jewish law. Fittingly referred to as Toras Cohanim (book of laws 
for priests), the book of Vayikra is composed largely of detailed 
explanations of the various korbanos (Temple offerings) brought in 
the Beis HaMikdash (Holy Temple).

Bereft of our Holy Temple for generations, this section of 
Chumash (the Five Books of Moses) might appear somewhat 
irrelevant to us. The Midrash (homiletic interpretation of the 
Torah) asks the following: What is the purpose of studying a text 
that offers no practical ramifications? Is it not a waste of time 
nowadays to study the detailed laws of the korbanos, when their 
application is only theoretical? The Midrash offers the following 
resolution: Hashem will reward those who study the laws of korbanos 
as if they have actually brought korbanos.1 From here it seems that 
textual study of korbanos serves as a kind of substitute for the Temple 
service and achieves a similar sacred goal.

1 Vayikra Rabbah, parashas Tzav, 7:3.
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Strangely enough, our Sages consider sefer Vayikra the ideal 
material with which to initiate formal Jewish education. The Midrash 
asks, “Why do we begin [Torah instruction] of young children with 
Toras Cohanim and not Bereishis? Because young children are tehorim 
(pure) and korbanos are tehorim. Let the pure ones come and be 
immersed in matters of purity.”2 The Kli Yakar cites3 this tradition 
as well, explaining the reason why the first word “vayikra” is spelled 
with a small letter alef. The alef, the first letter in the Hebrew 
alphabet, represents the very beginning of Torah study. This special 
alef marks the place where a young child commences Torah 
learning.

The Shach describes4 the deeper significance of beginning 
chinuch (education) with teaching sefer Vayikra. He writes that the 
experience of bringing children to learn Torah is so exalted that it 
is likened to the parents offering a korban to Hashem. In the same 
vein, the Me’am Lo’ez writes5 that having young children study the 
laws of korbanos is as precious and meaningful to Hashem as 
the actual physical performance of those korbanos.

So having our children study the korbanos is like offering a 
korban ourselves; but what do these korbanos mean? In what way 
are they relevant to us today? If these laws and commandments 
so important, it would seem worthwhile to search for their 
meaning, though they may seem very distant from our lives today. 
Furthermore, some insight is in order as to why a child’s 
education traditionally begins with Vayikra rather than with 
the other books of Chumash. It seems counterintuitive to begin 
Jewish education with lengthy technical details about mitzvos 
(commandments) of the past. What message did our Sages hope 

2 ibid.
3 Kli Yakar on Vayikra 1:1.
4 Shach, Yoreh Deah, 245.
5 Rabbi Yitzchak Magriso, Me’am Lo’ez, Vayikra 1:1.
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to impart to our youngest children by teaching them about 
korbanos? The enigmatic answer of the Midrash requires deeper 
analysis: “Let the pure ones come and be immersed in matters of 
purity.”6 The ritual statuses of “tamei” and “tahor” do not exist 
without the Beis HaMikdash. What does the Midrash suggest when 
it labels young children as “tehorim”? 

The importance of first teaching sefer Vayikra to children 
leads us to explore the topic of chinuch banim. How can we better 
understand the radical comparison between parents bringing 
children to learn Torah and parents offering korbanos? What are 
the implications of this analogy for parents? The korban imagery 
may be used as a springboard for discussion about chinuch in 
general; it is important for each of us to clarify our chinuch goals 
and how achieving them is analogous to offering korbanos.

From the Mouths of Babes
As mentioned above, the Midrash states, “Young children are 

tehorim and korbanos are tehorim (pure). Let the pure ones come and 
be immersed in matters of purity.”7 Since the religious status of 
“tahor” does not exist in our time, what does the term imply in this 
context? Tahor is loosely translated as “spiritually pure.” The 
primary function of the korbanos was to purify a person’s soul by 
mitigating the spiritual damage caused by his transgressions. 
Young children are completely free of sin, and in that sense, are 
spiritually pure.8 Since the halachos of korbanos are not practically 
applicable for us, we can understand them only in theory, on an 
intellectual level. However, a child with a pure, unblemished soul 

6 Vayikra Rabbah, parashas Tzav, 7:3.
7 ibid.

8 Me’am Lo’ez, Vayikra 1:1.
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may perhaps relate to the concept of korbanos on a deeper level 
than adults.

One of the most distinct characteristics of youth is 
receptivity. This quality engenders a child’s simple faith, a belief 
that stems from a deep, pure place.9 The true essence of the soul 
is completely open to G-dliness. That is why, according to Rabbi 
Mattisyahu Salomon, it is crucial to nurture children’s natural 
emunas Hashem (belief in G-d) from a very young age.10 The 
younger the child, the more receptive he is to accepting Hashem’s 
Presence as an unshakeable reality. The untainted heart of a child 
has no emotional resistance to belief in Hashem; it is not 
contaminated by the self-interest developed in adults.11 The 
Lubavitcher Rebbe once stated, “The innocent faith of a child 
touches upon the utterly simple essence of G-d.”12

This deep level of emunah (faith/belief) relates to another 
aspect of the primacy of studying sefer Vayikra. The Chafetz Chaim 
urged people to study the laws of the service of the Beis 
HaMikdash for an important philosophical reason. He once wrote 
that if we pray daily for the rebuilding of our Temple and the 
reinstitution of the avodah (Temple service), then we are obligated 
to familiarize ourselves with those halachos relating to the Temple. 
Studying the laws of korbanos, in a sense, entitles us to ask Hashem 
to bring the ge’ulah (redemption).13 Emunas Hashem, and the firm 
conviction that He will ultimately redeem us, can perhaps be best 
demonstrated by studying sefer Vayikra. Young children naturally 
possess this pure faith, and therefore intuitively understand that 
the laws of korbanos are, in fact, very relevant to us. 

Even if children are the most spiritually equipped to 
understand korbanos, is that the only reason why our Sages give 
sefer Vayikra such precedence in early Jewish education? Is there 

9 Rabbi Simon Jacobson, Toward a Meaningful Life, p. 23.
10 Rabbi Mattisyahu Salomon, With Hearts Full of Love, p. 137.
11 Toward a Meaningful Life, p. 24.
12 ibid., p. 21.
13 The Midrash Says, Vayikra, Foreword, xi.
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perhaps an important lesson in sefer Vayikra which is an inherent 
part of initiating chinuch? 

When children begin their formal Torah education, one of 
the first messages we want to impart to them is one of love. The 
opening phrase “vayikra el Moshe” teaches us that Hashem called to 
Moshe by his name. Rashi explains14 that the alef at the end of the 
word “vayikra” comes to emphasize how Hashem spoke lovingly 
to Moshe, in contrast to Hashem’s speaking to Bilam, in which 
the word “vayikra” is spelled without the alef – vayiker (which has 
a connotation of a relationship that is neither permanent nor 
loving).15 

Rabbi Shimshon Dovid Pincus elaborates16 on the idea that 
calling someone by name is an expression of love. Obviously, two 
children in the same family are never given identical names. Rabbi 
Pincus offers a deeper reason for this universal practice. The 
giving of a name does not stem from a general parental love. 
Rather, it is an expression of personal, individual love. Each child 
in a family is unique and is granted a specific name, exclusive to 
him. Every son or daughter is individually loved for the distinctive 
qualities he or she embodies.

Rabbi Pincus also points out how naming ceremonies bear 
deep significance. A bris is a covenant or contract, implying that 
two separate parties are now bound together in a new relationship. 
A Jewish parent names his son at his bris milah (circumcision) and 
his daughter during an aliyah laTorah (being called up to read from 
the Torah). The Torah is also called Sefer HaBris (Book of the 
Covenant); so, in both cases, naming a child is closely connected 
with the concept of a bris. 17 A child begins his or her life with a 

14 Rashi on Vayikra 1:1.
15 See Bamidbar 23:16.
16 Rabbi Shimshon Dovid Pincus, Tiferes Shimshon, p. 17.

17 ibid.
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name, entering a unique and special bond with his or her Creator.
This is the same message we want to impart to our youngest 

children as they embark on their lifelong journey of Torah 
learning. “Vayikra el Moshe” – Just as Hashem lovingly called Moshe by 
his name, so too does Hashem call you by name. Hashem loves you; you have 
a special connection to Hashem. Rabbi Pincus underscores how the 
loving message of “vayikra” is the very foundation of korbanos.18 
“Korban” is etymologically related to the word “karov” (close); 
these offerings fostered closeness with Hashem. That is why sefer 
Vayikra, which is essentially the book of korbanos, begins with 
Hashem lovingly calling Moshe by name.

For the Love of G-d
We have thus far addressed why our Sages gave priority to 

the study of sefer Vayikra for the youngest members of Jewish 
society: unblemished by sin, a child easily relates to the spiritual 
beauty of korbanos. Children’s pure, innocent faith makes 
preparation for future redemption very tangible for them, and 
therefore the study of korbanos that will again be brought then 
becomes a vibrant endeavor. The opening words, “Vayikra el 
Moshe,” impart a message of a personal, loving relationship 
between themselves and Hashem.

Now we can move on and explore why the mitzvah of chinuch 
is compared to bringing a korban. Rabbi Mattisyahu Salomon 
asks19 a very basic question: Where is the source for the mitzvah 
of chinuch banim? The famous verse from the Shema reads, 
“veshinantam levanecha (you shall teach them thoroughly to your 
children).”20 This verse refers specifically to teaching Torah to 
one’s children, but does not include child raising in general. The 
oft quoted pasuk from Mishlei, “Chanoch lana’ar al pi darko – 
Educate a youth according to his way,”21 is actually, according 

18 ibid.
19 With Hearts Full of Love, p. 252.
20 Devarim 6:7.
21 Mishlei 22:6. 
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to the Gemara, referring to a young man in his late teens.22 The 
Gemara makes many references to one’s rabbinic obligation to 
teach one’s children how to perform the mitzvos. The examples 
include textual discussions regarding the proper age one’s child 
should be when he is trained to hold a lulav, sit in a succah, or 
observe a fast day. We are generally unfamiliar, however, with 
any reference in the Torah to our obligation to nurture our 
children’s Jewish middos.

Rabbi Salomon quotes23 the Meshech Chochmah, who suggests 
that the source can be found in parashas Vayeira. When Hashem 
decided to tell Avraham Avinu about His plans to destroy Sodom, 
part of the verse reads, “For I know him [Avraham] that he will 
instruct his children and his household after him to safeguard the 
way of Hashem to perform acts of righteousness and justice.”24 
Rashi interprets the word “yeda’tiv (I know him)” as an expression 
of love.25 Rashi explains that the rest of the verse provides a 
reason for Hashem’s love of Avraham Avinu. “And why have I 
loved (known) him? Because he instructs his children regarding 
Me to safeguard My Ways.”26 

The above verse implies that Hashem loved Avraham Avinu 
because of the way he raised his children. This statement is rather 
surprising, in light of Avraham Avinu’s many other incredible 
spiritual feats throughout his lifetime. He passed several Divinely 
orchestrated tests, including abandoning his homeland at Hashem’s 
command, circumcising himself at 100 years old, and agreeing 
to bring his son to be sacrificed. One would think that at least one 
of these magnanimous acts would be mentioned as a reason for 

22 Kiddushin 29a.
23 With Hearts Full of Love, p. 252.
24 Bereishis 18:19.
25 Rashi on Bereishis 18:19.
26 ibid.
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Hashem’s love of Avraham. But the verse tells us that Hashem 
loved Avraham because he educated his children and household 
in “derech Hashem (the way of G-d).”

Why was Avraham’s chinuch more beloved to Hashem than 
any of his other, more dramatic, acts of devotion? Rabbi Salomon 
explains that while Avraham Avinu’s other actions might have 
displayed great mesirus nefesh (self sacrifice), his dedication to 
teaching derech Hashem was his greatest demonstration of love for 
Hashem. The Rambam explains27 that the mitzvah of ahavas 
Hashem (loving G-d) includes the requirement to guide other 
people in derech Hashem by describing Hashem’s good and 
wondrous ways. Chinuch is really an extension of the mitzvah of 
ahavas Hashem. 
If one truly loves Hashem, then one is eager to share this love 
with everyone, telling them about Hashem’s greatness. Avraham 
Avinu’s greatest manifestation of ahavas Hashem was his ability to 
inspire others, particularly his children, to emulate His Ways.28

Now we can better understand how the mitzvah of chinuch 
is compared to bringing a korban. Korbanos foster a renewed 
closeness and love of Hashem. In this same way, teaching our 
children derech Hashem, bringing them close to Him, is an ultimate 
expression of ahavas Hashem, akin to being in the Beis HaMikdash. 
As mentioned already, Hashem views parents involved in chinuch 
as if they have brought a korban: they have come closer to Hashem 
through extending their ahavas Hashem to their families.

The Torah describes the mitzvah of Hakheil (lit. gathering) 
that instructs the Jewish king to read publicly from sefer Devarim 
during Succos once every seven years. Parashas Vayeilech lists those 

27 Sefer HaMitzvos, Aseh 3.

28 With Hearts Full of Love, p. 252.
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who are commanded to gather for this reading as follows: 
“Ha’anashim, vehanashim, vehataf (the men, the women and the 
young children).” The next verse begins, “uvneihem asher lo yadu 
yishme’u velamdu leyirah es Hashem (and your children who do not 
know will listen and learn to fear Hashem).”29 The Gemara 
clarifies30 that “uvneihem” is referring to children who will attend 
for chinuch purposes; attending the Hakheil ceremony will inspire 
in them greater yiras Shamayim. “Hataf” as listed in the previous 
verse, is referring to even younger children who are too 
immature to learn from the experience. Rashi then asks31 as 
follows: if “hataf” were too young to gain anything, why did they 
come? He answers that, despite their naivete, very young 
children were brought so that their parents should be rewarded 
for their efforts in chinuch.

From here we learn that the reward for chinuch is relative to 
the effort exerted by the parent, and not necessarily the ultimate 
spiritual success of the child. Out of burning love for Hashem, 
parents eagerly bring very young children to Hakheil, even though 
they will not understand. When a korban, an expression of love, is 
offered sincerely, then Hashem offers His reciprocal love and 
accepts the gift. The more intensely the parent’s ahavas Hashem is 
manifested through chinuch, the more spiritual merits are earned in 
return. 

The mother of Rabbi Yehoshua ben Chananiah used to bring 
him into the beis midrash (study hall) when he was an infant. Surely, 
she knew that his mind was too undeveloped to understand the 
words of Torah. Her great love of Hashem could not be 
contained; she was inspired to bring her most precious possession, 
her newborn infant, to hear the words of Hashem. Rabban 
Yochanan ben Zakai later said of Rabbi Yehoshua, in praise of 
this mother, “Ashrei yoladeto (Fortunate is the one who bore 

29 Devarim 31:12-13.
30 Chagigah 3a.
31 Rashi on Devarim 31:12.
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him!)”32 Chinuch, then, is the manifestation of our great love for 
Hashem. 

Choosing Hashem
Now that we see why chinuch banim is analogous to bringing a 

korban, we can use this comparison to better clarify our goals in 
chinuch. Rabbi Salomon explains33 that the highest form of chinuch 
reaches far beyond the do’s and don’ts of a Torah lifestyle. True, 
we need to teach our children the mechanics of mitzvos, but this 
cannot be the entirety of our children’s education. Ultimately, our 
goal of chinuch is to teach our children to love Hashem as we 
ourselves aim to love Him.

Note that the above-mentioned pasuk in parashas Vayeira 
states about Avraham Avinu, “I love him for instructing his 
descendants… to safeguard the way of Hashem….”34 What is 
exactly derech Hashem? Rabbi Salomon explains how we can 
define the term derech Hashem by analyzing the following phrase 
“ki sishmor es mitzvos Hashem Elokecha (if you observe the 
commandments of Hashem your G-d) vehalachta bidrachav (and 
walk in His Ways)”35 “Commandments of Hashem” and “His 
Ways” are listed separately to indicate that they are not one and 
the same. The Rambam defines36 safeguarding derech Hashem as 
emulating the middos (character traits) of Hashem, rather than 
observing mitzvos. Rabbi Salomon elaborates that teaching derech 
Hashem means patterning our behavior to demonstrate Divine 
attributes like kindness, mercy, generosity, and compassion. He 
reminds us that although social pleasantness is necessary for 
coexistence in society, we promote derech Hashem for a more 
exalted reason. The highest form of chinuch is to inspire our 
children to emulate Hashem’s middos in this world because it 

32 Pirkei Avos 2:11.
33 With Hearts Full of Love, p. 252.
34 Bereishis 18:19.
35 Devarim 28:9.
36 Hilchos Dei’os 1:7, as quoted by Rabbi Mattisyahu Salomon, With Hearts Full of 
Love, p. 252
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makes us holier, more refined people, and draws us closer to 
Him. 

Guiding our children in derech Hashem does not only mean 
teaching them how to shake a lulav, how to bow during shemoneh 
esreh (lit. “eighteen [blessings]; the central prayer in Jewish liturgy), 
or how to perform netilas yadayim (ritual handwashing). “The why 
of education must precede the how.”37 Only when children 
internalize the Jewish mission of sanctifying the world will they 
value the specific tools with which to carry out this mission. 
Therefore, our primary parental obligation is to cultivate within 
our children a love for a Torah way of life.

This concept challenges our normative methods of Jewish 
education, which place heavy emphasis on the technical details of 
mitzvah performance. The problem with these methods, however, 
according to Rabbi Yechiel Yaakovson, is that when parents focus 
exclusively on training and preparing their children to fulfill 
mitzvos, they forfeit these mitzvos’ true essence.38 He cites the 
example of a father teaching his young child how to daven (pray). 
The child is told to keep his finger on the place in the siddur 
(prayer book), not to look around the room, and to pronounce the 
words clearly. How many times have we asked our children, “Did 
you daven yet?” in a way that sounds very much like, “Did you 
wash the dishes yet?”

Yes, we need to teach our children a sense of responsibility in 
tefillah (prayer) and all the technicalities to fulfill this mitzvah 
properly. But we also need to analyze the following: what is our 
primary message to children? Are we teaching our children that 
tefillah is talking to Hashem? Do we tell them that Hashem is 
waiting to hear their tefillos? Do we catch them davening, and gush 
with excitement, “Wow! Did you know that your tefillah was just 
now brought up to Shamayim (Heaven) by the malachim (angels)? 
You have given Hashem such nachas!”39

37 Toward a Meaningful Life, p. 31.
38 Rabbi Yechiel Yaakovson, Al Techetu BaYeled, pp. 9-11.
39 Yiddish word for joyful pride or satisfaction, usually from one’s offspring.
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To best clarify our goals in chinuch, we should remind 
ourselves of the ultimate purpose of mitzvos for our own selves. 
Rabbi Yaakovson underscores40 that we are in this world to enjoy 
G-dliness, to bask in the rays of the Divine Presence. Our mitzvos 
draw down G-d’s presence into this world, and they should bring 
us tremendous spiritual pleasure. Chinuch banim, therefore, is 
comprised of any action that that enables a child to feel this 
spiritual pleasure. 

Enjoyment of any kind, especially spiritual enjoyment, cannot 
be forced upon another person. A child who is coerced to 
perform a mitzvah will not feel any spiritual pleasure from it. Even 
if the parent is motivated by sincere love and dedication, a coerced 
child will not access any conscious connection to G-dliness. 
According to Rabbi Yaakovson, a child’s actions performed under 
parental duress can be compared to the actions of monkeys.41 
Hollow motions of obedient children do not achieve the true goal 
of mitzvos, which is to nurture a loving relationship with Hashem.

Our challenge in chinuch is to tap into children’s natural 
tendencies. It is human nature to want the authority to choose. 
We were not created with an inborn desire to act correctly, but 
rather with the ability to choose correctly.42 If the essence of a 
child is that he makes choices, then our goal is to create an 
environment in which he wants to perform mitzvos, in which he 
chooses Hashem! If we create experiences in which a child feels 
spiritual pleasure from mitzvos, he will naturally make decisions 
that give him more pleasure of that sort. 

In this vein, Rabbi Salomon enjoins us43 that we should teach 
our children that mitzvos are their own reward. When parents openly 
express the joy they feel when performing mitzvos, those emotions 
become contagious. A child witnessing his parents’ enthusiasm 
internalizes the message that mitzvos are something to be excited 

40 Al Techetu BaYeled, pp. 9-11.
41 ibid.
42 ibid.
43 With Hearts Full of Love, p. 131.
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about! Our passion for a Torah life motivates our children to want 
to pursue that same spiritual pleasure in their own lives.

Love is All You Need
If chinuch is really an extension of our own ahavas Hashem, 

then chinuch must be a warm and loving endeavor. Just as a korban 
fosters a personal and passionate relationship with Hashem, so 
too, our chinuch should exhibit that same passion in engendering 
the special relationship between the child and Hashem. Rabbi 
Pincus draws44 out this idea from the verse, “yishakeini mineshikos 
pihu (let him kiss me with the kisses of his mouth)45” The first 
mitzvah we teach very young children is to kiss a mezuzah or a sefer 
that has fallen on the ground. Even before children can speak, 
they learn to relate to Hashem with physical expressions of love. 
In this way, we encourage our children to feel love and express 
affection toward Hashem their G-d.

Rabbi Pincus explains46 that the ideal bayis – a home – is a 
nest of warmth and love. The Beis HaMikdash is described as 
having exterior parts of silver and gold and “tocho ratzuf ahavah 
mibenos Yeushalayim (its interior inlaid with love from the daughters 
of Jerusalem).”47 If we want to build a House of Hashem, the 
interior of our house needs to pulse with love, as the mother 
strives to build a spiritually nurturing environment in her home.

Children cannot be expected to love Hashem if they do not 
know that their parents love them. Often children go in a different 
direction than the one we planned, but we as parents need to 
maintain a wider perspective, and not to let go of that love. 
The most important thing we can do is to tell our children that 
we believe in them always. We trust them and love them 
unconditionally. We look beyond the present moment, realizing 

44 Rabbi Shimshon Dovid Pincus, Ohel Miriam, p. 172.
45 Shir HaShirim 1:2.
46 Ohel Miriam, p. 172.
47 Shir HaShirim 3:10.
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our children’s great spiritual potential. Our solid belief in them is 
what empowers them to return to us and their true inner selves. 

In this light, we see another way in which chinuch is predicated 
on the model of korbanos. In Temple times, korbanos were an 
integral part of the teshuvah process; they represented our efforts to 
return to Hashem and grow closer to Him. Hashem gave us the 
opportunity to bring korbanos as a sign that He is always ready to 
accept our teshuvah with open arms. We model ourselves after 
Hashem. Therefore, we believe in our children always because 
Hashem believes in us.

Rebbetzin Heller points48 out that classrooms often lack three 
critical factors for successful education: love, understanding and 
individual attention. Rabbi Salomon argues49 that the fast pace of 
modern times has created very busy parents. Children are denied the 
loving attention they need. What message does it convey to a child 
whose mother is talking on a cellphone while she is walking with 
him? Who is more important, the child or the person on the phone? 
Rabbi Salomon highlights the fact that children tend to disturb us 
when we are on the phone because they are instinctively resentful of 
their being given second-place in our attentions. Children crave our 
attention and need it to thrive spiritually and emotionally.

A story is told about a young boy whose class was preparing 
for a siddur party. As is common practice, each student was given 
lines to read in front of the audience. This boy suffered from 
terrible stage fright, and was very nervous about performing in 
front of a roomful of parents. For weeks, he was sick with anxiety 
about this siddur party. One morning, to his mother’s surprise, the 
boy appeared completely calm. She asked him about the sudden 
change: “You were so nervous before! What cured your stage 
fright overnight?” The boy gave the following shocking response: 
“You know, I really was so afraid of all those mothers staring at 
me on stage. I was sure I would make a mistake or forget my lines 
and they would all laugh at me. But this morning I realized that 

48 Rebbetzin Tziporah Heller, Let’s Face It! p. 186.
49 With Hearts Full of Love, p. 67.
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the mothers will have their heads down, texting during the entire 
play. So no one will even be watching me!” This boy’s honest 
judgment of the modern parent is a very sad commentary on 
today’s society. The basic foundation of chinuch is being attentive 
and present in your child’s life, to make him feel valued.

In our endeavors to build a home that nurtures relationships 
with Hashem, there is, besides the component of love, the critical 
aspect of purity. Just as korbanos could only be offered in a state of 
taharah (purity), so too does proper chinuch require guarding our 
children’s inborn wholesomeness. To make our homes into a Beis 
HaMikdash, we need to create an atmosphere of kedushah (holiness). 
Rabbi Avraham HaLevi Schorr emphasizes50 that Hashem gave us 
our children as a pikadon (pledge, trust) – the most important 
pikadon in the world. He entrusted parents to care for these precious 
holy souls. We are obligated to provide shemirah (protection) for 
these pure souls to assure that they are returned to their owner, 
Hashem, in perfect condition.

In a certain community, there was a family with several 
children who each displayed every outstanding middah you could 
ever imagine: speaking pleasantly to everyone, attending shul 
regularly, davening seriously, showing an open love of Torah 
learning and gemilus chasadim (acts of loving kindness). All in all, 
these children were well-known in the community for their 
sterling behavior. Their mother was asked, “Tell me the secret! 
How did you merit such special children?” She gave the following 
response, “You do not understand. Hashem gives them to us just 
like this. The hard part is not letting them get ruined!”

Young children’s characteristic receptivity mentioned earlier 
also makes them naive and vulnerable. They are not capable of 
discerning between that which is harmful and that which is safe. 
They are defenseless against spiritual dangers, and we as parents 
are responsible to prevent them from damaging their souls. Rabbi 
Schorr elaborates51 that allowing inappropriate influences to seep 

50 Rabbi Avraham HaLevi Schorr, HaLekach VeHalibuv, p. 216.
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into the home is neglecting our shemirah of Hashem’s pikadon. A 
central responsibility as parents, according to Rebbetzin Heller, is 
to determine what influences are shaping our children’s sense of 
reality.52 Often we deny or ignore how different forms of 
literature and entertainment affect our children, because the 
impression is not always immediately obvious.

Maintaining the purity of the home is a full-time job. It 
involves discrimination and judgment; tasks include sifting 
through everything a child will read or view and deciding what is 
appropriate. A mother might argue that she is not able to make 
that kind of time-investment. Rebbetzin Heller challenges this 
argument by presenting the following comparison: would a 
mother hand her child a gun before checking if it is loaded? 
Chinuch also requires creativity in providing some wholesome 
alternatives to the dangerous influences children might request. 
This too requires a time-investment. It might take more time to 
drive them to the park or the pool, but is that not healthier than 
sitting in front of the computer or a movie?

On a Wing and a Prayer
Chinuch, then, requires serious investment of both our time 

and our prayers. According to the Mishnah Berurah, the tefillos of a 
father and mother “should always be fluent in their mouths.”53 
Rabbi Salomon explains that a key part of chinuch is recognition 
that all success, including successful parenting, is in Hashem’s 
Hands. When we pray for our children, we are including the third 
partner – Hashem – in the process of creating, raising and 
nurturing them. We need to articulate the specific needs of each of 
our children, and Hashem can facilitate our finding the right 
methods to use in raising them. This is how we merit siyata 
diShmaya (Divine assistance) in chinuch.

51 ibid.
52 Let’s Face It! p. 192.
53 Mishnah Berurah 47:10.
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Rabbi Schorr states54 that the prayers of a mother have 
awesome power. We can not even imagine the impact our 
heartfelt tefillos have in heaven when we pray for our children.55 
This power is not unique to the tefillos that are uttered at candle-
lighting time; rather, each and every tefillah recited by a mother has 
this potency. This is why, according to Rabbi Pincus,56 childbirth 
is accompanied by pain and tears. Birth is the founding of a new 
Jew. The pain causes the mother to cry out to Hashem. The child 
will live his whole life on the strength of those tears! Furthermore, 
says Rabbi Pincus, for the same reason, children contract many 
small illnesses and ailments throughout their childhood. Hashem 
creates many opportunities to arouse a mother’s heart to daven for 
her child.

In light of this discussion, we can understand the analogy 
of chinuch to bringing a korban. We can use the letter “P” as a 
mnemonic device to help us remember how to reach our goals 
in parenting. The first keywords are passion and personal 
attention. Korbanos are meant to nurture a renewed closeness and 
passionate love of Hashem. In the manner of Avraham Avinu, 
educating our children in derech Hashem is the ultimate expression 
of our ahavas Hashem. We must show our passion and enthusiasm 
about avodas Hashem and our children will learn from our example. 
Parenting is creating a bayis like the Beis HaMikdash that tocho ratzuf 
ahavah; we need to build a loving nest in which our children are 
the focus of our personal attention and care. We must always 
believe in them and love them unconditionally.

Loving our children is also expressed by protecting them 
from spiritual contamination. Thus, another keyword in our 
mnemonic device is purity. If our bayis is to parallel the Beis 
HaMikdash, it must radiate with holiness and purity. Our children 
were given to us by Hashem as a sacred trust. We need to preserve 
their innate purity by guarding them from damaging influences. 

54 Rabbi Aharon HaLevi Schorr, HaLekach VeHalibuv, parashas Bechukosai, p. 216.
55 Some have the custom of reciting the chapter of Tehillim that corresponds to 
the year of life their child is entering. For example, if a child is 9 years old, the 
mother recites chapter 10.
56 Nefesh Chayah, p. 148.



32 TORAH TAPESTRIES

The final “P” in our mnemonic device is prayer. Tefillos are the 
substitute for korbanos in our times.57 When we pray for our 
children, Hashem grants us siyata diShmaya in being successful in 
our chinuch. With Hashem’s Help, our children will give nachas to 
us and to Avinu shebaShayamim (our Father in Heaven).

57 Berachos 26a.
58 Vayikra 6: 1-2, 5-6.


