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mitzvah of the four species (lulav, etrog, 
hadasim and aravot). The Torah 

(Vayikra 23:40) tells us to “take [the 
four species] for ourselves.” Similarly, 
the Torah says regarding the parah 
adumah (Bamidbar 19:2) and the oil of 
the menorah (Shemot 27:20, Vayikra 
24:2) to take them “for ourselves.” What 
is the meaning of “take for ourselves”, 

as opposed to the simpler “take”? This 
midrash explains that “take for 
ourselves” means that we are the 
beneficiaries of these mitzvot. G-d says, 
“Do you think I need a parah adumah? 
Do you think I need a Mishkan? Do you 
think I need olive oil to light up that 

Mishkan?” (Midrash Aggadah to Vayikra 
23:40) The reason for building a 
structure for G-d is not for Him, but 
rather, we are the beneficiaries of this 
building process. 
 
The Malbim (Melachim I 6:12) and 
Torah Temimah (Shemot 5:8, final note) 

explain how G-d comes to live among 
us. It is specifically the construction of 
the Mishkan and Beit HaMikdash that 
allow G-d to dwell among us, because 
when these buildings were put up there 
was a joint effort of the entire nation. 
We will spend the next few parshiyot 
hearing about how every family, men 

and women, took part in the building of 
G-d’s sanctuary. Many people donated 
materials, others donated time, and 
others donated skill. The same can be 
said of the campaign to build the first 
Beit HaMikdash – thousands and 

thousands came together to build it. 
(Melachim I 5:27-30) 
 
When the entire nation joins as one to 

build G-d a house, it is not the 
completion of the construction that 
matters, but the harmony of the 
workers involved in the building 
process. That is when G-d comes and 
dwells – not within the unfinished 
structure of His Temple, but among His 
united children. When we are united for 

the right reasons, G-d dwells among us, 
which is beneficial for us, as explained 
by our midrash.  
 
This explanation may offer a new 
perspective on a number of stories in 
Tanach (such as the dispersion of those 
who built the Tower of Babel) and 

comments of the Sages (as to why the 
Temple’s destruction may be connected 
to baseless hatred between groups of 
Jews). It may also help us connect to 
the structure that we so dearly miss. It 
reminds us that the rebuilding of the 
Beit HaMikdash need not focus on a 
physical rebuilding, but rather, we must 

focus on finding our own projects which 
serve the same purpose as the 
rebuilding of the Temple – uniting our 
people as one to serve G-d.  
 

ediena@torontotorah.com 

After listing the various materials 
needed to construct the Tabernacle, 
the Torah tells us, “And let them make 
Me a sanctuary, and I will dwell among 

them.” (Shemot 25:8). As noted by 
Rashi and many other commentators 
(ad loc.), G-d does not need a 
sanctuary to live in; rather, this 
special building is in honour of G-d’s 
Name.  
 

While this explanation takes care of 
the philosophical issues that would 
arise if we would talk of G-d being 
confined to spaces, another impetus 
for this understanding may be the 
second half of the sentence, “and I will 
dwell among them.” If G-d were 
dwelling in the Mishkan, the text 

would have said, “And I will dwell in 
it.” Rashi, picking up on this slight 
change, understood the Torah as 
telling us that building the Mishkan 
and Beit HaMikdash will cause G-d to 
dwell within us, not just in the 
structure that we create for G-d’s 
Name. 

 
However, according to this approach, 
what is the reason that G-d has us 
build a Temple? There are plenty of 
ways that we could honour G-d! Even 
more so, why does this have to be a 
large complicated structure with so 
much detail? 

 
A midrash sheds light on this issue by 
questioning the Torah’s wording of the 
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in the State of Israel.”  
 
The Talmud (Sanhedrin 23a) present an exception to the 
prohibition against appointing judges who aren’t expert in 

Torah law. In a city where the community accepts non-
knowledgeable judges, they may serve as judges. The 
Talmud tells us that in Syria there was such a court. 
Rabbeinu Nisim, cited by the Rama (Choshen Mishpat 8:1), 
explains that Syria was a place where there were no 
qualified judges who were knowledgeable of Torah law, and 
that is why it was permissible. 
 

After quoting Rabbeinu Nisim, the Rama continues by 
quoting the Rashba. The Rashba states that any community 
may accept upon themselves judges who otherwise would be 
unqualified. Rav Shlomo Goren understood that the Rashba 
allows this even in a city where there are qualified judges. 
However, Rav Yaakov Ariel contends that most authorities 
disagree. (Techumin ibid., pg. 320). 
 

The monetary laws of the Torah were not given to us only to 
ensure a functional society. They also contain a spiritual 
element. It is for this reason that the Jewish people were 
held accountable for requesting a king to judge them. 
(Rabbeinu Nisim, Derashah 11). A judicial system of Torah 
law infuses this spiritual element of holiness into our 
society.  
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What is the status of secular courts in the State of Israel? 
May one appear before one of these courts to adjudicate a 
dispute that one has with another Jew? 
 

The Torah tells us at the beginning of Parshat Mishpatim, 
“And these are the laws that you should place before them.” 
The Talmud (Gittin 88b) deduces from here that cases of law 
must be placed before qualified judges who are expert in 
Torah law, and not before the judges of the idolatrous 
nations or judges who are insufficiently knowledgeable of 
Torah law. Midrashim emphasize the severity of this 
prohibition by stating that violating it is, in a way, a denial of 

G-d and a denial of the Torah.  
 
Rabbi Yaakov Ariel (Techumin 1, pg. 323) explains that all 
social interactions, as well as the system of justice, has a 
religious component. “Life as a member of society has a 
Divine destiny and a Divine order. True and perfect justice 
must be timeless and elevated beyond human intellect. Only 
then can justice be properly applied to any given time and 

situation.” To put aside Divine justice and to appear before a 
secular court is to deny this essential truth of the Torah. 
 
Rabbi Ariel (pg. 319) bemoans the fact that many people, 
even those who are religious, mistakenly believe that the 
principle of dina d’malchuta dina (“the law of the land is 
halachically binding”) permits going to secular courts. He 

writes that it is unfortunate that those who do not permit 
going to secular courts are sometimes viewed as “extremists” 
or “opponents of the State.” He posits that, “Out of love of the 
State of Israel, the ambition of a good Jew must be to return 
the original system of Torah justice to its honorable stature 

Outline 
The majority of Chapter 21 details the 
cities that were given to the Levites, 

spread throughout the portions of Israel 
given to the tribes on both sides of the 
Jordan River. This was a fulfillment of 
Yaakov’s final words to Shimon and 
Levi: they would be scattered due to 
their violence in Shechem, and perhaps 
their involvement in the sale of Yosef. 
“Cursed be their anger so fierce, And 
their wrath so relentless. I will divide 

them in Jacob, Scatter them in Israel.” 
(Bereishit 49:6, JPS translation; and 
see commentaries to 49:5-7.) However, 
this scattering had a positive aspect as 
well, as it enabled the Leviyim and 
Kohanim, who were tasked with 
educating the Jewish people, to be 
found among the entire nation. 

  
The chapter also outlines the six arei 
miklat, cites of refuge, where accidental 
murderers could escape. This served 
both as a form of atonement and as 
protection from the goel hadam (blood 

avenger) of the victims. These cities 
were located on both sides of the 
Jordan. While the simplest reason for 
the equal number of cities on each side 
was that the cities were divided based 
on geography, ensuring that no 
murderer would have to run too far to 

reach an ir miklat, the Talmud 
suggests an alternative. Noting that 
demographically there were far fewer 

people on the east bank than the west 
and that they still required three cities 
of refuge, the Talmud argues that 
there were more murders on the 
eastern bank. (Makkot 9b) 
  
According to the Talmud, all of the 
Levite cities could be used to save 

accidental murderers, although it also 
notes certain differences between 
Levite cities and cities of refuge. 
(Makkot 13a) 
  
Insight: Ideal vs. Real 
The chapter ends as follows: “The Lord 
gave to Israel the whole country which 

He had sworn to their fathers that He 
would assign to them; they took 
possession of it and settled in it. The 
Lord gave them rest on all sides, just 
as He had promised to their fathers on 
oath. Not one man of all their enemies 
withstood them; the Lord delivered all 
their enemies into their hands. Not one 

of the good things which the Lord had 
promised to the House of Israel was 
lacking. Everything was fulfilled.” 
(21:44-6, JPS translation) 
  
If one only read these verses, he would 

think that no enemies remained in 
Israel. However, as Sefer Shoftim makes 
clear, and as Yehoshua hinted, this was 
not the whole truth. The Jews did not 

conquer all of the nations, and thus, as 
G-d had predicted, they were influenced 
and became idol worshippers, leading 
to the tragic cycle of punishment found 
in Sefer Shoftim.  
  
Thus, it seems that Yehoshua presents 
the idyllic perspective - G-d enabled the 

Jews to win the major wars and thus 
settle their lands. Yehoshua, as an ideal 
leader, got the Jews this far. The rest 
was left to them, to actually clear the 
land, but they failed. Therefore, the 
problems of Shoftim were the fault of 
the Jews.  
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Law of the Land: Secular Israeli Courts: Rabbi Ariel’s view Rabbi Elihu Abbe 

Journey Through Tanach: Yehoshua, Chapter 21 Rabbi Jonathan Ziring 
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Rabbi Ephraim Luntschitz was born in 
Luntschitz, Poland, around the year 
1550. [The name Shlomo was added later 
due to severe illness.] He studied under 

Rabbi Shlomo Luria (“Maharshal”). Later 
he moved to Lvov, in today’s Ukraine, 
where he headed a small yeshiva. 
 

In 1604, as the great Maharal of Prague 

neared the end of his life, he asked Rabbi 
Luntschitz to come and serve as his 
assistant, setting him up as a successor. 
Indeed, after the Maharal’s passing in 
1609, Rabbi Luntschitz stepped into the 
giant’s shoes, serving as the city’s Chief 
Rabbi until his own death ten years 
later.  
 

Rabbi Luntschitz was known for his rich 
and complex derashot (sermons), in 
which he interweaved commentaries 

such as those of Rashi, Ramban, 
Rabbeinu Bahya ben Asher, Rabbi 
Yitzchak Arama (Akeidat Yitzchak) and 
Don Isaac Abarbanel, together with his 
own original ideas. 
 

His sermons were aimed not only at 
explaining the words of the Torah and 
our sages, but mainly at teaching and 
preaching the Torah’s moral lessons. He 
highlighted the problems of hatred and 
divisiveness that undermine social 
solidarity, and he was particularly 

critical of the rich for their neglect of the 
needs of the poor. Rabbi Luntschitz 
emphasized the dignity of man as 
created in G-d’s image, and demanded 
that his listeners respect any and every 
human being, regardless of their social 
or economic status. 
 

Another topic which Rabbi Luntschitz 
frequently addressed in his sermons was 
the problem of galut (exile) – how had the 
chosen people descended to such a 
pitiful state? Rabbi Luntschitz identified 

three problems as causes for the 
extended galut: wealthy Jews’ attempts 
to mix with their non-Jewish 
counterparts; “empty and reckless” Jews 
who are immersed in the pursuit of 
luxury; and finally, the Rabbis 
themselves, who did not elevate 

themselves above their petty disputes.  
 

Rabbi Luntschitz wrote many books, but 

is most famous for his Kli Yakar, which 

integrates exegetics and sermons. His 

balance of rational, emotional, and 

mystical motifs appealed to the 

mainstream of later generations, who 

included his Kli Yakar in the standard 

printed Mikraot Gedolot.  
bweintraub@torontotorah.com 

  

“Speak to the Children of Israel and have 
them take for Me an offering; from every 
person whose heart inspires him to gen-
erosity, you shall take My offering. And 

this is the offering that you shall take 
from them…” 
 
“Three offerings are mentioned here, 
etc.” [Megilah 29b, Psikta Rabti] There 
are a few questions on this subject. For 
why did He attribute the first two offer-
ings to G-d, as in the first He said ‘Have 

them take for Me’ – for My Name, and in 
the second one He said ‘You shall take 
My offering’, but in the third neither was 
mentioned; on the contrary, it is said 
regarding it ‘From them’, associating it 
with the donors… 
 

[Answer:] For wherever there is the con-
cept of humility and submission among 
those below, there is hidden the might of 
G-d, who dwells among the contrive and 
humble of spirit. However, wherever 
there is a tinge of haughtiness, G-d does 
not wish to associate His Name. There-
fore, the first two gifts - where the hand 
of every man was equal, for the rich did 

not add and the poor did not subtract, 
and no one can brag over his fellow and 
say ‘My donation is greater than yours’ – 
were associated with G-d… 
 
In the same way, the objects made from 
these two donations were similar to the 
donation itself. For just as everyone was 

equal with no condescension of one over 
the other, so too, from one donation the 
sockets [for the Mishkan’s wall boards] 
were made – for all the sockets were 
equal to each other, and they were un-
derneath the building as a threshold that 
is trodden upon, and they served as the 
foundations to the whole building. They 

were like their makers… These sockets 
teach humility, since humility is the 
foundation upon which the entire house 
of Israel stands… 
 
From the second offering they brought 
the communal sacrifices which were also 
the same every day, one lamb in the 

morning and one in the afternoon. It 
states, “G-d’s [accepted] sacrifices are a 

broken spirit”, meaning to say that the purpose of sacrificing is to bring man to a 
state of a broken spirit. Therefore, this offering was also associated with G-d… 
However, the third offering was not equal from all; some gave less, and some gave 
more. The rich who gave more had room to boast over the poor and say to him, “I 
have a greater share in the house of our G-d, as I gave a larger donation.”… There-
fore it was not attributed to G-d.  

ת  אֵּ רּוָמה מֵּ חּו ִלי תְּ ִיקְּ ל וְּ ָראֵּ י ִישְּ נֵּ ר ֶאל בְּ בֵּ דַּ
רּוָמִתי:  חּו ֶאת תְּ ֶבּנּו ִלבֹו ִתקְּ ָכל ִאיׁש ֲאֶׁשר ִידְּ

 . . . ִאָתם מֵּ ּו  ח ִתקְּ ֲאֶׁשר  ּוָמה  ר תְּ הַּ ת  זֹא  “ וְּ
 
ויש בענין ‘.“  שלוש תרומות נזכרו כאן וכו ” 

זה כמה ספיקות כי למה יחס שתי תרומות 
יתברך כי בראשונה אמר ‘  ראשונות אל ד 

תקחו את ” לשמי, ובשניה אמר  “  ויקחו לי ” 
אבל בשלישית לא הזכיר לא זה “  תרומתי, 

יחסה “  מאתם ” ולא זה, ואדרבה נאמר בה  
 אל הנותנים ... 

 

]תשובה:[ שבכל מקום שיש שם גדר ענוה 
והכנעה בין התחתונים שם חביון עוזו של 

ה השוכן את דכא ושפל רוח, אבל בכל “הקב
ה רוצה “ מקום שיש נדנוד גאוה אין הקב 

ליחד שמו יתברך שם. לפיכך שתי תרומות 
ראשונות שהיה יד כל אדם שוה בהם כי 
העשיר לא ירבה והדל לא ימעיט, ואין 
מקום לשום אחד להתפאר על חבירו לומר 

‘ אותן יחס ד ‘  תרומתי גדולה מתרומתך ’ 
 יתברך אליו...

 
וכן הדבר הנעשה מן שתי תרומות אלו 
דומה אל התרומה עצמה, כי כשם שכולן 
היו שוים בה ולא היה בה שום התנשאות 
לאחד על חבירו, כך נעשה מתרומה אחת 
האדנים כי כל האדנים היו שוים אחד כמו 
חבירו והיו תחתונים לכל הבנין כאסקופה 
הנדרסת והיו יסודות לכל הבנין כי כמוהם 
יהיו עושיהם... אדנים אלו המורים על גדר 
הענוה כי הענוה היא יסוד הבנין אשר עליו 

 כל בית ישראל נכון...
 

ומתרומה שניה הביאו קרבנות ציבור, שהיו 
גם כן שוים בכל יום, כבש אחד בבוקר 
והשניה בין הערבים, וכתיב )תהלים נא יט( 

רצה לומר “  זבחי אלקים רוח נשברה ” 
תכלית הזבחים להביא את האדם לידי רוח 
 נשברה, ועל כן יחסה גם כן אליו יתברך... 
אבל תרומה שלישית שלא היו הכל שוין בה 
והיו מתחלפים בפחות ויתר, כי העשיר 
הנותן הרבה יש לו מקום להתנשאות על 

יש לי חלק גדול בבית אלקינו ’ העני לאמר  
על כן ‘...  יותר מן העני בהרבותי מוהר ומתן 

 ה אליו:“לא יחסה הקב



Weekly Highlights: Feb. 9 — Feb. 15 / 4 Adar I — 10 Adar I 

Time Speaker Topic Location Special Notes 

     Feb. 8-9 שבת

Fri. 5:05 PM Ezer Diena The Mishkan Shopping List BAYT Parshah/Kugel 

10:30 AM R’ Alex Hecht Post-Hashkamah Parshah Clanton Park  

Before minchah Ezer Diena Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

7:00 PM R’ Elihu Abbe Parent-Child Learning Shaarei Shomayim  

Sun. Feb. 10     

10:00 AM to 
11:20 AM 

R’ Mordechai Torczyner 
 

Rebbetzin M. Milevsky 

Shabbat v. Mishkan 
 

Drawing Closer to Hashem 

Midreshet Yom Rishon 

Aish Thornhill 
Women 

Light Refreshments 

Mon. Feb.11     

7:30 PM to  
9:00 PM 

R’ Mordechai Torczyner 
Medical Ethics with CME: 
Mental Health & Mitzvot 

Shaarei Shomayim 
CME Accredited; 

Laypeople Welcome 

Tue. Feb. 12     

1:30 PM R’ Mordechai Torczyner Yeshayah: Chapters 10-11 Shaarei Shomayim  

7:30 PM R’ Mordechai Torczyner Yehoshua: Chapters 20-21 129 Theodore Pl. Men 

8:00 PM Ezer Diena Megilat Esther, Chap. 7 Kehillat Shaarei Torah  

Wed. Feb. 13     

7:30 PM R’ Alex Hecht 20th Century Controversies Shaarei Tefillah  

7:30 PM Ezer Diena Ripped from the Headlines BAYT  

Thu. Feb. 14     

1:30 PM R’ Mordechai Torczyner Shemuel: Chapter 8 49 Michael Ct. Women 

8:30 PM Ezer Diena Gemara Beitzah ediena@torontotorah.com Men, Advanced 

Fri. Feb. 15     

10:30 AM R’ Elihu Abbe Kiddushin Yeshivat Or Chaim Advanced 

 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, Rabbi Aaron Greenberg, Gemara Shabbat 

11:00 AM Sunday, Contemporary Halachah, Beit Midrash Rotation 
8:30 AM Tuesday, Ezer Diena, Stories and She’eilot 
8:30 AM Friday, R’ Mordechai Torczyner, Parshah 

 

 

For University and Adult Women, at Ulpanat Orot, with Mrs. Eliana Abbe 
9:30 AM Tuesdays: Sefer Devarim; 9:30 AM Thursdays: Tefillah  

 

Seder Boker for Adult Men 
10:00 AM to Noon, Monday - R’ Torczyner Masechet Megilah, R’ Abbe Eim haBanim Semeichah 

10:00 AM to Noon, Wednesday - R’ Moshe Yeres: Masechet Megilah and Eim haBanim Semeichah 

10:00 AM to Noon, Tuesday/Thursday– R’ Moshe Yeres: Parshanut on Parshah and Pninei Halachah  

are not meant for worship. According to the language of 
Rambam (Hilchot Avodah Zarah 3:10) and Shulchan Aruch 
(Yoreh Deah 141:7), the prohibition applies only to three-
dimensional forms, not two-dimensional pictures. 
  

Our sages have understood the biblical text to prohibit 
creating forms of celestial bodies and angels, as well as 
human beings. The prohibition also includes replicas of the 
different parts of the Beit haMikdash. (Yoreh Deah 141:8) 
Animal forms may be sculpted, if they are only intended for 
enjoyment, not worship. [See Tosafot Yoma 54b.]  
 

If an item was worshipped by non-Jews, but then non-Jews 

rejected it, it does not retain the status of an idol. 

G-d warned, “You shall not make a sculpture or any picture. 
(Shemot 20:4)” Sefer haChinuch sees here the Torah’s 27th 
mitzvah, prohibiting manufacturing statues for worship. Per 
Rambam, it also includes commissioning such statues. 
  

Additionally, G-d commanded, “You shall not make with Me 
gods of silver and gods of stone (ibid. 20:20).” The Talmud 
explained that this prohibits making forms of the ‘image of 
G-d’, meaning the human form. (Rosh Hashanah 24b) 
[Rabbeinu Chananel (ad loc.) noted that G-d has no form, 
but G-d appeared to Yechezkel with the image of a person. 
(Yechezkel 1:26)] Sefer haChinuch records this as the 
Torah’s 39th mitzvah, noting that it includes forms which 

The 613 Mitzvot: #27 - Idols and Statues Rabbi Mordechai Torczyner 


