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Ezra ibid.), and Yaakov names the 
location of the skirmish “Peniel” 
because he “saw G-d face to face and 
was saved”. (32:31) The consensus 

among the commentators that the 
“man” referred to in the story is truly an 
angel leaves the following questions: 
What is the meaning behind Yaakov’s 
victory over the angel, and the wound 
he suffers during the struggle? 
 
The Nature of the Battle 

Rambam and Ralbag: It was all a 
dream 
Rambam (Guide to the Perplexed 2:42), 
his son Rabbi Avraham (Commentary 
on Bereishit ibid.), and Ralbag (ibid.) all 
explain that Yaakov’s encounter with 
the angel occurred during a prophetic 

vision. Ralbag explains that in his sleep, 
Yaakov dreamt about defending himself 
against Esav, and that dream 
transitioned into the vision of the angel. 
The appearance of the angel as a 
human and the physical encounter with 
Yaakov fit well with this approach. 
However, it’s difficult to explain how 

Yaakov dislocated his thigh if the 
s k i r m i s h  d i d n ’ t  t a k e  p l a c e . 
Furthermore, if the whole battle was 
simply a type of nightmare, why did the 
Torah need to discuss it at all? 
 
Malbim: Metaphorical Struggle with 
Physicality 

Malbim (ibid.) explains that although 
Yaakov did truly battle an angel, the 
battle was metaphysical. Malbim 
identifies Yaakov with the spiritual 
element of humanity, and the attacker 
with the material element. According to 
Malbim, Yaakov’s struggle with the 
angel represents the struggle of the soul 

with physical temptation. Yaakov 

withstands the assault on his 
spirituality but can’t completely rid 
himself of desire and therefore he 
suffers a wound on his thigh. Malbim’s 

approach explains each detail of the 
story, but his approach veers from the 
simple meaning of the text.  
 
Seforno and Ramban: Dual Meaning 
Rabbi Ovadiah Seforno (32:27) and 
Ramban (ibid.) explain that while 

Yaakov did physically struggle with his 
attacker, the experience portrays an 
ideological battle which continues to 
take place between the descendants of 
Yaakov and Esav. Their interpretation 
follows the general theme of “Maaseh 
avot siman laBanim”, that the activities 

of ancestors are a sign for their 
children. [See Ramban to Bereishit 
12:6.] According to this view, the 
physical skirmish predicts the struggle 
of Israel to maintain its spiritual 
identity in exile despite the persecution 
it suffers from the oppressive nations 
around it. Ultimately, Israel withstands 

the challenge. However, as represented 
by the wound in Yaakov’s thigh, many 
righteous Jews are tortured and 
murdered in the process.  
 
Conclusion 
Both the literal and metaphorical 
interpretations of Yaakov’s battle with 

the angel highlight integral aspects of 
the Jewish struggle with exile. 
Throughout our history we have battled 
against both physical and ideological 
persecution. This story demonstrates 
that while the battle is gory, Israel will 
ultimately emerge victorious.  
 

sbergman@torontotorah.com 

As Yaakov guides his family across the 
crossing of Yabok to finally meet Esav 
face to face, the stage seems set for a 
poignant encounter between the two 

brothers. Instead, Yaakov battles with 
an unidentified “man” until dawn. 
(Bereishit 32:25) The Torah does not 
tell us who Yaakov’s attacker is, or 
why this “man” attacks Yaakov. 
Furthermore, the Torah gives 
conflicting impressions as to whether 
the attacker is human or divine. 
 

Human or Supernatural? 
Aside from the usage of the term 
“man”, the story indicates in a few 
ways that Yaakov fought with a 
human. It’s difficult to understand 
how a Divine figure would be involved 
in a struggle, or more specifically, how 

the attacker cannot overcome Yaakov. 
(32:26) Why would a supernatural 
figure be incapable of defeating a 
human? Furthermore, the assailant 
inflicts Yaakov with a physical wound. 
 
However, despite the indications noted 
above, almost all commentators, even 

those who adhere to the plain meaning 
of the text, argue that Yaakov’s 
attacker is a spiritual being. This 
interpretation is based on the story’s 
continuation. After Yaakov defeats his 
assailant, the “man” asks Yaakov to 
send him away, but Yaakov refuses to 
let his attacker go until he blesses 

him. (32:27) It seems unlikely that 
Yaakov would ask a crazed, aggressive 
human for a blessing. Furthermore, 
the Torah references the idea that 
Yaakov encountered G-d. Yaakov’s 
name is changed to “Yisrael”, because 
he “rose to prominence with G-d and 
men” (32:29; see Rashbam and Ibn 
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relationship with us (Devarim 11:10-21, and elsewhere). 
Rain in Eretz Yisrael is not only functional; it is also an 
expression of G-d’s love and affection. The Talmud’s 
condition for the recitation of this blessing - that this “rain 

will fall like a groom going out to meet the bride” is based on 
the same perspective. 
 
I would like to conclude with some personal words: This 
article is written after a difficult week, in which we buried, 
in this holy ground given to our forefathers, a friend’s wife 
and their infant daughter, both killed in a terrible road 
accident, R”L. As I write, rain is finally falling after a very 

dry month of Cheshvan. Saying the blessing of thanks on 
these blessed rains, I cannot but see them as a signal of 
participation in our own tears and sorrow, and as a call 
from above for consolation and comfort. “Children of Zion, 
rejoice and jubilate with Hashem your G-d, for He has given 
you the early rain in [His] kindness… I will repay you for the 
years consumed by swarms and hoppers, by grubs and 
locusts - the great army I let loose against you. And you 

shall know that I am in the midst of Israel -that I, Hashem, 
am your G-d - and there is no other. And My people shall be 
shamed no more.” (Yoel 2:21-27) 
 

bweintraub@torontotorah.com 

Based on an article by Rav Yehudah Zoldan (Moadei 
Yehudah, pg. 257) 
 

The Talmud presents a prayer of thanks to be said upon 
rainfall, beginning with, “We thank You for each and every 
drop that You have made fall for us.” (Berachot 59b)  
 
Although the Talmud does not limit where in the world this 
blessing may be said, the Rishonim (medieval authorities) 
recorded that the blessing was not recited outside of Eretz 
Yisrael. (Kol Bo 87; Semak 151; Agur 319) Rabbi Moshe 

Isserles mentions this custom (Orach Chaim 221:1), and the 
commentaries debate the question of whether, in a case of 
severe drought, the blessing may be said upon a first rainfall 
even outside of Eretz Yisrael (see Maamar Mordechai at 
length). However, it is agreed that this blessing has more 
relevance to Eretz Yisrael for the following reasons: 
• Eretz Yisrael is drier and more dependent on rain than 

other lands, which have large rivers. (Mishnah Berurah 

221:1). 
• Rain is less constant in Eretz Yisrael, so there is more of 

a need for prayers. (Rama, Orach Chaim 221:1) 
• In Eretz Yisrael, every drop of rain is beneficial, whereas 

in other lands, it may damage the crops. (Aruch 
HaShulchan, Orach Chaim 221:2) 

 
Rabbi Zoldan, based on a responsum by Rabbi Avraham 

Yitzchak Kook, adds an additional reason: Eretz Yisrael is the 
primary place where G-d’s strength and blessings are 
revealed, and thus, the right place to thank G-d for them. 
This argument, I believe, can be further supported by the 
Torah’s emphasis on rain in our land as a barometer of G-d’s 

Synopsis 
Responding to the frantic requests of 
the inhabitants of Beit Shemesh in last 

week’s chapter, the people of Kiryat 
Ye’arim come to collect the Ark and take 
it back to their town. The Ark comes to 
rest in the house of Avinadav, and his 
son, Eliezer, is appointed to take care of 
it. This would be the home of the Ark 
for the next twenty years. 
 
In the wake of the events with the Ark, 

the Jewish nation experiences a 
power ful  te shuvah  movement . 
Capitalizing on these sentiments, 
Shemuel tells the people that if they 
wish to truly serve G-d, they must 
abandon the worship of all other 
deities. The people comply, getting rid of 
their idols. Shemuel invites the entire 

nation to Mitzpeh to perform public 
service of G-d and complete the 
teshuvah process. The Jews gather in 
Mitzpeh, and they fast, pray, and 
confess that they strayed from the 
service of G-d.  
 
The P’lishtim see this mass gathering 

and assume that the Jews are 
preparing for war. The P’lishtim 
mobilize their army and move to attack 
the Jews at Mitzpeh. The Jews, seeing 
the army approaching, turn to Shemuel 

to ask G-d to save them. Shemuel 
offers a sacrifice and calls out to G-d 
for help. Miraculously, the P’lishtim 
are struck dumb. The Jews attack, 

driving the P’lishtim back to their 
native territory. The Jews recover the 
cities they had lost to the P’lishtim, 
and their autonomy is restored. 
 
Shemuel continues to judge Israel, 
both in making the rounds through 
different Jewish communities, and at 

his home in Ramah. 
 
Analysis 
The mass teshuvah described in this 
chapter is remarkable. The Jews, as 
recorded in Tanach, have a tendency 
towards mass idolatry, but a move in 
the other direction is rare. What 

caused it? How did it manifest? 
 
Rashi assumes that the impetus for 
the teshuvah was the leadership of 
Shemuel as described in the end of the 
chapter. Radak, however, understands 
that this teshuvah was a national 
reaction to the saga of the Ark, its loss 

and miraculous return.  
 
The text describes the Jewish people’s 
collective action with the term 
vayinahu. This is a confusing verb 

form, which may not appear anywhere 
else in Tanach. Rashi offers three 
interpretations: 

• To be drawn towards – meaning the 
Jewish people were driven to be 
become better. 

• To wail – meaning the Jews 
recognized their sins and mourned 
over them. 

• To be drawn together – the Jews 

became unified, and this unity led to 
their repentance. 

 
These possibilities leave us with food 
for thought. What motivates positive 
change in our lives, communally and 
nationally? Is it great leadership, or 
momentous events both exciting and 

tragic? How does communal change 
come about? Is it a sense of inspiration 
that draws us towards G-d, or are we 
moved to introspection and the 
discovery of our faults? Or, perhaps all 
we need to return to G-d is each other. 
A shared experience rekindles brotherly 
love, which in turn leaves us longing for 

our Heavenly Father.  
 

afriedmann@torontotorah.com 

Holy Land Halachah: Thanksgiving for Rain in Israel Rabbi Baruch Weintraub 

Journey Through Tanach: Shemuel I, Chapter 7 Rabbi Adam Friedmann 
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Rabbi Moshe ben Maimon (Rambam) was 
born in Cordoba in 1135 or 1138. As a 
child and teenager, he studied Torah 
under his father, who was a student of 

Rabbi Yosef Ibn Migash (Ri Migash), who 
studied under Rabbi Yitzchak Alfasi (Rif). 
He also taught himself many sciences, as 
well as philosophy. After the Almohad 
Caliphate (a Berber Muslim movement) 
captured Cordoba in 1148, Jews were 
forced to convert to Islam or be exiled, so 
Rambam and his family moved around 

in Spain and Morocco for approximately 
the next ten years. He then settled in 
Fez, Morocco, where he lived for about 
ten years, and where he composed his 
first major work, an Arabic commentary 
to the Mishnah [see accompanying 
translation]. At some point during this 
period of his life, Rambam also married 

Jamila, and they had two sons. 
 
In 1168, Rambam and family moved to 
Fustat, Egypt, via Israel, and became an 
integral part of the community there. He 
was formally appointed as Nagid of the 
Jewish Community in 1171, and he also 

served as the physician for various 
Egyptian leaders, including Sultan 
Saladin, the first sultan of Egypt. In 
addition to his various communal 
positions, in the 1170s he produced 
Mishneh Torah, a 14-part codification of 
Jewish Law. In 1191 he published his 
Moreh Nevuchim, a three-volume 

philosophical work; some suggest that 
completing Moreh Nevuchim took him 
fifteen years! 
 
Rambam produced a great number of 
“minor” works, including various 
influential letters, a number of books on 
medicine, as well as shorter essays and 

books on topics such as the terminology 
of metaphysics and the calendar. He also 
wrote a Book of Mitzvot, which lists and 
explains all 613 biblical commandments. 
 
Rambam died on December 12 or 13, 
1204. Although he was a controversial 
figure in his lifetime and opposition to 

his works lasted a few hundred years, he 
is now considered one of the greatest 
halachic decisors and philosophers of all 
time. 
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“[The prohibition against eating gid 
hanasheh] applies to a pure animal and 
does not apply to an impure animal. Rab-
bi Yehudah says…” 
 
According to the opinion of Rabbi Yehu-
dah, one who ate an olive-sized portion of 
the gid hanasheh of an impure animal is 
liable for two sets of lashes, [one] for 

[consuming] an impure animal, and 
[another] for [consuming] the gid 
hanasheh, and we do not rule like Rabbi 
Yehudah. 
 
Pay attention to the great fundamental 
lesson included in this mishnah, namely, 

what [they] said “it was prohibited at 
Mount Sinai”. You have been shown this, 
to know that all that we distance our-
selves from, or do today, we only do so 
because of the commandments of Ha-
shem, through Moshe our master, a”h, 
not because Hashem said this to earlier 
prophets. For example, the reason for not 

eating the limbs from a living being is not 
because Hashem prohibited it to Noach, 
but rather, because Moshe [told us that 
Hashem] prohibited it to us, in this that 
He commanded us at Mount Sinai that 
the prohibition to eat the limbs from a 
living being will be upheld [from the days 
of Noach]. So too, we do not circumcise 

[our sons] because Avraham our father, 
a”h, circumcised himself and his house-
hold, but rather, because Hashem com-
manded us, through Moshe, that we 
should circumcise just as Avraham our 
father, a”h, did. So too for the prohibition 
to eat the gid hanasheh, we do not follow 

the prohibition of Yaakov our father, ra-
ther, the commandment of Moshe our 
master, a”h…  

נוהג בטהורה ואינו נוהג בטמאה רבי יהודה 
 ‘: כו
 
 
 
 

יהודה מי שאכל כזית מגיד ‘  על דעת ר 
הנשה של בהמה טמאה חייב שתי מלקיות 
משום בהמה טמאה ומשום גיד הנשה ואין 

 הלכה כרבי יהודה: 
 
 
 
 

ושים לבך על העיקר הגדול הנכלל במשנה 
לפי “  מסיני נאסר ” הזאת והוא מה שאמר  

ו  נ א ש ה  מ ל  כ ש ת  ע ד ל ת  י א ר ה ה  ת א ש
מרחיקים או עושים היום אין אנו עושין 

ה, “ י משה רבינו ע “ ה ע “ אלא במצות הקב 
ה אמר זה לנביאים שלפניו, כגון “לא שהקב

זה שאין אנו אוכלין אבר מן החי אינו מפני 
ה אסרו ]אותו[ לנח אלא לפי שמשה “שהקב

אסר עלינו אבר מן החי במה שצוה בסיני 
שיתקיים איסור אבר מן החי. וכמו כן אין 

ה מל “ אנו מלין מפני שאברהם אבינו ע 
ה צוה “ עצמו ואנשי ביתו אלא מפני שהקב 

י משה רבינו שנמול כמו שמל “ אותנו ע 
ה. וכן גיד הנשה אין אנו “ אברהם אבינו ע 

הולכים אחר איסור יעקב אבינו אלא מצות 
 ה...“משה רבינו ע

Preface: A mishnah brings a dispute between Rabbi Yehudah and the Rabbis as to 
whether or not the prohibition against eating the gid hanasheh (the sciatic neuro-
vascular bundle) applies to only kosher animals, or non-kosher animals as well. 

The Rabbis are of the opinion that it does not apply to non-kosher animals, where-
as Rabbi Yehudah rules that it does. This mishnah records that Rabbi Yehudah 
argued that since this commandment was given to Yaakov and his sons (at a time 
when all animals were permissible food), the law applies to all animals, whereas 
the Rabbis responded that this commandment was actually given at Sinai, and 
written alongside the story, and therefore applies only to kosher animals.  
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Time Speaker Topic Location Special Notes 

     Dec. 13-14 שבת

Shabbaton at the Or Chaim Minyan: The Liberal Jewish State 
Rabbi Mordechai Torczyner 

Friday night brief dvar torah: When Yaakov Became Esav 
Friday night dinner: The Orthodox Liberal: An Oxymoron? 

Shabbat morning before Keriat haTorah: When Yaakov Confronted Esav 
Shabbat morning after Kiddush: The Limits of Religious Tolerance 

Seudah Shlishit: What is “Elu v’Elu” All About? 

Fri. Pre-minchah Ezer Diena Parshah and Kugel BAYT TFBM 

10:30 AM R’ Alex Hecht Parshah Analysis Clanton Park After Hashkamah 

Before minchah Ezer Diena Daf Yomi BAYT Rabbi’s Classroom 

After minchah Ezer Diena Shabbat Toilet Paper? BAYT Simcha Suite 

7:30 PM R’ Alex Hecht 
Killing a  

Neutralized Terrorist 
21 Marwill 

RSVP to ahecht@ 

torontotorah.com 

Sun. Dec. 15     

8:15 AM R’ Alex Hecht The Traveler’s Chanukah Yeshivat Or Chaim  

9:15 AM Netanel Klein The Equinox and Rain Adas Israel Hamilton  

Pre-Chanukah Learnathon at Shaarei Tefillah! 
 

10:00 AM LAW: R’ Alex Hecht: Lighting on an Airplane? 
 

10:30 AM THOUGHT: R’ Sammy Bergman: The Light the Greeks Could Not Extinguish 
 

11:00 AM PRAYER: Ezer Diena: HaNerot Halalu: When Word Count Matters 
 

11:30 AM TANACH: R’ Mordechai Torczyner: Menorah and Mashiach! 

Mon. Dec. 16     

7:30 PM R’ Mordechai Torczyner 
Community Spending for 

Medical Needs 
Shaarei Shomayim 

CME Accredited 
Laypeople welcome 

8:30 PM R’ Sammy Bergman Lighting on the Road Shomrai Shabbos Men 

Tue. Dec. 17     

1:30 PM R’ Mordechai Torczyner Yeshayah, Ch. 25 Shaarei Shomayim  

7:30 PM R’ Mordechai Torczyner Book of Shoftim, Ch. 7 129 Theodore Pl. Men 

Wed. Dec. 18     

7:30 PM 
Vaughan Fire & Rescue 
R’ Mordechai Torczyner 

Pre-Chanukah 
Fire Safety Program 

Aish Thornhill  

7:30 PM  Ezer Diena Learn to Read Esther #2 BAYT Boardroom New 12-part series 

7:30 PM R’ Sammy Bergman Is Beauty a Jewish Value? Shaarei Shomayim Open to All! 

Thu. Dec. 19     

1:30 PM R’ Mordechai Torczyner Shemuel I, Ch. 14-15 49 Michael Ct. Women 

8:30 PM Ezer Diena Gemara Beitzah ediena@torontotorah.com Men, Advanced 

8:30 PM R’ Sammy Bergman Shabbat: Laws of Boreir Shaarei Shomayim In Depth 

Fri. Dec. 20     

10:30 AM R’ Mordechai Torczyner Bava Metzia: Review Yeshivat Or Chaim Advanced 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, R’ Aaron Greenberg, Gemara Shabbat 

11:00 AM Sunday, Beit Midrash Rotation: R’ Alex Hecht, The Traveler’s Chanukah 
8:30 AM Wednesday, Ezer Diena, Mishlei    8:30 AM Friday, R’ Mordechai Torczyner, Parshah  

 

Seder Boker for Men with Rabbi Moshe Yeres, at Yeshivat Or Chaim  
10:00 AM to Noon, Mon./Wed. Masechet Megilah, Orot haTeshuvah of Rav Kook, Chovot haLevavot 

10:00 AM to Noon, Tue./Thu. Parshanut on the Parshah, Sefer Shoftim, Pninei Halachah 
 


