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DIVREI BRACHA 
FOR SHAVUOS 

The Midrash in the first perek of Shir HaShirim Rabbah (commenting on 
passuk 4 there) records that when Hakadosh Baruch Hu was preparing to 
give the Torah to the Jewish people, He asked them to provide some solid 
guarantors who would be able to assure that it would in fact be properly 
observed. Initially, the people suggested our Avos and the Nevi’im as 
possible candidates, but they were not accepted. Finally, they proposed 
that their children would be the guarantors, and this proposal was indeed 
accepted. In other words, the Torah was given to the Jewish people 
because of their commitment that their children would study and keep it. 
As we celebrate the joyous Yom Tov of Shavuos, which is, of course, 
Zman Matan Toraseinu, it is thus especially appropriate to read and learn 
the Divrei Torah produced by our children - representing the next 
generation of Torah observant Jews - such as those included in this 
publication.
   

There is, however, another aspect to Shavuos that bears some 
consideration at this time, and that likewise relates to this valuable 
collection of Torah thoughts. As is well known, the Torah itself never 
explicitly identifies this Yom Tov with Ma’amad Har Sinai and the giving of 
the Torah. Instead, the Torah refers to the holiday as, among other 
things, Yom Habikkurim (as in the passuk in Bamidbar 28:26, read as part 
of the maftir on Shavuos), which is the day of the first fruits (see also 
Shemos 23:16). The Yom Tov is so called because there is a mitzvah, 
described later in the Torah (Devarim 26:1-2), incumbent upon Jewish 
farmers in Eretz Yisrael to bring the first of every fruit to the Beis 
Hamikdash; as noted in the Mishnah in Bikkurim (1:3), this mitzvah goes 
into e�ect each year specifically on the holiday of Shavuos.  
   

In connection with this idea that Shavuos is a day on which we focus upon 
the first fruits, the Mishnah in Rosh Hashanah (16a) teaches that it is on 
Shavuos that the world is in fact judged concerning the fruits of the tree 
(see Rashi to the Gemara there, d”h shtei halechem), meaning that it is 
then that Hashem determines what sort of fruit harvest there will be 
during that year. The idea may perhaps be that if we can demonstrate that 
we do with our fruits what the Torah demands of us, Hashem will bless us 
with a successful fruit crop. In this sense, He does us a favor by judging 
us at the very time of year when we have the best opportunity to 
demonstrate our commitment to Him by observing His commandment - 
when we fulfill the mitzvah of Bikkurim on Shavuos, we will, it is hoped, 
merit a favorable  judgement.
   

In a homiletic vein, maybe we can suggest that on Shavuos we are judged 
not only concerning the physical fruits of the physical trees, but 
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concerning our personal fruits - that is, our children, who are also referred to as our fruits (see, for 
example, Bereishis 30:2 and Devarim 7:13 and 28:4) as well. It is our children who perhaps to the 
greatest extent are the fruits of our labor. And so, on Shavuos, the holiday which marks something 
that happened specifically because of them, as explained above, Hashem looks into whether they 
have in fact become the guarantors that they were supposed to be, and more directly, whether we 
as parents and teachers have done everything necessary to facilitate that. But in His kindness, 
Hashem does this at the very time of year - on Shavuos - when we have perhaps the best 
opportunity to work on teaching Torah to our children, to celebrate Torah with them, and to show 
them our love for Torah. If we are able to do this on Shavuos, the judgement concerning our 
children and indeed everything else, will, we hope, be most favorable. 
   

The articles in this pamphlet represent the work of many of our talmidim - children who are now 
clearly growing up along the path of the Torah and are thus indeed suitable guarantors of the 
Torah itself. It is our hope that the readers will enjoy these fruits of their labor and that they will 
enhance the observance of this special Yom Tov.
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Names are powerful because they reflect an attempt to capture the 
essence of the person, place or thing. Each of the Shalosh Regalim has 
multiple names. Often, there is a name by which the Torah calls the Yom 
Tov, a di�erent name we use to refer to the Yom Tov in our davening, and 
a third way in which we describe what the Yom Tov is. In the context of this 
particular holiday, we use the names Shavuos and Zman Matan 
Toraseinu in our conversation and davening respectively. These are both 
appropriate names which reflect the spirit and meaning of the chag.  Yet 
the Torah also calls this holiday Atzeres. What is the significance of the 
name Atzeres and how does it appropriately characterize this Yom Tov?
   

The word Atzeres means to capture or catch. Rav Gedalyahu Schorr, in 
his sefer Ohr Gedalyahu, suggests that our mission on Shavuos is to 
“capture” our learning. This reflects the importance of trying to bottle the 
enthusiasm with which we stay up learning on Shavuos night and making 
sure it stays with us throughout the year. Atzeres also means that this is 
the time that we really “acquire” that which we have learned and gained 
over the past year. We capture the growth that we have experienced, the 
skills and Torah knowledge that we have accumulated over the past 12 
months, and make sure it becomes part of our essence. Some people 
have the minhag to learn the beginning and the end of each parshah on 
leil Shavuos. Perhaps the reason for this minhag is to show us the value in 
beginning and wrapping up each parshah. This helps us to focus not just 
on starting, but also on completing our learning.
   

Owning our learning, reflecting on our growth, and taking pride in our 
accomplishments is the deeper message in the name Atzeres. It is for 
this reason that our Shema Koleinu Shavuos edition makes us so proud. 
It is a reflection of the limmud Hatorah that takes place each day in our 
yeshiva. The articles are meant to provide you with a glimpse of the 
commitment to talmud Torah that is so integral to our yeshiva community. 
It is a learning that is done with great joy and yearning to share with 
others. We hope that, in the spirit of Zman Matan Toraseinu, you enjoy 
the fruits of our labor!
   

This year, we feel especially privileged to share these divrei Torah with 
you. Torah is meant to bring us together. During this time in which we are 
physically apart, we hope that our wide readership who learn these words 
of Torah will benefit from the achdus of knowing that you are reading this 
along with hundreds of others. Best wishes for a chag sameach and a 
sweet Kabalas HaTorah!
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The Gemara (Shabbos 88a) discusses the possuk (Shemos 19:17) which 
states concerning Matan Torah that “vayisyatzvu bsachtis hahar” - “and 
they (Bnei Yisrael) stood at the foot of Har Sinai.” The Gemara quotes a 
teaching from Rav Avdimi Bar Chama Bar Chasa, who explains this possuk 
to mean that Hashem held Har Sinai over the heads of Bnei Yisrael, forcing 
them to either accept the Torah or meet their demise. Rava uses this idea to 
suggest that a Jew could potentially declare that they don’t want to observe 
the Torah, since they had only ever accepted it under duress. However, 
Rava quashes this idea by explaining that Bnei Yisrael did accept the Torah 
wholeheartedly, only at a later date: Purim. The possuk (Esther 9:27) says 
“kimu vikiblu,” that Bnei Yisrael ”upheld and accepted” the Torah. Rava 
teaches this to mean Bnei Yisrael “upheld what they had already accepted” 
- that is to say that on Purim, they upheld and willingly devoted themselves 
to the Torah, which they had previously only accepted by force. 
   

Tosfos (d”h kafah) raises a question that undermines the premise of the 
original question of the Gemara. Why, when Bnei Yisrael had already said 
na’aseh vinishmah, did Hashem need to force them to accept the Torah? 
Tosfos’ answer is that Hashem was concerned that upon seeing the great 
fire that engulfed Har Sinai, Bnei Yisrael would be so frightened that they 
would go back on their word and reject the Torah. For this reason, Hashem 
needed to lift the mountain over their head.
   

Rav Yehudah Amital o�ers a deeper understanding of Tosfos’ answer. He 
points out that one could have wondered how anyone could make a 
commitment at a given point of time, when circumstances and factors 
beyond our control constantly change, and there is a possibility that at some 
point in it would no longer be possible to carry out this commitment. Those 
changes are represented by the fire that might have scared Bnei Yisrael 
away at Har Sinai. Hashem holding the mountain over Bnei Yisrael to ensure 
they accept the Torah despite the fire, means that Hashem molded reality to 
fit the Torah and guaranteed that it would be possible to keep the Torah in 
every age and under every set of circumstances. Only that way could our 
acceptance of Torah truly be for all time. 
   

Now, in the times of COVID-19, it would be easy to say that the Torah can not 
be properly upheld. With no minyanim to meet, no yeshiva to grow in, no 
Beis Medrash filled with the sounds of talmud Torah, how can there possibly 
be a way to properly fulfill what the Torah asks of us? But this Gemara gave 
us the answer all those centuries ago. Of course the Torah can still be 
applied! The reality will meld to our needs to keep the Torah in accordance 
with ratzon Hashem. If we do our hishtadlus and continue to work and grow 
in whatever ways we can while in this situation, then that will be how we 
uphold the Torah in our time. No matter how frightening the fire of the 
mountain may seem, we have Hashem’s greatest gift, the Torah, to guide 
us. We have both the ability and the obligation to keep the Torah. 
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The Shulchan Aruch (Orach Chayim 494:1), in speaking about the davening 
for Shavuos, writes that the tefillos for Shavuos are similar to the tefillos for 
Pesach. A bit further on (494:3), he writes that the minhag to eat both 
milchigs and fleishigs on Shavuos is similar to the two foods that we have at 
the Seder on Pesach, namely the korban pesach and the korban chagigah.
In both of these instances, the Shulchan Aruch chooses to explain a 
halachah relevant to Shavuos by comparing it to a parallel halachah 
regarding Pesach. This seems to point at a deeper connection between 
Pesach and Shavuos, which on the surface appear to be two very di�erent 
holidays. What might this connection be?
   

Rav Shimshon Rafael Hirsch explains that these two holidays are not two 
separate yomim tovim, but rather, one long yom tov. In truth, the whole 
point of leaving Mitzrayim was so that we could receive the Torah at Har 
Sinai. From this perspective, the story of Pesach is not complete until 
Shavuos has happened, since we have not yet reached our final goal of 
matan Torah. This is why the Shulchan Aruch compares the tefillos and 
foods of Pesach to the tefillos and foods of Shavuos; these two yomim tovim 
are really part of one long process.
   

To support this idea, we can look at the Ramban (Vayikra 23:36), who writes 
that Pesach and Shavuos are considered one long, eight day yom tov, with 
Sefiras HaOmer acting as a sort of “Chol Hamoed'' between them. We can 
understand this using the same idea as before, namely, that Pesach acts as 
the start, when Hashem sets us free from Paroh, but Shavuos acts as the 
end goal, of coming together to receive the Torah and serve Hashem.
   

We can learn an important lesson from this. Sometimes, when we get to a 
tough point in our lives, we may not be so hopeful about the future, since we 
can’t imagine how things will get better. However, we see from here that 
even great moments like yetzias Mitzrayim are not the end of the story; 
Hashem always has something greater in store for us! How much more so 
then, in bad times, should we look forward to the inevitable good which 
Hashem will bring us.
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The story is told of Rabbi David, a new musmach (ordainee) in the 1950's 
from a well known yeshiva in New York, who got a job in a shul in 
Pennsylvania. One day, he received a call from his revered rebbe, who told 
him that he must see him in his o�ce ASAP. The young rabbi, sensing the 
urgency, packed his bags to travel to New York. Upon arrival in his rebbe’s 
o�ce, and after exchanging greetings, the rebbe got straight to the point. "I 
met your mother this morning, and she told me the following story," said the 
rebbe. "My late husband married me even though I was not Jewish. After the 
birth of our son, David, my husband was inspired and became a baal 
teshuva. Then, he passed away. As a poor widow during the depression of 
the 1930's, things got so bad that I had no food to feed my child. Neighbors 
suggested enrolling him in the local yeshiva, where they would provide not 
only food, but clothing and shoes. I did so. One day, he came home and 
asked me to light Shabbos candles, so I did. The more he learned, the more 
observant I became. Eventually, I kept a fully kosher home, observed 
Shabbos, and was a regular Orthodox Jew - but I wasn't Jewish! Now that 
my son has taken a position as a rabbi, I could no longer bear the secret. I 
just had to tell you."  The young rabbi became pale as a ghost. Then he 
composed himself and proclaimed, "I want to convert to Judaism.'' The 
rebbe assembled a Beis Din, and David was converted that day.
   

What would we do if we were in that situation? Would we convert on the 
spot? Would we walk away?  Or maybe run to Burger King, have a whopper 
with cheese, and then convert? What is our kavanah when we recite the 
blessing every morning thanking G-d for not making us a gentile? Do we 
really feel fortunate to be part of Am Yisroel and to have all the mitzvos?
   

On Shavuos, we read Megillas Rus. Many reasons are o�ered as to how this 
megillah relates to this chag. One of the ideas suggested is that just as Rus 
converted, so too, on this day our ancestors entered into the covenantal 
relationship with Hashem and stood under the protection of kanfei 
shechinah, the wings of G-d's Divine presence. They actually underwent a 
conversion to become, as Chazal put it, “ger shenisgiyar kekatan shenolad 
dami” - reborn as new people. So too, each and every year, on the 
anniversary of that great day, we are supposed to try to recreate those 
feelings of having entered the covenant with G-d. 
   

Rav Asher Weiss quotes from the Piacezner Rebbe, Rav Klonimus Kalman 
Shapiro, who poured out his heart to G-d with the following words: "Master 
of the Universe - I want with every fiber of my being to give of myself to You, 
I yearn to be close to You, to give You nachas ruach. What can I give You 
more than I already do? Shall I learn Your Torah? I have been learning with all 
my strength for some time now. Shall I daven more? Only You know how 
much e�ort I put into my prayers. If only I could convert... but what can I do, 
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I was born Jewish!" The Piacezner Rebbe longed to have the opportunity that our friend Rabbi 
David actually had.
   

Rav Asher Weiss says in his sichah for Shavuos, that when he first read these words of the rebbe, 
he began to well up with emotion, and tears flowed down his cheeks. It is indeed amazing to see 
the level of love of G-d that he desired, nothing short of conversion. A convert cuts himself o� from 
his past and enters into a brand new relationship. But what can I do - I'm already Jewish!
   

However, maybe it is possible for a Jew to convert. To have a bris milah? No, we already have one. 
Go to the mikvah? That's a nice way of being purer, but it's not an immersion of conversion. But 
indeed there is one aspect of conversion that we can do - kabbalas ol malchus shamayim. We can 
stand in front of the heavenly tribunal as a convert stands in front of Beis Din and accepts upon 
himself all the mitzvos. Just as if a convert were willing to accept 612 mitzvos but not the 613th, he 
would be rejected, so too, we can stand on this day of kabbalas haTorah and accept upon 
ourselves every last mitzvah of the entire Torah.
   

In our daily lives, each of us is very careful about certain mitzvos, while perhaps neglecting or 
being callous towards others. Some are more careful about interpersonal mitzvos, while others 
are more exacting in their observance of mitzvos between man and G-d. The convert doesn't have 
the luxury of picking and choosing.
   

Imagine the following scenario - when the head of the Beis Din asks the potential convert, "Do you 
accept the entire Torah - all the deoraisa laws and all the dirabbanan laws?”,  the convert answers 
cryptically - "like you, like the head of the Beis Din".  When the head of the Beis Din asks him to 
explain what he means, he sheepishly says “I seem to have heard yesterday in the Beis Medrash 
that you spoke lashon hara, so I want to convert with that caveat - I accept everything, but I can 
speak lashon hara.”  The Av Beis Din would probably die of embarrassment, turn to him, and say, 
“I'm sorry - you might be fit to be the Av Beis Din, but you are not fit to be Jewish!”
   

On this great chag of kabbalas haTorah, let us all proclaim with pride how fortunate we feel to be 
part of the Jewish people. We can all be like Rabbi David - we can all convert, and we can use this 
beautiful yom tov to recommit ourselves to the entirety of the Torah.  
   

May it be our will, and may we have the siyata dishmaya, to fulfill what we say every day in Ahavah 
Rabbah - to learn, teach, observe, do, and fulfill es kol divrei Torasecha beahava.
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On the first night of Shavuos, many of us have a custom to stay up all night 
engaged in limud haTorah. While this is without a doubt a beautiful minhag, 
there are some questions that arise from staying up all night. What time do 
we wash our hands? Do we stand during the Aseres Hadibros? What do we 
do about timing with putting on our talleisim? One major question which 
presents itself yearly is: do we wash our hands with a bracha the morning 
after we have stayed up learning all night? To answer this question, we have 
to understand the two main reasons and opinions on why we wash our 
hands with a bracha on any given morning. 
   

The Rosh (Brachos 9) holds that the reason we wash our hands with a 
bracha in the morning is because while we sleep, we can not control how 
our hands move, and they will likely come to touch a part of our body that is 
considered a covered part. The Mishnah Brurah comments that the Rosh’s 
reason is still relevant even today, even though we sleep with clothes on. The 
reason it is still relevant is because a “covered part” really refers to a makom 
ziah - any part of the body that produces sweat. The Mishnah Brurah also 
says that this reason only applies to a shainas kovoh, a set sleep, such as 
when a person goes to sleep at night, but would not apply to a shainas arai, 
a temporary sleep, such as a nap. 
   

The Rashba (Shu”t 1:131) gives a di�erent reason for why we wash our 
hands with a bracha. He quotes the possuk (Eicha 3) "chadashim libkorim 
rabah emunahsecha" - they are renewed every morning, ample is your 
grace. This means that every morning when we wake up, we are like a new 
person, and we have to praise Hashem for creating us again. Just as the 
kohanim operate solely for the purpose of serving Hashem, so too, we are 
meant to ask as though this is our only purpose. Therefore, just as the 
kohanim would wash their hands before they would serve Hashem and do 
avodah, we too have the custom to mimic the kohanim and wash our hands 
before we daven and serve Hashem. 
   

Based on these two opinions, a few nafkah minos (practical di�erences) 
arise. First, for those who have a custom to wash their hands before mincha 
and maariv, are they required to say a bracha? According to the Rosh, it all 
depends on if you touched a place of sweat; if you did, you would have to 
wash with a bracha, and if not, you would not. According to the Rashba, you 
would never have to, since you are not a new person in the middle of the day. 
You are the same “di�erent person” that you were when you woke up that 
morning. The next practical di�erence is what would happen if one were to 
wear gloves at night? According to the Rosh, you would not need to wash, 
since you would have no way of touching a place of sweat. But according to 
the Rashba, you would have to wash and make a bracha, since you are still 
a new person. 
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Now for the case that comes up on Shavuos. What happens if one were to stay up all night learning 
on Shavuos? According to the Rosh, if you were involved with limud Torah, then we assume that 
you did not touch a covered part the whole night, so there would be no requirement to wash in the 
morning. The Rashba answers this question using the concept of lo plug. Lo plug means that we 
try not to di�erentiate and change the ordinary and norm for specific circumstances and 
situations. So, in this case, the Rashba utilizes lo plug to say that we don’t change this one night 
from the other 364 nights of the year, just because you are awake. For this reason, he holds that 
you would need to wash with a bracha, because you are a new person. 
   

The Mishnah Brurah rules that we only wash our hands when both the Rosh’s and Rashba’s 
reasons apply. You need to have been able to both touch a place of sweat and have slept at night. 
If one of these two reasons does not apply, we utilize the principle of safek brachos lihakel (we are 
lenient in regards to saying brachos), and do not require a bracha to be made. Since it is assumed 
that you would not touch a place of sweat if you were learning all night, the Rosh’s reason would 
not apply; for this reason, we do not wash our hands with a bracha after we stay up all night 
learning on Shavuos. Some poskim say that a person should go to the bathroom at amud 
hashachar so that we know that we have touched a place of sweat, causing the Rosh’s reason to 
take e�ect and allowing us to say a bracha.
   

On Shavuos, we have a yearly reminder to learn these halachos and the reasons for washing our 
hands every morning. If we focus on the Rashba’s pshat in particular, we can learn a valuable 
lesson. We are compared to kohanim doing avodah in the Beis Hamikdash and we are recreated 
every morning for one reason: to serve Hashem. If we ever feel tired or exhausted or that doing the 
right thing is too hard, we need to remember that our purpose is to serve Hashem. With that in 
mind, if we try our best, we can all be the best ovdai Hashem we can be. 
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With the passing of Don Shula a few weeks ago, one word comes to mind: 
perfection. Shula, arguably the greatest coach in NFL history, was the head 
coach of the 1972 Miami Dolphins. What separates that team from all others 
in major sport leagues was that they are the only team to go undefeated for 
a whole season. They ran the table and achieved the ultimate success - 
perfection. As we head into Shavuos, I find myself wondering, is perfection 
something we as Jews can strive for?
    

There is a unique discussion that arises every Shavuos regarding when we 
should begin the holiday. We know from the Shulchan Aruch (Siman 261;2) 
and the Mishnah Brurah that there is a Biblical mitzvah to be “mosef kodesh 
lichol”, to bring in Shabbos and yom tov while it is still daytime in order to 
extend the kedushah of yom tov. There is no mention that Shavuos should 
be any di�erent. 
    

There is, however, a slight issue with this halachah. Regarding Shavuos, we 
are taught that the days need to be temimos - to be complete and perfect. 
This halachah requires us to ensure that we have counted 49 complete and 
full days of Sefirah leading into Shavuos. This would mean that we are not 
allowed to bring in Shavuos early and would need to wait to daven and recite 
kiddush at tzeis hakochavim, the time of night when it is indisputable that it 
is the next day. How do we put these two halachos together? How can we 
have 49 complete and perfect days when we are also required to start yom 
tov early?
    

Rav Shmuel Kamenetsky, the current Rosh Yeshiva of Mesivta of 
Philadelphia, answers this question based on a well known Taz. The Taz 
develops a fascinating insight into how tosefes yom tov really works. He 
explains that there are two potential ways that we view making early 
Shabbos/yom tov. Either the day is actually changed according to halachah 
into that particular Shabbos or yom tov, or it is still considered Erev Shabbos 
or yom tov, but we simply refrain from doing any melachah (work). Rav 
Shmuel Kamenetsky builds o� this idea and explains that when we bring in 
Shavuos early, there is no lack of temimos at all. All we are doing is refraining 
from engaging in any sort of melachah, in order to show that we are 
accomplishing the mitzvah of tosefes yom tov. The holiday of Shavuos only 
starts at night when we recite maariv, but we declare tosefes yom tov by not 
participating in any melachah.
    

Rav Kamenesky develops a second approach that I believe has a deeper 
meaning for the time period we are currently in. He explains that even 
according to the opinions that state that tosefes yom tov actually ends the 
current day and begins Shavuos early, there would still not be a problem of 
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not having a complete 49 days between the Omer and Shavuos. He explains that the halachah of 
tosefes yom tov and the halachah of temimos are not clashing with one another. Rather, Shavuos 
is unique in that the very essence of the day of Erev Shavuos was always intended to be a shorter 
day then the other 48 days of the Omer. The halachah of tosefes yom tov reexamines what we 
thought was a “perfect” day. Erev Shavuos has the status of being a complete day even if we 
halachically make the day shorter. 
    

Perfection is not always exactly the way we see it. A few months ago, no one could have ever 
imagined that we would be celebrating the holiday of Shavuos in this fashion. Not being in yeshiva 
or in the Beis Medrash, away from our chevrusah, not hearing the Aseres Hadibros at vasikin, and 
so much more. The way we view the beginning of Shavuos is a yearly reminder that our perception 
does not properly convey the reality. At first glance it seems impossible to understand how tosefes 
yom tov and the requirement of temimos can go hand in hand. After properly examining the issue, 
we realize that the problem was in our perception of how we view a complete day. Erev Shavuos 
allows us to recognize that not all complete and perfect days are treated the same. The 1972 
Dolphins undeniably had a perfect season, but we sometimes need to reexamine what perfection 
really is.
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There is a famous Mishnah in Avos (6:6) that outlines 48 character traits 
through which the Torah can be acquired. Commonly referred to as the 48 
Kinyanei Torah, these middos have been known as the calling cards of 
talmidei chachamim throughout the generations. Rav Yisroel Salanter, the 
founder of the mussar movement, suggested that one should utilize the 49 
days of Sefiras HaOmer to perfect these 48 Kinyanei Torah, in preparation 
for receiving the Torah on Shavuos. Based on this, it would stand to reason 
that the Kinyanei Torah would increase in intensity as we get closer and 
closer to the moment of revelation. It is therefore surprising that the final 
Kinyan HaTorah, the penultimate character trait which demands our 
attention before we can fully accept the Torah, is rather anticlimactic. The 
Mishnah concludes that the 48th mark of a talmid chacham is “haomer 
davar bishem omro,” one who quotes things in the name of their original 
author. Certainly, academic integrity is a noble quality, but is it really the final 
thing that demands our attention before we receive the Torah? One would 
have expected the Mishnah to finish on some triumphant note about yiraas 
shamayim or ahavas Torah; why end with a PSA about plagiarism?
   

The next phrase in the Mishnah only adds to the confusion. The Mishnah 
quotes a related Tannaitic teaching, namely that anyone who says 
something in the name of its original source brings redemption to the world. 
This is proven from the possuk in Megillas Esther, which tells us that Esther 
told Achashveirosh that Mordechai had been the one who discovered the 
plot on his life. Of course, Esther quoting Mordechai in this context led to 
Mordechai being written in the king’s o�cial record book, which would later 
come back to haunt Haman. The Mishnah’s proof seems to make sense; 
here we have a case where quoting someone directly led to a redemption. 
However, my rebbe, Rav Boruch Pesach Mendelson, shlit”a, asked an 
amazing kashah on this braisah. Did Esther quoting Mordechai really lead to 
any form of redemption? Mordechai’s name was written in the sefer 
hazichroniyus, which led to him being remembered by Achashveirosh, 
which led to Haman being forced to parade Mordechai down the street on 
the royal horse. While this was without a doubt a cathartic scene, one is left 
to wonder how this glorified pony ride really a�ected the larger story of 
Megillas Esther. The Mishnah’s proof seems to make no sense; Esther 
quoting Mordechai had nothing to do with causing the final redemption!
   

Rav Mendelson suggested an answer based on something Rav Kalman 
Weinreb said in his shiurim on Sefer Shmuel. The possuk (Shmuel I 13:22) 
tells us that the Pelishtim had amassed at the border, and nobody had any 
weapons with which to fight them. Suddenly, the possuk tells us that Shaul 
and his son Yonasan found swords. Rashi explains that these swords were 
found by miraculous means, as there really were no weapons in all of Eretz 
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Yisrael. Rav Weinreb asked a seemingly obvious question: why was the miracle of the swords 
necessary? In a battle against thousands upon thousands of Pelishtim, the di�erence between 
two men with swords and no men with swords is inconsequential. We know that Hashem does not 
perform unnecessary miracles, so why did Hashem feel it was necessary to give Shaul and 
Yonasan weapons? Rav Weinreb answered based on a yesod brought down by the Vilna Gaon. 
Every day in our Shemoneh Esrei, we praise Hashem as a misha’an umivtach latzaddikim, 
providing support and faith to the righteous. The Gaon explained that a misha’an is a small sign 
that Hashem is there. Once the righteous see even a little incident to rea�rm their belief, they are 
refreshed with a new surge of bitachon in Hashem. This is why we praise Hashem as both a 
misha’an and a mivtach; he provides the misha’an which allows the tzaddikim to strengthen their 
bitachon. In the case of Shaul and the swords, the Jewish nation was about to despair of all hope, 
faced with a looming army and no weaponry. Thus, when Hashem gave Shaul and Yonasan 
swords, it served as a reminder to the people that Hashem was still with them and that they could 
still win. This is why the miracle was needed.
   

Rav Mendelson explained that this is how we can understand Megillas Esther as well. True, 
Mordechai’s honor at Haman’s expense didn’t directly lead to the geulah. However, it rea�rmed 
the faith of the people that Hashem was watching over them and guiding everything that was 
happening. This rea�rmation led to an increase in tefillah, which directly caused the geulah to 
come about. Thus, Esther recounting the tale of Bigsan and Seresh in Mordechai’s name did 
eventually lead to the ultimate salvation of the Jewish people. 
   

We know that Purim and Shavuos are inexorably linked; where Shavuos marks our original 
acceptance of the Torah, Purim is “kimu mah shekiblu kvar,” the first voluntary acceptance of the 
Torah by the Jewish people. Just as the geulah on Purim only came through this sort of misha’an, 
a small reminder from Hashem that He was still watching, so too the realization of Shavuos’s 
potential requires this aspect as well.  Perhaps we can suggest that this is why the Mishnah’s last 
Kinyan HaTorah is this idea of kol haomer davar bishem omro. The Mishnah is reminding us that in 
order to accept the Torah, we must call upon this idea of misha’an umivtach, and actively search 
for ways where Hashem is involved in our lives. We must, in a sense, make sure we see and 
appreciate the world “bishem omro”, as the work of the One who spoke it into existence. This is the 
last thing we need before coming to accept the Torah, to learn that our inspiration need not come 
from the fiery lightning of Har Sinai, but from the little misha’an’s that Hashem provides for us 
every day. It is these little drops of inspiration that will fuel the fire of Torah in our hearts long after 
the buzz of Matan Torah has faded away. If we can learn to see the world bishem omro, we will be 
well on our way to acquiring the Torah this Shavuos.
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The Mishnah in Pirkei Avos (1:14) quotes a saying by Hillel. The Mishnah 
starts: he (Hillel) used to say: "If I am not for myself, who will be for me? And 
if I am only for myself, what am I? And if not now, when?"
 

This Mishnah is a lot to take in; to the ordinary person, it may even seem 
contradictory. However, one who understands the meaning can learn an 
amazing lesson. Hillel is teaching us the most important factor for living a 
happy, fulfilling life. He teaches us that living life is essentially for you, 
yourself, and your relationship with Hashem, but he also teaches us an 
equally important lesson, that a life lived without helping and giving to others 
is meaningless. Rebbi Nachman of Breslov says about the last words of the 
Mishnah "and if not now, when?", that yesterday and tomorrow are man's 
downfall. Today, a person may be inspired to move toward G-d, but thoughts 
about yesterday and tomorrow can hold them back. This is the meaning of 
what Rebbi Eliezer said (Avos 2:15), “repent one day before your death”. 
That one day is today. The day before your death could be any day of your 
lifetime. During your entire lifetime, you may merit only one day of 
repentance. This one day is "more precious than every treasure" (Tehillim 
24:4). For "what does a man gain from all his e�ort under the sun" (Koheles 
1:3); nothing remains of all your life but this one day of repentance before 
G-d. Repent one day, even one day before your death during your sojourn 
here on Earth. If you treat every day like it is this one day of repentance, you 
will grow to become a great person. Forget about yesterday and tomorrow. 
Today is everything. This Shavuos, let us all take these lessons to heart and 
have a meaningful chag.
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If you look at the way Shavuos is spoken about in the Torah, some glaring 
questions come to mind. Everyone is aware that the yom tov of Shavuos 
celebrates the giving of the Torah. However, although we commemorate the 
giving of the Torah in our tefilos and kiddush with the words “Zman Matan 
Toraseinu,” the pesukim don’t mention Matan Torah in connection with the 
yom tov. Furthermore, when the Torah refers to the yom tov, it omits a very 
important detail - the date. For instance, when the Torah speaks about 
Pesach it says “ And on the fifteen day of this month is the festival of Matzos 
to Hashem”. When it comes to Shavuos, however, there is no mention of the 
day or even the month. At most, we are told that the yom tov occurs fifty 
days from the bringing of the Omer and the start of counting Sefirah.
  

What the Torah does highlight, when speaking of Shavuos is the concept of 
Yom Habikkurim  - the day of the first fruits. “And on the day of the first fruits 
as you bring a new o�ering to Hashem on your festival of weeks - it should 
be holy to you”. In addition to the day of the first fruits, we see that the yom 
tov is known for its connection to weeks - bishavuoseichem. Why, of all 
aspects, does the Torah emphasize bikkurim and the concept of weeks, 
without any emphasis on Matan Torah and the date of Shavuos?
  

The Nesivos Shalom answers that of course, Matan Torah plays a central 
role on this day. However, by not mentioning the date and Matan Torah 
outright, the Torah is alluding to the avodah each and every Jew has to 
perform in order to be zocheh to receive the Torah. The Nesivos Shalom 
states that the avodah that each Jew has to concentrate on is to transform 
himself into a completely new person - through refining oneself in this 
manner, he or she is su�ciently transformed to receive the Torah. This 
avodah is further alluded to when the Torah refers to the korban associated 
with Shavuos as a mincha chadashah. The Torah does not call for the 
korban to be brought from the new grain - (i.e. a mincha metvuah 
chadashah), but simply a minchah chadashah - in other words, it’s the 
person himself who serves as the korban. A person has to completely refine 
themselves in order to receive the Torah.
  

This transformation and refinement cannot happen overnight. To merit the 
granting of the Torah that occurs each and every year, a Jew has to undergo 
a lengthy process. That is why the specific date of Shavuos is not 
mentioned. The Torah instead highlights the concept of Yom Habikkurim 
(the day of the first fruits) as a reference to the avodah of presenting oneself 
as a completely new person - a minchah chadashah on this yom tov. The 
concept of weeks is highlighted to show that only after a period of several 
weeks can such a transformation take place.
  

We have all been home for a lengthy period. Although there has been much 
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pain su�ered by Klal Yisroel and the virus has caused a great deal of anxiety, these weeks before 
Shavuos in relative solitude have also enabled us the opportunity to concentrate on ourselves and 
our relationship with Hakadosh Baruch Hu. If done correctly, we are able to daven for far longer 
than prior to the virus, as if we are completely di�erent and new people davening to Hashem. We 
are able to work on our middos and honoring our parents, rebbeim, and teachers in a far more 
meaningful way than prior to the virus. We are hopefully able to learn more Torah and do more 
learning lishmah then we have before. May the personal growth we have achieved during this 
period make each and every one of us zocheh to our own personal Matan Torah this Shavuos. 
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The Mishnah (Taanis 27a) tells us that the day Hakadosh Baruch Hu gave 
Klal Yisroel the Torah, it was as joyous as a wedding. While this is a beautiful 
analogy, it seems to require further explanation. What does it mean, 
practically, that Hashem was “married” to the Jewish people? We know that 
Hashem loves us as children, but why do we need this added aspect of 
marriage? 
  

In order to understand this, we must understand the idea of marriage. The 
goal of marriage, according to the Vilna Gaon (Mishlei 9:10) is expressed by 
the possuk (Bereishis 4:24), that man and wife should be “basar echad”, as 
one body. The goal of a marriage is to literally be the same entity as one’s 
spouse; not merely to love and dedicate oneself to them, but to be 
inextricably linked, cleaving to one’s spouse “as one body”. Marriage is the 
pursuit of re-attaining our status at the beginning of creation when Adam 
and Chava were actually one person (Eiruvin 18a).
  

With this, we can understand the importance of Matan Torah being 
described as a wedding. Man is wed, inextricably, to the holy Torah, it being 
an entity from which he cannot separate himself. And consequently, man is 
wed to Hakadosh Baruch Hu. The Medrash (Shemos Rabbah 33) tells us 
that when Hashem gave the Torah to the Jewish people, He came with it – “I 
gave you the Torah, but I am unable to separate Myself from it… everywhere 
you go, I will make Myself one with you”. G-d was “unable” to separate 
Himself from the Torah, and therefore instructed us to make room for Him 
and His Torah wherever we go. Reb Tzadok Hacohen Melublin explains 
(Tzidkas Hatzadik 182)  that this is only possible through Torah; since G-d 
and His Torah are One (Zohar 1:24), when a person involves himself with the 
beautiful Torah, he is literally filling himself with G-d Himself. This is no 
mashal - it is a spiritual reality that occurs with every word, every letter of 
Torah. 
  

This reality, of conjoining indelibly with the Melech Malchei Hamelachim, is 
not just for the gedolei hador. In truth, every Jew is capable of creating this 
reality. As Reb Tzadok  (ibid 195) explains, the Torah is a morasha kehillas 
Yaakov, an inheritance to every single Jew, no matter how learned or 
proficient. Seeing as each neshamah is itself a piece of the Torah (see 
Tzidkas Hatzaddik Section 90), every Jew is able to reach into him or 
herself, and excavate and reveal his or her neshamah elokis, the Torah itself 
within them. This act of excavation is what Rav Kook (Orchos Hateshuva 
89:6) terms as being one with oneself, a teshuva el atzmo, a manifestation 
of man’s true essence; in other words, his being a literal piece of G-d 
Himself and His beautiful Torah.
  

With this, we can suggest an understanding of the Gemara in Shabbos 
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(146). The Gemara tells us that when Klal Yisroel stood under Har Sinai, their contamination (that 
which we were infected with by the nachash hakadmoni, the snake which corrupted Adam and 
Chava) ceased to exist. Perhaps this is because at Matan Torah, we reached the apex of marriage 
with Hashem - we were one with Him. Just like Adam and Chava were created as one, Klal Yisroel 
and Hashem were one at Har Sinai, thereby nullifying any flaws or shortcomings due to sin. As the 
possuk (Mishlei 10:12) states, “ve’al kol hapeshaim techaseh ahavah,” love conceals all faults. 
That love, of being absolutely one and revealing that we are always one with Hashem, caused the 
contamination of the nachash to stop.
  

This is Zman Matan Torahseinu, the chag of Shavuos. As Rav Tzvi Hirsh Brodei Mekaleim explains, 
the moadei hashanah (yearly holidays) are not just calendar markings, but rather train stations 
through which a person passes every year. We now have the opportunity to find within ourselves, 
through the benefit of the Torah hakedoshah, that piece of G-d which can never be removed or 
sullied - the truest part of ourselves. We have the chance to become basar echad with Hashem 
through every word and every utterance of His beautiful Torah. 
  

May we be zocheh this Shavuos to ahavas dodim, the love of the beloveds, between us and our 
Beloved within us.
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One common quote that we often hear during this time period is na’aseh 
v'nishma, we will do and we will listen. This is of course the famous quote 
from the Jewish people when they were asked if they wanted the Torah. This 
was a huge deal; the Gemara says when the Jews said na’aseh v'nishma, 
angels came and put two crowns on the head of each Jew, since they 
recognized that the people were willing to do what Hashem wanted, even if 
they didn't know what it was. Because of this, the Jews were chosen and 
rewarded with the Torah. The question is, why did the people have to say 
na’aseh and then nishma; if the greatness of this statement was the 
people’s willingness to do everything Hashem said even before they heard 
what it was, then it would have been enough for the Jews to have just said 
na’aseh, we will do! 
 

The answer is that indeed, it was special when the Jews said na’aseh and 
showed a willingness to do any mitzvah. However, they were also rewarded 
for the nishma, for their willingness to listen to and study the Torah. The 
Jews were rewarded not just for their willingness to perform the mitzvos, but 
for their willingness to study the Torah lishmah, purely for the sake of 
hearing the words of Hashem. Hashem rewards us for the study of Torah 
even if it doesn't lead to action; study for the sake of studying is also 
extremely powerful and dear to Hashem. For this reason, the Jews were 
rewarded for the nishma as well as the na’aseh. 
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Everyone knows that Shavuos commemorates the occasion of Bnei Yisrael 
receiving the Torah. Yet, the Torah does not even mention this in relation to 
the holiday. The only details the Torah tells us about Shavuos pertain to 
crops. The Torah says that Shavuos is Chag Hakatzir, the holiday when we 
harvest the new crops. On Shavuos, there is a mitzvah to bring the shtei 
halechem, a bread o�ering made from the new wheat. Once this o�ering is 
brought, it becomes permissible to use the new crops for o�erings in the 
Beis Hamikdash. According to Chazal, Shavuos is also the time that farmers 
can start bringing the bikkurim o�ering of the new fruits that grew in their 
fields. Even the date of Shavuos is determined by the crops. On the second 
day of Pesach, the omer o�ering of barley is brought. We then count seven 
weeks from this o�ering (known as Sefiras HaOmer) until Shavuos.
  

Everything has to do with crops, crops, and more crops! Why are the crops 
so important and what do they have to do with the giving of the Torah? 
Perhaps the following mashal can help us learn the answer. A widow was in 
despair because she could not make enough money to support her three 
daughters and she worried that they would all starve. “What can you do, 
mother?,” her daughters asked. “Ella, you're the oldest, so I'm counting on 
you,” she responded. “Take the donkey and ride to the prince’s palace. The 
prince owns all the fields in the area. That is where the jobs are. Try to find 
favor in his eyes, so that he will give you a job in the field. With the money you 
earn, our family will be able to buy food and survive.” Ella replied, “I will do 
as you ask, Mother. Let us pray that I find favor in the prince's eyes.” Two 
months passed and Ella still had not returned from the palace. The other two 
daughters worried that something terrible happened to her. “Don't be silly, 
I'm sure she's all right,” their mother said. “Perhaps it wasn't so easy to get 
in to see the prince. I'm sure he's very busy; maybe she had to wait in a very 
long line.” 
  

Suddenly the front door opened and Ella walked in! Her sisters were so 
excited and asked if she had been successful in her mission. “Beyond my 
wildest imagination,” she replied. “I didn’t get a job in the field, but I have 
something much better than a sack full of food. I have this!” Ella took her 
hand out of her pocket and showed them the gorgeous ring on her finger. 
“Oh, my goodness, look at that ring! We're saved! Our troubles are all over,” 
their mother exclaimed. “What are you talking about, Mother? What's so 
good about the ring? We can't eat that!,” her daughters responded. “Don't 
you understand, my children? That ring is an engagement ring! Don't you 
know what that means?,” she asked. “I'll tell them what it means, Mother,” 
said Ella. “It means the prince and I are going to be married! I will become a 
princess and I will live in the castle. You will all come and live there with me. 
All of our needs will be taken care of forever. You will never be hungry again!” 
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What can we learn from this mashal? The ring on the Ella’s finger represents the love the prince has 
for her. It shows that the two of them have a bond which makes them inseparable. Do you 
recognize this mashal? It's the story of Rus and Boaz, which we read on Shavuos. Rus goes to 
Boaz’s field to seek his favor. Boaz provides her with food. This food is the tangible sign that she 
has found favor in his eyes. Na’ami sees the food and immediately realizes what it represents. She 
sends Rus back to Boaz ,because she recognizes that Boaz will be her redeemer, and will marry 
her and take care of her.
  

The same is true with the Bnei Yisrael and Hashem. Hashem loves Bnei Yisrael. This relationship is 
expressed through the Torah, through which we can actually experience Hashem’s shechinah 
resting upon us. But what is the physical representation of this relationship? How do we see that 
Hashem loves us? The answer is through the crops in Eretz Yisrael. When the crops grow in 
abundance in Eretz Yisrael, they are the "ring on our finger," so to speak. They are the tangible 
sign, visible to all, that Hashem loves the Bnei Yisrael and will take care of us. For this reason, on 
Shavuos, the time of the giving of the Torah, we also celebrate the harvesting of the crops, to 
celebrate this physical representation of Hashem’s love for us. 
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What is Shavuos? As we all know, Shavuos is Z'man Matan Toraseinu, the 
time when the Torah was given. This is the time when our ancestors received 
the greatest gift of all time on Har Sinai, the Torah. The Noam Elimelech, Rav 
Elimelech of Lizhensk, comments (Parshas Behar) that in order to 
understand the giving of the Torah, we must look at the first mishnah in 
Pirkei Avos. The Mishnah tells us “Moshe kibeil Torah meiSinai, umesorah 
liYehoshua” - Moshe accepted the Torah from Har Sinai, and passed it to 
Yehoshua. The Mishnah then describes that Yehoshua passed it to the 
Zekeinim (elders), the Zekeinim to the Nevi’im (prophets), and the Nevi’im 
to the Anshei Knesses Hagedolah (men of the Great Assembly). 
Interestingly, the Mishnah uses the word “kibeil” when describing the 
receiving of the Torah by Moshe, the word “moser” when describing how it 
was passed to Yehoshua and the Anshei Knesses Hagedolah, and no verb 
when speaking about the Zekeinim and Nevi’im. What, asks the Noam 
Elimelech, is the significance of the di�erences in the wording of the 
respective transmissions? 
  

Rav Elimelech answers that the reason why Har Sinai was chosen as the site 
of Matan Torah was because it possessed the attribute of anavah (humility). 
This was the same reason that Moshe was chosen to receive the Torah; the 
possuk tells us that Moshe was the most humble person in the world. The 
Gemara in several places tells us that humility is an essential component to 
acquire the Torah, since Torah is compared to water, which naturally flows to 
the lowest place it can. For this reason, the Mishnah uses the word kibeil 
regarding Moshe. However, Yehoshua was not as humble as Moshe, 
meaning Moshe had to expend a lot of e�ort to make sure that he received 
the Torah. Moshe giving the Torah to Yehoshua can be compared to a man 
trying to push a flood of water back up a hill using a wheel - his task will be 
made all the more di�cult, as he is fighting against gravity. Therefore, the 
Mishnah says that Moshe was moser, from the term mesiras nefesh 
(self-sacrifice). When it came time for Yehoshua to pass the Torah down, he 
was not able to be moser enough to pass it down as Moshe did for him. 
Thus, the cycle continued until the times of Nevi’im, when the strength to 
give over the mesorah (tradition) returned. He explains that this 
phenomenon is similar to a wheel. Even though there are times when the top 
of the wheel is on the ground and facing rock bottom, it's the natural order 
of things that it will come back up and rise. He concludes that if we want to 
accept the Torah properly, we must mimic the attributes of Har Sinai and 
Moshe and act exceedingly humble. With this, we can merit a true Kabalas 
HaTorah this Shavuos!
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The Iggeres HaRamban is an ethical letter that Ramban wrote to his son in 
the last years of his life. The Ramban speaks about various ways to improve 
one’s self, but all of them revolve around one idea: humility. This letter, one 
that lives on to be an amazing source for ideas of self-improvement, 
focuses on the belief that one can avoid sin simply by acting in a kind and 
humble manner. However, one claim that the Ramban makes seems to be 
strange; the Ramban claims that if you learn Torah and act with humility, you 
will not come to sin. How can this be? Just because I am humble or learned 
does not mean I have no yetzer hara, so how can the Ramban say the desire 
for sin will simply vanish? 
 

To answer this question, we must first understand the value of humility. 
When one takes the time to constrain their inner ego, they are going against 
the laws of humanity. People naturally desire to be great, so to truly 
acknowledge that in comparison to Hashem you are of no value, takes an 
immense amount of dedication and thought. This fits very nicely with 
another part of the Iggeres HaRamban, which quotes the statement from 
Mishlei (22:4) that “the heel of humility is fear of Hashem.” Most meforshim 
explain this to mean that with humility comes the fear of Hashem; in other 
words, the more humble one is, the more one realizes the greatness of 
Hashem in comparison. So, while we may naturally assume that humility 
causes our bein adam lichaveiro to become easier, we see that it helps with 
mitzvos between us and Hashem. With a fear of Hashem, comes respect for 
His mitzvos. 
 

We can now understand why the Ramban cared so much about humility. 
With it, we are able to unlock depths of understanding and fear of Hashem 
that we couldn't before. However, this isn’t the whole picture. Being humble 
may allow us to fear Hashem, but it doesn't fully eradicate the yetzer hara. 
We may have the tools to stop the yetzer hara through humility, but we have 
no outlet to use them. This is why the Ramban also adds learning Torah. By 
learning, we delve into our thoughts and our connection to Hashem, 
e�ectively telling the yetzer hara that we are putting our money where our 
mouth is. We are saying that we really do fear G-d, and we really do respect 
his mitzvos. This is why the Ramban concludes his letter by urging his son to 
review the letter once a week. If we stay consistent with our learning, stay 
consistent with our middos, and stay consistent with our thoughts, sinning 
will not be an option. 
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The Zoom is down! Repeat, the Zoom is down! One Sunday morning, we 
woke up for morning Shiur only to find that Zoom was down. How did we feel 
at that moment? On the one hand, Zoom has been a lifesaver for us, allowing 
our yeshiva and Shiur to continue during this pandemic. On the other hand, 
Zoom can be draining. Many research studies have confirmed that people 
feel more tired after a full day of Zoom work or Zoom school then they would 
on a typical day in person. Some people find being on Zoom all day makes 
the days all feel the same, and even forget what day of the week it is! This 
makes them feel less enthusiastic about coming to Zoom school then they 
would feel about coming to regular school, which makes it hard to engage in 
this type of learning.
 

The Mishnah in Tamid (5:1) describes how in the middle of preparing the 
Korban Tamid, the kohanim would gather in the Lishkas Hagazis to daven, 
which included saying Shema and reciting the Aseres Hadibros. We can 
imagine the sense of holiness and emunah during that moment, as the 
kohanim concentrated on saying what seems like the most important words 
in the entire Torah! Interestingly, the Gemara in Brachos (12a) says that while 
the Aseres Hadibros were recited daily by the kohanim in the Mikdash, these 
pesukim were not recited as part of tefillah by anyone else. Why? There was a 
fear that unlearned people might be confused, and would think that these 
laws (the Aseres Hadibros), and only these laws, were given at Har Sinai, and 
not the rest of the Torah. Because of this, only the kohanim included the 
Aseres Hadibros in their davening, and it was not said as part of the formal 
davening outside of the Beis Hamikdash. 
 

When do the rest of us include the Aseres Hadibros in our davening? When 
we read from Parshas Yisro on the first day of Shavuos. Rav Shimshon 
Pincus, in his sefer on Shavuos, quotes an idea from the Brisker Rav on 
Chumash. He explains that there were two aspects of our receiving the 
Torah. The first he calls “Matan Torah,” the reception of the Torah, and the 
second he calls “kerisas habris,” literally the “cutting” of our covenant with 
Hashem. Rav Pincus further explains that “Matan Torah is represented by 
chachmah, an intellectual understanding, while kerisas habris is represented 
by daas, our emunah in Hashem. Rav Pincus teaches us that each and every 
day, we need to further build our daas, our belief, and our connection with 
Hashem, and we must do so anew each year as we enter Shavuos, as we 
rea�rm and recreate that important connection with Hashem.
 

Perhaps we can suggest that this di�erence between chachmah and daas 
can help us understand a Shavuos phenomenon that many of us will be sadly 
missing this year. In shuls all over the world, young children excitedly stay up 
all night learning. Yet, it seems many of these children are eating ice cream 
more than actually engaging in high-level Torah study. Perhaps we can say 
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say that their excitement and enthusiasm are represented by daas, building emunah, and creating 
that connection with Hashem that will ultimately lead to acquiring chachmah.
 

This is our responsibility every morning. To wake up with a renewed vigor for Torah study. To work 
on it every day, and especially on Shavuos. That way, even on Zoom, we can feel like the kohanim 
in the Mikdash, and try to expand both our knowledge and emunah each and every day.
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Throughout the holiday of Shavuos, there are several subtle mentions of 
Dovid Hamelech. For example, on the second day of Shavuos, we read 
Megillas Rus, which ends by describing the genealogy leading up to Dovid 
Hamelech. The second day of Shavuos is also Dovid Hamelech’s yahrzeit, 
the date on which he died. This cannot be mere coincidence; what is the 
relationship between Dovid and Shavuos, and what lesson can we learn from 
it?
 

In order to answer this question, we must understand the essence of the 
holiday of Shavuos. Shavuos is the commemoration of Matan Torah, when 
we became Hashem’s chosen nation. However, there is a lesson we can 
learn from the events leading up to Matan Torah that might not be noticeable 
at first glance. In Parshas Yisro, leading up to the climax of Matan Torah, the 
Torah describes a conversation between Hashem and the Jewish people in 
which Moshe is the mediator. Immediately after the Jews accepted the 
Torah, the possuk (Shemos 19:8) states that Moshe told the words of the 
people to Hashem. The next possuk seems to repeat this same thing. Why 
does the Torah repeat that Moshe relayed what the Jewish people said to 
Hashem? The Ohr Hachaim writes that this superfluous phrase in the possuk 
can be explained as follows: After Hashem said that He would speak straight 
to Moshe, the people complained and told Moshe that they wanted to see 
and speak directly to the King. Although this seems like an insignificant event 
in the Har Sinai story, a closer look will reveal that this was an essential 
turning point in the Jewish people’s reception of the Torah. 
 

From the beginning of the perek until this point, every conversation with the 
nation about Torah acceptance had been theoretical; for example, Hashem 
said to Moshe “im shomeia tishmau,” if you will listen. Hashem is saying that 
if Bnei Yisrael would listen to His voice, they would become an am segulah. 
However, after Moshe tells Hashem of their wish to see Him directly, the 
conversation changes. The conversation about Torah acceptance becomes 
a practical one. Hashem now gives practical instructions on what to do in 
order to receive the Torah, such as washing one’s clothes and separating 
from one’s wife for three days. The request to have direct interaction with 
Hashem changed the conversation to what needed to be done, rather than 
what will happen if you do it. Thus, this moment brought the Jews one step 
closer to Matan Torah. This was achieved through Bnei Yisrael’s deep desire 
to get close to Hashem in a direct and personal way. 
 

This concept of wanting to see Hashem directly represents initiative and a 
personal desire to get close to Hashem. This initiative can be seen in a 
minhag that many people observe on the holiday of Shavuos itself. There is a 
famous custom to stay up all night learning Torah on the first night of 
Shavuos. The Magen Avraham explains that we stay up all night because we 
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overslept on the morning of Matan Torah and Hashem had to wake us up. In other words, on the 
morning of Matan Torah, Bnei Yisrael displayed the complete opposite of the enthusiasm which 
they had displayed earlier when asking to speak to Hashem directly. They were lacking this 
essential factor, which they previously had. Therefore, we need to make up for this mistake and 
demonstrate our passion to directly connect with Hashem by staying up all night. 
 

This attribute of having an enthusiastic desire to achieve a personal connection with Hashem can 
be seen in Dovid Hamelech, too. The Gemara in Brachos (3b) presents Rav Ashi’s opinion that 
Dovid stayed up all night every night, spending the first half of the night learning and the second 
half of the night involved in song and praise. This is a great example of the enthusiasm and desire 
which Dovid had to achieve an intimate relationship with Hashem. This is demonstrated by another 
Gemara in Brachos (4b) where the Gemara says that Dovid Hamelech told Hashem that while the 
other kings of the world are sleeping, he stays up singing songs of praise to Hashem. Thus, we see 
how Dovid exemplified the same excitement we show by learning Torah all night on Shavuos night. 
 

These ideas give us a deeper perspective on the holiday of Shavuos itself and provide a lesson that 
we can keep with us even after the holiday is over. As we spend every day doing mitzvos, we must 
be inspired by the lessons of Bnei Yisrael and Dovid Hamelech. We must remember that the 
mitzvos we do every day are meant to demonstrate the powerful desire we have to achieve a 
personal relationship with Him. Once we internalize this message of Shavuos and Dovid 
Hamelech, we can be inspired to further develop our relationship with Hashem.
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Pirkei Avos begins with a tradition of the Torah transmission from Matan 
Torah through the time of the early Sages - “Moshe received the Torah from 
Sinai and transmitted it to Yehoshua,” and so on. One of the many oddities of 
this first Mishnah is that its origin point seems to be strange. We would expect 
it to state that Moshe received the Torah from G-d, but instead we read, 
Moshe received the Torah from Sinai (miSinai). Why is a mountain, and not 
G-d, attributed as the first link in the chain of tradition?
  

There are close to a dozen explanations provided by the commentaries 
addressing this and related textual nuances, but the one with the most 
moving moral message is provided by Rabbi Israel Lipschitz in his 
commentary, Tiferes Yisrael (19th Century, Germany). Weaving together 
various statements of the Sages, Rabbi Lipschitz suggests that there is a 
common thread between Moshe, Torah, and Sinai, and that is the trait of 
humility. Moshe, we are told, is the humblest of all people. Torah, we are told, 
is compared to water. Water symbolizes humility, as it abandons high 
positions and streams downwards until it collects in lowly places. Sinai, we 
are told, was the humblest of mountains. That is why it was chosen over all the 
bigger and more aesthetically beautiful mountains.
  

The fact that Moshe, Sinai, and Torah share the same trait may be enough to 
warrant this allusion to humility in the beginning of Pirkei Avos, but the 
message is deeper than just an association of nouns. Besides for the person, 
place, and thing, we are also given a verb - “kabeil” - meaning, to receive. The 
only way Moshe was able to receive the Torah is through his trait of humility. 
The Mishnah hides the name of G-d and highlights Sinai to reveal the 
necessity of humility in Torah learning and observance.
  

Why is humility such an essential trait for the acquisition of Torah? Besides for 
being an important spiritual trait, humility is also an essential virtue of 
intellect. Dr. Liz Mancuso from Pepperdine University conducts 
psychological research on the concept of intellectual humility.  Intellectual 
humility is a more specific construct than regular humility as it pertains 
specifically to ideas, knowledge, beliefs, and opinions, and not to global 
perceptions of self. Dr. Mancuso writes that people higher in intellectual 
humility tend to have higher general knowledge than those with more of an 
arrogant bent.
  

Her explanation as to why can serve as a commentary on the Mishnah in Avos 
(4:1), “Who is wise? He who learns from everyone.” Dr. Mancuso explains 
that intellectual humility is associated with a love of learning, an openness to 
ideas, and an ability to learn with and from others. This includes listening and 
reflecting on other people’s opinions, disagreeing assertively when 
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appropriate, without being aggressive or prematurely dismissive. Conversely, people who are 
arrogant tend to be so preoccupied with their desire to be seen as intelligent that there is little 
cognitive space remaining to focus on actual ideas. They are so distracted by egotistical concerns 
that there is no room to learn and understand the actual principles.
  

Humility is essential to learning because it allows us to focus on learning - not our egos.  
Acceptance and reception of Torah requires humility because it is a character trait that is essential 
for proper intellectual attainment. Moshe, the humblest of men, received the Torah, the humblest 
of objects, from Sinai, the humblest of mountains. May this serve as the paradigm for us and 
motivate us to strive for an intellectual humility which can facilitate our own personal and 
communal acceptance of the Torah this Shavuos.
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If you ask anyone to name the first thing they associate with Shavuos (other 
than cheesecake), they will most likely tell you it’s staying up all night. This 
custom originated from a one-time mistake made by our ancestors many 
generations ago. When the Jews were in the desert, they had worked so hard 
to prepare for the receiving of the Torah that they slept through the time in 
which they were scheduled to actually receive it (Midrash Shemos Rabbah). 
Because of this, many have the custom to try and stay up on the first night of 
Shavuos, to rectify this mistake. While the initial receiving of the Torah is an 
event that one probably can’t overprepare for, it can be challenging to 
prepare for Shavuos nowadays. 
  
The Gemara (Brachos 17) says that the people of Masah Machsia are called 
stout headed for not converting when they saw a certain thing twice a year. 
Rashi explains that the rabbanim used to have get-togethers before Pesach 
and Sukkos. These were the two times that they would have such a great 
gathering of Torah. The fact that the people of Masah Machsia saw this and 
weren’t inspired shows that they were stout hearted. The Gilyon Hashas asks 
the obvious question: why didn’t the rabbanim meet for Shavuos? After all, it 
is the third of the Shalosh Regalim. (This question is asked on a later daf by 
Rashi as well.) Tosfos answers this question by saying that if a holiday is one 
day and doesn’t have many halachos to learn, this gathering of Rabbis isn’t 
needed.¹
  
If the gedolim from the times of the Gemara didn’t find it reasonable to get 
together and prepare for Shavuos, how are we supposed to get ready for 
Shavuos nowadays? Furthermore, there is a concept called shloshim yom 
lifnei hachag, that for 30 days before a Jewish holiday, one should mentaly 
prepare and learn the halachos. The Gemara says that this doesn’t apply to 
Shavuos.² So the question stands: can we prepare, or even attempt to 
prepare, for Z'man Matan Toraseinu?
  
The answer is a resounding yes! One can prepare for Shavuos! The counting 
of Sefirah is the most well-known method to do this. From the second night of 
Pesach, we are already looking forward to this holiday.³ Even if not done 

AKIVA KRA
YUHSB '21

IS THERE ANY WAY WE CAN 
PREPARE FOR SHAVUOS?

¹ An interesting follow up question to this sugya is that if we called the people of Masah Machsia stout 
hearted for not becoming inspired, does that mean that the non-Jews of today who witness events like 
the Siyum HaShas are also stout hearted? One answer to this question could be that Tosfos says that 
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form around gedolim who are learning and you still don’t want to convert, that is being stout hearted. 
If you see a miraculous event, you should be inspired. (This is not pashtus)
 

² There is also a different Gemara that says that the 30 day preparation does apply to Shavuos. 
However, it is still a machlokes today if it applies. Regardless of the second Gemara or not, the fact that 
it would even say this (even if it would have been disproven) shows that there is something behind the 
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every night, one could take time before and/or during Shavuos to think about what we are 
counting up to. The way in which one answers the question “why  did we need to receive the 
Torah?”, will shape their perspectives and goals in life.
  
Another answer can be given based on the name Shavuos is given by the Torah: Chag Ha’atzeres. 
The only other holiday called “Atzeres'' is Shemini Atzeres. Both of these Atzeres-es are a time to 
recap the lessons of the yom tov that they follow; Shemini Atzeres follows Sukkos and Chag 
Ha’atzeres (Shavuos) follows Pesach. During both Pesach and Sukkos, we are extremely busy, 
whether bringing korbanos and eating in the times of the Beis Hamikdash, or even nowadays with 
the standard hustle-bustle that accompanies every yom tov. Because we are fulfilling our 
necessary duties, one may find it very hard to pause and think about the lessons we are supposed 
to learn from each holiday. That is what Atzeres is for. It is a time to recap the lessons of yom tov.⁴ 
Shavuos is the Atzeres of Pesach. A few weeks after Pesach, we come back to Yerushalayim for 
Shavuos to think over the lessons of Pesach. In fact, the very word “Atzeres” actually means 
“stop”; we are meant to take time to stop and reflect on what we gained from the previous holiday. 
  
This is a way to not only prepare for, but also to properly celebrate Shavuos. We should think back 
to Pesach and reflect on whether or not we have improved as a person. Do we appreciate the 
commandments and additional brachos that Hashem gives us? Are we living a life that wouldn’t 
make Hashem regret choosing us as the people he took out of Egypt? Pondering these questions 
and others are what Shavuos is all about. 
  
So, while it is fine to talk to friends or play games with one's family, one should take a moment and 
think about why Hashem gave us Shavuos, and if we have internalized the lessons from Pesach. 
This preparation is exactly what is needed. Yes, it could be that we don’t need to study halachos 30 
days before Shavuos, and yes, the gedolim in the times of the Gemara didn’t meet before 
Shavuos. However, we can all use this Atzeres as intended and reflect internally. May we all be able 
to successfully accomplish this.

⁴ One may wonder why Shemini Atzeres is so close to Sukkos if Atzeres is intended to be a time that one can reflect back upon the 
holiday a bit after it has occured. Why rush the reflection? Rav Avigdor Miller said that Shemini Atzeres really should be long after 
Sukkos; it should be a few weeks later - an opportunity to come back to the Beis Hamikdash and review all of the lessons of Sukkos. 
But, the Gemara says that right after Sukkos the winter season begins - it's a rainy season - so if you go home now, you won't be 
able to come back later because the roads might be impassable. Due to this, the Torah made the Atzeres of Sukkos right after 
Sukkos. But, Pesach is in the springtime, so you can come back; so a few weeks after Pesach we come back for Shavuos to think 
over the Pesach lessons.
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There is a well-known custom to read Megillas Rus on the second day of 
Shavuos. The Yalkut Shimoni (596) explains that this minhag is based on the 
fact that Shavuos is the holiday of Kabalas HaTorah. Chazal tell us in several 
places that the Torah can only be acquired through mesiras nefesh, giving of 
oneself for the Torah (see Avos 6:6). Since the story of Rus is one of mesiras 
nefesh, we read it on Shavuos to remind ourselves what is required of us for 
proper acceptance of the Torah. This concept of mesiras nefesh is found 
throughout Megillas Rus.
 

Megillas Rus begins by telling us that in the times of the shoftim (judges) 
there was a famine in Eretz Yisrael. This famine caused a man by the name of 
Elimelech, along with his wife Na’ami and their two sons Machlon and Kilyon, 
to leave Eretz Yisrael and go to Moav instead. While there, Machlon and 
Kilyon married two Moavi women by the names of Rus and Orpah. Rashi 
explains that Elimelech was both extremely wealthy and one of the gedolei 
hador. He left Eretz Yisrael out of stinginess, since he was unwilling to give 
tzedakah to those who needed it during the famine. This seems strange, as 
all the commentaries seem to imply that Elimelech was a tremendously 
righteous individual. The Targum calls Elimelech a “gavrah rabbah” (great 
person), and the Gemara (Bava Basra 91a) tells us that he was not only the 
greatest tzaddik in the generation, but also a direct descendant of Yehudah! 
We know that Chazal generally try to minimize the sins of people in Tanach; 
the Gemara (Shabbos 55a) gives many examples of sins recorded in Tanach 
which were really miniscule transgressions, only magnified by the 
tremendous righteousness of the people who committed those sins. The 
Alter of Slabodka expressed this as a general principle; the people in the 
times of Tanach were so unfathomably great that we cannot possibly 
understand their level, and any sins which they seem to have committed were 
really infinitesimally small blemishes that would be practically unnoticeable to 
us. With this in mind, how could it be that Elimelech would desert his people 
in their time of need and leave Eretz Yisrael to escape giving them tzedakah? 
Can you imagine if Rav Herschel Schachter shlit”a or Rav Chaim Kanievsky 
shlit”a were to do something like this? What was Elimelech thinking?
 

The Alshich points out that the phrase used here to describe Elimelech’s 
departure, vayelech ish (and the man went), is also used when Amram goes 
to marry Yocheved. Just like there, the man went to form a marriage which 
would eventually lead to a redeemer (Moshe), so too Elimelech’s leaving 
would lead to the marriage which would begin the line of Dovid Hamelech, 
and eventually moshiach. Elimelech’s name itself hints to this idea - the 
words “eli melech” translate to “to me, there will be a king”. Elimelech 
assumed that the first king of Klal Yisrael would come from him based on his 
yichus. As we mentioned, Elimelech was the descendant of Yehudah and 
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Tamar through their son Peretz, but he also had malchus in his  genes from a di�erent source, 
namely Miriam. The possuk calls both Elimelech and Miriam “efrasi” and the Gemara (Sotah 11b) 
says that efras leads to malchus. Since Elimelech was related both to Yehudah and Miriam, it is 
possible to suggest that Elimelech, in addition to the Gemara (Bava Basra 91a) which states that 
he was the son of Nachshon Ben Aminadav, was also the grandson of Miriam. This yichus, 
combined with the yichus of his wife, who was a granddaughter of Nachshon herself, led 
Elimelech to conclude that the meluchah must be destined to come from him. For this reason, he 
left Eretz Yisrael and went to Moav, in order to marry o� his sons. 
 

This leaves us with two main questions. First, why did Elimelech decide to go on this mission now, 
in the middle of a famine? Second, why did he go to Moav of all places to find a shidduch for his 
sons?
 

The first words in Megillas Rus are “vayehi bimei shefot hashoftim,” and it was in the days when the 
judges judged. The Gemara (Bava Basra 15a) explains this possuk to mean “and it was in the days 
when the judges were judged”. The people at the time of Megillas Rus had no respect for the 
authority of the judges or their rulings, and took it upon themselves to slander and disrespect the 
shoftim. As a result, chaos reigned, and there was almost no law and order in the land. As a result 
of this, Hashem brought a famine to punish the people for their disrespect. Elimelech realized that 
the only way to end the famine was to enforce some kind of law and order in Klal Yisrael, in order 
to force them to do teshuvah out of fear. Thus, Elimelech reasoned that the best thing he could do 
to help Bnei Yisrael was to try and start the meluchah, which would provide the shoftim with 
shotrim (enforcers) to back up the decisions of the courts and bring order to the people.
 

This explains why Elimelech decided to go on this mission now, but why did he go to Moav? The 
Gemara (Bava Kamma 38b) says that Moshe Rabbeinu wanted to destroy Moav, but was stopped, 
since Hashem told him that two “little birds” would come out of Moav. This was in reference to Rus, 
great-grandmother of Dovid, and Na’amah, the wife of Shlomo and the mother of Rechavam. 
Elimelech, being a ba’al hamesorah (someone who received the tradition from Har Sinai through 
his father Nachshon), knew that there was a neshamah in Moav which was destined to lead to 
malchus. Developing this idea further, Rav Chaim Vital writes that Adam HaRishon contained 
within him all the neshamos of future Jews, while the non-Jewish neshamos were created by the 
Satan! The Ohr Hachaim writes that some of these original Jewish souls were turned into goyishe 
ones when Adam ate from the Eitz Ha’Daas. These souls are the souls of people who eventually 
became geirim, converts. Elimelech knew that one of these souls was in Moav and was destined 
to begin the line of Jewish kingship. 
 

In truth, there was a deeper reason that Elimelech chose to look in Moav. An essential 
characteristic of meluchah is mesiras nefesh (giving of oneself). A king is not bound by the rules 
of mankind; Chazal tell us “melech poretz geder”, a king can break boundaries. He is allowed to 
seize property, seize people, and even kill a rebel, all without any special permission from a Beis 
Din. A king is ruled only by the will of Hashem and is meant to give himself over entirely to the yoke 
of Heaven. This trait of mesiras nefesh is evident in the bloodline of malchus. Yehudah was moser 
nefesh when he admitted his sin with Tamar, as well as when he o�ered to sacrifice himself to save 
Binyamin in Mitzrayim. Of course, Tamar herself was moser nefesh when she preferred to be 
thrown into a fiery furnace than to embarrass someone else. (Incidentally, this may be why the 
Medrash tells us that Hashem was busy creating the light of geulah during the story of Tamar. This 
middah, which Tamar demonstrated, was instrumental for the bloodline of Moshiach.) Miriam 
showed mesiras nefesh to save the Jewish babies in Egypt and her husband, Kalev, showed 
mesiras nefesh when he went against the report of the other meraglim to praise Eretz Yisrael. 
Elimelech’s own father, Nachshon Ben Aminadav, showed mesiras nefesh by jumping into the 



3635

yam suf before anyone else did. This trait is essential for beginning the family of meluchah and 
Elimelech knew that it could be found in Moav. The nation of Moav came from Lot, who was tricked 
into having improper relations with his daughters after they were led to believe that the entire world 
had been destroyed along with Sodom. Lot’s whole journey to Sodom was out of mesiras nefesh, 
albeit misguided, as he hoped to inspire the wicked citizens of the city to do teshuvah. This middah 
of misguided mesiras nefesh came from Lot’s father, Haran, who jumped into the fiery furnace of 
Nimrod for improper reasons, causing him to become burned. When Sodom was destroyed, Lot’s 
daughters reasoned that the whole world must have been destroyed as well, since otherwise, 
Avraham would not have allowed for the destruction of Sodom. Lot’s daughters grew up in the 
home of Sarah Immeinu, the paradigm of tznius (modesty). Even while in Sodom, they remained 
pure and uncorrupted despite the promiscuity around them. However, they were moser nefesh to 
break their nature and be mezaneh with their father for the sake of the world at large. In fact, the 
Gemara (Bava Kamma 38b) says that their actions were a mitzvah and Tosfos adds that what they 
did was completely lisheim shamayim (for the sake of heaven). Elimelech, again being ba’al 
hamesorah, knew all of this and thus knew that the middah of mesiras nefesh was inherent in the 
genes of Moav, the child of this relationship.
 

How did Elimelech know where to look for this middah of mesiras nefesh? Elimelech knew of a 
recent example of this middah, which had manifested in Moav. In Sefer Shoftim (3:20), Ehud 
came to Eglon in order to kill him. Ehud declared that he had a message from Hashem, at which 
point Eglon stood up out of respect. The possuk describes that Eglon was tremendously 
overweight and standing up took a tremendous amount of e�ort. In fact, the Medrash says that as 
a reward for Eglon standing up from his throne, Hashem promised that his descendant would sit 
on Hashem’s throne. The Gemara (Sanhedrin 105b) tells us that Rus was the granddaughter of 
Balak, the king of Moav in the times of Moshe Rabbeinu. Balak excelled in his use of mesiras 
nefesh in a negative manner, going to extreme lengths to try and destroy Bnei Yisroel along with 
Bila’am.  The Yalkut Shimoni further explains that Balak was the ancestor of Eglon and Rus. Rus 
was Eglon’s daughter, the most recent example of the middah of mesiras nefesh!
 

We can now put the final picture together. On a conscious level, Elimelech’s mission was a noble 
one, quite appropriate for a gadol hador. He saw that the people required a massive teshuvah 
movement in order for the famine to end, and believed it could only come about through the 
institution of a Jewish meluchah. He therefore left with his sons in order to find the daughters of 
Eglon in Moav to create a powerful combination of mesiras nefesh and yichus, which would 
jumpstart the creation of the malchus. What, then, went wrong? The possuk says that Elimelech 
initially left Eretz Yisroel and went to Moav “lagur sham”, to dwell there temporarily. Elimelech 
initially planned to go to Moav, find Eglon’s daughters, and then return home. However, the trace 
amount of stinginess in his heart caused him to stay for longer than he originally intended. The 
Bach explains that Elimelech was drawn to stay in Moav because he felt a kinship with them, as the 
people of Moav were also famously stingy. In fact, the Torah tells us that a Moavi man may never 
join Klal Yisrael, since they did not give Bnei Yisrael food when they were travelling in the midbar. 
Elimelech took all of his money with him, saying that he needed it to make the shidduch, but in 
truth, it was the subconscious stinginess which caused him to hoard his possessions. Because of 
this tiny, subconscious flaw, Elimelech didn’t do what he should have done, instead embarking on 
this mission to begin the malchus. 
 

What should Elimelech have done? Elimelech’s plan was to force a teshuvah meiyira’ah 
(repentance out of fear) in the people. This can work in theory, but it is not the best way for the 
nation to repent. This contrasts with the other central figure in the Megillah, namely Boaz. Boaz 
attempted to get the people to do teshuvah meiahavah (repentance out of love). He did this by 



speaking about Hashem constantly, even innovating the concept of greeting people with 
Hashem’s name. He did this by saying Hashem imachem (Hashem should be with you), and we 
continue this today by greeting others with shalom aleichem (lit. peace be upon you; Shalom is 
also a name of Hashem). With this, Boaz hoped to coax Bnei Yisrael into doing teshuvah not out of 
fear of the government, but out of a love for Hashem. If Elimelech had only attempted the same, 
his fate could have been di�erent. 
 

We should all be zocheh to achieve a level of teshuvah meiahavah this Shavuos!
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We all know that Shavuos is a commemoration of our receiving of the Torah, 
but there is another, less well known aspect to the chag. Shavuos is also a 
commemoration of the harvesting of the crops of Eretz Yisrael, which began 
at the end of the omer count. What is the connection between these two 
events? The fact that they are grouped together into this holiday cannot be 
coincidental. What could the connection possibly be?
 

Perhaps a connection can be found in the process that both of these events 
are a part of. Both the giving of the Torah and the harvesting of grain are 
midpoints in the larger processes that they are steps in. The harvesting of 
grain is the middle of the process of a plant becoming food, just as the giving 
of the Torah is the middle of the process of the earth’s existence. But the 
connection goes even deeper. These events are more than just the midpoint 
of their respective processes; they also mark similar changes within the item 
that they are a�ecting. Until the harvest, the grain is just an ordinary plant. 
When it is cut from the ground, it goes on to become something greater, an 
article of food that can act as sustenance for a living being. The giving of the 
Torah was similar, as it was the point when Hashem gave us our mission in 
our lives and gave us the chance to serve a greater purpose. 
 

Perhaps this idea can be taken this one step further. The emphasis that the 
holiday seems to have on cutting the grain may have some significance. 
When Hashem gave us the Torah, it was the final step towards the true free 
will that we have now. The choice to follow Hashem or to chas v’shalom do 
the opposite was one that had already existed, but at the point of Matan 
Torah, Hashem gave us the detailed instructions on how to follow Him that we 
have used, use, and will continue to use for the rest of time. This was the final 
part of the free will process, because it became perfectly clear how to follow 
Hashem and to make the choice not to. This, in a way, was Hashem “cutting 
us o�,” and truly allowing us to decide for ourselves between good and evil. 
 

This connection is also apparent in Megillas Rus, which we read on Shavuos. 
When Rus is told that she needs to leave her mother-in-law and be “cut o�” 
from her, she is forced to make a choice about whether she wants to remain 
a Moavi princess, or follow Na’ami and become Jewish. This is similar to the 
situation that the Jews were in after receiving the Torah at Har Sinai, as Bnei 
Yisrael were also faced with the choice to follow the Torah or not. This may be 
part of the reason we read Rus on Shavuos; it shows that even in a vacuum, 
those who are meant to be a part of Am Yisrael will always make the correct 
decision to be a part of the Jewish people, and will utilize their free will to 
make the right choice. 
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There is a widespread custom to stay up the entire first night of Shavuos 
learning. This custom is commonly referred to as “tikkun leil Shavuos”. 
Where does this minhag come from, and how did it become so popular? In 
order to understand why we stay up the whole night on Shavuos, we must 
first understand the mindset of a Jew in the midbar, days away from 
receiving the Torah. It’s been almost fifty days since you left Egypt and 
you’ve been doing extra preparation over the past three days getting ready 
to accept the incredible yoke of heaven. You should be unable to sleep, 
giddy with pure excitement. But instead, you sleep in and have to be woken 
up by Moshe Rabbeinu. Does a bride sleep in on the day of her wedding? 
Does a king lounge in bed on the day of his coronation? Surely not! While 
not technically a sin, this was a major flaw which required serious 
correction.
  

The Zohar brings down a minhag that pious people would stay up the whole 
night of Shavuos and learn in order to atone for this sin. This is why the 
practice of staying up all night is called “tikkun leil Shavuos,” which literally 
translates to mean “the fixing of the night of Shavuos.” It “fixes” our mistake 
at Har Sinai and serves as an atonement. The Pirkei D'Rabbi Eliezer explains 
that Matan Torah is like a wedding between Hashem and the Jewish people. 
We are Hashem’s bride and we renew our vows to Him every Shavuos. The 
Zohar suggests that since Tanach, Torah Shebaal Peh, Medrash, and 
Kabbalah are considered jewelry (Zohar Bereishis 8a) and since the Jews 
are likened to a bride, we should adorn ourselves with jewelry before our 
wedding. This is why the Arizal sets an organized list of portions from each 
Parsha, each book of Tanach, the first and last mishnah of every masechta, 
a list of the 613 mitzvos and some sections of the Zohar to learn on Shavuos 
night, in order to properly adorn ourselves with all forms of jewelry. Although 
many do not observe this part of the minhag, it is widely practiced in the 
Chasidic and Sefardic communities.      
  

If the Zohar only brings this custom for pious people, why in the past four 
centuries has it become a widespread custom for everyone, both young 
and old? The Shnei Luchos Habris, Rav Yeshaya Horowitz (otherwise known 
as the Shelah Hakadosh) brings down a story in his peirush on Maseches 
Shavuos. There were two famous kabbalists who were in Turkey for 
Shavuos; Harav Yosef Karo (author of the Shulchan Aruch, Beis Yosef, and  
Kesef Mishnah) and Harav Shlomo Alkabetz (author of Lecha Dodi, as well 
as seforim such as Ayeles Ahavim, Bris Halevi, Manos Halevi, Ohr Tzadikim, 
Shoresh Yishai, and many others). They were learning all night on Shavuos 
and had already finished all of Tanach and Mishnayos. At midnight, Rav Karo 
began to speak in a loud and powerful voice, causing those around him to 
cower in fear. Rav Karo said. “Listen, my friends, who are diligent at 
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observing the mitzvos. You are praiseworthy and your parents are praiseworthy for having given 
birth to you. You are fortunate in this world and the next for having devoted yourself to crowning 
me on this night. The words you learned and your breath have split the heavens and ascended 
through them all directly to Hashem. The malachim are silent, the seraphim have been silenced, 
and the chayos are standing still. Everyone in heaven, including Hashem, is listening to you.” The 
voice continued to speak. “I am the malach of Mishnah. I have come to speak to you like a mother 
giving advice to her son. If there were ten people here learning with you, your learning would have 
had an even greater e�ect. After yom tov you should go to Eretz Yisrael, where you will eat from the 
treasures of the land. Do not worry about your livelihoods, for I will support you. Peace on to you, 
your family, and all that you own. Hashem will bless his nation with strength and peace.” The 
assembled few were stunned. They were so ecstatic at what they had heard that they learned for 
the rest of the night without pause. The next night they decided to stay up again, this time with a 
minyan of ten men. This time, the malach didn’t wait until midnight, coming as soon as they 
finished reciting the Aseres Hadibros. The malach then proceeded to reveal even more heavenly 
secrets to those men.
  

Seeing the power of learning all night on Shavuos, the kabbalists of Tzefas started instructing 
people to stay up all night. This has now become a widespread tradition in all Jewish circles. May 
we be zocheh to this same spirit in our learning this Shavuos. 
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After a long and productive night of learning, the baal kriah gets up and leins 
the Aseres Hadibros on Shavuos morning. The fifth commandment of the 
Aseres Hadibros is “kabed es avicha ves imecha” - honor your father and 
your mother. In Parshas Kedoshim (19:3), we have a similar possuk of “ish 
imo veaviv tirau” - a man must fear his mother and father. Rashi explains 
that kibbud is bringing one’s parents food and dressing them, while yirah 
refers to not sitting in their chair and not correcting them. There is another 
mitzvah which has similar aspects, namely ahavas and yiras Hashem. 
Perhaps a connection can be made between these two sets of mitzvos.
  

On Lag Ba’Omer, there is a zemer called viamartem ko lechoi. The zemer 
follows the order of the aleph-beis and describes the greatness of Rabbi 
Shimon Bar Yochai, whose yahrzeit was on Lag Ba’Omer. The fifth and sixth 
stanzas of this zemer describe that Rabbi Shimon Bar Yochai was forced to 
hide in a cave because of a gezeirah against teaching Torah. There, he 
learned all of the Torah and taught it to his son. He had a spring of water 
created for him to drink and a carob tree from which to eat, and it says about 
his situation “mah tov chelko vechevlo”. He has nothing but the bare 
minimum. In describing his dire situation, however, the zemer declares 
“mah tov chelko vechevlo” - how great is his portion! How can the zemer 
say this about someone who has nothing but the bare minimum?
  

Every day, as part of birchos haTorah, we say the paragraph of eilu devarim, 
in which we list mitzvos that have reward both in this world and in the World 
To Come. Included in this list are both kibbud av v'eim and talmud Torah. 
Why are these two mitzvos in particular included? To answer this, we must 
ask ourselves, what is talmud Torah? Talmud Torah is learning the words of 
Hashem, fulfilling them, and not going against them. This sounds similar to 
an aspect of kibbud av v’eim, namely Rashi’s description of yiras horim. 
Rabbi Shimon was able to learn with his son, thereby receiving nachas from 
his son and allowing him to fulfill the mitzvah of kibbud av. At the same time, 
they were being mechabed and moreh their Father in Heaven, in addition to 
the relationship they had with each other. This meant that by learning Torah, 
Rabbi Shimon and his son were able to fulfill both of these mitzvos!
  

There is a Gemara in Maseches Sotah that says that Torah is a shield.  Rabbi 
Shimon was not only doing kibbud and yiras Hashem, but he was also being 
protected by Hashem. To that, we can surely say mah tov chelko vechevlo. 
Perhaps we can apply this to the times we are currently in. While we are 
stuck in our homes, we still have the ability to learn the Torah of Hashem, 
being mechabed Him and moreh Him. In return, Hashem will hopefully 
protect us from the horrible gezeirah that is upon us. Have a great and safe 
z'man Matan Toraseinu. 
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Megillas Rus, read on the second day of Shavuos, famously opens with the 
phrase, “and it was in the days that the Judges judged.” The Malbim explains 
that Megillas Rus takes place amidst the period of time detailed in Sefer 
Shoftim, which concludes, “during this time period there was no king in 
Yisrael, each man would do what he saw fit in his eyes.” Lacking a king, there 
was anarchy and lawlessness in the Land of Israel. In explaining the double 
expression of “the judges judged” in the opening possuk of the Megillah, the 
Gemara (Bava Basra 15b) comments that during this time period, the 
anarchy led to the people taking justice into their own hands. When a shofet 
issued a ruling, the person being “judged” would simply turn around and cast 
blame on the judges themselves, slandering them and defying their orders. 
Hence, when the possuk wrote “the judges judged,” the meaning was that 
the people, themselves, were “judging the judges”. As my rebbe Rav Boruch 
Pesach Mendelson explained, these bleak circumstances necessitated a 
massive teshuvah movement on the part of Klal Yisrael, requiring them to 
atone for their national misdeeds, recognize Hashem once more, and make 
things right.
 

Interestingly, as an alternative explanation of the double expression of 
“judges judged,” the Vilna Gaon explained the possuk as referring to the fact 
that Hashem judged the judges; Hashem was in control, directing and 
“judging” the shoftim. Hashem’s role in overseeing and directing all that 
takes place is further emphasized numerous times throughout the Megillah. 
For instance, when the famine that drove Elimelech and his family to Moav 
ends, the possuk describes, “Hashem remembered His nation [Bnei Yisrael], 
giving them bread.” Later on, Boaz, who is identified by Chazal as being the 
shofet by the name of Ivtzan, makes a point of mentioning Hashem’s name 
when greeting others, signifying the centrality of Hashem in Boaz’s life. Boaz 
attempted to pass this centrality on to others with his greeting, along with the 
importance of recognizing and appreciating Hashem at all hours of the day. 
Clearly, Hashem’s omnipotence is evident throughout Megillas Rus, in the 
eyes of the shoftim (Boaz) and the entire nation, and surely, in the eventual 
process of performing teshuvah.
 

The centrality of Hashem’s control over the universe is evident throughout 
the chag of Shavuos. Shavuos commemorates and celebrates Hashem’s 
giving of the Torah to Klal Yisrael and the revelation of Hashem’s Shechinah 
(presence) at Har Sinai. As vividly described in the Torah reading on the first 
day of yom tov, Klal Yisrael witnessed Hashem’s might firsthand at Har Sinai. 
They saw, with their own eyes, the lighting, thunder, fire, and sounds (sic) of 
Matan Torah, as well as the giving of the Luchos. Even before receiving the 
Aseres Hadibros, Klal Yisrael declared “naaseh v'nishma,” recognizing 
Hashem’s greatness and pledging that they would fully observe and practice 
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Hashem’s Torah. Rav Lichtenstein zt”l explained that the word “kabbalah” in Kabbalas Hatorah 
doesn’t only mean to receive the Torah, but to accept and internalize it for the future as well. As he 
writes, Bnei Yisrael did not only receive and accept the Torah, “but also [Hashem] as Creator and 
Master of the world; the nation accepted the kingship of [Hashem], and since that time this faith 
has been ‘the pillar of all wisdom and the foundation of all foundations’…" ("The Day that You 
Stood before the Lord at Chorev”- 2003). Ultimately, on Shavous, when we recount and celebrate 
the stories of Kabbalas Hatorah and Megillas Rus, it is important to redouble and strengthen our 
emunah in Hashem, so central and endemic to these events. 
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It seems, in the times we live in, that Shavuos is an undervalued holiday. 
Some may assume that Shavuos is simply the anniversary of the giving of the 
Torah to the Jews, but it is much greater than just that. Shavuos is the 
crowning moment when we truly became the children of the Master of the 
Universe. In order to explain, I would like to share an incredible story with you 
about a businessman named Yosef. This businessman had a job as the 
middleman between manufacturers and stores. For example, if a 
representative would call him and say that he wanted 2,000 units of ”x,” 
Yosef's job was to go on location and oversee the day to day operations. One 
day, Yosef was going about his business when he received the call of a 
lifetime. The call came from an executive of a large department store, who 
told Yosef they wanted 100,000 snowglobes within the next 5 months for the 
upcoming Christmas holiday. Yosef realized the possible profit from such a 
contract was tremendous and eagerly agreed.
 

Yosef did not have enough money to fund the business venture, but being the 
businessman that he was, he borrowed two million dollars from wealthy 
friends. He then went to a manufacturer that met his standards of quality. He 
moved to the location for the next few months to monitor  every single worker 
and make sure that every piece of each snowglobe was perfect. After months 
and months of work, constantly staying up all night to be sure that everything 
was going perfectly, it was finally time for him to go home. All 100,000 snow 
globes were on the docks and ready to be shipped. Yosef was as happy as 
could be; very soon, he would be reaping the benefits of the biggest business 
venture he's ever achieved. The day just before the shipment was supposed 
to leave the docks on their way to America, Yosef received a phone call from 
one of the representatives of the company. “Hello, I'm sorry to inform you, 
but the board has decided that they no longer want the shipment of snow 
globes.” Yosef’s face turned a ghastly white. He had just borrowed a 
tremendous amount of money to make all these snow globes, spent a 
tremendous amount of time working rigorously to ensure they were in perfect 
condition, and in the blink of an eye the entire deal was called o�. 
 

Yosef went back home in a trance. For the next few days, he was inconsolable 
with the knowledge that very soon, he would lose everything. His debtors 
would come any day, and he would need to claim bankruptcy. After days of 
this stupor, Yosef’s wife approached him and advised him to go see the Rabbi 
and ask for guidance. Yosef went to the shul and the Rabbi advised him that 
all he could do was daven, since everything is in the hands of Hashem. Yosef 
realized he had nothing left,  and at that moment he prayed the most heartfelt 
tefillah of his entire life. Crying, begging, pleading with Hashem that He might 
do something, anything, to help the situation. Not even five minutes later, 
Yosef received a phone call from his insurance company. The man on the 
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phone told him that the entire shipment of snow globes had been destroyed, but that his insurance 
was willing to cover the loss. As quickly as Yosef had lost everything, he now had it back. Yosef 
hung up and realized that Hashem had come to his rescue. The lesson that he learned that day 
was priceless. In the midst of his greatest defeat, he rose back up with Hashem’s help. We can 
apply this lesson to our lives; there are so many things that happen that we don't understand, so 
many things that happen that we will never understand. We need to realize that just because we 
don't understand something, doesn't mean we should shy away from it.
 

Within the Torah, there are a number of commandments given to us that we do not know the 
reason for. Many wise men throughout the generations have tried to rationalize these di�erent 
mitzvos to try and explain why we may or may not need to do it. Although that is their prerogative, 
we need to understand that the knowledge of G-d is infinite, and there are going to be things about 
the infinite that we as humans can't hope to understand. On Shavuos, we received the Torah, the 
earthly embodiment of G-d’s infinite knowledge and power. There are many throughout the 
generations that have shown great insights into the Torah, and yet we have not even scratched the 
surface of what it has to o�er. On Shavuos night, the gates of glory are open and we have a unique 
ability to tap into the infinite knowledge that is within the Torah. Please, especially with the times 
that we are currently faced with, do not waste this time. Remember to use the Torah to your 
advantage and conquer the yetzer hara. On this night, let's take the fight to him and make every 
moment count.



One of the many things the relationship between Hashem and Klal Yisrael is 
compared to is that of a marriage, beginning at Matan Torah itself. Rashi 
points out many allusions and similarities to a wedding, and in fact, various 
minhagim developed to reference this fact. Yet this picture of our e�orts to 
draw closer to kedushah dating back to Har Sinai as emanating out of love is 
famously contradicted by the Gemara in Shabbos 88a which speaks of 
Hashem “כפה עליהן הר כגיגית” - threatening to bury the people if they didn't 
accept the Torah. While some Rishonim suggest that the true acceptance 
had occurred earlier with the saying of “naaseh v'nishma” and this 
intimidation was merely to ensure no retraction out of fear upon seeing the 
fires at Sinai, the incident remains rather puzzling. If Moshe’s generation 
could not maintain the lasting ahavas Hashem to properly keep the mitzvos, 
what chance does anyone else have? If the sight of the fires would terrorize 
the viewers so much that it would force Hashem into the role of threatening 
instant death, was it really necessary? 
 

The Ramban’s understanding of the Gemara in Brachos 20a would seem to 
shed much light on the episode. The Gemara derives from the two di�erent 
wordings regarding Shabbos in the Luchos that one constitutes a mitzvas 
asei of zachor and one a mitzvas lo sasei of shamor. The Ramban suggests 
that the reason for these two mitzvos is rooted in their complementary  
nature. While positive commandments stem from love and a desire to be 
closer to Hashem, negative ones demonstrate yiras shamayim as we 
demonstrate our awe and fear of Hashem’s words by not daring to infringe 
on them. These complementary mindsets come together in this way to form 
proper avodas Hashem. Considering then the obvious necessity of yiras 
shamayim for both proper Torah learning (see Nefesh Hachayim) and proper 
avodas Hashem in general, it would seem logical that both those elements be 
present from the very beginning at our accepting of  the Torah. The Har 
Kgigis episode represents then not a bedieved acceptance, but rather a 
lichtachilah one, so as to include both aspects of avodas Hashem in 
Kabbalas HaTorah. While earlier Klal Yisrael demonstrated the highest levels 
of ahavah, they also needed corresponding levels of its complementary 
mindset.
 

Rav Soloveitchik famously explained, based on the Gemara’s wording of 
 that the message extends to all generations: cling to the -”שם תהא קבורתכם“
Torah as it is what keeps you alive. Similarly, the aforementioned idea 
extends to us - ensure that you don’t neglect either aspect as both are 
required. Over Shavuos, it is easy to get caught up in the ahavah/asei idea. 
The Mishnah Berurah quotes the Yalkut Shimoni (רמז תקצ״ו) which explains 
that the reason why Megillas Rus is read on Shavuos is because it 
demonstrates the lofty attitude of self-sacrifice and devotion that is required 
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for Kabbalas HaTorah. We in fact attempt to emulate those feelings of devotion when we stay up 
all night learning. However one must not forget the other mashal for our relationshop with Hashem 
- that of the eved, defined by the Sfas Emes as one who nullifies their own will before that of their 
creators. After all, prior to Matan Torah, Bnei Yisrael are also referred to as an “am segulah” - 
translated by the Mechilta to mean “acquired to Hashem”. When we relive Kabbalas HaTorah this 
year, may we be zocheh to have “shamor v’ zachor bedibur echad” - the proper union of the 
ahavah of the yedid and the proper yirah of the eved, just as Hashem ensured our ancestors would 
at the original Kabbalas HaTorah.



A recurring theme that comes up in talmud Torah seems to be arguments. 
Why do the Rabbanim always seem to be arguing about every topic 
imaginable? As is recorded in the Gemara, the Tannaim, Amoraim, and 
meforshim are almost constantly in disagreement on halachah, hashkafah, 
and all di�erent aspects of Jewish life. As one nation, devoted to Hashem, 
shouldn’t we be more unified in our thinking? Shouldn’t our study of Torah be 
focused on what actually must be done rather than looking at the back and 
forth of every opinion in every debate?
 

There is no question that our Rabbanim do argue quite a bit; however, it is 
important to understand the type, meaning, and purpose of their arguments. 
They mostly argue about details of laws, not about overarching themes of 
Judaism. Everyone agrees that there is One God, that we must keep 
Shabbos and Kashrus, and that we must live a sanctified life. Everyone 
agrees on the basics; what they argue about is subcategories of those 
basics. No one is arguing about why we serve Hashem, but rather on the 
details of how to do that service. For example, everyone agrees that we must 
keep Shabbos, but there are multiple subcategories and other aspects of 
Shabbos that many Rabbanim argue about. These arguments are meant to 
help Klal Yisroel to understand how exactly to keep Shabbos in the best 
possible way. Similarly, everyone agrees that we must daven maariv every 
night, but there is quite a debate as to what are the earliest and latest times 
for davening maariv. This debate intensifies around areas of erev and motzai 
Shabbos and Yom Tov, and in particular for the first night of Shavuos. (See 
the at-home shiur by Dov Fink (‘13) for more on this! — Ed.)
 

Every area of life requires complete examination and devotion in order to 
serve Hashem in the best possible way. The Rabbanim want to make sure 
that we are serving Hashem in the most perfected way that we possibly can. 
They may argue about how to achieve that ideal, but that is merely a result of 
a desire to help us. Serving Hashem is tremendously important, so the 
Rabbanim want to make sure we do it right. When something is that 
important, we want to be extremely careful. Halachic instruction needs to be 
as detailed as instructions for a medical procedure, and as a result, we need 
to get all of the intricate details right. 
 

This sheds light on the concept of machlokes in general. It is not a mark of 
disunity of our people. Rather, it is a sign of unity. We are not arguing at all. We 
are working together to come to the best possible solutions. We all want the 
same thing, to serve Hashem in the best way we can. We exhibit unity every 
day when we learn. Learning Gemara is one giant statement declaring that- 
as a people- we believe in being careful about the service of Hashem. 
 

In this light, we can understand why the Gemara records every aspect of 
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every debate instead of just giving us the final result of each discussion. This is done to show us 
that we have to work through the details together to come to one common goal. It takes hard work 
and an understanding of each other’s opinions, but we can bring unity in that way. We should not 
misinterpret the detailed discussions in the Gemara. They are there so we can see how the Rabbis 
worked together through their debates to provide us with the best possible understanding of the 
laws. When arguing, the Rabbanim did not have anger towards one another. They were working 
towards this one goal of helping Klal Yisrael keep the laws to the utmost level of precision.
 

In our day-to-day lives, we should take a similar approach to debate and disagreement. Whichever 
school we go to or community we live in, we will inevitably engage in di�cult discussions. We 
should listen to other opinions and not get upset at people who have di�erent opinions. We should 
have the mindset of togetherness and achdus. We have to work together towards the common 
goal of talmud Torah, perfecting the world, and bringing Moshiach. 



Let me ask you a question. On Shabbos, we have three di�erent Shemoneh 
Esreis: the Friday night Shemoneh Esrei, the Shabbos morning Shemoneh 
Esrei, and the mincha Shemoneh Esrei. The Tur explains that there are three 
types of Shabbasos in this world, represented by these di�erent Shemoneh 
Esreis. There is Shabbos Bereishis, which we mark with the Shemoneh Esrei 
of Friday night, there is Shabbos of Matan Torah, which we mark with the 
Shemoneh Esrei of Shacharis, and there is the Shabbos of li’asid lavo (the 
future) of Ata Echad, of the time where Hashem will be “one”, so to speak, 
which we mark with the Shemoneh Esrei of mincha.
 

Since we are right before Shavuos, let us discuss the Shemoneh Esrei of 
Shabbos day, which corresponds to Matan Torah. The main section reads: 
 ”ישמח משה במתנת חלקו. כי עבד נאמן קראת לו. כליל תפארת בראשו נתת. בעמדו
  לפניך על הר סיני. ושני לחות אבנים הוריד בידו. וכתוב בהם שמירת שבת. וכן כתוב בתורתך-“
“Moshe rejoiced in Your inheritance since You called him Your trusted 
servant. A crown of splendor You placed on his head when he stood before 
you on Har Sinai. He brought down two stone tablets in his hands, on which 
is written the observance of the Shabbos. So it is written in Your Torah” 
(Shemos 32:15). 
 

From here we can see clearly that the Torah was given on Shabbos. This is 
referring to the first set of luchos, which were given on Shabbos. But we know 
that there were two sets of luchos. There were 40 days where Moshe 
Rabbeinu was up by the mountain receiving the first set of luchos; after Klal 
Yisrael sinned by the Eigel, there were 40 days of tefillah, and then 40 days of 
the second luchos, totaling to 120 days. If the first day was Shabbos, then it 
couldn't be that 120 days later was also Shabbos. We therefore see that the 
first Matan Torah was on Shabbos, while the second Matan Torah was not. If 
this is the case, why do we make reference to the luchos in our Shabbos 
tefillah, as in the end, the luchos we ended up keeping were not given on 
Shabbos? 
 

My answer was that the whole 120 days was in reality one hemshech 
(combined period). Bnei Yisroel were meant to daven and do teshuvah in 
order to receive the second set of luchos. It is not a matter of forgetting what 
happened and taking the second set of luchos, but rather one long process 
of Kabbalas HaTorah. If it is one long hemshech, then that which began on 
Shabbos of the first Matan Torah ends up connected with the second set of 
luchos as well. Therefore, it is fitting to recall Kabbalas HaTorah in our 
Shabbos tefillos. 
 

Our Matan Torah must be a hemshech; we cannot learn on Shavuos and then 
forget what we have done. We must carry what we gain from the Yom Tov 
through the rest of the year as well. Wishing everyone a wonderful Chag 
Matan Toraseinu!
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With restrictions on minyanim heading into this Shavuos, it’s 
unlikely that many people will be able to attend their normal 
tikkun leil Shavuos, all-night learning this year. While it is still 
possible to learn at home, most people won’t be able to attend 
shiurim or chaburahs like they normally would. With this in mind, 
we asked some of our esteemed Rabbeim and alumni to submit 
“at-home shiurim”, designed to be learned independently or 
with a chavrusa. We hope you can take advantage of these 
shiurim to utilize your Shavuos to the utmost!

Wishing everyone a happy, healthy, and meaningful chag,
The Shema Koleinu Sta�
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It is often assumed that the Torah was given to Moshe Rabbeinu in its entirety 
at Har Sinai. However, there are several indications to the contrary in the 
Chumash, as well as a few basic problems with chronology. For example, 
how could events such as Korach’s rebellion and the sin of the meraglim 
have been written in the Torah given at Har Sinai? This is a massive sugya with 
many hashkafic implications, but we will attempt to present an outline of the 
relevant sources. 
 

The Gemara actually quotes an opinion that eight sections of the Torah were 
given after the building of the Mishkan:
 

גיטין ס.-:
א"ר יוחנן משום רבי בנאה תורה מגילה מגילה ניתנה שנא' (תהלים מ, ח) אז אמרתי הנה
 באתי לבתר דאידבק  במגילת ספר כתוב עלי ר"ש בן לקיש אומר תורה חתומה ניתנה
 שנאמר (דברים לא, כו) לקוח את ספר התורה הזאת ואידך נמי הכתיב לקוח
       ההוא ואידך נמי הכתיב במגילת ספר כתוב עלי ההוא דכל התורה כולה איקרי מגילה... אי
 נמי אחרי  ופרשת לכדרבי לוי דאמר רבי לוי שמנה פרשיות נאמרו ביום שהוקם בו המשכן
   אלו הן פרשת כהנים ופרשת לוים ופרשת טמאים ופרשת שילוח טמאים

  ופרשת מות שתויי יין ופרשת נרות ופרשת פרה אדומה
 

Rabbi Yocḥanan said in the name of Rabbi Bana’a: The Torah was initially 
given in separate scrolls, as the possuk says “Then I said, behold, I come 
with the scroll of the book that is written for me” (Tehillim 40:8). [Dovid 
Hamelech is saying about himself that there is a section of the Torah, 
“the scroll of the book,” that alludes to him, i.e., “that is written for me.” 
This indicates that each portion of the Torah constitutes a separate 
scroll.] Rabbi Shimon ben Lakish says: The Torah was given in its 
complete form, as the possuk says “Take this scroll of the Torah” 
(Devarim 31:26). [This implies that from the outset, the Torah was given 
as a complete unit.] According to Rabbi Yochanan, Reish Lakish’s 
possuk is referring to after the Torah was compiled into a single unit, and 
according to Reish Lakish, Rabbi Yochanan’s possuk teaches that the 
whole Torah is called one large scroll… Alternatively, this verse serves to 
allude to the sections of the Torah discussed in a statement of Rabbi 
Levi. Rabbi Levi said: Eight sections [of the Torah] were given on the day 
when the Mishkan was built: the laws of kohanim (priests), the laws of 
levi’im (levites), the laws of purity, the laws of exile for impure people, the 
parsha of acharei mos, the laws of drunk kohanim, the laws of the 
candles in the Mishkan, and the laws of the parah adumah (red cow used 
to purify those who became impure by touching a dead body). The use of 
the word scroll could refer to these eight sections, which were given 
later. 
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This Gemara would seem to apply that according to Rabbi Levi, there were parts of the Torah not 
given at Har Sinai (the whole Gemara, continued on amud beis, is worth seeing in its entirety). 
Rabbeinu Bachya addresses this Gemara in his commentary on Sefer Bereishis:

 

רבינו בחיי בראשית כד:כב
ומזה דרז"ל תורה מגלה מגלה נתנה... קבלו התורה לוחות ראשונות ולוחות שניות, ומשה עבד ה' במשנה תורה

 חזר לספר בעבר הירדן כל הדברים שאירעו להם בלוחות ראשונות
 

The Gemara states: the Torah was given in separate scrolls… [Bnei Yisroel] got the both the 
first and second set of luchos, and Moshe taught them the mitzvos which were relevant then. 
Later on, Moshe told them the mitzvos which were relevant to them as they came up.

Rabbeinu Bachya seems to take the opinion that the Torah was given in many stages, beginning 
with only the luchos at Har Sinai, and following with a trickle of everything else as the di�erent 
mitzvos became relevant to the Jews. Rashi, in his commentary on Sefer Shemos, presents an 
alternative understanding:
 

רש"י שמות כד:ד
ויכתב משה. מבראשית ועד מתן תורה, וכתב מצוות שנצטוו במרה:

 

And Moshe wrote: [at Har Sinai], he wrote the Torah from Bereishis until Matan Torah, as 
well as those mitzvos which were given at that point.

Rashi seems to say that the entire Torah from Bereishis to Yisro was given at Har Sinai, as well as 
many more mitzvos than included in the luchos (such as those located in Parshas Mishpatim). This 
approach still avoids the standard chronological issues, since the Torah still did not include any 
events which did not yet happen at the time of Matan Torah.
 

The Ramban, in his introduction to Sefer Bereishis, o�ers a workable approach according to both 
of these opinions:
 

רמב"ן על התורה הקדמה לספר בראשית
משה רבינו כתב הספר הזה עם התורה כולה מפיו של הקב"ה והקרוב שכתב זה בהר סיני כי שם נא' לו "עלה אלי
ההרה והיה שם ואתנה לך את לוחות האבן והתורה והמצוה אשר כתבתי להורותם" כי לוחות האבן יכלול הלוחות
והמכתב כלומר עשרת הדברות והמצוה מספר המצות כולן עשה ולא תעשה א"כ התורה יכלול הספורים מתחילת
בראשית כי הוא מורה אנשים בדרך בענין האמונה וברדתו מן ההר כתב מתחלת התורה עד סוף ספור המשכן וגמר
התורה כתב בסוף שנת הארבעים כאשר אמר לקוח את ספר התורה הזה ושמתם אותו מצד ארון ברית ה' אלהיכם
וזה כדברי האומר תורה מגלה מגלה נתנה אבל לדברי האומר תורה חתומה נתנה נכתב הכל בשנת הארבעי'
כשנצטוה כתבו לכם את השירה הזאת ולמדה את בני ישראל שימה בפיהם וצוה לקוח את ספר התורה הזה ושמתם

אותו מצד ארון ברית ה' אלהיכם.
 

Moshe Rabbeinu wrote this sefer [Bereishis], along with the whole Torah, after hearing it 
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directly from the mouth of Hashem. It seems likely that he wrote it at Har Sinai, since there 
Hashem said to him “ascend to Me and to the mountain and remain there, and I will give you 
the stone luchos, and the Torah, and the Mitzvah which I have written to teach them” (Shemos 
24:12). The phrase “the stone luchos” refers to the Aseres Hadibros, the phrase “Mitzvah” 
refers to all the mitzvos, positive and negative, in the entire Torah, and the phrase “Torah” 
refers to the stories in the Torah beggining with Sefer Bereishis, which o�ers guidance for 
how to live our lives. This is everything that Moshe received at Har Sinai. Moshe then went 
down and committed the text of the Torah to writing from Bereishis to the end of the story of 
the Mishkan. The rest of the Torah was written after the forty years of wandering in the desert.

The Ramban presents a view wherein all of the mitzvos and halachos were given at Har Sinai, but 
the stories which occured after Matan Torah were only given later. This is consistent with both 
Rashi’s version of what was written at Har Sinai, and Rabbeinu Bachya’s formulation of the 
scattered giving of the mitzvos.
 

Tosfos on the Gemara quoted earlier presents a slightly di�erent reconciliation:
 

תוספות על גיטין ס.
תורה חתומה ניתנה - תימה דכתיב (שמות כ״ד:ז׳) ויקח ספר הברית ויקרא באזני העם ופרש"י בפי' חומש דהיינו
מבראשית ועד כאן ונראה לפרש דלא קאמר חתומה ניתנה שלא נכתבה עד לבסוף אלא שעל הסדר נכתבה דיש
פרשיות שנאמרו תחילה לפני אותם הכתובים לפניהם ולא נכתבה עד שנאמר לו אותה שכתובה לפניה וכותב
זאת אחריה ועל זה מייתי מדרבי לוי שאותם לא נאמרו על הסדר והיה יכול להוכיח זה מכמה מקראות דאין

מוקדם ומאוחר בתורה אלא הואיל ומשכח דרבי לוי מייתי לה
 

The Torah was given complete - This is strange, as the possuk (Shemos 24:7) says that 
Moshe read the whole Torah aloud to the people at Har Sinai [which contained things that had 
not yet occurred]. Rashi on Chumash explains that this possuk refers to the whole Torah from 
Bereishis until here [Har Sinai]. How, then, can Reish Lakish say the Torah was given all at 
once? We can answer that the argument here is not over whether the Torah was given all at 
once, but over whether it was given in order. Reish Lakish is simply saying that the Torah was 
given in the order which we currently have it, that those parshiyos which appear earlier were 
given before those that appear later. This is why Rabbi Levi’s statement is an exception to this 
rule, as it documents eight times when the Torah was given out of order.

Tosfos posits that according to all opinions in the Gemara, the Torah was given in stages. Rather, 
the argument is over whether the Torah was given in order, or simply as the relevant things came 
up. According to this formulation, nobody would say that the entire Torah was given at Har Sinai. 
 

רמב"ן על התורה הקדמה לספר דברים
הספר הזה ענינו ידוע שהוא משנה תורה יבאר בו משה רבנו לדור הנכנס בארץ רוב מצות התורה הצריכות
לישראל... ועוד יוסיף בספר הזה כמה מצות שלא נזכרו כלל כגון היבום ודין המוציא שם רע והגרושין באשה ועדים
זוממין וזולתו. וכבר נאמרו לו כולן בסיני או באוהל מועד בשנה הראשונה קודם המרגלים …  אבל לא נכתבו
המצות בספרים הראשונים שידבר עם יוצאי מצרים כי אולי לא נהגו באותן המצות רק בארץ אע"פ שהן חובת הגוף.

כאשר בא בענין הנסכים או מפני שאינן תדירות לא הזכיר רק בבנים נוחלי הארץ.
 

It is well known that Sefer Devarim is called Mishna Torah (lit. double Torah), in which Moshe 
explains most of the mitzvos in the Torah to Bnei Yisroel… the Sefer also includes many new 
commandments, such as yibum (the process by which a man’s childless wife marries his 
brother after his death), motzi shem rah (slander), and geirushin (divorce laws). In truth, all of 
these were already said at Har Sinai or in the first year of the midbar… but they were not 
written before, since of the generation which left Egypt, many would not have the chance to 
perform those commandments which depend on being in Eretz Yisroel. For this reason, these 



mitzvos were only mentioned now, to the generation which would be entering Eretz Yisroel 
themselves.

 

The Ramban clarifies that Devarim does not follow the normal rules of chronology, since that 
would have entailed including commandments which were not relevant to Bnei Yisroel at the time. 
For this reason, Devarim serves as a gathering of di�erent mitzvos which were given at Marah.
 

מדרש שמות רבה מז:א
"כתב לך את הדברים האלה", הדא הוא דכתיב (הושע ח, יב): אכתב לו רבי תורתי כמו זר נחשבו, בשעה שנגלה
הקדוש ברוך הוא בסיני לתן תורה לישראל, אמרה למשה על הסדר מקרא ומשנה תלמוד ואגדה, שנאמר
(שמות כ, א): וידבר אלהים את כל הדברים האלה, אפלו מה שהתלמיד שואל לרב אמר הקדוש ברוך הוא למשה
באותה שעה. מאחר שלמדה מפי הקדוש ברוך הוא, אמר לו למדה לישראל. אמר לפניו רבונו של עולם אכתב אותה
להם, אמר לו איני מבקש לתנה להם בכתב, מפני שגלוי לפני שעובדי כוכבים עתידים לשלט בהם ולטל אותה מהם
ויהיו בזוים בעובדי כוכבים, אלא המקרא אני נותן להם במכתב, והמשנה והתלמוד והאגדה אני נותן להם על פה,
שאם יבואו עובדי כוכבים וישתעבדו בהם יהיוּ מבדלים מהם... כתב זה המקרא, (שמות לד, כז): כי על פי הדברים

האלה זו המשנה והתלמוד, שהם מבדילים בין ישראל לבין העובדי כוכבים
 

“Inscribe these words for yourself” As the possuk says: 'I write for them the great things 
of My law like strange things they are considered.' When Hashem revealed Himself at Sinai to 
give the Torah to Bnei Yisroel, He said [taught] to Moshe the following order: Chumash, 
Mishnah, Talmud, and Aggadah, as the possuk says: "Hashem  spoke all these words, 
saying", implying even what a student will ask his teacher. Hashem then said to Moshe, after 
he had learnt it from the mouth of Hashem."Teach it to Israel". Hashem said to Moshe. Moshe 
replied "Hashem! Should I write it down?". He replied "I am not asking you to give it to them in 
writing, because it is known to Me that in the future the nations will rule over them, and take it 
[the Torah] from them, and it will be degraded by the nations. So the Chumash I will give them 
in writing, but the Mishnah, Talmud, and Aggadah I will give orally. If the nations will enslave 
them, the Jews will be di�erent [unique] to the nations… 'Inscribe those words for yourself ' 
'Inscribe' refers to the Torah, 'for according to those words' refer to the Mishnah and Talmud, 
for those are what separates the Jews from the nations.

This Midrash tells us that not only was the physical Torah given at Har Sinai, but even the oral Torah 
was included! Fitting this into the Ramban’s opinion, this would seem to imply that not only were 
all of the mitzvos given at Har Sinai, but all of the halachos!

QUESTIONS FOR DISCUSSION:
• Look at the opinions of Rabbeinu Bachya and Rashi. Could there be any

way that they are really agreeing?
 

• How could the Ramban’s idea about why certain mitzvos were given
in Sefer Devarim help us to understand how the Mishnah and Gemara
were given at Har Sinai?

 

• Think about the di�erent opinions which we saw in the Rishonim.
What points do they agree on? What do they disagree on?
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One of my earliest and most precious memories of my zayde a”h, is of going 
under his tallis during duchening or Birchas Kohanim. For those of us who 
are Ashkenazim that have grown up outside of Eretz Yisroel, duchening has 
become a Yom Tov activity, not a daily activity as it is for Sephardim and for all 
Jews living in Eretz Yisroel. The question is, why do Ashkenazim living in the 
diaspora not have the privilege to fulfill the mitzvah of becoming blessed by 
the Kohanim every day, as so many other Jews around the world do?
 

רמ"א או"ח סימן קכח סעיף מד:
הגה: נהגו בכל מדינות אלו שאין נושאים כפים אלא בי"ט,משום שאז שרויים בשמחת
יו"ט, וטוב לב הוא יברך; מה שאין כן בשאר ימים, אפי' בשבתות השנה, שטרודים
בהרהורים על מחייתם ועל ביטול מלאכתם; ואפי' בי"ט, אין נושאין כפים אלא בתפלת

מוסף, שיוצאים אז מבהכ"נ וישמחו בשמחת יו"ט (דברי עצמו).
 

In our countries [ie. Ashkenazim], we only say Birchas Kohanim on Yom 
Tov, as then we are filled with happiness and joy. This is not the case on 
the rest of the days of the year as people are worried about their jobs and 
livelihoods. Even on Yom Tov, we only say it by mussaf, as that is when 
people are leaving the shul to go home. 

Questions to consider:
1. Do we really think that people cannot control their emotions and be 

happy on any day except Yom Tov? Do we assume most people are 
constantly in a state of financial despair?

 

2. Do Sephardim or people living in Eretz Yisroel not have financial
 worries? Why do they still say Birchas Kohanim?

3. Why are financial worries enough to exempt a person from a positive
 mitzvah from the Torah of doing Birchas Kohanim?

The Maharil o�ers a di�erent approach as to why we do not say Birchas 
Kohanim outside of Eretz Yisroel.
 

שו"ת מהרי"ל החדשות סימן כא
והא דאין נושאין כפים בכל יום, שמעתי מפי מו' חמי כהנא רבה ז"ל:

1) דהו' משום דנהגי כהני לטבול ...שיש עונות מתרמי דקשה להו לטבול וגם בושים ויש
דאירע להו דבר לאונסו ויש טיילין ושטופין ואם ימנעו היו מקצת מתביישין, ואם יטבלו

היו ג"כ מתביישין
 

2) עוד נראה קצת משום ביטול מלאכה כי היכי דאין מוסיפין ואפי' בשבת, הא קמן חזינן
דאין מנהג להוסיף עלז' אף כי פעמים יש הרבה נכבדים בקהלות בשבת אין מוסיפין כלל.

 

3) ושמא משום ביטול תורה וטורח ציבור נהגו שלא להוסיף, אע"ג דביטול קטן היה. וכן
בחול המועד דפסח יש פרשיות ארוכות כדי להוסיף אפי' הכי אין מוסיפין על הד', הכא
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נמי יש לומ' נשיאות כפים אפי' אם יאמרו במהירות אי איפשר בלי שהות קצת.
 

The reasons why we don't say Birchas Kohanim nowadays is because:
1. People are accustomed to going to the mikvah before they do Birchas Kohanim, and

 sometimes it is di�cult to go to the mikvah in the morning during the week because they 
are cold or embarrassed.

 

2. People need to go to work, and we can not extend weekday Shacharis, since people do not
     come late to work.

3. It is Bitul Torah, wasting time from Torah.
 

However, the Beis Yosef argues strongly with the Maharil’s arguments:
 

בית יוסף אורח חיים סימן קכח:
דחק עצמו לקיים מנהג מקומו ואינו מספיק כי מה שכתב מפני שנוהגים לטבול קודם האי חומרא דאתי לידי קולא
היא ותלי תניא בדלא תניא שהרי טבילה לנשיאת כפים לא הוזכרה בתלמוד ואם הם נהגו להחמיר ולטבול למה יבטלו
בשביל כך שלש עשה בכל יום ואף על פי שאינו עובר אלא א"כ נקרא מכל מקום מוטב להם שיקיימו שלש עשה
בכל יום ולא יטבלו כיון שאינם מחוייבים משיטבלו ועל ידי כן יניחו מלקיים שלש עשה בכל יום ויישר כחם של בני

ארץ ישראל וכל מלכות מצרים שנושאים כפיהם בכל יום ואינם טובלים לנשיאת כפים:
 

It is hard to maintain the minhag not to say Birchas Kohanim based on the reason stated 
above; that we shouldn't say Birchas Kohanim because we are embarrassed to go to the 
mikvah. This  should not hold us back from doing a mitzvah every day, as the need to go to the 
mikvah is not found in the Gemara at all, but is rather only a chumrah. How can we allow a 
chumrah of  going to the mikvah,  lead us to completely stop the requirement of Birchas 
Kohanim?

In addition, there are several other questions to consider on the reasons posed by the Maharil:
1. How can we say that the concept of bitul Torah applies when there is an obligation to do 

another mitzvah?.¹
 

2. Why shouldn't the reason of making Shacharis too long not apply in Eretz Yisroel? Do they 
not have jobs?
 

In truth, despite the reasons given by the Rama and the Maharil, the Aruch Hashulchan seems to 
imply that we really should say Birchas Kohanim in chutz la’aretz, but are for some reason 
forbidden to do so:
 

ערוך השולחן אורח חיים סימן קכח סעיף סד:
והנה ודאי אין שום טעם נכון למנהגינו לבטל מצות עשה דברכת כהנים כל השנה כולה וכתבו דמנהג גרוע הוא אבל
מה נעשה וכאלו בת קול יצא שלא להניח לנו לישא כפים בכל השנה כולה ומקובלני ששני גדולי הדור בדורות
שלפנינו כל אחד במקומו רצה להנהיג נשיאת כפים בכל יום וכשהגבילו יום המוגבל לזה נתבלבל הענין ולא עלה

להם ואמרו שרואים כי מן השמים נגזרה כן
 

It is not a correct minhag to nullify a positive mitzvah of Birchas Kohanim. However, what can 
we do? It is as if a bas kol (heavenly voice) has come down from Heaven to tell us not to say 
Birchas Kohanim every day. There were two great gedolim who tried to institute the practice 
of saying Birchas Kohanim every day, and Hashem didn't allow them.  

The stories of these two gedolim are brought down by the Netziv: 

¹ This is part of a much larger discussion of “osek bmitzvah patur min hamitzvah”; the reader is directed to the Gemara Sukkah 25a 
for further investigation.
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שו"ת משיב דבר חלק ב סימן קד:
וזכרוני ששמעתי כמדומה מחותני הגאון מהרי"ץ הגאב"ד דוואלזין זצ"ל שפעם א' הסכים רבינו הגר"א ז"ל להנהיג
 נ"כ בכל יום בבית מדרשו. ועכבוהו מן השמים ונלקח לבית האסורים בעת המחלוקת הנוראה בווילנא ל"ע. ואח"כ
חו"ז הגאון אביר הרועים מוהר"ח ז"ל הסכים ביום א' שביום המחרת יצוה לישא כפים. ובאותו לילה נשרף חצי
 העיר ובה"כ שבעיר וראו והתבוננו שיש בזה איזה דבר סוד בסתרי השפעת הברכה היורד ע"י ב"כ בחו"ל. ואין אתנו

 יודע עד מה:
The Vilna Gaon once tried to establish Birchas Kohanim in his beis medrash, but he was held 
back by heaven; he was arrested that day, and it never took place.  His student, Rav Chaim of 
Volozhin, also  tried to establish Birchas Kohanim, but that same night, half of Volozhin 
burned down, including the shul. We don't understand why this happened. 

We see that even though based on pure logic we should be saying Birchas Kohanim every day, 
Hashem, for reasons beyond our comprehension, does not want us to be able to perform this 
mitzvah. The question is, even if supernatural circumstances would point to us being forbidden 
from doing Birchas Kohanim, isnt there still a chiyuv min hatorah to do so?²
 

ANSWER #1 - Perhaps if we don’t call the kohein up to duchen, there is not an absolute obligation 
to perform Birchas Kohanim. Let’s look at the sources:
 

במדבר פרשת נשא פרק ו:
כג) דבר אל אהרן ואל בניו לאמר כה תברכו את בני ישראל אמור להם

 

Speak to Aaron and his sons: Thus shall you bless the people of Israel. Say to them
 

 

תלמוד ירושלמי מסכת ברכות פרק ה:
וצריך שיהא החזן ישראל רב נחמן בר יעקב אמר אם היה כהן אחד אומר כהן ואם היו שנים אומר כהנים אמר רב 

חסדא אפילו כהן אחד אומר כהנים שאינו קורא אלא לשבט:
 

The chazzan must be a Yisroel. Rav Nachman says that if there is one kohen in the minyan, 
then the chazzan calls up the kohen by saying “kohen” (singular). If there are two or more, 
then he says  (plural). Rav Chisda says that he should always say kohanim, as he is calling up 
the entire shevet (tribe), not just the kohanim that are there. 

This Gemara shows us that there is some need to call up the kohanim in order to do Birchas 
Kohanim. If we don’t call them up, maybe the chiyuv goes away?
 

ביאור הלכה סימן קכח סעיף ד:
* אינם רוצים לעלות לדוכן - עיין במ"ב שכתב כגון מפני חולשא דאל"ה בודאי לא שפיר למעבד הכי שיבטל מ"ע
בחנם והרי זה דומה לשאר מ"ע התלוי במעשה כמו ציצית דלאו חובת גברא הוא אלא חובת מנא ואפ"ה צריך לעשות
בגד של ד"כ ולתלות בה ציצית וענשי נמי עלה בעידן ריתחא (וכדאיתא במנחות ד"מ) [חמד משה] ובאמת גמרא
מפורש הוא בקידושין ל"ג דאפילו הוא פוטר עצמו ממ"ע קודם דלימטי זמן חיובאאפ"ה נאמר ע"ז ויראת מאלהיך

ע"ש:
 

The Mishna Berurah writes that the only exemption for a kohen not going up if called up is if 
he is ill. If not for that, he can not push o� this positive mitzvah. However, he points out that the 
nature of this mitzvah is more like putting tzitzis strings on a garment; the obligation  only  
exists if one is wearing clothing that has four corners. However, if one does not wear a four 
cornered garment, there is no obligation to wear tzitzis. (This is known as a mitzvah kiyumis, 
as opposed to a mitzvah chiyuvis like tefillin which is absolutely obligatory). So too by Birchas 
Kohanim, there is no mitzvah to say Birchas Kohanim until after the kohen is called up to 
duchen.

² The question of why Hashem would want us to stop doing a mItzvah is beyond the scope of this shiur; on should speak to a Rebbi 
about this topic.



With this answer, we are able to understand why we don't say Birchas Kohanim on a daily basis; 
since the chiyuv does not come into e�ect until we call the kohen up, we do not initiate this chiyuv, 
either because of the reasons given by the Rama or the Maharil.
 

ANSWER #2 - The obligation to do Birchas Kohanim nowadays is not a chiyuv dioraisa 
(requirement from the Torah itself). 
 

תלמוד בבלי מסכת סוטה דף לח עמוד א:
כה תברכו את בני ישראל - בשם המפורש, אתה אומר: בשם המפורש, או אינו אלא בכינוי? ת"ל: ושמו את שמי,
שמי המיוחד לי; יכול אף בגבולין כן? נאמר כאן ושמו את שמי ונאמר להלן לשום את שמו שם, מה להלן בית

הבחירה, אף כאן בבית הבחירה.
 

It is taught in a braisa: “So you shall bless Bnei Yisroel''; this refers to the blessing of Birchas 
Kohanim, which should be recited with Hashem's special name. Do we say that Birchas 
Kohanim must be recited with the special name, or perhaps it is recited with only the 
substitute name, Ad-nai? The possuk states: “So shall they put My name” (Bamidbar 6:27), 
which means My name that is unique to Me. One might have thought that even in chutz 
la’aretz, this special name of Hashem is used. It is stated here, with regard to Birchas 
Kohanim: “So shall they put My name,” and it is stated there, with regard to the place one 
must sacrifice o�erings “the place that Hashem your God has chosen out of all your tribes to 
put His name there” (Devarim 12:5). The verbal analogy teaches that just as there, the 
expression “to put His name there” is referring to the Beis Hamikdash, so too here, the 
mitzvah of Birchas Kohanim “applies in the Beis Hamikdash and not anywhere else.”

This Gemara shows us that the mitzvah of Birchas Kohanim, at least from the Torah itself, only 
applies in  the Beis Hamikdash. 
 

שפת אמת מסכת סוטה דף לח עמוד א:
בגמ' אלא מקרא זה מסורס הוא, צע"ג ...ואולי הוא רק מדרבנן במדינה, וכן משמע קצת בתוס' [ד"ה וכתיב כל

 הימים] שכ' דמברכין רק בשעת עבודה, והלא מפורש במשנה במדינה, רק דס"ל דהוא מדרבנן.
 

Birchas Kohanim today outside of the Beis Hamikdash is only dirabanan (rabbinical), 
because that mitzvah only applies on a Torah level inside the Beis Hamikdash.

Based on these sources, it emerges that there really is no dioraisa obligation of Birchas Kohanim 
nowadays. We can rely on the reasons stated above by the Maharil and the Rama to be lenient and 
dispense with this mitzvah nowadays outside of Eretz Yisroel. 
 

ANSWER #3 - Birchas Kohanim is similar to korbanos, which are invalid if done without proper 
concentration. Since we don't have the proper kavanah, we don't say Birchas Kohanim. 
 

שו"ת חתם סופר חלק א (אורח חיים) סימן כג:
וידעתי כי הגאון מו"ה זלמן מרגליות בתשו' בית אפרים ]חאו"ח סי' ו'[ נתעורר ע"ז לומר דמשום כן אין הכהנים
 נושאים כפים בכל יום ויום בזמננו, ונ"ל טעם פשוט דנ"כ כתיב בקרא אחר עבודה וכדילפינן רפ"ב דמגלה מדכתיב
וירד מעשות החטאת ויברך את העם, ותפלה במקום עבודה ואין ספק כשאין עבודה רצויה והיא פגול ח"ו גם ברכת
כהנים לא תחול על המתברכים אז, והיות בעו"ה כל ימות החול טרודים על המחיה והכלכלה ורוב התפלות בלי
כוונה וטרדה מרובה ותפלה בלא כוונה כקרבן שאינו רצוי ע"כ מברכים בי"ט שהעולם פנויים ומכוונים בתפלתם, 

 וכה"ג כ' בפירוש המחזור על המנהג שנוהגים לברך הילדים בשבת וי"ט דוקא ע"ש:
 

The possuk mentions the obligation to do Birchas Kohanim in the context of bringing 
sacrifices in the Beis Hamikdash. That is not a coincidence. We know that tefillah today is in 
place of the korbanos.  We also know that if a Kohen has improper thoughts and mixes up the 
korbanos, that would invalidate the korban and the Birchas Kohanim associated with it. So 
too, today we are so distracted by our financial stresses and other challenges mentioned 
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earlier in the Shulchan Aruch and Maharil, so our tefilah is not complete. Therefore, we only 
say Birchas Kohanim on Yom Tov, when we do not work and our thoughts are calm. 

This raises a question: according to the Chasam Sofer, why would this heter not apply to those 
living in Eretz Yisroel and Sephardim?
 

In Sefer Moadim Uzmanim (1:31), Rav Shternbuch explains that in Eretz Yisroel, they are not as 
lenient on this issue because they are not as distracted by livelihood issues and are more 
scrupulous in mitzvos. Eretz Yisroel is the source of all bracha and shechina in the world, so it 
makes sense for them to be more strict when it comes to Birchas Kohanim.  He also writes that 
Sephardim are generally more careful when it comes to concentrating on tefillah, so they also have 
continued to say Birchas Kohanim.
 

As educated readers, we should realize that Hashem obviously has a reason why he doesn't want 
us to say Birchas Kohanim. We should try our best to focus on those reasons which may cause 
Hashem to not want us to say it.  
 

We currently live in a world where Hashem tells us to stay at home, daven at home and learn at 
home. Just like Birchas Kohanim, we can have a reality where we can be told not to do a mitzvah 
for the sake of keeping the halacha. It should be His will that our learning this Shavuos should be 
a zechus for Klal Yisroel and the world, so soon we will all merit davening and saying Birchas 
Kohanim in Eretz Yisroel in the Beis Hamikdash, the way it was meant to be said.
 

The following story truly illustrates the above mentioned point: 
 

The two brothers, the famed Rabbi Elimelech of Lizensk and Rabbi Zushe of Anipoli, often 
wandered about together, posing as simple beggars. They would mingle with the masses, 
listening, teaching, speaking, helping and guiding whomever and whenever they could. Once, 
while they were traveling with a group of vagabonds, members of the group were accused of being 
thieves, resulting in the entire bunch being thrown into jail. Confident of their innocence and 
eventual release, the two brothers sat quietly. As the afternoon progressed, Rabbi Elimelech 
stood up to prepare himself to pray the afternoon service.“What are you doing?” his brother 
asked.“I’m getting ready for minchah,” replied Rabbi Elimelech. “Dear brother,” advised Rabbi 
Zushe, “it is forbidden to pray in this cell, because there is a pail that serves as a toilet nearby, 
making the room unfit for prayer.” Dejected, the holy Rabbi Elimelech sat down.Soon after, Rabbi 
Elimelech began to cry. “Why are you crying?” said Rabbi Zushe. “Is it because you are unable to 
pray?” Reb Elimelech answered a�rmatively.“But why weep?” continued Rabbi Zushe. “Don’t you 
know that the same God who commanded you to pray, also commanded you not to pray when the 
room is unfit for prayer? By not praying in this room, you have achieved a connection with God. 
True, it is not the connection that you had sought. Yet, if you truly want the divine connection, you 
would be happy that God has a�orded you the opportunity to obey His law at this time, no matter 
what it is.”“You are right, my brother!” exclaimed Rabbi Elimelech, suddenly smiling. The feelings 
of dejection banished from his heart and mind, Rabbi Elimelech took his brother’s arm and began 
to dance from joy as a result of performing the mitzvah of not praying in an inappropriate place.The 
guards heard the commotion and came running. Witnessing the two brothers dancing—with their 
long beards and flowing tzitzis—the guards asked the other prisoners what had happened. “We 
have no idea!” they answered, mystified. “Those two Jews were discussing the pail in the corner, 
when all of a sudden they came to some happy conclusion and began to dance.”“Is that right?” 
sneered the guards. “They’re happy because of the pail, are they? We’ll show them!” They 
promptly removed the pail from the cell.The holy brothers then prayed mincha undisturbed . . .
 

Wishing everyone a happy and healthy Yom Tov!!!



There is a long-standing minhag to eat milchigs, dairy foods, on Shavuos. 
There are many sources for this minhag, but the most famous one comes 
from the Mishna Brurah:
 

משנה ברורה סי' תצ"ד ד"ה מאכלי חלב
ואני שמעתי עוד בשם גדול אחד שאמר טעם נכון לזה כי בעת שעמדו על הר סיני וקבלו
התורה [כי בעשרת הדברות נתגלה להם עי"ז כל חלקי התורה כמו שכתב רב סעדיה גאון
שבעשרת הדברות כלולה כל התורה[ וירדו מן ההר לביתם לא מצאו מה לאכול תיכף
כ"א מאכלי חלב כי לבשר צריך הכנה רבה לשחוט בסכין בדוק כאשר צוה ה' ולנקר חוטי
החלב והדם ולהדיח ולמלוח ולבשל בכלים חדשים כי הכלים שהיו להם מקודם שבישלו
בהם באותו מעל"ע נאסרו להם ע"כ בחרו להם לפי שעה מאכלי חלב ואנו עושין זכר

 לזה:
 

I also heard an explanation [for this minhag] from a certain gadol. After 
Bnei Yisroel stood at Har Sinai and accepted the Torah (as Rav Sadya 
Gaon writes, the ten commandments contained the whole Torah), they 
found that they could not find any kosher meat in their homes; after all, 
meat requires much preparation to be kosher, with many halachos 
regarding proper shechitah and which pots and pans may be used. This 
meant that until they obtained kosher meat, all that Bnei Yisroel had to 
eat was dairy foods. In commemoration of this, we eat dairy on 
Shavuos. 

Rav Zevin, in his sefer “Moadim Lihalacha”, expands on this point by 
quoting the Gemara (Shabbos 86b) which says that the Torah was given on 
Shabbos. Since shechitah and cooking are forbidden on Shabbos, Bnei 
Yisroel were unable to prepare new kosher meat after having received the 
halachos. Therefore, they were forced to eat dairy.¹  
 

However, those who wish to follow this minhag often run into a problem 
based on the well-known requirement to eat meat on Yom Tov. This chiyuv is 
codified in the Rambam:
 

רמב"ם הלכות יו"ט פ"ו יז-יח
שבעת ימי הפסח ושמונת ימי החג עם שאר ימים טובים כלם אסורים בהספד ותענית.
וחיב אדם להיות בהן שמח וטוב לב הוא ובניו ואשתו ובני ביתו וכל הנלוים עליו שנאמר
(דברים טז יד) "ושמחת בחגך" וגו.... כיצד? הקטנים נותן להם קליות ואגוזים ומגדנות.
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¹ The Mateh Moshe points to a hint to this minhag from the maftir, where the possuk says “מנחה חדשה 
 or milk. Similarly, the Likkutei Maharach pointed to the ,חלב spelling out the word ”לה’ בשבועותיכ
possuk in Shir Hashirim (4:11) which compares Torah to milk. A certain Chasidishe Rebbe once 
explained that this minhag stems from the fact that at kabbalas hatorah, we all in effect converted. 
We know that the Gemara (Sanhedrin 71b, as well as other places) says that a new convert is 
compared to a newborn child - since newborns drink milk, we also do so after accepting the Torah. 
Finally, חלב also has the numerical value of 40, the number of days that Moshe Rabbeinu was on Har 
Sinai. 

TIME TO LEARN: 30 MINUTES
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והנשים קונה להן בגדים ותכשיטין נאים כפי ממונו. והאנשים אוכלין בשר ושותין יין שאין שמחה אלא  
בבשר ואין שמחה אלא ביין. 

 

The seven days of Pesach and the eight days of Sukkos, along with the other holidays, are all 
forbidden for eulogizing and fasting. One is obligated to be joyful and of a good heart on 
them—he, his children, his wife, the members of his household and all who accompany him. 
As it is stated (Devarim 16:14), "And you shall rejoice in your holiday, etc."... How is this done? 
The children, for example, should be given parched grain, nuts, and sweetmeats; the women 
should buy clothing and jewlery, according to what they can a�ord; and the men should eat 
meat and drink wine, for there is no real rejoicing without the use of meat and wine.

It emerges from the Rambam that the way in which to fulfil the Mitzvah of being happy on Yom Tov 
is through meat and wine.² Typically, one cannot have milchigs and fleishigs in the same meal, so 
this presents a problem for those who wish to fulfil both the requirement to eat meat and the 
minhag to eat dairy. 
 

It would seem that simply having a milchige kiddush in the morning after learning the whole night 
and davening can fulfil the reason for this minhag while still enabling us to fulfil the Rambam’s 
requirement of meat at the meals. Rav Herschel Schachter shlit”a cited the Darchei Teshuva 
which says that the requirement to eat meat is only one time in 24 hours, seemingly opening up the 
option to eat one full milchigs meal. The Shulchan Aruch Harav writes that one should have the 
dairy meal during the daytime of the first day. However, because the main part of honor for 
Shabbos and Yom Tov is during the day, the Steipler Gaon, the father of Rav Chaim Kanievsky, 
would eat a milchige meal at night followed by a fleishige one in the daytime. (One could perhaps 
argue, based on the Mishna Brurah above, that the main honor of Shavuos is to have milk 
specifically during the daytime meal.) Alternatively, one could eat a full milchige meal, followed by 
a kizayis of meat at the very end (this requires some knowledge of the halachos of meat and milk, 
which we will get to shortly). However, for those who do not want to give up their fleishige meal, the 
common practice is to have a “split-meal”, half-milchige and  half-fleishige. This raises several 
halachik issues, which we hope to address later in this shiur. 
 

The following two approaches to the custom to eat milk on Shavuos lead to a “split-meal” 
approach:
 

ברכות נה.
דכתיב: ״המזבח עץ שלוש אמות גבה״, וכתיב: ״וידבר אלי זה השלחן אשר לפני ה׳״, פתח במזבח וסיים בשלחן! רבי 
יוחנן ורבי אלעזר דאמרי תרוייהו: כל זמן שבית המקדש קיים — מזבח מכפר על ישראל, ועכשיו, שלחנו של אדם

מכפר עליו.
 

The possuk says: “the altar of wood will be three cubits high”, and then says “and tell them that this 
shall be the table before Hashem”. The possuk begins by talking about the mizbeach and ends by 
talking about a table! Rabbi Yochanan and Rabi Eliezer both answered: as long as the Beis 
Hamikdash stood, the mizbeach atoned for Bnei Yisroel’s sins. Now that the Beis Hamikdash has 
been destroyed, the table serves the same purpose as the mizbeach.

Thus our tables are the equivalent today to the Mizbeach in the Beis Hamikdash. Just like the 
Mizbeach atoned for the sins of the Jewish people so too nowadays our tables atone for us.
 

רמ"א או"ח סי' תצ"ד
ונוהגין בכל מקום לאכול מאכלי חלב ביום ראשון של שבועות ונראה לי הטעם שהוא כמו השני תבשילין שלוקחין
בליל פסח זכר לפסח וזכר לחגיגה כן אוכלים מאכל חלב ואח"כ מאכל בשר וצריכין להביא עמהם ב' לחם על השלחן

שהוא במקום המזבח ויש בזה זכרון לשני הלחם שהיו מקריבין ביום הבכורים:
 

² For an extended discussion of the nature of this requirement nowadays, see Magen Avraham 529:3 and Biur Halacha d’H Keitzad



We have a custom everywhere to eat dairy food on the first day of Shavuos. It seems to me 
that the reason is: just like we take two foods on the evening of Pesach as a reminder of the 
Korban Pesach and of the Korban Chagigah (ie. the shankbone and the egg), so too we eat a 
dairy food followed by a meat food. We bring with them two loaves of bread on the table in 
place of the mizbeach, to serve as a reminder of the two loaves that were brought on "the day 
of the bikkurim."

We must have seperate loafs of bread for the milk and meat parts of the meal as explained in:
 

שו”ע יו"ד סי' פ״ט
ואסור לאכול גבינה על מפה שאכלו בה בשר )וכן להפך אסור( וכל שכן שאסור לחתוך גבינה אפי' צוננת בסכין

  שרגילין לחתוך בשר ולא עוד אלא אפילו הפת שאוכלים עם הגבינה אסור לחתוך בסכין שחותכין בה בשר
 

And it is forbidden to eat cheese on the tablecloth that they ate meat on. (And vice-versa is 
similarly forbidden.) And all the more so is it forbidden to cut cheese, even cold, with a knife 
that they usually use to cut meat. And not only that, but even the bread that they eat with 
the cheese is forbidden to cut with a knife that they use to cut meat.

What emerges from this Rama is that we eat milk and meat in order to force us to have two loaves 
of bread, based on the Shulchan Aruch, since eating milk and meat forces one to have to in order 
to commemorate the two loaves of  bread which were brought on Shavuos.³ 
 

There is one final reason given for why we eat milchigs on Shavuos, based on the Medrash 
Tehillim:
 

מדרש תהילים ח
וכשעלה משה לקבל פעם שניה את הלוחות אמרו מלאכי השרת רבונו של עולם והלא אתמול עברו עליה שכתבת
בה (שמות כ ג) לא יהיה לך אלקים אחרים. אמר להם הקב"ה בכל שעה קטיגטין ביני ובין ישראל והלא אתם
כשירדתם אצל אברהם אכלתם בשר בחלב שנאמר )בראשית יח ח( ויקח חמאה וחלב ובן הבקר. ותינוק שלהם
כשהוא בא מבית רבו ואמו נותנת לו פת ובשר וגבינה והוא אומר לה היום למדני רבי (שמות לד כו) לא תבשל גדי 

בחלב אמו. לא מצאו לו מענה. באותה שעה אמר הקב"ה למשה (שם כז) כתב לך את הדברים האלה.
 

When Moshe went up to get the two luchos, the angels complained to the Ribono Shel Olam 
that Bnei Yisroel did not deserve the Torah, as they were going to immediately violate the 
commandment of “you shall not have any other gods” (with the egel hazahav). Hashem 
responded “you act as prosecutors between Me and Bnei Yisroel, and yet you, when you went 
down to visit Avraham Avinu after his bris milah, also violated the Torah by eating basar 
bichalav, as the pasuk says “and he took milk and a young cow [to feed to the angels]”. Even 
a little baby in Bnei Yisroel knows not to do this! The angels did not have a reply to this. And so, 
Hashem told Moshe “write these words...:”⁴

Rav Shternbauch shlit”a suggests based on this midrash that we make a point of splitting our meal 
between milk and meat on Shavuos as a way of showing the angels that we are truly worthy of the 
Torah. Rav Shternbauch shlit”a also explains that we specifically eat cheese, which improves with 
age, just as the Torah applies even more in the modern age than in ancient times! He  adds that the 
reason why we indulge ourselves with blintzes is because in Hebrew, if you spell blintzes 
phonetically, it is “bli Nitzim” which translates to ‘without fighting’. Dasan and Aviram were 
described as ‘nitzim’- fighters. In contrast,  when we accepted the Torah we removed that part of 
ourselves. We accepted the Torah with achdus.
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³ Kaf HaChayim (494:66) adds that these loaves of bread must be made of wheat, since the gematria of the word wheat, chitah 
 is 22, the same number of letters in the Hebrew alphabet, with which the Torah was written. On this Chag we are celebrating (חטה)
the giving of the Torah. 
 

⁴ The Daas Zekeinim (Bereishis 18:8) quotes this and explains that really, the angels ate the cheese first, avoiding the prohibition. 
He would seemingly disagree with the Midrash Tehillim.
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PREPARATION :
This “split-meal” approach results in the need to prepare the food very carefully. 
According to most poskim, one may use the same gas or electric stove top for both milk and 
meat.⁵ Rav Moshe Feinstein zt”l adds that if one does this, he should make sure that the stove top 
is clean from all spills.⁶ Meat and milk can be made simultaneously on two di�erent burners, but 
one should make sure that no steam, splashes, or pots ever touch. One should also wash their 
hands in between handling milk utensils and meat utensils. For those who use a blech, there 
should be a seperate one for milk and meat.  
 

Rav Moshe says that if one's oven is parve, one may cook uncovered milchige and fleishige foods 
inside together, provided that the foods are dry; in such a case, the foods remain kosher and the 
oven remains parve. However, if there was liquid in the food, then the oven has a ‘status’ of 
whatever food item was put in  the oven. For example, if one's oven is fleishige (the oven is mostly 
used for meat), then dry milchige food, or even liquid milchige food which is covered, would be 
alright as long as the oven is clean from all spills (Figure 1). On the oven rack, one should make 
sure that there  are no bits of food left over. Additionally, though not preferred, one can cook liquid 
milchige and fleishige food together in an oven provided that they don’t touch and are both 
covered. It is much better to have two separate ovens!
 

If one wants to cook open liquid milchiges in a fleishige oven, one must prep the oven beforehand. 
There are three steps to accomplish this:
 

1. Using caustic cleaners, chemicals designed to remove dirt from ovens
2. Wait 24 hours after using the oven
3. Turning the oven to its highest temperature for one hour. Some are machmir and keep the

 oven on for the longest amount of time that food is ever cooked there.⁷
 

At the end of the day the best thing is to have two ovens!

SERVING:
If one first has meat and then wants to have milk, one should wait six hours. One should start 
counting the six hours after the last bite of meat was eaten.The Rambam says that the amount of 
time one should wait is “kemo shesh sha’os” - like six hours. Based on this, Rav Aaron Kotler 
allowed  people to eat milk only 5 ½  hours after eating meat. Some are lenient to allow children 
from ages six to twelve/ thirteen to only wait one hour.   Please speak to your local Orthodox Rabbi 
for proper practice. 
 

If one has cheese  and then wants to have meat, then it depends if what he or she ate is hard 
cheese or not. For hard cheese, one would have to wait six hours, just like by meat. There is an 
argument about what constitutes hard cheese. Rav Belsky zatza”l and Rav Schachter shlit”a (the 
poskim for the OU) believe that hard cheese is defined as cheese which was aged for a period of 
6 months in a factory to achieve a desired texture, or cheese which aged for less than 6 months 
but which has a very pungent taste. However, Rav Aharon Kotler zatza”l and Rav Heinemann 
shlit”a (of the Star-K) define hard cheese as cheese which cannot be eaten without being grated 
(ie. parmesan and some other swiss cheeses). According to all opinions, American cheese, cream 
cheese, and cottage cheese would all be considered soft cheeses. (See chart below). 

⁵ The Minchas Yitzchak holds that this is not ideal,  and it would be best to assign separate grates.
 

⁶ Some are of the opinion that it is all burnt anyway so it would be okay if there are spills.
 

⁷ The Debretzener Rav says if one wishes to give the oven the status of parve, one could either wait 24 hours or turn the oven to its 
highest temperature for one hour. There are those who are of the opinion that even if the milk and meat have liquid and are both 
uncovered it is still all okay. We are machmir in all of these cases, but bidieved one can rely on these opinions. According to Rav 
Hershel Schachter shlit”a one may cook meat immediately after milk and vice versa, lechatchila, without kashering in between.



Furthermore, Rav Belsky zatza”l and Rav Schachter shlit”a hold that if the hard cheese was  
melted, one need not wait 6 hours after eating it. However, Rav Dovid Feinstein shlit”a holds that 
even if one melts it, one must still wait the six hours.

If one wishes to have chicken after milchiges then waiting is not necessary, although some are 
machmir to do so.⁸ However, if someone wants to eat red meat after milchiges, then they must do 
three things:
 

1. Wash hands with water
2. Chew and swallow something dry and parve (ie. a piece of bread)
3. Drink and swish a liquid

 

Alternatively, one may wait 30 minutes without the above process (some hold one hour, and still 
others hold 20 minutes; a posek should be consulted in all cases of uncertainty). Rav Belsky 
zatza”l held that one should still wash out their mouth in this case, even if one waited the proper 
amount of time. 
 

When switching from the milchige meal to the fleishig one, one should make sure to use a di�erent 
tablecloth and bread. Rav Gelley zatza”l, of the “Breuers” community in Washington Heights,  
would actually use two di�erent tables, using the kitchen table for challah and schnapps and the 
dining room table for meat. Contrary to popular belief, one does not have to make a bracha 
achrona between milk and meat, as it is all one meal for yom tov. 
 

It seems to me that the easiest way to fulfil both the requirements of meat and the minhag to eat 
dairy is to have a milchige meal, wash the hands and mouth, and then have one kezayis of meat 
before benching. Everyone should have a happy, healthy and inspiring yom tov!
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⁸ Shulchan Aruch, Yoreh Deiah 89:2

WHAT IS HARD CHEESE?

RAV SCHACHTER/RAV BELSKY

RAV KOTLER/RAV HEINEMANN

AGED FOR 6 MONTHS/PUNGENT TASTE

MUST BE EATEN GRATED

SHARP CHEDDAR, PROVOLONE,
ROMANO, AND PARMESAN

PARMESAN AND SOME
SWISS CHEESES 

EXAMPLES



I. INTRODUCTION
On an ordinary Shabbos or Yom Tov, we begin maariv before tzeis 
hakochavim (the emergence of three stars; the point at which the halacha 
deems it to for sure be night) in order to fulfil the mitzvah of tosefes Shabbos, 
adding on a bit to Shabbos.¹ However, there is a special consideration by 
Shavuos which would seem to make this problematic: 
 
 

ט"ז אורח חיים סימן תצד:
מאחרין להתחיל ערבית בכניסת שבועות כדי שיהיו ימי הספירה תמימות:

 

We delay the beginning of maariv on the first night of Shavuos in order to 
fulfil the possuk’s requirement that the days be “temimos”, complete.  

The Taz writes that on the first night of Shavuos, we delay starting maariv in 
order for the days of sefirah to be complete, as the possuk states, “sheva 
shabbasos temimos tihiyenah” - you shall have seven complete weeks 
(Vayikra 23:15). Apparently, davening early and thereby accepting Shavuos 
early would somehow detract from the completeness of sefiras haomer. This, 
according to the Taz, would override the normal consideration of tosefes 
Shabbos. In order to understand the Shavuos exception, we must 
understand the scope and the nature of tosefes Shabbos, and the impact 
tosefes has in various areas of halacha.
 

תלמוד בבלי מסכת ראש השנה דף ט עמוד א:
ורבי ישמעאל, מוסיפין מחול על קדש מנא ליה? - נפקא ליה מדתניא: ועניתם את
נפשתיכם בתשעה, יכול בתשעה? תלמוד לומר בערב - אי בערב יכול משתחשך? תלמוד
לומר בתשעה. הא כיצד? מתחיל ומתענה מבעוד יום. מלמד שמוסיפין מחול על קדש. אין
לי אלא בכניסתו, ביציאתו מנין? תלמוד לומר דמערב עד ערב. אין לי אלא יום הכפורים,
שבתות מנין? תלמוד לומר תשבתו. ימים טובים מנין? - תלמוד לומר שבתכם. הא כיצד?

כל מקום שיש בו שבות - מוסיפין מחול על קדש.
 

And Rabbi Yishmael, from where does he learn that one should add on to 
the holy [days] from the mundane? He learns it from a braisai: the 
possuk commands us to a�ict ourselves on the 9th of Tishrei, one day 
before Yom Kippur. Can it be that we are really meant to a�ict ourselves 
on the 9th as well as the 10th? The possuk therefore teaches “in the 
evening”. One could have thought that this means once the 10th day 
starts, so the possuk stressed the 9th. How do we do this practically? We 
begin to fast while it is still the 9th day and lead into the 10th. From here 
we see that we are meant to add on to holy days and accept them earlier 
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than they actually begin. This only teaches us about starting early; from  where do we know we 
should end late? The possuk therefore says “from evening to evening”. How do we know this 
applies to all holy days, not just Yom Kippur? The possuk therefore says “tishbisu” and 
“shabboschem” (both terms for rest). This teaches that on any day of rest, we add to the 
beginning and end.
 

The Gemara seems to explicitly apply the concept of tosefes to explain the practice of Rav to 
daven early and even recite kiddush early on Friday:
 

תלמוד בבלי מסכת ברכות דף כז עמוד א:
רב צלי של שבת בערב שבת. אומר קדושה על הכוס, או אינו אומר קדושה על הכוס?  תא שמע: דאמר רב נחמן

אמר שמואל: מתפלל אדם של שבת בערב שבת ואומר קדושה על הכוס. והלכתא כוותיה.
 

Rav davened the tefilos of Shabbos on Erev Shabbos. Did he recite kiddush over the cup of 
wine, or did he not? Come and learn: Rabbi Nachman said in the name of Shmuel that one 
should daven the tefilos of Shabbos on Erev Shabbos, and even recite kiddush on the cup of 
wine. The halacha follows his opinion.

Based on this behavior of Rav, it would seem that tosefes Shabbos gives one the ability to fulfil 
mitzvos that would pertain to the night, such as davening maariv and reciting kiddush.² What 
seems strange though, is that when the Rambam records these halachos, he gives unique 
explanations for these particular dinim, all while seeming to be specifically avoiding the concept of 
tosefes Shabbos. 

II. SHITAS HARAMBAM 
רמב"ם הלכות תפילה ונשיאת כפים פרק ג הלכה ז:

המתפלל תפלה קודם זמנה לא יצא ידי חובתו וחוזר ומתפלל אותה בזמנה, ואם התפלל תפלת שחרית בשעת הדחק
אחר שעלה עמוד השחר יצא, ויש לו להתפלל תפלת ערבית של לילי שבת בערב שבת קודם שתשקע החמה, וכן
יתפלל ערבית של מוצאי שבת בשבת לפי שתפלת ערבית רשות אין מדקדקין בזמנה, ובלבד שיקרא ק"ש בזמנה

 אחר צאת הכוכבים.
 

One who prays before the appropriate time has not fulfilled his obligation; he should pray 
again at the correct time. In a pressing situation, if he said Shacharis after the beginning of 
sunrise, he is yotzai. One may also daven the tefillos of Shabbos night on Erev Shabbos 
before sunset (and similarly after Shabbos), since Maariv is an optional prayer anyways, so 
we are not particular about its time. However, one must still take care to read the Shema after 
three stars emerge. 

Based on our discussion so far, we would expect the Rambam to explain that one could daven 
Maariv early on Erev Shabbos because of tosefes Shabbos. Instead, the Rambam gives an 
alternative explanation: Tefillas Arvis is a reshus (a voluntary action) and therefore does not 
require precise timing. 
 

This Rambam is very surprising, especially in light of the fact that the Rambam himself writes 
(Hilchos Tefillah 1:6) that Tefillas Arvis has been accepted as a chovah (obligation). How then 
could the Rambam say that one has the right to daven Maariv early because it is a tefillas reshus?
 

Rav Chaim Soloveitchik zatza”l, in his sefer on the Rambam (Hilchos Tefillah 10.6.) gives a novel 
explanation for the opinion of the Rambam³: 
 

² See Tosfos to Pesachim 99b, who explicitly understands the Gemara in this way. Tosfos there extends this Gemara to teach that 
one could fulfil their obligation of seudas Shabbos (the Shabbos meal) during this period of tosefes as well. 
 

³ See the machlokes Rambam/Raavid and Kesef Mishnah in Rambam Hilchos Tefillah 10.6.
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חידושי ר' חיים הלוי הלכות תפילה ונשיאת כפים פרק י הלכה ו
[ו] מי שהיה עומד בתפלה ונזכר שכבר התפלל פוסק ואפילו באמצע ברכה, ואם היתה תפלת ערבית אינו פוסק שלא

התפלל אותה מתחלה אלא על דעת שאינה חובה עכ"ל.  ובהשגות ז"ל אין כאן נחת רוח עכ"ל.
 עיין בכ"מ שפי' ההשגה משום דס"ל דגם תפלת ערבית קבלוה בחובה ודינו שפוסק באמצע הברכה. ולדעת
 הרמב"ם צ"ל דהא דחובה ונדבה לא מצטרפי הוא משום דהן חלוקין בעצם החפצא של תפלה, דזו תפלת חובה וזו
 תפלת חובה וזו תפלת נדבה. וערבית דין רשות  ונדבה עלה, והא דקבעוה לחובה פירושו שקבעו חובה על עצמן
 להתפלל תפלת רשות ונדבה, אבל התפלה בעצמותה נדבה ורשות היא, כיון דבעיקר תקנת וחובת תפילה אינה רק

  רשות ונדבה.
 

The Rambam writes: if one was praying, and suddenly remembered that he already prayed, 
he should immediately stop, even in middle of a brachah, If he was davening Maariv, however, 
he should not stop, since the whole tefillah of Maariv is only a voluntary prayer. The Raavad 
there argues and says this is not “nachas ruach” (lit. pleasant spirit; not a proper or correct 
thing to do).
  

The Kesef Mishnah writes that the Raavad’s objection is based on the fact that he holds 
Maariv is an obligation like any other tefillah, and therefore one would be required to stop in 
the middle of a brachah. The Rambam’s opinion is that Maariv is inherently di�erent from 
other tefillos and cannot combine with them⁴, in that it is inherently a voluntary prayer, but we 
have accepted it upon ourselves as a requirement (a chiyuv gavra, requirement on the 
individual). 

Rav Chaim goes on to explain that because the inherent nature of Tefillas Arvis (the cheftza shel 
tefillah; lit. the “object” of the prayer) is one of reshus, one should not stop in the middle of their 
brachah in the case described, since that is only the halachah where the tefillah is inherently an 
obligation. This distinction can be used to explain why the Rambam says that Maariv can be 
started early based on its status as a reshus: since the tefillah itself remains inherently voluntary, 
that gives the Rambam the right to use this as the explanation for why it could be davened early. 
 

Nevertheless, the explanation of the Rambam remains perplexing. Why would the Rambam avoid 
the more natural explanation that Maariv can be davened early because of tosefes Shabbos? To 
understand this, let us analyze how the Rambam understands the din which we quoted from the 
Gemara about saying kiddush early on Friday night. 

III. NATURE OF KIDDUSH
 

רמב"ם הלכות שבת פרק כט הלכה א:
מצות עשה מן התורה לקדש את יום השבת בדברים שנאמר שמות כ' זכור את יום השבת לקדשו, כלומר זכרהו

זכירת שבח וקידוש, וצריך לזכרהו בכניסתו וביציאתו, בכניסתו בקידוש היום וביציאתו בהבדלה.
 

There is a positive commandment from the Torah to sanctify the day of Shabbos with words, 
as the possuk (Shemos 20) tells us, “remember this day of Shabbos to sanctify it”, meaning 
that one must remember the Shabbos with praise and sanctification, both at the beginning 
with kiddush and at the end with havdalah. 
 

שם הלכה יא
יש לו לאדם לקדש על הכוס ערב שבת מבעוד יום אף על פי שלא נכנסה השבת, וכן מבדיל על הכוס מבעוד יום אף

על פי שעדין היא שבת, שמצות זכירה לאמרה בין בשעת כניסתו ויציאתו בין קודם לשעה זו במעט.
 

One may recite kiddush on the cup of wine on Erev Shabbos while it is still day, even though 
Shabbos has not yet ended. Similarly, one may recite havdalah while it is still day, even though 

⁴ Rav Chaim is addressing a tangential point not relevant to our discussion. The interested reader is directed to the full text from Rav 
Chaim. 



Shabbos has not yet ended, since the mitzvah of remembering applies at the time when 
Shabbos enters and leaves, a bit before the exact time.⁵

Once again, one would have expected the Rambam to say that one has the ability to say kiddush 
early because of tosefes Shabbos, yet we see that the Rambam gives this alternative explanation. 
 

The Rambam’s understanding of the nature of kiddush is that there is an obligation to mention the 
praises of Shabbos when Shabbos comes and in and leaves. However, he does not relate the 
mitzvah to the actual kedusha of Shabbos itself, and therefore allows it to be recited early. The 
Rambam’s understanding of the nature of kiddush is not shared by all Rishonim; the Ramban on 
Chumash in Parshas Yisro presents a di�erent view of the nature of kiddush. 
 

רמב"ן שמות פרשת יתרו פרק כ
א. וכך אמרו במכילתא (כאן) לקדשו, קדשהו בברכה, מכאן אמרו מקדשין על היין בכניסתו, אין לי אלא ליום,

ללילה מנין, ת"ל ושמרתם את השבת (להלן לא יד), וזהו קדוש היום, והוא מן התורה, אינו אסמכתא.
 

The Mechilta says that to sanctify means to sanctify with a bracha, and from here we see that 
we must sanctify on wine, and we know the night from elsewhere. This is the mitzvah of 
kiddush hayom, which is from the Torah itself.

We thus see that the Ramban believes that the nature of kiddush is literally to sanctify the day. This 
understanding accurately reflects the fact that we refer to the mitzvah as kiddush, which has the 
root of kadesh, sanctify. However, one may wonder why there would be a mitzvah to be mekadesh 
Shabbos, based on a Gemara in Beitzah:
 

תלמוד בבלי מסכת ביצה דף יז עמוד א
תני תנא קמיה דרבינא: מקדש ישראל והשבת והזמנים. אמר ליה: אטו שבת ישראל מקדשי ליה? והא שבת מקדשא

וקיימא! אלא אימא: מקדש השבת ישראל והזמנים.
 

It was taught before Ravina: [when Shabbos and Yom Tov fall on the same day, one should say 
in their Shemoneh Esrei] “who sanctifies Yisroel and the Shabbos and the times”. They said to 
him: does the kedusha of Shabbos come from Yisroel [like the kedusha of Yom Tov does, as 
Hashem gave us the right to determine the calendar]? Shabbos has its own inherent sanctity 
from before [on Har Sinai]! Rather, one should say “who sanctifies the Shabbos, and Yisroel 
and the times”.
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⁵ The Rambam is of the opinion that both kiddush and havdalah are included in the mitzvah deoraisah (biblical commandment) of 
“zachur es yom hashabbos”. The Baalei Tosfos hold that havdalah is derabanan (rabbinical). See the Rama O.C. 296:8. with 
regards to the effects of this machlokes on women’s obligation in havdalah. 
 

According to the Rambam, it is obvious that women are obligated to make havdalah. They are obligated in the mitzvah of zachur, 
since everyone included in shamur is included in zachur, and according to the Rambam, zachur is the source for both kiddush and 
havdalah. 
 

According to the Baalei Tosfos who say that havdalah is derabanan, one could still suggest that kol d’tikun rabanan k’ein deoraisah 
tikkun (all that the Rabbi’s established, they established in the same manner as the Torah commandment), and they created this 
takanah to parallel the mitzvos deoraisah of Shabbos, and therefore women would be included as well (see the Magid Mishnah on 
the Rambam). 
 

Alternatively, one could suggest that this takanah derabanan follows the rules of a mitzvos asei shehazman grama (positive, 
time-bound commandments), and women are therefore exempt. The Rama paskens that out of concern for these opinions, 
women should not make havdalah for themselves, but should rather hear havdalah from a man.   
 

The Acharonim are bothered why havdalah seems to be an exception to other mitzvos aseh shehazman grama, where the minhag 
of Ashkenazim based on the Baalei Tosfos is that women may volunteer these mitzvos and say brachos on them. Why then is 
havdalah different? The Magen Avraham suggests that women may only volunteer a mitzvah with a bracha which is associated with 
an action, such as netilas lulav. However, a mitzvah which is just a bracha would not be volunteered. Some suggest this is the 
reason for the minhag for women to not say kiddush levana, since the entire mitzvah is just to say a bracha. The Taz answers 
alternatively that women may only volunteer a mitzvah which is a deoraisah for men, such as netilas lulav. A mitzvah that is only 
miderabanan for men as well would not be allowed to be volunteered by women. 
 

For further discussion on this topic, see Rav Schachter in B’ikvei Hatzon 39:6. 
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We see from this Gemara that the holiness of Shabbos is inherent, so why should there be a 
mitzvah to sanctify it? There are at least two areas of halacha that could serve as a precedent for 
the din to be mekadesh Shabbos, even though the kedusha exists automatically: 
 

(a) The mitzvah to be mekadesh a bechor (firstborn): The Gemara (Nedarim 13a) says that 
a person has a mitzvah to be mekadesh a firstborn animal even though the animal received 
kedusha automatically in the mother’s womb.
 

(b) The cancelling of loans through shemitah: the end of the shemitah year cancels loans 
automatically. The Mordechai in Gittin (4:380) writes that even though the loan is cancelled 
automatically, there is a mitzvah for the lender to verbally cancel the loan as well. 

 

The Ramban’s understanding of kiddush would parallel these dinim. Even though the day of 
Shabbos receives its kedusha automatically, the mitzvah of kiddush is the mitzvah for us to be 
mekadesh the day despite its inherent holiness. Therefore, according to the Ramban, the mitzvah 
of kiddush relates to the kedushas hayom (holiness of the day), and in order to explain our ability 
to perform this mitzvah early, it must be because the kedusha begins early as well, through the 
mechanism of tosefes Shabbos. 
 

The Rambam, however, would not be able to understand the mitzvah of kiddush as relating to the 
mitzvah to be mekadesh the day, since he believes that when one recites kiddush early, the day 
has not yet received kedusha. Therefore, the Rambam gives an alternative explanation of the 
nature of kiddush, namely that the mitzvah is to mention the praise of Shabbos.

IV. TOSEFES SHABBOS IN ACTION
 

According to the Rambam, we have seen that one is certainly allowed to daven Maariv early and 
say kiddush early on Friday evening. What about other mitzvos on Friday, such as seudas 
Shabbos?
 

Tosfos in Pesachim (99b, d”h ad shetechashech) refers to the Gemara in Brachos (27b) which 
records the practice of Rav davening Maariv and saying kiddush early as a proof that one would be 
allowed to eat their seudas Shabbos early as well. Presumably, one would be allowed not only to 
start their seuda early, but even to finish their seuda early and still be yotzei the obligation of 
seudas Shabbos. However, not everyone agrees to this.
 

משנה ברורה סי' רסז ס"ק ה
הטעם דכיון דקבל עליו שבת והוסיף מחול על הקודש נחשב כשבת לענין זה דיכול לקדש ולאכול מיד ויוכל לגמור
סעודתו מבע"י ויש חולקין וסוברין שיזהר למשוך סעודתו עד הלילה ויאכל כזית בלילה וטעמם דכיון דהג' סעודות
ילפינן ממה דכתיב אכלוהו היום כי שבת היום לה' וגו' בעינן שיקיים אותם ביום שבת עצמו (מהרש"ל) ולכתחלה

נכון לחוש לדבריהם:
 

The reason [one may eat their Shabbos meal early] is because they have added onto the holy 
day from the mundane, and it is therefore considered like Shabbos, that one may make 
kiddush, eat, and finish while it is still day. However, there are those that argue that one should 
be careful to continue his meal into the nighttime, and eat at least a kizayis at night, since the 
requirement of three meals is learned from the possuk “eat on the day, since Shabbos is a day 
for Hashem” [the possuk uses the word day three times]; in other words, the requirement of 
the meals is tied to the day of Shabbos (this is the opinion of the Maharashal). It is proper to 
be careful to fulfil this opinion.

Apparently, according to the Maharshal, tosefes gives one the ability to fulfil certain mitzvos of the 
night, but does not transform the day into the next day. For this reason, a mitzvah such as the 
meal, which the possuk makes dependent on the day, may not be fulfilled during tosefes.



The Taz (Orach Chaim 281) argues and assumes that once a person accepts Shabbos upon 
themselves through tosefes, he has transformed that period of time into the next day. Therefore, 
one would be allowed to start and finish his meal during the zman tosefes and still fulfil the 
obligation to eat three meals. Essentially, the Taz assumes that tosefes shabbos actually 
transforms the day into the next day, while the Maharshal assumes that tosefes gives one limited 
ability to fulfil certain mitzvos of the night such as tefillah and kiddush, but certainly does not 
transform the day into the next day. 
 

This machlokes between the Taz and the Maharshal has a number of crucial nafka minahs 
(practical di�erences), such as: 
  

1. Does tosefes work for the mitzvos of the Seder night, such as achilas matzah and four
cups of wine? 

  

2. If one were to accept Shemini Atzeres early, would they make a bracha for sitting in the
 sukkah? 

  

3. Our original question - Does accepting Shavuos early mean that we are ending Sefiras
 Haomer early, thereby sacrificing counting 49 complete days?
 

We will analyze each of these cases individually:
 

A) TOSEFES AND THE SEDER NIGHT:
 

The Mishnah (Pesachim 99b) says that one is not allowed to eat on Erev Pesach until it gets dark. 
Tosfos is bothered why one has to wait until it gets dark; shouldn’t we be able to start the chag 
early through tosefes? 
 

תוספות על פסחים דף צט עמוד ב
מקשי' אמאי איצטריך עד שתחשך פשיטא ועוד דבגמרא גבי שבתות וימים טובים לא קתני ליה ואומר הר"י מקורבי"ל
דגבי מצה דווקא בעינן עד שתחשך כדתניא בתוספתא הפסח ומצה ומרור מצותן משתחשך וטעמא משום דכתיב
 (שמות י״ב:ח׳) ואכלו את הבשר בלילה הזה ומצה ומרור איתקשו לפסח אבל סעודת שבת וימים טובים מצי אכיל

להו מבעוד יום
 

We ask: why must one perform the Seder specifically once it gets dark? This is more puzzling 
in light of the fact that this is not the halacha as regards Shabbos and Yom Tov. The Ri 
Meikorbil answers that Matzah specifically needs to be at nighttime, as we learned in the 
Tosefta that Pesach, matzah, and marror must be at night because of the possuk “and they 
will eat the meat on that night”, and the matzah and marror are compared to the korban 
Pesach. However, the meals of Shabbos and Yom Tov may be eaten before it is absolutely 
nighttime.

The Taz and the Magen Avraham argue as to the reason that one must wait until tzeis to make 
kiddush on the Seder night as well:
 

ט"ז או"ח סי' תעב ס"ק א:
קודם שתחשך דמצה דומיא דפסח דכתיב (במדבר ט:יא) על מצות ומרורים יאכלוהו והפסח אין נאכל אלא בלילה 

והקידוש צריך שיהיה בשעה ראויה למצה
 

Before it gets dark: since matzah is compared to the korban Pesach, as the possuk says “on 
matzos and marror you shall eat it”. The Pesach must be eaten at nighttime, which means the 
matzah must be eaten as well. [Because the bread is the main part of the meal], the kiddush 
must be done at the time when the matzah is eaten, since kiddush must be at the time of the 
meal.

7069



7271

מגן אברהם או"ח סי' תעב ס"ק א:
 עד שתחשך. דכוס של קידוש הוא אחד מארבע כוסות וכולן צריכים להיות בלילה:

 

Until it gets dark: the cup of kiddush is one of the four cups of the night, which all need to be 
at night. 

Thus, the Taz explains that the first kos must be consumed at night because it is kiddush, and the  
Magen Avraham explains that it is because it is the first of the four kosos, which all must be 
consumed at night. There are two nafka minahs between these two approaches:
  

1. If one made kiddush too early on the Seder night, would they have to repeat kiddush, or 
just drink the kos again after tzeis? The Taz would say that kiddush must be repeated, 
since the kiddush itself must take place during the same zman as the seudah. The 
Magen Avraham would only require drinking the kos again in order to have the daled 
kosos drunk at night. 

  

2. If one were to recite a long kiddush such that he began reciting the words before tzeis,
but drank the kos after tzeis, the Magen Avraham would assume one was yotzei, since 
the drinking of the kos was done during the time of the daled kosos. The Taz, however, 
would assume you were not yotzei, since the recitation itself has to be during the zman 
of the seudah itself. 

 

B) SUKKAH DURING “TOSEFES” SHEMINI ATZERES
 

The Gemara in Sukkah (47a) says that on Shemini Atzeres in chutz la’aretz, we sit in the sukkah 
without making the bracha of leishev basukkah, since there is a sfeika deyoma (uncertainty of a 
day; outside of Eretz Yisroel, we keep an extra day of Yom Tov, since we are less sure about the 
calendar date. See Tosfos to Taanis 2a) that it is still Sukkos, but the recitation of a bracha is 
omitted. 
 

משנה ברורה סי' תרסח ס"ק ז
ואין מברכין וכו' - דכיון דיום שמ"ע הוא א"א לברוכי בסוכה דקשיין אהדדי אם יום סוכה הוא לאו שמ"ע הוא ואם
שמ"ע הוא לאו יום סוכה הוא ומשו"ה עבדינן לחומרא. והסכימו האחרונים דאין לאכול בערב עד שחשיכה אכן

בדיעבד אם נטל ידיו ובירך המוציא לא יברך לישב בסוכה דכבר קיבל שמ"ע בתפלתו ובקידוש (מהרש"ל) :
 

One should not make a bracha, since the day is Shemini Atzeres, and we are unable to make 
the bracha on the sukkah, since this would pose a contradiction: if the day is Sukkos, it is not 
Shemini Atzeres, and if it is Shemini Atzeres, it is not Sukkos! Therefore, we act stringently, 
and the Acharonim are in agreement that one should not eat unitl it is dark, since if there is 
uncertainty about whether or not it is Sukkos, there will be uncertainty if one should make the 
bracha (Maharashal) 
 

The Taz (Orach Chaim 668:1) argues that once a person has accepted Shemini Atzeres, it is no 
longer Sukkos! Therefore, one could start their meal early and not be concerned about making a 
leishev basukkah, since he has ended the Yom Tov of Sukkos by accepting kedushas  Shemini 
Atzeres.  
 

This machlokes between the Taz and Maharshal comes out lishitasam (according to their 
respective opinions). The Taz assumes that tosefes has the ability to transform the day completely 
into the next day.⁶ Therefore, once one accepts tosefes Yom Tov of Shemini Atzeres, it is 
completely the new day. The Maharshal, on the other hand, assumes that tosefes does not 
transform the day, and even though mitzvos of the night could be fulfilled, such as kiddush and 

⁶ As was explained above, this is the reason the Taz allows one to start and finish their shabbos meal even while it is still light 
outside. 



tefillah, one still has to be concerned for obligations that are still to be fulfilled from the current day, 
such as the bracha of leishev basukkah.⁷ 

 

C) TOSEFES SHAVUOS & SEFIRAS HA’OMER
 

Where does this discussion bring us with regards to tosefes Shavuos? Based on the machlokes 
between the Taz and Maharshal, we are now able to understand the tension of starting Shavuos 
early. The Maharshal assumes that even though one accepts the kedusha of the next day, the 
previous day has not ended. Therefore, even though one has accepted Shavuos, the final day of 
the omer continues until the end of the day and is not cut short by tosefes Yom Tov. Sefiras 
Haomer is therefore still 49 complete days. 
 

According to the Taz, however, once one accepts tosefes, not only does it become the next day, 
but the current day has been stopped short. Therefore, once one accepts Shavuos early, he has 
ended the 49th day of Sefirah early, and has therefore compromised the temimus component of 
Sefiras Haomer. 

 

QUESTIONS TO CONSIDER: 
 

• What impact does this discussion have on a bar mitzvah boy making kiddush during
tosefes Shabbos when his bo bayom is on Shabbos? 

  

• What about saying Yaaleh Viyavo during an early Maariv when only Friday is Rosh
Chodesh (or making early Shabbos on isru chag)?

  

• What if one forgot to count Sefirah and remembers after he davened Maariv on Friday,
but before it has become dark?

  

• What other areas in halacha are impacted by our discussion of tosefes Shabbos?
Please feel free to let me know at dovfink@gmail.com.

These are just a number of areas that are impacted by the discussion of tosefes Shabbos. The 
sugya of tosefes Shabbos is a large topic and has many fascinating applications in di�erent areas 
of halacha, specifically with regards to our observances of yemei kedusha. Through the limud of 
the sugya of tosefes Shabbos, may we merit tosefes kedusha in our lives. 
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⁷ For example, eating a kezayis of lechem after it gets dark on Friday night to be yotzei seudas Shabbos. 
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