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However, navon, he contends, refers to 
analytical abilities. Specifically, he 
suggests that it refers to the 

interpersonal skills needed for a 
politician to persuade people to do what 
is needed.  
 
Planning 
Several commentaries, however, 
seemingly channeling earlier rabbinic 
commentary, add another dimension. 

“Who is wise? He who sees what it is to 
come.” (Tamid 32a) Rabbi Yosef Dov 
Soloveitchik (Beit HaLevi to 41:39) 
suggests that chacham refers to this 
ability to plan ahead. Rashbam (ad loc.) 
understands this ability to be captured 
by the word navon.  
 
Changing the Future 
Rabbi Eliyahu Lopian (Lev Eliyahu, 
Miketz) expounds on this idea. He 
argues that it is not simply that one 
must see the future. The real challenge 
is to live in the present with the belief 
that the future will be different. The 

affluence offered by the seven years of 
plenty could have easily enticed people 
to spend extravagantly, rather than 
responsibly save (especially, one might 
add, on the basis of a dream). The 
leader that Pharaoh demanded would 
implement policies for the future that 
were not in consonance with the lived 

reality of the citizens. This required, as 
Netziv put it, an incredible amount of 
social and political wisdom indeed.  
 
Each year that we learn the parshah, 
different aspects of the reading 
resonate. This year, this brief 
contemplation of the skills needed for 

leadership jumps out at us. While most 

of the world has been ravaged by 
COVID, Taiwan was not because it 
learned the lessons of SARS and set in 
place a system for dealing with 

epidemics/pandemics. Then, when the 
rest of the world struggled, Taiwan 
managed to contain the virus, keeping 
the disruptions to society, not to 
mention the deaths, at a minimum. 
Other countries, though they knew a 
medical emergency like COVID might 
hit, did not set those emergency 

measures in place. 
 
As we have seen, it has been hard to 
make policies that took into account the 
long-term picture. Measures to keep the 
virus at bay, especially during flu 
season, were hard to formulate months 
in advance, and even harder to 

implement. Even those governments 
that had ideas, needed the skills to have 
people buy in to the hard decisions that 
needed to be made. Coming up with 
plans that would balance the long term 
need to keep the virus under control 
while vaccines were developed, while not 
irreparably destroying the economy for 

years to come or denying a generation of 
children with education, has been even 
harder. And who knows which leaders 
got it right? 
 
In the end, Pharaoh understood the 
truth: it is almost impossible to expect a 
human being to successfully live up to 

these standards. He chose Yosef 
because he recognized that G-d was 
with him. Human leaders try as hard as 
they can, but in the end, we must 
realize that we need G-d to ensure we 
balance these complexities properly.  
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“Accordingly, let Pharaoh find a man of 
discernment (navon) and wisdom 

(chacham), and set him over the land 
of Egypt… And Pharaoh said to his 
courtiers, “Could we find another like 
him, a man in whom is the spirit of    
G-d? So Pharaoh said to Joseph, 
‘Since G-d has made all this known to 
you, there is none so discerning and 
wise as you.’” (Bereishit 41:33; 38-39, 

JPS translation) 
 
While Pharaoh had requested help 
interpreting his dreams, Yosef went 
further and offered pragmatic advice, 
outlining the kind of leader Pharaoh 
needed to find to ensure that Egypt 
would survive the seven years of 

famine. What were the qualities that 
Yosef deemed essential, that Pharaoh 
saw in Yosef himself? 
 
Know-how 
Ramban (Bereishit 41:33) suggests 
that navon refers to economic and 
political know-how. The leader needs 

to be able to calculate how much food 
is needed for the population, how 
much has to be collected to meet those 
needs, and how to sell the excess to 
other nations at a price. Chacham, on 
the other hand, refers to the 
knowledge to store the produce 

without it spoiling. Rabbi Chaim ibn 
Attar (Or HaChaim ad loc.) agrees with 
this basic outline, though he flips 
which skills each term captures. 
 
Rabbi Naftali Zvi Yehudah Berlin 
(Haameik Davar ad loc.) propounds 
that chacham refers to one who 

possesses knowledge of facts, and 
identifies this term with the skill to 
keep the produce from rotting. 
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Summary  
Once Avshalom is back in David’s good 
graces, he begins to sway popular 

opinion in his favor. He makes for 
himself chariots and an entourage of 
250 men running before him. Not only 
that, he stands by the road entering 
Jerusalem and intercepts people who 
come to King David for judgment, and 
waxes poetic about how he would be 
able to do a better job. (15:1-6) 
 

Next, Avshalom heads to Chevron to 
fulfill a vow to bring offerings to G-d, 
with King David’s blessing. Of course 
Avshalom’s true intent isn’t just to offer 
sacrifices; rather, he does so to take 
over the throne. He sends out agents 
with a mission: when they hear the 
ram’s horn, they should declare that 

Avshalom reigns in Chevron. Avshalom 
brings along his entourage, who are 
unwittingly part of his schemes, but 
Achitofel, one of King David’s lead 
advisers, joins the conspiracy. Many 
people begin following Avshalom. (15:7-
12) 
 

Word gets back to King David about 
Avshalom’s actions, and he decides to 
flee Jerusalem with his loyal subjects 

and 600 soldiers, to avoid a possible 
civil war and potential destruction of 
Jerusalem that is on the horizon. King 
David’s servants declare their loyalty 

and leave the city as well. (15:13-18) 
 
During King David’s retreat from 
Jerusalem, he turns to Itai haGiti and 
asks why he and his allies don’t return 
to Gat, his home. Itai responds by 
swearing his undying loyalty to King 
David. King David allows Itai, his men 

and their children to remain with 
them. (15:19-22) 
 
As King David continues withdrawing 
from Jerusalem, all of the people who 
see him and his men begin to cry. The 
kohanim Tzaddok and Evyatar, along 
with several Leviyim, bring the Ark of 

the Covenant before King David, but 
King David sends them and the Ark 
back to Jerusalem. He says that G-d 
will determine whether he will return 
to Jerusalem, and he will accept the 
Divine verdict. (15:23-29)  
 
King David then climbs the Mount of 

Olives, crying, head covered and 
barefoot in mourning. The people with 
him also cry with their heads covered. 

He is informed of Achitofel’s betrayal, 
and he prays to G-d to thwart 
Achitofel’s schemes. (15:30-31) 
 

The prayers are soon answered, for as 
King David reaches the summit, 
Chushai HaArki is there to greet him 
with a torn cloak and ashes on his 
head. King David sends Chushai to be 
an undercover agent to foil Achitofel’s 
good advice as well as to spy on 
Avshalom’s activities. (15:32-37) 
 

Insight 
How did Avshalom succeed in 
subverting and rebelling against the 
beloved King David? Rabbi Amnon 
Bazak points out that not only was 
Avshalom a beautiful and charismatic 
leader, he was a shrewd politician as 

well. He undermined King David by 
siding with those who came for 
judgment over the king’s officials. 
Further, he made a point of paralleling 
King David’s own rise against an 
“unjust” king, by starting in Chevron as 
King David had done.  
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The Israeli Farmer: May One Water a Clementine Tree? Ezer Diena 

Journey Through Tanach: Shemuel II, Chapter 15 Rabbi Chaim Metzger 

must also not have any other major and significant 
differences, such as taste. 
 

However, Rabbi Kanievsky notes (Beur HaHalachah to 
Hilchot Kilayim 3:5) that various early authorities (such as 
Rosh and Raavad) disagree with Rambam’s definition of 
“species”, and believe that both the leaves and the fruit 
must be similar in order for the two trees to be considered 
one species.  
 
Although Rabbi Kanievsky (Derech Emunah Kilayim 3:23) 

gives some examples of citrus trees that would be 
considered one species (such as the orange and sour 
orange, based on Chazon Ish Kilayim 2:9), he rules that 
other citrus trees have an uncertain status in regard to 
whether they are considered one species or two. If so, then 
grafting two citrus trees together would still be prohibited, 
because we are strict regading potential violation of biblical 
law. (Note: Torah VeHa’aretz Institute’s list of permissible 
species for use in grafting clementines can be found at 

http://tiny.cc/gfn6tz.)  
 

Despite the above, there is still room for leniency regarding 
watering a tree. Rabbi Kanievsky (Derech Emunah Kilayim 
1:42) understands that Rosh and Ritva believe that watering 
a tree that has already been grafted is only prohibited 
rabbinically. Based on various precedents, Rabbi Kanievsky 
rules that regarding trees that are not definitely viewed as 

different species, one may water them. It would therefore be 
permitted to water a clementine tree, provided it was grafted 
to another citrus tree. 
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May one water a clementine tree? 

Vayikra 19:19 prohibits various forms of kilayim, or 

mixtures, including kilayim of animals, clothing and fields. 
Although the verse does not explicitly address prohibited 
mixtures between trees, Rambam (Hilchot Kilayim 1:5, cited 
by Shulchan Aruch Yoreh Deah 295:1) explains that grafting 
a tree of one species onto a tree of another species is 
biblically prohibited. 
 
Because they are generally seedless, clementines are almost 

always grown not from seed, but by grafting a clementine 
branch or bud to an existing citrus tree; for more on this, see 
here. But this kind of grafting may not be prohibited; 
perhaps we view all citrus trees as one species regarding the 
laws of kilayim, so that grafting would be permitted? [Note: 
Even if this form of grafting is prohibited, this would not 
necessarily prohibit eating the fruit of someone else’s grafted 
tree.] 

 
Rambam presents a complicated stance: 
• In Hilchot Kilayim 3:4, he writes that even if two species 

resemble each other in their fruit or leaves, grafting one 
to the other is still prohibited.  

• In 3:5 he writes that even if the two trees are actually 
two different species, but either the leaves or the fruit are 
extremely similar to each other, they are considered one 

species. The laws of kilayim follow the look, and not 
genetic divisions.  

• Finally, in 3:6 he writes that even if the fruit and leaves 
both resemble each other, if they taste significantly 
different, they are considered two separate species.  

Rabbi Chaim Kanievsky (Derech Emunah, Kilayim 3:22) 
explains that according to Rambam, either the leaves or the 

fruit of potential trees must be extremely visually similar to 
each other in order to be considered one species, and they 

https://www.etzion.org.il/en/90-chapter-15-avshaloms-rebellion
http://tiny.cc/gfn6tz
https://www.epicgardening.com/clementine-tree/
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Torah and Translation 

Binyamin, Yehudah and Yaakov 
Rabbi Uziel Milevsky, Unpublished Manuscript 

Translated by Rabbi Alex Hecht 

Biography 
 

Rabbi Uziel Milevsky 
 

Rabbi Alex Hecht 

Rabbi Uziel Milevsky was born in 
Montevideo, Uruguay in 1943 to Rabbi 
Aaron Milevsky and Paya Kolitz. An 
alumnus of the Slabodka and Chevron 

yeshivot, Rabbi Aaron Milevsky later 
served as Rabbi in Alytus, Lithuania 
from 1930-1937, before becoming the 
Chief Rabbi of the Ashkenazi community 
in Uruguay. He wrote several books, and 
corresponded with Rabbi Yosef Eliyahu 
Henkin, Rabbi Ben Zion Uziel, and Rabbi 
Tzvi Pesach Frank.  

 
Uziel, who was a young chess prodigy, 
had no formal Jewish education before 
he entered Ner Israel Rabbinical College 
in Baltimore, Maryland. Despite these 
beginnings, he excelled in the shiur of 
Rabbi Yaakov Moshe Kulefsky. He 
impressed the Rosh Yeshiva, Rabbi 

Yaakov Yitzchak Ruderman, and grew 
close with Rabbi Yaakov Weinberg. In 
1966, he married Chaya Mannes, who 
was born in Shanghai, China to parents 
who emigrated there during World War 
II, and was then living in Cleveland.  
 
Rabbi Milevsky was a Rebbe, and then a 

Rosh Mesivta, in Ner Israel Toronto from 
1966-76. He served as the Chief Rabbi of 
Mexico from 1976-80, and as a lecturer 
in Yeshiva Ohr Somayach in Jerusalem 
from 1980-90. Rabbi Milevsky returned 
to Toronto in 1990, and passed away in 
1992. Many of his lectures have been 

digitized and posted online, and Ner 
Uziel, a book based on his lectures, was 
published posthumously, and will be 
reprinted soon.  
 
To this day, Rabbi Milevsky’s family 
receives letters both from those whom he 

taught and those who learned from his 
taped lectures and the Ner Uziel. One of 
those letters comes from philosopher 
Emil Fackenheim, who sat in one of 
Rabbi Milevsky’s lectures and was 
thoroughly impressed. Another student 
praised Rabbi Milevsky’s ability to 
present novel ideas about the parshah 

that could be supported by earlier 
sources. 
 
In this week’s column, we have 
translated an unpublished manuscript – 
provided by Rabbi Milevsky’s son, Dr. 
Yonatan Milevsky – of a Dvar Torah on 
Parshat Miketz, in honour of his 28th 

yahrtzeit.  
 

ahecht@torontotorah.com 

 

Binyamin and Yehudah 
That Yehudah was a guarantor for Bin-
yamin, is relevant to the tribes that re-

mained after them. Binyamin was 
“Hashem’s beloved” (Devarim 33:12), the 
place of the Holy of Holies, and Yehudah 
was his guarantor. So, too, regarding 
wiping out Amalek, which had previously 
been King Shaul’s responsibility, and he 
was from Binyamin. Since he did not ful-
fill this command, the obligation passed 
to the Messiah son of David, from the 

tribe of Yehudah. However, had [Shaul] 
fulfilled [the command to] wipe out Ama-
lek in the proper manner, King Shaul 
would have brought the redemption, 
since Binyamin did not bow to Esav, and 
he did not require the exile of Edom 
[Esav’s descendant] to correct this. But 
since the path [to redemption] was trans-

ferred to the tribe of Yehudah, and he did 
bow to Esav, the exile of Edom was nec-
essary.  
 
Binyamin and Yaakov 
The concept of “the aloneness’’ of Yaakov 
(see Bereishit 32:25) was passed to Bin-
yamin, since he alone remained from his 

mother (ibid. 42:38). Even though Yaakov 
thought at the time that “Yosef is no 
longer” (Bereishit 42:36), it was, never-
theless, still true. For Yosef was created 
in the womb of Leah, as Maharsha writes 
in his commentary to Niddah 31a. Thus, 
there is an aspect of Leah [in Yosef]...  
 

Consequently, Binyamin possesses the 
power to remain “alone.” As a result, in 
the story of the concubine at Givah, Bin-
yamin had the courage to battle against 
all [of the tribes]. (Shoftim 19-20) Even 
though this unique [power] was used for 
evil, nevertheless, we see that Binyamin 
possesses the essence of Yaakov [to re-

main alone].  

הא דיהודה הוא הערב לבנימין יש לזה 
שייכות לגבי השבטים הנשארים. בנימין 

מקום הקודש קדשים ויהודה ‘  ידיד ד 
הערב, וכן לגבי מחיית עמלק שקודם היה 
האחריות על שאול המלך שהוא משבט 
בנימין וכיון שלא קיים עבר החיוב לערב 
דהיינו משיח בן דוד משבט יהודה. ברם אם 
היה מתקיים מחיית עמלק בדרך הישר היה 
שאול המלך מביא הגאולה, כי בנימין לא 
השתחווה לעשו ולא היה צריך גלות אדום 
לתיקון, אבל כיון שנשתנה הדרך לשבט 
יהודה והוא כן השתחוה לעשו צריך לעבוד 

 צריך גלות אדום.
 
 
 
 
 
 
 
 
 
 
 

של יעקב שעבר לבנימין כי “  הלבדו ” עניין  
פ שכוונת “ לאמו. ואע “  לבדו ” הוא נשאר  

מ זה “ יעקב בזמנו שיוסף איננו, אבל מ 
יוסף נברא ברחם לאה כש  כ “ אמת כי 

 א בנדה. לכן יש לו צד לאה...“המהרש
 
 
 
 
 

לכן “.  לבדו ” לכן יש לבנימין הכח להשאר  
בפילגש בגבעה היה לבנימין האומץ להלחם 

פ שזה השתמשות לרעה של “ עם כולם. ואע 
מ בזה ראינו שבנימין הוא “יחודו הסגולי, מ

 .עצמיותו של יעקב

http://www.danzig.jct.ac.il/torahtapes/milevsky/
https://beyondbt.com/2018/07/10/internet-smartphone-deepening-connection-rabbi-uziel-milevsky-ztl/
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All times ET. Classes are free & open to all, unless otherwise noted 
 

SPECIAL PROGRAMMING 
8:00 PM Motzaei Shabbat Dec. 19: Halachah in Modern Israel 

Rabbi Alex Hecht, Religious Protests in Israel 
 

8:15 PM Wed. Dec. 23: Sports, Entertainment and Halachah, a 5-part mini-series 
With Rabbi Chaim Metzger, Week 5: Extreme Sports 

 
COMING UP SUNDAY DECEMBER 27 

TANACH: BOOK OF ILLNESS AND HEALING 
9:30 AM to Noon, and 7:00 PM to 10:00 PM 

Free of Charge! Full schedule at torontotorah.com/healing 
Program ZOOM at tiny.cc/tanachday 

 

DAILY 
Mon-Thu 10 AM to Noon, with Rabbi Moshe Yeres, via ZOOM (men)  

Monday/Wednesday: Gemara Succah, Orot haTeshuvah 
Tuesday/Thursday: Parshah, Tanach: Shemuel 

 

WEEKLY 
Shabbat Dec. 19 

After minchah at Shaarei Shomayim, R’ Sammy Bergman, What was Yosef’s Endgame? 
 

Sunday Dec. 20 
9:20 AM Contemporary Halachah with Netanel Klein (not this week) 

 

10:00 AM Gemara Shabbat with Rabbi Aaron Greenberg (University)  
 

7:30 PM Gemara Ketuvot with Rabbi Mordechai Torczyner (men) (not this week) 
 

8:15 PM Uncovering Midrash with Rabbi Chaim Metzger  
 

Monday Dec. 21 
8:30 PM Gemara Shabbat, Chap. 15, with Rabbi Moshe Yeres 

 

Tuesday Dec. 22 
1:30 PM Megilat Esther, with Rabbi Mordechai Torczyner (not this week) 

 

7:30 PM Shoftim, with Rabbi Mordechai Torczyner (men) (not this week) 
 

Wednesday, Dec. 23 
6:15 AM Talmud Ketuvot, with Rabbi Sammy Bergman 

 

7:30 PM Genesis Journeys, with Rabbi Sammy Bergman  
 

7:30 PM Greatest (Halachic) Hits of COVID, with Rabbi Alex Hecht  
 

Thursday Dec. 24 
8:30 AM Daniel, Rabbi Chaim Metzger (University) 

 

1:30 PM Shemuel, with Rabbi Mordechai Torczyner (women) (not this week) 
 

8:00 PM Gemara Beitzah, with Ezer Diena (men, advanced) (not this week) 
 

8:15 PM Gemara Bava Metzia, with Rabbi Sammy Bergman (University women)  
 

Friday Dec. 25 
8:30 AM Parshah, Rabbi Sammy Bergman (University)  

 

10:30 AM Shemitah! with Rabbi Sammy Bergman and Rabbi Mordechai Torczyner  
 

FOR MORE OPPORTUNITIES, GO TO WWW.TORONTOTORAH.COM/LETSLEARN 
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https://us04web.zoom.us/j/100785821?pwd=ay8xenIxMXJGVDFRYkR0NjlaeHpRZz09
https://us04web.zoom.us/j/100785821?pwd=ay8xenIxMXJGVDFRYkR0NjlaeHpRZz09
http://tiny.cc/adashamilton
http://tiny.cc/torontowbm
http://tiny.cc/weeklymt
http://tiny.cc/UncoveringMidrash
http://tiny.cc/talmud
http://tiny.cc/weeklymt
http://tiny.cc/weeklymt
https://zoom.us/j/4167893213?pwd=Ty9ST1BubjNLUWNaTE5NYjA4M0c2Zz09
https://zoom.us/j/4167893213?pwd=Ty9ST1BubjNLUWNaTE5NYjA4M0c2Zz09#success
http://tiny.cc/hechtshiur
http://tiny.cc/zoombmzd
http://tiny.cc/weeklymt
https://us04web.zoom.us/j/836443184?pwd=YVNTeXhUWksvU3dDWWRmWi9Wa25DZz09
http://tiny.cc/torontowbm
http://tiny.cc/zoombmzd
https://us04web.zoom.us/j/74728862577?pwd=UTZZZTU2ZURDUU9hRWFITnVGdWVGZz09
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