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These reasons are echoed in Shulchan 
Aruch and Rama (Yoreh Deah 332:1), 
and therefore, they give no further 
details for performing these mitzvot. 

However, in a day and age when Israel 
flourishes, why have we not reverted to 
the original requirement? We could 
respond to the Tur’s original reasons for 
leniency as follows: 
1) In Israel, these laws have a biblical 

basis (even if they might still 
currently be rabbinic) 

2) There are certainly poor and needy 
Jews in Israel 

3) In many Israeli communities, there 
are many more Jews than non-
Jews! 

 
Rabbi Chaim Kanievsky (Derech 
Emunah to Rambam Hilchot Matnot 

Aniyim 1:62, see also Tziyun 
HaHalachah ibid., 1:95) cites Chazon 
Ish (Ma’asrot 7:10-11) who suggests 
that it is possible that we are still 
exempt from these mitzvot since the 
poor might not be interested in 
collecting them. Even if the entire 
Jewish nation would set aside these 

gifts, would the poor really want to 
collect and harvest, and process the 
grain to the point where they would be 
able to eat bread? Most likely the 
amount of work involved would be 
enough to dissuade any poor person 
from actually doing that, and therefore, 
we can assume that they are not 

interested in it being left aside for them, 
which would exempt field owners from 
having to perform these mitzvot.  
 
This approach, while stated only as a 
possibility, speaks volumes about the 
interpersonal mitzvot found in Parshat 

Kedoshim, and the entire Torah. If we 
were to insist on giving this “charity” to 
poor people nowadays, we might 
technically still be fulfilling the letter of 

the law. But Sefer HaChinuch (Mitzvah 
216) writes that these gifts to the poor 
are intended to teach proper middot to 
the people who give them; by helping 
others, we turn ourselves into better 
people. However, in our era the poor 
person would have to work harder to 

collect, thresh, grind, and bake, and 
they would end up worse off than they 
started. Such an approach to mitzvot 
would not be about the other, but 
rather it would be selfish, and it would 
therefore defeat the spirit of these 
mitzvot. 
 

Perhaps this is the reason why, just a 
few sentences later, the Torah gives us 
the guiding principle of “love your 
neighbour as yourself” (Vayikra 19:18), 
and why Rabbi Akiva writes, “This is a 
great principle in the Torah.” (Talmud 
Yerushalmi, Nedarim 9:4) It is true that 
we are commanded to guard laws that 

govern interpersonal relationships. But 
we must make sure that the focus of 
those mitzvot is not on our own 
fulfillment of those laws, but to treat 
others in the best possible way. When 
we do show this love to our neighbours 
without selfish motives, it brings us 
closer not only to our friends, but to 

Hashem as well.  
 

ediena@torontotorah.com 

Vayikra 19:9 mentions two mitzvot 
that are traditionally performed at this 
time of year. The first, pe’ah, requires 

field owners to leave over a portion of 
the corner of their fields for the poor to 
harvest. The second, leket, commands 
those harvesting the fields to abandon 
dropped ears of grain for the poor to 
collect. These mitzvot (along with other 
similar agricultural gifts to the poor) 

have received much attention and 
emphasis throughout our history. For 
example, the Book of Ruth, which we 
will read on Shavuot, is full of 
references to these mitzvot, and the 
only mitzvot that the Talmud explicitly 
states that we teach to prospective 
converts are these! 

 
Nevertheless, nowadays, (almost) no 
one performs these mitzvot at all, 
anywhere in the world! How did such 
mitzvot, once the pride of the Jewish 
People, become so neglected? 
 
Truthfully, this is not a new 

development. Rabbi Yaakov ben Asher, 
born in the 1200s, already testified 
that these mitzvot were not customary 
in his times. (Tur Yoreh Deah 332) He 
noted a few potential reasons for 
leniency: 
1) These mitzvot are only required 

rabbinically outside of Israel 

2) If there are no needy people in 
that area, one need not leave these 
gifts 

3) The goal of these mitzvot is to help 
our extended Jewish family. In 
most major communities, Jews are 
a small minority among non-Jews, 
and other Jews will likely not 

receive the gifts. 
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Summary 
In Chapter 20, King David and 
Yehonatan determined that Yehonatan’s 

father, King Shaul, truly intended to kill 
David. In Chapter 21 David flees to the 
city of Nov, which currently hosts the 
Mishkan. He tells Achimelech, the 
kohen in charge, that he is on a secret 
mission on behalf of King Shaul. (21:1-
4) [Achimelech may have been the 
kohen gadol; see Abarbanel to 14:18 
and 21:8.] 

 
David asks Achimelech for bread, but 
the only bread Achimelech can offer is 
the lechem hapanim, the “showbread” 
which is normally consumed by the 
kohanim each Shabbat.  Af ter 
ascertaining that David and his men 

will handle the bread in purity, 
Achimelech gives it to David. [Radak’s 
father and Ralbag contend that the 
bread was actually from a korban todah 
(thanks-offering).] (21:5-7)  
 
One might ask how David could have 

used sacred bread, if it was in fact the 
lechem hapan im .  The  Talmud 
(Menachot 95b-96a) explains that the 
service for the bread had been 
completed, and therefore its highest 
level of sanctity had ended. Further, 

David was dangerously starved. Of 
course, Achimelech could have sought 
bread in the city itself, but Don Isaac 
Abarbanel  suggests that  the 

population were kohanim and unlikely 
to have non-terumah bread, and that 
David feared lest people discover that 
he was the one in need. 
 
The text then states that Doeg 
ha’Edomi, the “chief shepherd” of 
Shaul, is present at the Mishkan and 

observes the exchange. (21:8) Radak 
says “chief shepherd” was Doeg’s 
actual role, but our Sages have 
ascribed to him remarkable Torah 
knowledge. (Chagigah 15b, Sanhedrin 
106b) Indeed, he may have been the 
head of the Sanhedrin. (Midrash 
Tehillim 3:4) Doeg’s presence in Nov 

will have dire ramifications in Chapter 
22. 
 
David asks Achimelech for a weapon, 
but again, Achimelech has little to 
offer. The only weapon available is the 
sword of Goliath, which has been 
stored there since David killed him. 

David accepts that sword. (21:9-10) 
 
David then flees to a place he expects 
will be safe from Shaul: Gat, a 

Philistine city. However, the slaves of 
Philistine King Achish recognize David. 
David is forced to dissemble yet again; 
he pretends to have lost his sanity. 

King Achish is disgusted and has David 
removed from his presence, but he does 
not have David executed. (21:11-16) 
 
Insight 
The Talmud (Sanhedrin 104a) reflects 
on the fallout of David’s use of the 
showbread, and issues a devastating 

criticism of Yehonatan: “Had Yehonatan 
lent David two loaves of bread, Nov, 
City of the Kohanim would not have 
been massacred, Doeg ha’Edomi would 
not have been [barred from the next 
world], and Shaul and his three sons 
would not have been killed.” This is all 
the more remarkable when we consider 

how much Yehonatan did for David – he 
saved his life on multiple occasions, at 
his own expense and at the expense of 
his family! But the Talmud demands 
that however much we do for others, we 
should continue to ask ourselves what 
else we can provide.  
 

torczyner@torontotorah.com 

Holy Land Halachah: Hallel on Yom Ha’Atzmaut Rabbi Alex Hecht 

Journey Through Tanach: Shemuel I, Chapter 21 Rabbi Mordechai Torczyner 

writes that the blessings before and after Hallel should not 
be recited.  
 
In his final analysis, Rabbi Yosef argues that while the State 

of Israel marks the beginning of our final redemption, our 
redemption is not yet complete. This is evident both 
physically and spiritually. Physically, Israel remains 
threatened by its hostile neighbours, and its military 
success has not been consistent. For example, Israel 
experienced an extraordinary victory in the 1967 Six Day 
War, yet did not fare as well in the 1973 Yom Kippur War. 

Spiritually, the State of Israel has enabled profound growth 
and strengthening of Torah study and religious observance. 
Nevertheless, Rabbi Yosef argues that Israeli society is still 
deficient in ethical and spiritual ways. Since the state of 
affairs in Israel is not ideal, Rabbi Yosef rules that the 
blessings accompanying Hallel may not be recited. He writes 
that since these blessings are halachically “unnecessary,” 
one who hears them should not respond “amen.” 

Additionally, according to Rabbi Yosef, Hallel on Yom 
Ha’Atzmaut should ideally be recited at the conclusion of 
Shacharit. 
 
Notwithstanding his opposition to reciting the blessings 
accompanying Hallel, Rabbi Yosef repeatedly emphasizes 
Hashem’s kindness in allowing us to return to our 
homeland and saving us from our enemies. He concludes 

with a plea that Hashem accelerate our complete 
redemption, when we will experience everlasting relief from 
our enemies, and express our gratitude with a “new song.”  
 

ahecht@torontotorah.com 

Note: As with many of our “Holy Land Halachah” 
columns, our goal is to present the view of an authority, 
but there is a spectrum of views on this issue. Please 
consult your Rabbi for halachic guidance. 

  
Rabbi Ovadia Yosef addresses the question of reciting Hallel 
on Yom Ha’Atzmaut. In a lengthy responsum (Yabia Omer 
6:Orach Chaim 41), Rabbi Yosef presents several arguments 
supporting the recitation of Hallel, while omitting its 
accompanying blessings.  
 

Rabbi Yosef acknowledges the profound religious significance 
of the modern State of Israel, citing many authorities who 
maintain that it is the atchalta d’geulah (beginning of the 
final redemption). He cites the Talmud’s statement that the 
prophets mandated the recitation of Hallel whenever there is 
salvation from mortal danger. (Pesachim 117a) However, he 
notes that many authorities rule that Hallel may be recited 

with a blessing only when the entire Jewish people are saved. 
(Meiri ad loc., Tosafot to Sukkah 44b s.v. kan) Also, in Rabbi 
Yosef’s analysis, it is questionable if Israel’s miraculous 
military victories can be considered to have directly impacted 
the entire Jewish people. Therefore, there is a compelling 
case for reciting Hallel without its accompanying blessings.  
 

Rabbi Yosef adds the contention that Hallel is recited only in 
response to miracles that cannot be explained by the laws of 
nature. (Pri Megadim, Mishbetzot Zahav 670:3) According to 
this perspective, Hallel was instituted on Chanukah to 
acknowledge the miracle of the oil, not the military victory 
over the Greeks. Rabbi Yosef argues that Israel’s military 
victories, while certainly miraculous, did not transcend the 
laws of nature. In deference to this approach, Rabbi Yosef 
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Torah and Translation 

An Instantaneous Return to Israel 

Rabbi Bakshi-Doron, Binyan Av, Moadim: Sefirat ha’Omer 

Translated by Rabbi Jonathan Ziring 

Biography 

Rabbi Eliyahu  

Bakshi-Doron 

Rabbi Jonathan Ziring 

Rabbi Eliyahu Bakshi-Doron was born in 
Jerusalem in 1941. He studied at several 
of the Religious Zionist yeshivot, and 
later at Yeshivat HaDarom, Chevron, and 

Kol Yaakov. During this time, as he 
considered entering the rabbinate, he 
developed relationships with Rabbis 
Yosef Shalom Eliashiv, Betzalel Zolty, 
and Ovadia Yosef. 
 
He taught at Yeshivat Porat Yosef 
starting at age 25. He became a 

community rabbi in Bat Yam at 28, later 
becoming the chief rabbi of the city. At 
34 he became the Sephardic Chief Rabbi 
of Haifa. In 1993, he became the 
Sephardic Chief Rabbi of Israel, a 
position he held for ten years. 
 
Rabbi Bakshi-Doron believed that 

interfaith dialogue was important. He 
attempted to engage in interfaith 
dialogue with the Grand Iman from Al-
Azhar, the oldest institution of higher 
learning for Sunni Muslims, following 
spikes in suicide bombings in the 1990’s 
(https://bit.ly/2Y2QSjY), and also met 
with Turkish Muslim cleric Fethullah 

Gulen in Istanbul in 1998. In 2000, 
Rabbi Bakshi-Doron, as well as Rabbi 
Yisrael Meir Lau (then-Ashkenazi Chief 
Rabbi), met with Pope John Paul II. In 
2002, he took part in an interfaith 
conference in Alexandria, which issued a 
joint agreement called the First 
Declaration of Alexandria of the Religious 
Leaders of the Holy Land, in which they 
denounced the ongoing violence in the 
Middle East. He also sat on the Board of 
World Religious Leaders for The Elijah 
Interfaith Institute. 
 

He was a prolific writer, producing many 
volumes of responsa, Binyan Av, as well 
as volumes on the weekly Torah portions 
and the holidays. Some of his responsa 
have become the defining voice on 
particular topics, such as his responsum 
on the kashrut of genetically modified 
foods (Binyan Av 4:43), which served as 

the basis of the position papers later 
written by the OU and the COR. Binyan 
Av also became the name of his 
institutions, through which he continued 
to teach and rule on halachic issues. The 
central campus is in Ramat Shlomo, 
Jerusalem. 
 

Rabbi Bakshi-Doron passed away from 
Covid-19 on April 12.  
 

jziring@torontotorah.oom 

 

After the Exodus, they were still un-
clothed and bare, with all the ills of Egypt 
ingrained in them. With all [of their] good 
intentions, there was still a need not only 

for distancing and a separation of time to 
detach from Egypt’s impurity, but there 
was even a need for a medicine, a wean-
ing from the forty-nine gates of impurity 
to reach perfection. Just as a sick pa-
tient, despite his will, cannot be cured 
without a trustworthy physician and ap-
propriate medicine, so too the Jewish 

people, despite its desire and longing for 
completeness, needed healing of the soul 
in order to emerge from the forty-nine 
gates of impurity and enter into the forty-
nine gates of purity. This is the com-
mandment of the counting [of the Omer], 
as a commemoration of those days… 
 

Just as in every generation a person 
must see himself as if he had left Egypt, 
on the night of the fifteenth of Nisan, and 
there is within the power [and] the virtue 
of the day and its commandments to illu-
minate, with a precious light, faith in the 
Holy One Blessed be He, and the will to 
follow the Holy One Blessed be He at the 

time of the Exodus, so too are we com-
manded for generations, “And you shall 
count for yourselves from the day follow-
ing the Sabbath”, to remember that the 
purpose of faith is clinging to the Holy 
One Blessed be He and accepting the 
yoke of Torah, and for this purpose puri-
ty, preparedness and training are re-

quired. Within the days of counting [the 
Omer] and the mitzvah of counting there 
is the power and virtue to purify, to re-
pair… provided that “[the weeks of the 
Omer] shall be complete.” This is the vir-
tue of the days and their sanctity, to the 
point that Ramban defined them as Chol 
HaMoed. However, in the power and vir-

tue of the days as days of training and 
repairing to be sanctified with supreme 
sanctity, there is also a grave risk that 
the virtue of purity can damage those 
who are not careful with it. This is the 
connection to the trait of justice that 
struck the students of Rabbi Akiva spe-
cifically during those days, and there is a 

constant reminder during those days that 
one should be careful of those pitfalls.  

ולאחר היציאה עדין היו ערום ועריה, כשכל 
תחלואי מצרים טבועים בהם. עם כל הרצון 
הטוב היה צורך לא רק במרחק וניתוק של 
זמן כדי להתנתק מטומאת מצרים, היה 

ט שערי “ צורך ברפואה, בגמילה מכל מ 
טומאה כדי להגיע לשלימות. כשם שהחולה 
למרות הרצון, אינו יכול להתרפא מבלי 
רופא נאמן ותרופות מתאימות, כך גם עם 
ישראל למרות רצונו וכיסופיו לשלימות, 
היה זקוק לבריאות הנפש בכדי לצאת 

ט שערי “ ט שערי טומאה ולהכנם במ “ ממ 
טהרה, וזו מצות הספירה כתזכורת לימים 

 …אלה
 
 
 
 
 

כשם שבכל דור ודור חייב אדם לראות את 
ו “ עצמו כאילו הוא יצא ממצרים, בליל ט 

בניסן, ויש בכח סגולת היום ומצוותיו 
ה, “ להאיר באור יקרות את האמונה בקב 

ה בשעת יציאת “ והרצון ללכת אחרי הקב 
וספרתם לכם ” מצרים, כך נצטוונו לדורות  

לזכור שתכלית האמונה “,  ממחרת השבת 
ה וקבלת עול תורה, “ היא הדביקות בקב 

ולצורך זה דרושה טהרה כוננות והכשרה, 
ויש בימי הספירה ובמצות הספירה כח 

תמימות “ וסגולה לטהר לתקן... בתנאי ש 
תהיינה״, וזו סגולת הימים וקדושתם עד 

ן כימי חול המועד. אולם “ שהגדירם הרמב 
כח וסגולת הימים כימי הכשרה ותיקון 
להתקדש בקדושה עליונה, יש כהם גם 
סיכון חמור, שסגולת הטהרה יכולה להזיק 
אם אין נזהרים בה, ומכאן הקשר למידת 
הדין שפגעה דוקא בימים אלה בתלמידי 

ע, והתזכורת התמידית בימים אלה שיש “ר 
  להזהר בהם מאותם מכשולות.

https://bit.ly/2Y2QSjY


This Week on Zoom! (Click Underlined Lines to Open Zoom Sessions) 
 

SPECIAL EVENTS 
 

10:00 AM to 12:00 PM EDT Sunday May 3, with Shaarei Shomayim:  

POST-YOM HA’ATZMAUT LEARNATHON 
Rabbi Sammy Bergman, Tanach: Ezra’s Medinah and the Challenge of Building a State 

Rabbi Alex Hecht, Prayer: Why Do We Recite Hallel? 

Rabbi Mordechai Torczyner, Zionism: Rav Kook’s Poetry of Redemption 

Ezer Diena, History: Yom ha’Atzmaut Through the Lens of a 1952 Book Ban 

 
Sunday May 3 to Friday May 8, with Shaarei Shomayim: 

SHAVUATON: THE PANDEMIC 
8:45 PM Sun. May 3: The Financial and Personal Cost of Lockdowns, R’ Mordechai Torczyner 

8:45 PM Mon. May 4: Are Unproven Medications Kosher?, R’ Mordechai Torczyner 

8:45 PM Tue. May 5: The Ethics of Restarting Sporting Events, Ezer Diena 
7:30 PM Wed. May 6: The World Suffers: Is It Our Fault?, R’ Sammy Bergman 

8:45 PM Thu. May 7: Minyanim: At What Risk?, R’ Alex Hecht 

6:45 PM Fri. May 8: Sefirat haCOVID - The Count Which Must Go On, R’ Sammy Bergman 

For materials in advance of the program, go to www.torontotorah.com/pandemic 
 

12:30 PM Wednesday May 6, with Zeifmans LLP, BAYT and Shaarei Shomayim: 

The Ethical Challenge (eligible for CPD credit), Week 1 
No Good Deed: Liability in Pro Bono Work, R’ Sammy Bergman 

 

DAILY 
 

Adult Seder Boker, with Rabbi Moshe Yeres: Gemara, Halachah, Tanach and Jewish Thought 
Mondays-Thursdays at 10:00 AM EDT (men)  

 
 

WEEKLY 
 

Sunday May 3 
9:15 AM EDT Contemporary Halachah: Sefirah and Corona, with Netanel Klein 

 
7:30 PM EDT Gemara Avodah Zarah, with Rabbi Mordechai Torczyner (men) (pwd: 18) 

 
Monday May 4 

7:30 PM EDT Exploring the Book of Ruth, with Ezer Diena  
 

8:30 PM Gemara Shabbat, Chap. 13, with Rabbi Moshe Yeres 

 
Tuesday May 5 

1:30 PM EDT Yeshayah, with Rabbi Mordechai Torczyner (pwd: 18) 
 

7:30 PM Shoftim, with Rabbi Mordechai Torczyner (men) (pwd: 18)  

 
Wednesday May 6 

8:30 AM EDT Mishlei for university students, with Ezer Diena  
 

7:30 PM EDT Ancient Texts, Modern Meanings, with Rabbi Sammy Bergman 
 

8:00 PM EDT Stories from the Talmud, with Rabbi Alex Hecht  

 
Thursday May 7 

1:30 PM EDT Shemuel, with Rabbi Mordechai Torczyner (women) (pwd: 18) 
 

8:30 PM EDT Gemara Beitzah, with Ezer Diena (men) 

 
Friday May 8 

8:30 AM EDT Parshah for university students, with Rabbi Mordechai Torczyner (pwd: 18) 
 

10:30 AM Bava Metzia Perek 6,  
with Rabbi Sammy Bergman and Rabbi Mordechai Torczyner (pwd: 18) 

 
 

FOR MORE OPPORTUNITIES, GO TO WWW.TORONTOTORAH.COM/LETSLEARN! 

https://us04web.zoom.us/j/978270710?pwd=MFFlaE8vaTBlRTA0dTJMMnpDcW41UT09
https://zoom.us/j/4167893213?pwd=Ty9ST1BubjNLUWNaTE5NYjA4M0c2Zz09
https://www.torontotorah.com/pandemic
https://us04web.zoom.us/j/585337841?pwd=Ti92Y1I0MTY1anBKKzRaR0p3dE1UUT09
https://us04web.zoom.us/j/100785821?pwd=ay8xenIxMXJGVDFRYkR0NjlaeHpRZz09
https://us04web.zoom.us/j/100785821?pwd=ay8xenIxMXJGVDFRYkR0NjlaeHpRZz09
https://us04web.zoom.us/j/309394680?pwd=K0VuNVhmdjh3VWNaQjJtb1Y0aE4yQT09
https://us04web.zoom.us/j/165452920
https://tiny.cc/exploringruth
https://us04web.zoom.us/j/436290389?pwd=WTZoWjZuWDhIdlI0bGlmQVNIREpLZz09
https://us04web.zoom.us/j/623591771
https://us04web.zoom.us/j/339602072
https://us04web.zoom.us/j/912312219?pwd=MDFEc0JDamRoQncvNndrN3daYW1TZz09
https://zoom.us/j/8568596785?pwd=ZkE0aHNtN0ZxUXRtYjFER280emNPdz09
https://us04web.zoom.us/j/993071038
https://us04web.zoom.us/j/323530602
https://us04web.zoom.us/j/836443184?pwd=YVNTeXhUWksvU3dDWWRmWi9Wa25DZz09
https://us04web.zoom.us/j/79138100918
https://us04web.zoom.us/j/131658244
https://us04web.zoom.us/j/131658244
http://www.torontotorah.com/letslearn

