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The first half of Parshat Korach is a whirlwind 
describing the miraculous quashing of Korach’s 
rebellion and the intercession of Aharon HaKohen 
with the Ketoret to forestall a plague.  After all that 
drama, we are suddenly faced with a seemingly 
incoherent complaint by Bnei Yisrael.  The people 
tell Moshe that they no longer can live with the 
Mishkan of God in their midst because it will mean 
certain death for them.  Only moments ago, Korach 
was declaring the whole nation holy and the people 
were blaming Moshe and Aharon for wiping out 
these justice-seeking crusaders.  Now, suddenly, 
the presence of God is too much for them!1  What 
was so influential in changing the nation’s stand? 
And what solution does God provide?  In order to 
better understand this phenomenon and provide 
insight into the latter half of Parshat Korach, it is 
worthwhile to take a look at another parallel situation 
where the presence of God provides a similar 
challenge.  
 
After Mishkan Shilo was vanquished by the Plishtim, 
they take the captured Aron back with them to 
display as a victory prize.  Much to their dismay, 
instead of it being a triumphant trophy, the presence 
of the Ark wreaks havoc upon their cities.  
Interestingly enough, when the Aron reaches Ekron 
on its tour of the Plishti metropolises, the people of 
Ekron warily declare, “…they have sent me the Ark 
of the God of Israel to kill me and my people.”2  A 
sentiment that is eerily similar to the complaint of 
Bnei Yisrael in the desert.  Tired of suffering at the 
hands of the Aron,3 after conferring with the local 
Plishti priests, they decide to send the Aron on a 
wagon pulled by cows to find its own destination. 
This way they could finally rid themselves of this 
menace.  The Ark makes its way to Beit Shemesh 
where it receives a jubilant reception from the 
people of the city.  They offer burnt-offerings and 
peace-offerings to God to celebrate the return of the 
captured Aron.  Once again here, things quickly take 
a turn for the worse and there are a large number of 
casualties amongst the people of Beit Shemesh 
because they had “looked” at the Ark of God.  They 
swiftly conclude, “…who possibly can stand before 
Hashem, this holy God”4 and they ask the 
neighboring city of Kiryat Yearim to come pick up 

                                                 
ביהוא אבל ננצל את זה יש דוגמאות נוספות לתופעה הזאת במעמד הר סיני ובנדב וא  1

  )שיעור ליו"כ(עיין  לשיעור אחר
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the Aron returned by the Plishtim.  The Ark then 
spends the next twenty years without incident in the 
house of Avinadav.  After that quiescent period, as 
preparation for building the Temple, King David 
decides to transfer the Aron from Kiryat Yearim to Ir 
Dovid.  In the excitement of accompanying the Ark 
to Ir Dovid, Uza, one of Avinadav’s sons, seemingly 
reaches to grab for the Aron in order to prevent it 
from slipping off the wagon transport.  God is 
angered by his behavior and strikes him down on 
the spot.5  His death mars the celebration and Dovid 
HaMelech abandons his attempt to move the Ark to 
Ir Dovid and out of fear ruminates, “how can the Ark 
of God come to me?”6  Upon abandoning his plan, 
the Aron is left in the house of Oved Edom HaGitti 
for three months.  The king gets word of the fact that 
God had blessed Oved Edom and his household for 
hosting the Ark and he decides to make another 
attempt to transport the Aron to Ir Dovid.  This time 
he is successful in moving the Aron’s location to a 
tent in Ir Dovid where it remains until King Solomon 
builds the temple.  The obvious question that 
evolves from these stories is why do people have 
such varied experiences with the Aron?  Chazal give 
some insight into the matter when they discuss the 
irreverence of Uza and the people of Beit Shemesh 
as being the cause of their deaths.7  While that is a 
good starting point it still, nevertheless, does not 
fully explain all the differing situations and 
outcomes. 
 
Some light might be shed on this matter by 
comparing and contrasting the two attempts by King 
David to transport the Aron to Ir Dovid.  The first 
endeavor fails, while the second bid is successful.  
Prior to both ventures, the Ark is successfully hosted 
with private families, initially in the home of 
Avinadav and later in the house of Oved Edom 
HaGitti.  In Divrei Hayamim, Dovid HaMelech points 
to the absence of the Leviim in the first procession 
as being the cause for God’s harsh response to the 
earlier attempt to move the Aron to Ir Dovid.8  He 
then closes with a cryptic statement by blaming the 
failure on the fact that “we did not seek out God 
properly.”  Building on this and the subsequent 
verses, Chazal cite Dovid HaMelech’s oversight of 
the requirement that the Aron be transported on the 
shoulders of the Leviim rather than in a wagon as 
the reason for Uza’s death and for the failure to 
successfully ferry the Ark to Ir Dovid.  That in of itself 
cannot be the full explanation of the matter since in 
the case of Beit Shemesh all these protocols were 

א ָדִו֛ד ֶאת־יְקָֹו֖ק  6 י ֲא֥רֹון יְקָֹוֽקַּבּ֣יֹום ַה֑הּוא  וִַּיָר֥ יְך יָ֥בֹוא ֵאַל֖ אֶמר ֵא֛ ֹ֕  : (שמואל ב ו,ט)וַּי
, שנאמר: ויבאו עד גורן כידון וישלח עוזא את ידו ועל דבר זה נענש עוזאסוטה לה.   7

! דוש ברוך הוא: עוזא, נושאיו נשא, עצמו לא כל שכןאמר לו הקלאחוז את הארון, 
רבי יוחנן ור"א, חד אמר: על עסקי שלו,  -ויחר אף ה' בעוזא ויכהו שם...על השל וגו' 

משום דראו  -ויך באנשי בית שמש כי ראו בארון ...וחד אמר: שעשה צרכיו בפניו
היו, וחד אמר: ים)? רבי אבהו ורבי אלעזר, חד אמר: קוצרין ומשתחוים קויך (אל

  , מאן אמריך (להא) דאימריית ומאן אתא עלך דאיפייסת.מילי נמי אמור
י ָהָא֖בֹות   8 ם ָראֵׁש֥ ם ַאֶּת֛ אֶמר ָלֶה֔ ֹ֣ ת ֲא֤רֹון יְקֹוָ֙ק  ַלְלוִִּי֑םוַּי ם ֵא֣ ם וְַהֲֽעִליֶת֗ ם וֲַאֵחיֶכ֔ ִהְֽתַקְּדׁשּ֙ו ַאֶּת֣

ל ֶאל־ֲהִכי֖נֹוִתי ֽלֹוֵק֣ ֱאֹל ץ יְקָֹו֤ק ֱאֹל: י יְִׂשָרֵא֔ ם ָּפַר֨ אׁשֹוָנ֖ה ֹ֣לא ַאֶּת֑ י ְלַמָּבִר֥ נּו ִּכי־ֹ֥לא קֵ֙ ִּכ֛ ינּ֙ו ָּב֔
 יג)-: (דברי הימים א טו,יבְדַרְׁשֻנ֖הּו ַּכִּמְׁשָּפֽט
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followed and yet the outcome was still negative.9  
There are a couple of other nuanced differences 
between the two processions which might be 
essential to gaining insight into the different 
outcomes.10  In Divrei Hayamim, in the first instance, 
Dovid assembles the entire nation to join the Ark 
processional, whereas in the second instance he 
only has the elders and the officers of thousands 
accompany him.11  Sefer Shmuel describes the first 
celebration as, “David and the entire House of Israel 
were rejoicing (משחקים) before God with all kinds of 
cypress-wood instruments – with lyres, harps, 
drums, timbrels and cymbals.”  While in the second 
instance, it describes, “And David danced with all 
his strength (מכרכר בכל עז) before God…David and 
the entire House of Israel brought up the Ark of God 
with trumpeting (תרועה) and the sound of the Shofar 
 As we already noted above, in Divrei  12”.(ובקול שופר)
Hayamim, the first procession included the Leviim 
as spectators or equal participants whereas in the 
second instance they were central to the 
transporting of the Aron and the ensuing 
celebration. 
 
The key transition between the two attempts to 
transfer the Ark is when Dovid HaMelech is 
overcome by fear of God and reaches the sobering 
thought as to how can I ever bring the Ark of God to 
me?  That tension and reticence is exactly what 
makes it possible to properly bring the Aron in the 
second instance.  In the first bid to transport the 
Aron, there was an air of pedestrianism and frivolity.  
Anyone who chose to could jump in the fray and the 
dancing and the music were playful (משחקים).  It was 
an unanchored celebration where proper reverence 
for the Ark of God was lost.  The same thing 
happens with Bnei Yisrael in the desert.  They 
become inured to the fact that the presence of God 
is in their midst.  Going about their daily lives in the 
shadow of the Mishkan leads to a certain attitude of 
mundaneness towards that which is sacred.  That 
leads to the rallying cry at the beginning of Parshat 
Korach that the entire nation is holy and God is in 
their midst so why should we not all be entitled to 
lead, approach God and perform the service in the 
Mishkan.  In their sincere love of God and their 
desire to be closer to Him, they rush forward.  
Prepared or not, people naturally gravitate towards 
holiness.  The result is always the same, inevitable 
death to those who were unprepared and got too 
close and a residual trauma for all those left behind.  
Bnei Yisrael ask the same question that Dovid 

                                                 
ק  9 ידּו׀ ֶאת־ֲא֣רֹון יְקֹוָ֗ ם הֹוִר֣ ב וַּיָ וְַהְלוִִּי֞ י־ָזָה֔ ז ֲאֶׁשר־ִאּתֹ֙ו ֲאֶׁשר־ּ֣בֹו ְכֵלֽ מּו ֶאל־וְֶאת־ָהַאְרַּג֤ ִׂש֖

יקָֹוֽק: (שמ ים ַּבּ֥יֹום ַה֖הּוא ַלֽ ֶמׁש ֶהֱע֨לּו עֹ֜לֹות ַוּֽיְִזְּב֧חּו ְזָבִח֛ י ֵבֽית־ֶׁש֗ ה וְַאנְֵׁש֣ ֶבן ַהְּגדֹוָל֑ ואל ָהֶא֣
 א ו,טו)

  ל א פרק ו וגם דה"א פרקים יג וטולהבנה יותר עמוקה כדאי לעבור על שמוא 10
ה הפוך שבפעם ראשונה היתה דוד וסיעתו, בספר שמואל זה יותר מעורפל, וקצת נרא 11

  שלשים אלף בחורים, וגם אנשי קרית יערים ופעם השנייה היתה כל בית ישראל 
במצעד הראשון ולא בשני (חוץ מהתיאור של  "משחקים"בדה"א גם יש שימוש במילת  12

מיכל) וגם שם כל כלי הניגון מופיעים בשני המאורעות אלא שנשתנה סדרם שמראה 
  ו רעיוןעל אות

HaMelech asked.  “We are all lost…whoever 
approaches the Mishkan of God will die.”  The 
presence of God transforms from being a magnetic 
attraction to a fearful repellent.  Moshe Rabbeinu 
and King David are forced to answer the same 
question, how does one live in the presence of God? 
 
In both instances, the answer to that question is two-
fold.  It requires the proper attitude and the 
intercession of the Leviim.  The approach to God 
has to be similar to that which is described in Pirkei 
Avot about the Rabbis, L’Havdil, “you should warm 
yourself by the fire of the Chachamim, but be careful 
not to get too close, lest you be singed by their 
coals.”13  In this light, the Rambam’s formulation as 
to why there is no Hallel on Rosh Hashana and Yom 
HaKippurim is instructive.  He notes that because 
they are days of Teshuva, fear and trepidation, not 
days of excessive celebration, it would be 
inappropriate to recite the Hallel.14  This is enhanced 
by his commentary on the Mishna Rosh HaShana 
where he states that these are days of prayer, 
submission before God, fear from Him and fleeing 
to Him (ניסה אליו).15  The combination of these two 
descriptions paints a picture of a subtle coexistence 
between trepidation and happiness, a delicate 
balance between love and fear, joy and gravity.  It is 
celebrating the opportunity and privilege to 
approach God, but ever mindful of the great chasm 
that exists between man and God.  As is described 
in the prayer following Aleinu on Rosh Hashana and 
Yom HaKippurim that “the people are approaching, 
rushing to the Holy ark in dread ( גשים מול ארון הקדש
 It is the paradox of running  ”.(באימה לשכך כעס וחימה
away towards God (ניסה אליו).  There is mindful joy, 
not frivolity or untethered celebration.  It is best 
summarized by Dovid HaMelech in Tehillim, “Serve 
Hashem with awe that you may rejoice when there 
is trepidation (וגילו ברעדה).”16 As Rabba explains, “in 
the place of rejoicing there needs to be trepidation” 
which sets the proper tone for how one approaches 
God in prayer.17  Prayer gives expression to the 
natural desire to draw close to God, but it always 
must be mitigated by the reality of the 
awesomeness of God.  The formulation of all 
blessings constantly reminds one of this graceful 
integration.  They begin with the close and personal 
second person ( האת ) and then suddenly switch to 
the more distant and reverent third person (יקוק). 
 
The involvement of the Leviim has a dual purpose.  
From one aspect, the presence of the Leviim simply 

והוי מתחמם כנגד אורן של חכמים והוי זהיר בגחלתן שלא תכוה שנשיכתן אבות ב,י  13
  נשיכת שועל ועקיצתן עקיצת עקרב ולחישתן לחישת שרף וכל דבריהם כגחלי אש 

אבל ראש השנה ויום הכפורים אין בהן הלל לפי שהן ימי הלכות מגילה וחנוכה ג,ו  14
  שמחה יתירהתשובה ויראה ופחד לא ימי 

לפי שאין קורין הלל לא בראש השנה ולא ביום הכפורים, לפי פירוש המשניות ר"ה ד,ז  15
שהם ימי תפלה והכנעה לפני ה' ויראה ממנו וניסה אליו ותשובה ותחנה ובקשת 

  מחילה, ואין ראוי במצבים כאלה לשמוח ולשיש
ילּו ִּבְרָעָדֽ  16 ִג֗ ְ֝ ה ו  ה (תהילים ב,יא)ִעְב֣דּו ֶאת־יְקָֹו֣ק ְּביְִרָא֑
מאי וגילו ברעדה? אמר רב אדא בר מתנא אמר רבה במקום גילה שם תהא ברכות ל:  17

  רעדה
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serves to enable the attitude discussed above by 
providing a physical buffer between the people and 
God.  In the desert, the Kohanim and Leviim 
encamped around the Mishkan and Moshe charges 
them with ensuring that no “stranger” 
inappropriately approaches the Mishkan.18   
Similarly, by King David, in his second attempt to 
transfer the Aron, they carried and surrounded the 
Ark of God.  They set the tone of the celebration and 
led the music.  On the other hand, there is another 
facet to the presence of the Leviim which is that they 
are dedicated to the service of God.19  On a regular 
basis, the nation as a whole is unable to maintain 
the level of sanctity, personal purity and state of 
mind that would allow them to approach God at will.  
It is not a punishment, but rather a reality of being 
human and living in the physical world.  As noted 
above, one can confuse the proximate presence of 
God as a sign that they are prepared for a more 
intimate exposure to God.  Unfortunately, that is not 
the case.  To deal with this shortcoming, God sets 
aside people (the Kohanim and Leviim)20 whose 
lives are dedicated to God.  They are freed from the 
burdens of livelihood so that they can devote their 
thoughts and their energies to drawing closer to 
God, serving Him and leading and facilitating the 
broader nation’s worship of God.  Aside from all that 
which has already been discussed, this might be 
one of the key elements to the successful hosting of 
God’s presence (or the Aron) amongst the people.  
Moshe makes this clear in his explanation of the 
entitlement of the Kohanim and Leviim to their 
portions of the tithes and the sacrifices.  It is also 
obvious that in the case of Dovid HaMelech that this 
is one of the pivotal changes that renders the 
second attempt to transport the Aron to Ir Dovid 
successful.  What is more striking is that it is also 
true for the houses of Oved Edom and Avinadav.  In 
Divrei Hayamim, Oved Edom and his son are 
counted among the Leviim, but unlike any of the 
other Leviim, they are charged with a dual role.   
They are both Sho’arim (gate-keepers) and 
musicians.21  It would suggest that they were 
uniquely qualified to house the Aron given their 
ability to protect the Ark as gate-keepers, but also 
approach it with the proper perspective and 
reverence as musicians of God.  While the blessings 
experienced by Oved Edom’s family are amazing, 
the Ark only resided with them for three months.  On 
the other hand, most remarkably, the Aron was 
                                                 

ׁש וְַאָּת֙ה  18 ְך ִּתְׂש֖אּו ֶאת־ֲעֹ֣ון ַהִּמְקָּד֑ יָ֙ך ִאָּת֔ יָך ּוֵבית־ָאִב֙ ה ּוָבֶנ֤ ן ַאָּת֗ ֹ֔ אֶמר יְקֹוָ֙ק ֶאֽל־ַאֲהר ֹ֤ ּוָבנֶ֣יָך וַּי
ְך ִּתְׂש֖אּו ֶאת־ יָך ִאָּת֔ ְך וְיִָּל֥וּו ָעֶל֖ ב ִאָּת֔ יָ֙ך ַהְקֵר֣ ֶבט ָאִב֙ י ֵׁש֤ ה ֵלוִ֜ ם ֶאת־ַאֶחיָ֩ך ַמֵּט֨ ֲעֹ֥ון ְּכֻהּנְַתֶכֽם: וְַג֣

ֶהל ָהֵעֻדֽת: ֹ֥ י א ְך ִלְפֵנ֖ ֶהל ַאְ֩ך  ִוֽיָׁשְר֑תּוָך וְַאָּת֙ה ּוָבֶנ֣יָך ִאָּת֔ ֹ֑ ֶרת ָּכל־ָהא ְׁשַמְרְּתָ֔ך ּוִמְׁשֶמ֖ ְמרּ֙ו ִמֽ וְָׁשֽ
ם ַּגם־ַאֶּתֽם: תּו ַגם־ֵה֖ בּו וְֹֽלא־יָֻמ֥ ַח֙ ֹ֣לא יְִקָר֔ ֶדׁש וְֶאל־ַהִּמְזֵּב֙ ֹ֤ י ַהּק ְמ֗רּו  ֶאל־ְּכֵל֨ יָך וְָׁשֽ וְנְִל֣וּו ָעֶל֔

ב ֲאֵליֶכֽם: ר ֹלא־יְִקַר֥ ֶהל וְָז֖ ֹ֑ ת ָהא ל ֲעבַֹד֣ ֹ֖ ד ְלכ ֶהל מֹוֵע֔ ֹ֣ ֶר֙ת א ֶרת  ֶאת־ִמְׁשֶמ֙ ת ִמְׁשֶמ֣ ם ֵא֚ ּוְׁשַמְרֶּת֗
 ֹ֔ ֶצף ַעל־ְּבֵנ֥י יְִׂשָרֵאֽל:ַהּק ַח וְֹֽלא־יְִהֶי֥ה ֛עֹוד ֶק֖ ֶרת ַהִּמְזֵּב֑ ת ִמְׁשֶמ֣   )ה-במדבר יח,א( ֶדׁש וְֵא֖

י ֶחְלְקָ֙ך וְנֲַחָל֣  19 ם ֲאִנ֤ ֶלק ֹלא־יְִהֶי֥ה ְלָ֖ך ְּבתֹוָכ֑ ל וְֵח֕ ן ְּבַאְרָצ֙ם ֹ֣לא ִתנְָח֔ ֹ֗ ק ֶאֽל־ַאֲהר ָ֜ אֶמר יְקֹו ֹ֨ ְתָ֔ך וַּי
ה  \\) במדבר יח,כ( י יְִׂשָרֵאֽל:ְּב֖תֹוְך ְּבנֵ֥  יקֹוָ֙ק ְּתרּוָמ֔ ימּו ַלֽ ר יִָר֤ ל ֲאֶׁש֨ ר ְּבֵנֽי־יְִׂשָרֵא֗ י ֶאת־ַמְעַׂש֣ ִּכ֞

ל ֹ֥לא יִנְֲח֖לּו נֲַחָלֽה: י יְִׂשָרֵא֔ ם ְּבתֹוְ֙ך ְּבֵנ֣ ְרִּתי ָלֶה֔ ה ַעל־ֵּכ֙ן ָאַמ֣ ם ְלנֲַחָל֑ ִּתי ַלְלוִִּי֖ ) וכד(שם יח, נַָת֥
ֶהל מֹוֵעֽד:וֲַאַכְלֶּת֤  \\ ֹ֥ ם ְּבא ַדְתֶכ֖ ֹֽ ֶלף ֲעב ם ֵח֥ ר הּו֙א ָלֶכ֔ ם ִּכֽי־ָׂשָכ֥ ם ּוֵבֽיְתֶכ֑  ם אֹתֹ֙ו ְּבָכל־ָמ֔קֹום ַאֶּת֖

י יְקָֹו֛ק  \\) לאיח, (שם ל ִאֵּׁש֧ ה ִעם־יְִׂשָרֵא֑ ֶלק וְנֲַחָל֖ י ֵח֥ ֶבט ֵלִו֛ ם ָּכל־ֵׁש֧ ים ַהְלוִּיִ֜ ְהיֶה ַלּכֲֹהנִ֨ ֹֽלא־יִ֠
יו יְקֹוָ֙ק ֣הּוא נֲַחלָ  ֽלּון:וְנֲַחָל֖תֹו יֹאכֵ  ֶרב ֶאָח֑ ה ֹלא־ִיְֽהיֶה־ּ֖לֹו ְּבֶק֣ ר ִּדֶּבר־ֽלֹו:וְנֲַחָל֥ ה יְִהיֶ֩ה  ֔תֹו ַּכֲאֶׁש֖ וְֶז֡

ַע וְַהְּלָחיַ֖  ֹ֥ ן ַהְּזר ה וְנַָת֙ן ַלּכֵֹה֔ ַבח ִאם־ׁ֣שֹור ִאם־ֶׂש֑ י ַהֶּז֖ ת זְֹבֵח֥ ם ֵמֵא֛ ת ָהָע֗ ים ֵמֵא֥ ט ַהּכֲֹהנִ֜ יִם ִמְׁשַּפ֨

hosted by Avinadav (not a Levi) for twenty years 
without incident.  This phenomenon can be 
explained by a small note in the verse in Shmuel, 
when the Ark is first brought to their residence, 
where it says, “and Elazar his son, he dedicated to 
guarding (and caring for) the Ark of God.”22  Having 
a Levi-like individual responsible for the Aron was 
the secret to their successful housing of the 
presence of God in the Aron.  The favorable 
outcome was also likely influenced by the unusual 
character of Elazar.  When Dovid HaMelech comes 
to transport the Aron from the house of Avinadav to 
Ir Dovid, two sons of Avinadav are front and center 
leading the wagon with the Ark.  In front was Achyo 
and in back was Uza.23  For twenty years, Elazar 
faithfully dedicated his life to serving God, but when 
it came time to take credit and be in the spotlight, he 
was nowhere to be found.  His two brothers sought 
the fame and glory of his dedication by leading the 
processional, despite the fact that he was the only 
one qualified to accompany the Ark.  This also might 
enhance Chazal’s understanding as to why God 
struck down Uza when he went to grab a hold of the 
Aron to steady it.  He was completely unqualified 
and unprepared to be in that position both from a 
paucity of knowledge as well as a lack of previous 
dedication to the Aron. He usurped his brother 
Elazar’s place without the commensurate 
commitment. 
 
In previous generations, fear and awe were at the 
forefront of worshipping God and love and 
excitement were in the shadows.  The pendulum 
has now swung in the opposite direction and today 
Yirat Hashem has taken a back seat to Ahavat 
Hashem, good feelings, song and dance.  This 
week’s Parsha reminds us that there is a very fine 
balance that must be maintained in order to serve 
God properly.  Despite a person’s predisposition, to 
be a true Oved Hashem, one must reach a careful 
equilibrium between love and reverence, 
excitement and fear, commitment and emotion.  In 
addition, in a world obsessed with self-promotion 
and entitlement, Aminadav’s son Elazar reminds us 
that true success speaks for itself.  Transcendental 
and everlasting riches are measured by 
commitment and dedication to God and to that 
which is right and not gauged by one’s popularity or 
time in the limelight.  

Shabbat Shalom

ז צֹאנְָ֖ך ִּתֶּתן־ּֽלֹו: וְַהֵּקָבֽה: ית ֵּג֥ ָך וְֵראִׁש֛ ירְֹׁשָ֣ך וְיְִצָהֶר֗ ית ְּדָגֽנְָ֜ך ִּתֽ ר יְקֹוָ֥  ֵראִׁש֨ י ֗בֹו ָּבַח֛ יָך ִּכ֣ ק ֱאֹלֶה֖
יָך יו ָּכל־ַהּיִָמֽים: ִמָּכל־ְׁשָבֶט֑ ת ְּבֵׁשם־יְקָֹו֛ק ֥הּוא ּוָבָנ֖ ד ְלָׁשֵר֧ ֹ֨   )ה-דברים יח,א( ַלֲעמ

  שהיום הרבנים ותלמידי חכמים עמדו במקומםאפשר  20
ב ּוְבנָ  21 י ֱאִליָא֡ ל׀ וְֻעּנִ֡ יָר֡מֹות וִיִחיֵא֣ ל ּוְׁשִמֽ ן וְַיֲֽעִזיֵא֡ הּו ֵּב֡ ם ַהִּמְׁשִנ֑ים ְזַכְריָ֡ ם ֲאֵחיֶה֣ הּו וְִעָּמֶה֖ יָ֡

הּו  ָ֨ הּו ּוִמְקנֵי יְפֵל֜ הּו ּוַמִּתְתיָהּ֩ו וֱֶאִל֨ ֲעֵׂשיָ֡ ֽ ּוַמֽ ם ִו ֹ֛ ד ֱאד ל ַהּׁשֲֹעִרֽיםוְעֵֹב֥  \\) חדה"א טו,י( :יִעיֵא֖
הּ֙ו  ָ֙ הּו ּוִמְקנֵי יְפֵל֗ הּו וֱֶאִלֽ ל וֲַעַזְזָי֑הּו ְּבִכּנֹ֥רֹותּוַמִּתְתָי֣ ם ִוֽיִעיֵא֖ ֹ֔ ד ֱאד ית ְלנֵַּצַֽח: וְעֵֹב֣  ַעל־ַהְּׁשִמיִנ֖

י  \\ )כא(שם טו, ל וֲַעָמַׂש֡ ט ּונְַתנְֵא֡ הּו וְיֹֽוָׁשָפ֡ ָ֡ ים ַמְחְצִרי֙ם ּוְׁשַבנְי ֲהנִ֔ ֹ֣ ֶז֙ר ַהּכ הּו ֶוֱֽאִליֶע֙ ּ֠וְזַכְריָהּו ּוְבנָָי֤
י ֲא֣רֹון ָהֱֽאֹל ְצ֔רֹות ִלְפֵנ֖ ֹ֣ ים ָלָאֽרֹוןים ִק֑ ַּבֲחצ ה ׁשֲֹעִר֖ ד ֱאדֹ֙ם ִוֽיִחָּי֔   )כד(שם טו, :וְעֵֹב֤

ק   22 ָ֔ ים ַוּֽיֲַעלּ֙ו ֶאת־ֲא֣רֹון יְקֹו י׀ ִקְרַי֣ת יְָעִר֗ אּו ַאנְֵׁש֣ ֹ֜ הוַּיָב ב ַּבִּגְבָע֑ ית ֲאִבינָָד֖ אּו אֹ֔תֹו ֶאל־ֵּב֥ וְֶאת־ וַּיִָב֣
ר ֶאת־ֲא֥רֹון יְקָֹוֽק ֹ֖   )שמואל א ז,א: (ֶאְלָעָז֤ר ְּבנֹ֙ו ִקְּדׁ֔שּו ִלְׁשמ

בּו ֶאת־ֲא֤רֹון ָהֱֽאֹל 23 ה קִ וַּיְַרִּכ֜ ר ַּבִּגְבָע֑ ב ֲאֶׁש֣ ית ֲאִבינָָד֖ הּו ִמֵּב֥ ה וַּיִָּׂשֻא֔ ה ֲחָדָׁש֔ וְֻעָּז֣א י֙ם ֶאל־ֲעָגָל֣
ה ֲחָדָׁשֽה ב נֲֹהִג֖ים ֶאת־ָהֲעָגָל֥ יָנָד֔ יבּו ֶאת־ֲא֤רֹון  \\) שמואל ב ו,ג( :וְַאְח֗יֹו ְּבֵנ֙י ֲאִב֣ וַּיְַרִּכ֜

ב קִ ָהֱאֹל ית ֲאִבינָָד֑ ה ִמֵּב֖ ה ֲחָדָׁש֔   )דה"א יג,ז( :וְֻעָּז֣א וְַאְח֔יֹו נֲֹהִג֖ים ָּבֲעָגָלֽהי֙ם ַעל־ֲעָגָל֣


