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Weitzman further noted that Pharaoh 
chose to continue the psychological 
plague after G-d had ended it: 

The darkness ends after three days, 
but Pharaoh never finds a way be-
yond his own mistrust. Following the 
plague, he summons Moses to tell 
him that he never wants to see him 
again, to which Moses responds, 
“You speak correctly. I will not see 
your face again” (Exodus 10:28). To 
me, it is not a coincidence that Phar-
aoh’s language echoes the language 
of not seeing used in the description 
of the ninth plague—the verbal link 
between the experience of the dark-
ness and Pharaoh’s language after 
the plague suggests that the dark-
ness had not ended for him: he 
would continue to live in a world 
where he was unable to see his fel-
lows. 

 

However, it is not fully true that Phar-
aoh would not see Moshe again; Phar-
aoh would indeed appear to Moshe to 
allow and demand the Jews leave. 
(Shemot 12:31) As Rabbi Dovid Tzvi 

Hoffman notes, this did not contradict 
Moshe’s affirmation of Pharaoh’s claim 
that he would not see Moshe again, as 
that only forbade Moshe from appearing 
before Pharaoh. Perhaps insisting “I will 
only see you on my own terms”, remov-
ing agency from the other, continues 
the distrust, marring further interac-

tions and thus failing to heal the isola-
tion.  

 

Rabbi Chizkiyah ben Manoach, in his 
Chizkuni commentary to the Torah, ex-

pressed a similar idea in relation to a 
later verse about the Jews seeing the 
Egyptians. “But Moses said to the peo-
ple, “Have no fear! Stand by, and wit-

ness the deliverance which the Lord will 
work for you today; for the Egyptians 
whom you see today you will never see 
again.” (Shemot 14:13) In that case as 
well, while the Jews would see the 
Egyptians, attention is drawn to the fact 
that the context would be different and 
thus something would be lacking in that 

future interaction.  

 

What these comments highlight is that 
the ability to see each other again does 
not ensure that we will be able to re-
build relationships. We can be with oth-
ers but keep emotional distance. We can 
choose to see others but make it as if 

they are not there, or choose to think of 
them as “other.” As with Pharaoh, we 
can issue self-fulfilling prophecies. 
Moshe’s confirmation of Pharaoh’s dec-
laration reminds us that no one will 
stop us from making that mistake.  

 

We are still in the middle of this plague, 
but the wave will pass and life will re-

turn to normal. The challenge will be for 
us to choose to emerge from it. When 
our health no longer requires distance, 
we should ensure that we do not adopt 
it willingly.  
 

jziring@torontotorah.com 

“Darkness” does not do justice to the 
severity of the ninth plague. As the 
Torah notes, besides for limiting peo-
ple’s vision, either entirely (most com-

mentaries) or almost so (Rabbi Yosef 
ibn Kaspi), the darkness prevented 
movement and social interaction: 
“People could not see one another, and 
for three days no one could get up 
from where he was…” (Shemot 10:23, 
JPS) Elsewhere (Seder Companion 
5776), I argued that this forced soli-

tude was intended to compel the Egyp-
tians to be alone with their thoughts, 
to deeply think about their treatment 
of the Jews, without being able to jus-
tify their actions by looking at others 
and finding comfort in the mob.  

 

However, another angle deserves at-

tention. As Covid-19 entered our lives, 
and social distancing and isolation 
became the norm, many, like Professor 
Steven Weitzman of the University of 
Pennsylvania, drew on our experiences 
to contend that the anguish that can 
come from isolation was a measure-for
-measure punishment for the Egyp-

tians.  

 

The enslavement of the Jews began 
because Pharaoh encouraged fear of 
the other, pointing to the quick procre-
ation of the Jews and the possibility 
that they would join Egypt’s enemies 
in battle. Weitzman argued that, “The 
ninth plague literalizes this mistrust 

and turns it against the Egyptians, 
creating an atmosphere of self-
isolation where it was impossible to 
see beyond oneself.” 

http://tiny.cc/torontotorah
https://www.yutorah.org/lectures/lecture.cfm/855470/beit-midrash-zichron-dov/seder-companion-5776/
https://www.yutorah.org/lectures/lecture.cfm/855470/beit-midrash-zichron-dov/seder-companion-5776/
https://katz.sas.upenn.edu/resources/blog/ninth-plague
https://katz.sas.upenn.edu/resources/blog/ninth-plague
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Summary 
At the end of the previous chapter, the 
seven-year old Yoash (a.k.a. Yehoash), 

last survivor of the Davidic line, suc-
ceeded the murderous Queen Ataliah. 
Tranquility fell over the land. (12:1) 
 
Yoash reigned for forty years. Our chap-
ter describes him as the righteous stu-
dent of Yehoyada, the kohen gadol who 
had saved his life. The only deficiency 
recorded is that the nation sacrificed to 

Hashem upon private altars, rather 
than in the Beit haMikdash. (12:2-4) 
 
King Yoash sought to improve the sta-
tus of the Beit haMikdash by collecting 
mandatory half-shekel contributions 
and voluntary additional donations for 
renovation of the structure. [This is the 

Haftorah of Parshat Shekalim.] (12:5-6 
as explained by Rashi)  
 
Unfortunately, Yoash eventually discov-
ered that the collection had broken 
down. The kohanim were keeping the 
funds, pending collection of sufficient 
amounts to use for renovations – but 

that larger sum never came. Yoash re-
buked the kohanim, and required that 
the partial funds be kept safely in es-
crow. Once sufficient funds were col-
lected, the money was disbursed for the 
building. (12:7-13) 

The text adds several notes: The mon-
ey was not to be used for the vessels of 
the Beit haMikdash. The agents in 
charge of spending the funds were 

trusted, and no accounting was re-
quired. And money committed for sac-
rifices did not enter this collection. 
(12:14-17) 
 
King Chazael of Aram then invaded 
Judea, and threatened Jerusalem. 
Shockingly, Yoash undid his own hard 

work, turning over the Temple treasury 
to Chazael to bribe him to abandon 
Jerusalem. Yoash was then killed in a 
conspiracy of his own servants; his 
son Amatziah became the next king. 
(12:18-22) 
 
Insight 

Yoash’s turnaround is shocking; how 
did he go from national leader and 
righteous defender of the Beit haMik-
dash to betrayer of the nation and the 
Beit haMikdash? Divrei haYamim II 
24:15-25 fills in the missing infor-
mation: the righteousness of Yoash 
was a function of his relationship with 

his protector and mentor, Yehoyada. 
Once Yehoyada died – at the remarka-
ble age of 130 – Yoash was drawn in 
by the praises of sycophants, and he 
allowed idolatry to thrive and the Beit 
haMikdash to senesce. Yehoyada’s 

own son, Zecharyah, rebuked the na-
tion with prophetic messages, but the 
people stoned him, and Yoash executed 
him. Hashem then sent Aram to plun-

der Judea as punishment for their 
wrongdoing, and Yoash responded as 
recorded above. 
 
Against the backdrop of King Yoash’s 
failure, as well as that of the kohanim 
who collected the funds, we should ask: 
why does the Talmud rule that tzed-

akah collectors need not deliver a pub-
lic accounting? Indeed, the Talmud 
(Bava Batra 9a) quotes the example of 
the tzedakah distributors cited above, 
ignoring the failures of the rest of the 
chapter! 
 
One answer emerges from the Shulchan 

Aruch, in which Rabbi Moshe Isserles 
qualifies the Talmud’s trusting ap-
proach. Rabbi Isserles writes that tzed-
akah collectors are exempt from report-
ing only after demonstrating that they 
are trustworthy, and he also contends 
that they should provide an accounting 
even when it is not required. (Rama 

Yoreh Deah 257:2, citing earlier author-
ities) Even when the law trusts, public 
officials would do well to exceed those 
requirements.  
 

torczyner@torontotorah.com 

It Happened in Israel: Queen Helene the Nazir Rabbi Jared Anstandig 

Journey Through Tanach: Melachim II, Chapter 12 Rabbi Mordechai Torczyner 

seven years of nazir, as ritual impurity negates the tally of a 
nazir. And she was found to be a nazir for twenty-one 
years. (Mishnah Nazir 3:6, William Davidson Edition with 

emendations) 
 
Insight 
The length of Queen Helene’s nazir term was the result of a 
confluence of two disagreements working against her. First, 
while Beit Hillel and Beit Shammai both agreed that the 
land outside of Israel is impure, only Beit Hillel required 
that the entire nazir term be repeated in full. Second, as 

recorded in a different mishnah (Nazir 3:3), Rabbi Eliezer 
argued against this mishnah, saying that if one becomes 
impure on the final day of one’s nazir term, one need only 
repeat one week as a nazir, not the entire term, but she was 
required to observe the entire term. 
 
Neither the mishnah nor the gemara report any dialogue 
between Helene and the Sages as she learned that her first 

count of seven years, and then her second count of seven 
years, were invalid. How tempting it must have been, for the 
rabbis and for Queen Helene, to simply rely on one of the 
minority opinions and prevent Helene from having to redo 
her lengthy nazir term. One can only be impressed and in-
spired by their resilience and commitment to the Torah. 
 
For more on Queen Helene, see this article.  

 
janstandig@torontotorah.com 

The Torah sets a baseline of what we do to show our devotion 
to G-d. Still, the Torah adds the mitzvah of the nazir. A nazir 
is someone who, as act of devotion to G-d, commits for a 
specified duration to avoid eating grape products, cutting 

his/her hair and coming in contact with a dead body. 
(Bamidbar 6) One of the most well-known nezirim (plural of 
nazir) was Shimshon, who was a nazir for his entire life. [See 
Shoftim 13, as well as Mishneh Torah Hilchot Nezirut Chap-
ter 3.] A lesser-known nazir was Queen Helene of Adiabene, 
who converted to Judaism. [Adiabene corresponds to contem-
porary southeast Turkey.] A mishnah describes her experi-
ence as a nazir: 

 
One who vowed many days of nazir while outside Eretz Yis-
rael, and completed his nazir, and afterward came to Er-
etz Yisrael, in order to bring the offerings at the end of his 
nazir, Beit Shammai say: He must be a nazir for thirty 
days, since the period of nazir took place outside of Eretz 
Yisrael, which is deemed ritually impure by the rabbis and 

Beit Hillel say: He is a nazir from the beginning, that is, 
he must observe his entire nazir again.  
 
An incident occurred with regard to Queen Helene, whose 
son had gone to war, and she said: If my son will return 
from war safely, I will be a nazir for seven years. And her 
son returned safely from the war, and she was a naz-
ir for seven years. And at the end of seven years, she as-

cended to Eretz Yisrael, and Beit Hillel instructed her 
that she should be a nazir for an additional seven years. 
And at the end of those seven years she became ritually 
impure, and was therefore required to observe yet another 

https://jwa.org/encyclopedia/article/helene-queen-of-adiabene
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Torah and Translation 

The Meaning of Moshe’s Hands 

Rabbi Menachem Twersky, Meor Einayim 1 

Translated by Rabbi Steven Gotlib 

Biography 
 

Rabbi Menachem 

Twersky 
 

Rabbi David Ely Grundland 

Rabbi Menachem Nachum Twersky was 
born circa 1730, in Ukraine. Orphaned 
as a child, he was raised by his uncle 
Rabbi Nachum. He was sent to learn 

Torah in Lithuanian yeshivot. Following 
his marriage, Rabbi Twersky continued 
to learn, while earning a living as a 
teacher. 
 
Rabbi Twersky was influenced by the 
teachings of Rabbi Yitzchak Luria, the 
Ari z”l. As the newly founded Chassidic 

movement began to spread, he travelled 
to Medzhibuzh to learn under Rabbi Yis-
rael ben Eliezer, the Baal Shem Tov. 
 
Following the death of the Ba’al Shem 
Tov, Rabbi Menachem Nachum became a 
disciple of Rabbi Dov Ber, the Maggid of 
Mezritch. It was under the Maggid’s 

guidance that he was accepted as a Mag-
gid in Chernobyl, where he founded the 
Chernobyler Chassidic dynasty. As a 
Maggid, Rabbi Menachem Nachum lived 
in poverty and travelled from place to 
place, preaching and spreading Chassid-
ic teachings.  
 

As he wandered, Rabbi Twersky engaged 
in various pious activities, including ran-
soming captives. One story describes 
how he ransomed Jewish tax farmers 
who were imprisoned for failing to pay 
rent to their landowners in a timely man-
ner. It is also related that he faced public 

scorn from mitnagdim – those who op-
posed the emerging Chassidic communi-
ty. 
 
Rabbi Twersky is considered one of the 
earliest expositors of Chassidic thought, 
through his primary work Me’or Einayim, 

a collection of teachings on the weekly 
Torah portion, and another work, 
Yismach, which includes various exposi-
tions based on the Talmud. Throughout 
his works, Rabbi Twersky stresses the 
importance of developing a proper moral 
character, constantly working on purify-
ing ourselves in service of Hashem. Both 

of these texts, printed posthumously in 
1798, are replete with quotations from 
his teachers. These texts are said to be 
compilations of what he had learned, 
without including any innovations him-
self. As such, Rabbi Menachem Na-
chum’s works are considered to be 
among the most authentic and authori-

tative in conveying the original teachings 
of Chassidut. 
 

dgrundland@torontotorah.com 

 

“Then, whenever Moses held up his hand, 
Israel prevailed…” (Shemot 17:11). The 
Talmud in Rosh Hashanah states, “Did 
the hands of Moses make or break war? 

Rather, at the time when Israel turned 
their eyes upward [to Heaven they pre-
vailed].” But the question still appears to 
remain in its place… if everything de-
pends on if Israel looks upward, why is it 
mentioned in the verse in Moshe’s name? 
… 
 

In truth, we know that the core essence of 
a person’s worship of his Creator lies in 
the intellect. For it is through knowing, 
understanding, and insight of the Creator 
that he will serve Him. As it says 
(Chronicles 1 25:9), “Know the G-d of 
your father and serve Him.” Intellect can 
be divided into love and awe, that by fully 

knowing Hashem, may He be blessed, he 
loves Him and is in awe of Him, hearing 
His voice and guarding His command-
ments.  
 
And behold, love and awe are called 
hands, and the arms of the world. And it 
is well known that our teacher Moses is 

[representative of] the intellect of all of 
Israel. And this is [the meaning of] “Then, 
whenever Moses held up his hands…” 
This is the intellect of all of Israel. 
Through that intellect he raises his 
hands, which are love and awe and are 
called the “arms of the world”. And it is 
because of this that Israel looked up-

wards. Their intellect, along with the at-
tributes of love and awe, are elevated. 
That is why Israel triumphed [when 
Moshe raised his hands]. And the oppo-
site when Moses “put down [his hands], 
etc.” And so we find that Israel’s looking 
upward or downward is the essence of the 
concept of Moses raising his hands or 

lowering them, as explained.  
 

בגמרא ‘”  והיה כאשר ירים משה ידו וגו ” 
וכי ידיו של משה עושות ” דראש השנה  

מלחמה או שוברות מלחמה? אלא בזמן 
וכו׳  ן כלפי מעלה  “ שישראל מסתכלי

ה  מ ו ק מ ב א  י ש ו ק ה י  ת כ א ה  ר ו א כ ל ו
כיון שהכל תלוי בישראל אם …  עומדת 

מסתכלין כלפי מעלה ולמה הוזכר בפסוק 
 … על שם משה?

 
 
 

אמנם כן נודע באמת שהיות עיקר עבודות 
האדם ליוצרו הוא בדעת, שעל ידי שידע 
ויבין וישכיל את הבורא באמת יעבדנו כמו 

דע ” שאמר הכתוב )דברי הימים א כח:ט(  
והדעת מתחלק “  את אלקי אביך ועבדהו, 

לאהבה ויראה, שבידיעתו ידיעה שלימה 
יתברך הוא אוהב אותו וירא מפניו ‘  את ד 

 לשמוע בקולו ולשמור מצוותיו.
 
 
 
 
 

“ ידים ” והנה אהבה ויראה הם הנקרא  
וזה ידוע ומפורסם שמשה “ זרועות עולם.“ו 

ה היה הדעת של כל ישראל, וזהו “ רבינו ע 
שהוא הדעת של כל ‘”  כאשר ירים משה גו ” 

ישראל, שעל ידי הדעת מרים ידו שהם 
זרועות ” אהבה ויראה כאמור שהם נקרא  

ואז על ידי זה מסתכלין ישראל “  עולם, 
כלפי מעלה כיון שהדעת שלהם עם בחינת 
אהבה ויראה נתרומם, ולכן גבר ישראל. 

ואם כן ‘.“  וכאשר יניח וגו ” וכן להיפך  
נמצא שההסתכלות של ישראל כלפי מעלה 
או למטה הוא עצם בחינת הרמת ידי משה 

  או הנחתם כמבואר:
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COME LEARN WITH US! 

9:30 AM R’ Jared Anstandig Mount Grizim, Mount Eval Mountains, Blessings & Curses 

10:00 AM R’ Steven Gotlib Jordan River Out of Egypt, Into Israel 

10:30 AM R’ M Torczyner Yericho Israel Rebranded 

11:00 AM R’ Yehuda Mann Yam haMelach When was the Dead Sea Born? 

11:30 AM R’ Chaim Metzger Shechem Shouldering the Fate of a Nation 

BREAK    

1:00 PM R’ M Torczyner Valley of Yehoshaphat Home of Judgment Day 

1:30 PM R’ Moshe Yeres The Cave of Machpelah Who is Buried in the Cave of Machpelah? 

2:00 PM Idan Rakovsky Gilgal Saul: A King or a Satire? 

2:30 PM Miriam Bessin Sdom The City That Burned 

3:00 PM R’ Hillel Horovitz Shilo The Destruction You Never Heard Of 

3:30 PM R’ Seth Grauer Mount of Olives Past, Present and Future 

Click Underlined Lines to Open Zooms. Clickable links also at www.torontotorah.com/letslearn 

All times ET. Classes are free & open to all, unless otherwise noted. 

All in-person indoor classes require vaccination and other protective measures 

Monday-Thursday 

10:00 AM - Noon: Adult Seder Boker with Rabbi Moshe Yeres on ZOOM at http://tiny.cc/sederboker (men) 
Monday/Wednesday: Talmud Succah, Orot haTeshuvah of Rav Kook 
Tuesday/Thursday: Parshah, Tanach: Sefer Melachim 

Shabbat January 7-8 

After 8:00 AM shacharit R’ Yehuda Mann, Halachah from the Parshah, Clanton Park  

After minchah R’ Mordechai Torczyner, Gemara Ketuvot, BAYT: Simcha Suite (men)  

After minchah Idan Rakovsky, Parshah, Shaarei Tefillah  

Sunday January 9 

9:00 AM R’ Zev Spitz & R’ Yehuda Mann, Semichat Chaver Program, Clanton Park (men) 

9:15 AM Idan Rakovsky, Postmodernist Jewish Thought, Yeshivat Or Chaim (university) not this week 

10 AM R’ Aaron Greenberg, Talmud Eruvin, YOC or ZOOM - on break until January 16 

Monday January 10 

New Episode: Parshat Beshalach! 

Our Parshah Podcast! Apple Podcasts http://tiny.cc/apodcast, Spotify http://tiny.cc/spodcast 

Nusbaum Family Medical Ethics and Halacha Program 

End of Life Care: Practical Decision-Making 
7:30 PM to 9:00 PM Monday January 10 

Rabbi Mordechai Torczyner, ZOOM at http://tiny.cc/mtethics 

Register at https://torontotorah.com/cme 

Free of charge, CME accredited, Laypeople welcome 

8:30 PM R’ Moshe Yeres, Talmud Shabbat (Chap. 15), ZOOM: http://tiny.cc/talmud  

8:30 PM R’ Yehuda Mann, Divorce in Modern Israel, Shomrai Shabbos: Main Shul (men) 

Tuesday January 11 

1:30 PM R’ Mordechai Torczyner, King Solomon’s Arc (Melachim I 3), ZOOM: http://tiny.cc/weeklymt 

7:30 PM R’ Mordechai Torczyner, Shemuel (Chap. 10), ZOOM: http://tiny.cc/weeklymt (men) 

Wednesday January 12 

6:15 AM R’ Jared Anstandig, Talmud: Beitzah, Shaarei Shomayim and ZOOM: http://tiny.cc/beitza 

10:00 AM R’ Mordechai Torczyner, Chanah: Prophet & Fighter, #1 of 3 ZOOM: http://tiny.cc/weeklymt  
Fee: $30 (or whatever you can pay), register at https://torontotorah.com/wednesdays 

7:00 PM Idan Rakovsky, Basic Introduction to Halachah, at Shaarei Tefillah not this week 

8:30 PM R’ Yehuda Mann, Contemporary Halachah Chabura, Clanton Park  

Thursday January 13 

8:30 AM R’ Chaim Metzger, Trei Asar, Yeshivat Or Chaim or ZOOM: http://tiny.cc/trei (university) 

1:30 PM R’ Mordechai Torczyner, Shemuel (Chap. 23), ZOOM: http://tiny.cc/weeklymt (women)  

8:00 PM R’ Yehuda Mann, Beitzah, at BAYT (Gruda BM), email ymann@torontotorah.com for ZOOM options (men) 

8:00 PM R’ Jared Anstandig, Gemara Bava Batra, ZOOM: http://tiny.cc/torontowbm (university women) 

Friday January 14 

8:30 AM R’ Jared Anstandig, Parshah, Yeshivat Or Chaim (university) 

10:30 AM R’ Jared Anstandig, R’ Mordechai Torczyner, R’ Yehuda Mann, Bava Batra Perek 2 advanced 
In-person at Yeshivat Or Chaim, on Zoom at http://tiny.cc/frishiur 

COMING UP! 
10 AM to 11:20 AM Sunday January 23 

Midreshet Yom Rishon for Women! 

with Rabbi Jared and Sarit Anstandig 

https://torontotorah.com/letslearn
http://tiny.cc/sederboker
http://tiny.cc/apodcast
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https://torontotorah.com/cme
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