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BEDIKAT CHAMETZ - Rabbi Mordechai Djavaheri
The joke goes that Jewish women think the afternoon before Sukkot is the best time to
start cleaning for Pesach, and Jewish men think it’s just about time to put up the
Sukkah. That’s very funny and pretty true, but honestly, if that’s the case, when do the
men begin cleaning for chametz? Well, they follow what it says in Shulchan Aruch
(Rama OC 433:11): ““ – ”כל אדם צריך לכבד חדריו קודם הבדיקהEveryone must clean his
home prior to Bedikat Chametz.” Presumably, this Halacha was written for the men of
the household!
One wonders, though, why do we need to be told to start cleaning before Bedikat
Chametz? Isn’t that the point of the bedikah itself – to locate and eliminate any chametz
in our homes? True, we all start much earlier, but one would think that’s just an intuitive
byproduct of the – Baruch Hashem – overabundance of food in our homes that it would
be physically impossible to begin preparing the night before Pesach. What then, can we
glean from this seemingly superfluous or intuitive instruction?
I’ll leave the dry, nitty gritty Halachic answers to the reader to investigate (see Kaf
HaChaim ad loc.) and focus on a Chassidic thought instead. The Kozhnitzer Maggid
writes that the pre-bedikah cleaning is a hint to all of us to make sure we prepare
appropriately for the mitzvah. If we jump into the mitzvah without proper planning and
focus, we will only do a cursory job and fail to find the chametz. Bedikat Chametz is
supposed to be about us finding and obliterating the chametz – the haughtiness or other
bad character traits – in ourselves. If we don’t, then we’ll give ourselves a quick checkup
and say “Looking good! No bad Middot here!” If that’s the outcome, then we know we
have failed to perform the mitzvah and fulfill its underlying purpose in the context of our
personal service of Hashem.
We need to get ready to search in the crevices of our own homes and character but not
other people’s. The Mishnah says we don’t have to search in places where we don’t
take Chametz, and we should take that as a message not to go hunting in other
people’s homes for Chametz that isn’t ours. The Torah tells us “Lo Yera’eh Lecha
Chametz” – “Chametz should not be seen to you [in your home].” It’s very easy to see
other people’s Chametz, but Hashem doesn’t care about that. He wants us to stop
running after our own activities or scrutinizing others and pay attention to how badly we
need to clean ourselves up.
The goal of Bedikat Chametz is to search and destroy the stains the Yetzer Hara has
left on our neshamot so we can sit at the Seder with a clean slate and praise Hashem
for taking us out of Mitzrayim. It’s a midyear opportunity to do Teshuvah. The earlier we
get started, the better.
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(Adapted from Tiferes LeMoshe vol. 2 page 288, by Rav Yirmiyahu Katz who built the
Mikveh in Shaare Rachamim)
The night before the first night of Pesach (the eve of the 14th of Nissan) we perform
Bedikat Chametz which is usually done immediately after sunset and as soon as the
stars appear.
Bedikah means to inspect, and on this night the home is inspected thoroughly to make
certain that no chametz exists in it.
It is customary to use a candle or a lamp to look around the house and check every
corner, and in case any chametz is found, it is placed in a closed container to be burnt
the following morning which is the day before Pesach. The food needed for
consumption on the morning before Pesach is also placed in a closed container.
Since it is possible that no chametz is ever found, it is customary among some to place
some chametz, for instance, 10 pieces, intentionally at a certain location (so that they
are found and thus the brachah is not said in vain). In our custom, it is not necessary
that chametz is found.
Before beginning Bedikat Chametz the following phrases may be said:
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THE MORNING BEFORE PESACH
On the day before Pesach, chametz can be eaten until four hours after sunrise
and all chametz must be removed and burnt up to five hours after sunrise.
After the Chametz is burnt the following sentence is repeated three times:
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FAST OF THE FIRST-BORN
Every firstborn male either from the father or the mother is obligated to fast on
the day before Pesach. Even when women have aborted their first baby, and
another child is born after that, this child is also obligated to fast as a first-born.
Some believe that even the first-born females should fast, but according to our
custom, only the first-born males fast.
In case the first night of Pesach is on a Friday night, the fast is done on Friday,
but if the first night of Pesach is on Saturday night, then the fast is moved to the
Thursday before Pesach.
In case the firstborn is a small boy, the father fasts on his behalf, and according
to some beliefs, if the father is himself a first-born, then the mother will have to
fast unless she is pregnant or has recently given birth which makes her exempt
from fasting.
If on the day of the Fast of the First-Born there is a Brit Milah, a wedding, a
Pidyon Haben or a Siyum Masechet ceremony, and the first-born is present at
that ceremony, he can end his fast. Even mothers who fast for their first-born
child and are present at these ceremonies can end their fast.
Usually, the rabbi of the community arranges for a Siyum Masechet (signifying
the end of the reading of a section of Gemara) so that the first-born can end his
fast by participating in that ceremony, and thus not feel weak at the time of the
seder.
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INTRO TO THE HAGGADAH
Have you ever wondered why Pesach has more than one name - Chag Ha’pesach, and
Chag hamatzot? Why is Pesach specifically called Chag Hamatzot? Aren’t there other
mitzvot of Pesach that we fulfill? Why can't it just be called Chag Ha’pesach?
Additionally, have you ever asked yourself why matzah is called poor man’s bread,
lechem oni? Aren’t we encouraged to act and feel like kings and people of royalty during
the night of Pesach?
Rav Ovadiah Yosef zt”l offered an answer to these questions in his monumental work,
Chazon Ovadiah, through quoting the following mashal:
There was once a very wise shepherd who worked humbly alone on his field. He was
also very talented in playing the flute. One day, the king of the city came across this
shepherd. The king was taken aback and extremely enjoyed the beautiful sounds and
songs the shepherd was peacefully playing. After recognizing the amount of wisdom
this shepherd honed, he brought the shepherd to work in the king’s palace.
The shepherd was first brought to work in one of the lower-ranking occupations. Soon
enough, however, using his wisdom and high mental capability, the shepherd turned into
the king’s treasurer and sat right under the king. The rest of the king’s servants became
jealous and envious of this bright fellow, and they sought a plan to get the new treasurer
accused of treason to get him killed.
The servants came to the king and claimed lies and false accusations against the new
treasurer. They told the king that the treasurer had been stealing money and valuables
from the kingdom. The king was astonished and could not believe his servants. He kept
on doubting his servants' claims until one day he decided to open a case against the
treasurer.
The next day, the king with his servants in tow knocked on the former shepherd’s house.
The treasurer opened the door and was shocked to see the king at his front doorstep.
He warmly invited him in while politely asking the reason for the king’s arrival. "We have
been informed that there have been several acts of stealing within the kingdom,
specifically within the treasury department," said the king. "We, therefore, need to
search your personal quarters at once." The treasurer was astonished to hear such
claims against him. He had never stolen a penny in his life! The king along with his
servants began their diligent search of the household, only to find nothing out of the
ordinary. While packing up to leave, one of the servants spotted a secret door leading to
a room. "We forgot one room!" exclaimed the servant. While the team was approaching
the room, the treasurer became frightened and went down on his knees and started
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begging at the king's feet. "Please, please, do not go into that room!" yelled the
treasurer. "I will do anything for you not to enter, please for my own sake, do not enter!"
The king was very suspicious of his treasurer, and at this point the king demanded
entrance into this room. Without entrance, the king threatened to take his life. The
treasurer began to cry while allowing them entry. He opened the door ever so slowly
and, low and behold, there it was. Sitting in the middle of the room was... a staff and an
instrument, the flute. "What is this?" the king asked in a state of confusion. “Why is this
so special for you to hide it so carefully?”
The shepherd began to explain the story behind this unique setting. He explained that
every single day since he entered the royal palace, after work he would go back home,
enter this room, dress up as a shepherd and begin playing his flute. Why, may you ask?
Because the shepherd wanted to always remind himself of where he came from. He did
not want to forget what his social status was before he became a treasurer. With this
mentality and praiseworthy practice, the shepherd was able to become the treasurer
sitting beside the king. He realized and appreciated every single second he began
working for the king and used his wisdom to achieve greatness within the kingdom.
Otherwise, explained the shepherd, “without reminding myself of the past, I would not
be the same person. It was a plan in order to avoid becoming too haughty and arrogant
within the kingdom.”
From this parable, we can learn valuable lessons. We, the Jewish people, are
compared to the shepherd. The shepherd constantly remembered where he came from.
He became very humble and wise through subjugating himself, a deterrent from
becoming haughty and arrogant. This is the exact reason why we call Pesach the
holiday of matzot because matzah symbolizes humility. Matzah is only kosher if it’s not
given the ability to rise. We have to emulate the shepherd by reminding ourselves
where we came from and how low we were as slaves in Mitzrayim. The chametz rises
because of the fermentation of the yeast. Matzah stays low and humble. We get rid of
our chametz to remind ourselves not to rise and become haughty. Yes, at the seder we
are commanded to recline and we resemble kings on this very special night. However,
we must realize how we got here; how much suffering our forefathers went through in
order to achieve this very moment. Therefore, we eat matzot, poor man’s bread - to
remind ourselves to stay humble and wise. Humility, subjugation, and constant
self-awareness are the recipe to battle egotism and haughtiness, protecting us from
assimilating and becoming like the other nations of the world.
As we read the Haggadah and start the seder on this special night, let’s make sure
never to forget where we came from and never to overlook the divine intervention that
Hashem performed for us in Mitzrayim. The seder night should be used to reflect,
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ponder, thank, and praise Hashem for all the open and hidden miracles that were done
for us.
May we be zoche to eat the matzah as royalty and to acquire the venerable traits of
humility, paving the path towards our full redemption with the building of the third Beit
Hamikdash and Mashiach’s arrival very soon, amen!
Chag Kasher V’samaech!
Explanation of the amount of wine that must be consumed (Revi'it), and amount
of matzah or lettuce that must be eaten (Kezai'it):
Each cup of wine must contain at least one Revi'it which is about 86cc or about 3
fl. oz., and each time at least half the contents of the cup must be consumed.
For those who cannot drink so much wine, they can mix equal amounts of pure
wine with water or with Kosher for Passover grape juice.
Those people who, for medical reasons, are unable to drink wine can use Kosher
for Passover grape juice entirely.
For matzah, the minimum amount required (a Kezai'it) is about 17 grams, and for
lettuce is a little more. (A Kezai'it is the amount of matzah or lettuce that when
crushed can fill the volume of about one ounce.)
In this Haggadah, wherever the proper amount of matzah or lettuce is mentioned,
it means a Kezai'it.

Kadesh - Aviel Livian
We all know the greatness of this special night. There is a tremendous level of holiness
that one can attain by going through the Haggadah and the process of the seder. We
start off the night with Kiddush where we confidently say ״ותתן לנו ה׳ אלוקינו באהבה מועדים
 לשמחה…״- that Hashem gave us these Yamim Tovim, with love! This is possibly one of
the most important things we mention throughout the night. We start the seder by
reminding ourselves that Hashem loves us.
R’ Ovadiah Yosef zt”l used to say over to his children a story about R’ Chaim of Brisk.
Already from a very young age R’ Chaim was known for his ingenuity. One time, when
he was just a little boy, he was learning with his father, who was known as the “Bais
Halevi.” When they finished learning, the father proudly looked at his son and asked
him, “Chaim, do you know that I love you?” “Yes Abba, of course I know that you love
me!” the young boy replied. The father then asked, “How do you know that I love you?”
The clever boy replied, “Since I love you, I know that you must love me too. Like it says
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in Mishlei,  ׳כמים הפנים לפנים כן לב האדם לאדם׳- Just as water reflects a face… so does
man’s heart reflect back at him by another” (Mishlei 27:19).
The father, amazed by his son‘s brilliance, continued to ask, “Who do you think has a
greater love for the other? Do you think I love you more, or you love me more?” Without
hesitation, the boy quickly answered, “I think your love for me is greater than my love for
you. Love comes from a person‘s heart. I am still a child, my heart is small. You are an
adult, your heart is bigger, so you have more room in your heart to love me more.”
R’ Ovadiah zt”l would end this story by exclaiming to his children, “We can not imagine
how much love Hashem has for us. Hashem’s love is not limited by size. Hashem’s love
for us is infinite!”
The most important thing we can do as Jews is to constantly remind ourselves that
Hashem loves us. Not just as a nation, but also as individuals. No matter who we may
be, or what we may have done, Hashem’s love for us is infinite!
This is the reason our Chachamim felt the need for us to start this holy night with these
important words. We must reinforce this belief within ourselves - that Hashem loves us,
and only then can we go through the rest of the Haggadah and build upon it. When a
person understands this, he can start to see Hashem’s love for us throughout every
step of our journey of Yetziat Mitzrayim. Hashem did so many miracles for us, even
when we were on the lowest level of tumah in Mitzrayim, because Hashem wanted to
show us that His love for us is unconditional.
The Netivot Shalom points out that the only time in the Torah that the Jews are referred
to as  ״בני בכורי ישראל״- Hashem’s firstborn child - is specifically when they were in
Mitzrayim, in a disgusting state of tumah.
As Jews we must always remember that Hashem loves us no matter what! May we
merit to constantly recognize and feel Hashem’s love for us, and show Hashem that we
love Him too.
We pour the first cup and recite Kiddush over it.
Every person in the household should stand up holding his cup in his right hand.
The one reciting Kiddush should have in mind to fulfill everyone else's obligation
of reciting Kiddush, and they in turn have in mind to fulfill their obligation.
If Pesach falls on Shabbat one should say Shalom Aleichem, Eshet Hayil, Atkenu
Se'udatah, then skip Azamer Bishvahin and continue.
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ִמזְמ֥וֹר לְ ו֑ד יהֹו֥ה ֝עִ֗י ֣א ֶא ְח ָֽסר׃ בִּנא֣וֹת דּ ֶ֭שֶׁא י בִּי ֑צֵני עַל־ ֵ֖מי
מְנח֣וֹת ינ ֲהלֵֽני׃ נפְ ִ֥שׁי ישׁוֹבֵ֑ב יֽנ ֵ֥חני בְ ַמעְגְּלֵי־ ֗צֶ ֝ ק לְ ֣ ַמעַן ְשׁמֽוֹ׃ גּ ַ֤ם
ֽכִּי־ ֵאלֵ֨ בְּג ֵ֪יא צַלְ ֡ ָמות א־ ִא֘י ֤א ֗ע כִּי־ ַא ֥ ָתּה עִ ָמּ ֑י ִשׁבְ ְט ֥
וּ ֝ ִמ ְשׁעַנ ֶ֗תּ ֵ֣המָּה ינ ֽ ֲח ֻֽמני׃ ַתּעֲ ֬ לְפָנ ֨י ֻשׁלְ ָח֗ן נ֥ג ֶד ֹצ ֑י דּ ִ ַ֖שּׁנ ָתּ בַ ֶ֥שּׁמֶן
֝א ִ֗שׁי כּוֹ ִ֥סי ויֽה׃ ַ֤א ט֤וֹב ו ֶ֣חסֶד י ֭ דּ ְפוּני כָּל־י ֵ֣מי חַיּ ָ֑י ו ַשׁבְ ִ֥תּי
בְּבֵית־י֝הֹו ֗ה לְ ֹ֣א י ִֽמים׃
יוֹם ַה ִשּׁשִּׁי :ויכֻלּ֛וּ ַה ָשּׁ ֥ ַמים ו ָה ָ֖א ץ וכָל־צְבָ ָֽאם׃ וי ֤כַל ֱא הִים֙ בַּיּ ֣וֹם
ַה ְשּׁבִיעִ֔י ְמל ַאכְתּ֖וֹ אֲ ֶ֣שׁר עָ ָ֑שׂה ויּ ִ ְשׁבֹּת֙ בַּיּ ֣וֹם ַה ְשּׁבִיעִ֔י ִמכָּל־ ְמל ַאכְתּ֖וֹ
אֲ ֶ֥שׁר עָ ָֽשׂה׃ וי ֤בָ ֱא הִים֙ אֶת־י ֣וֹם ַה ְשּׁבִיעִ֔י וי דּ ֵ֖שׁ ֹאת֑וֹ ֣כִּי ב֤וֹ
ָשׁבַת֙ ִמכָּל־ ְמל ַאכְתּ֔וֹ אֲשֶׁר־בָּ ֥א ֱא ִ֖הים לַעֲשֽׂוֹת׃
אם חל יום טוב בחול מתחילים מכאן
If Pesach falls out in a weekday, one starts from here:

֚ ֵאלֶּה מוֹעֲ ֣י יהֹו ֔ה ִמ ֵ֖אי ֑ שׁ אֲשֶׁר־ ִתּ א֥וּ א ֹ֖תם בְּמוֹעֲ ֽם׃
וי ֣בֵּר ֹמ ֶ֔שׁה אֶת־ ֹמעֲ ֖י יהֹו֑ה אֶל־בְּנ֖י י ְשׂ ֵֽאל׃
ַסבְ י ָמ נן ועונים לְ ַחיּ ִים
הגֶּפֶן:
בָּרוּ ַאתָּה יהֹוהֱ .א הֵינוּ ֶמלֶ הָעוֹל ָם .בּוֹ א פְּ י ַ
בָּרוּ ַאתָּה יהֹוה .אֱלהֵינוּ ֶמלֶ הָעוֹל ָם .אֲשֶׁר בָּחַר בָּנוּ ִמכָּל-עָם
ורוֹ ְממָנוּ ִמכָּל-ל ָשׁוֹן .ו דּ ְשָׁנוּ בְּ ִמצְוֹתיו .ו ִתּתֶּן ל ָנוּ יהֹוה ֱא הֵינוּ
בְּ ַא ֲהבָה) .בשבת ַשׁבָּתוֹת לִמְנוּחָה וּ( מוֹעֲ ים לְ ִשׂ ְמחָהַ .חגּ ִים
וּז ְ ַמנּ ִים לְשָׂשׂוֹן .אֶת )בשבת יוֹם ַה ַשּׁבָּת ַהזּ ֶה ואֶת( יוֹם חַג ַהמַּצּוֹת
ַהזּ ֶה .ואֶת יוֹם טוֹב ִמ א שׁ ַהזּ ֶה .זְמַן חֵרוּתנוּ .בְּ ַא ֲהבָה ִמ א
שׁ זֵכֶר לִיצִיאַת ִמצְ ים .כִּי בָנוּ בָ ַח ָתּ ואוֹתנוּ דּ ַ ְשׁ ָתּ
ִמכָּלָ -העַמִּים) .בשבת ו ַשׁבָּתוֹת וּ( מוֹעֲ י ֶשׁ )בשבת בְּ ַא ֲהבָה
וּבְ צוֹן( בְּ ִשׂ ְמחָה וּבְשָׂשׂוֹן הִנ ַחלְתָּנוּ .בָּרוּ ַאתָּה יהֹוהְ .מ דּ ֵשׁ
מנּ ִים:
)בשבת ַה ַשּׁבָּת ו( י ְשׂ אֵל ו ַהזּ ְ ַ
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במוצאי שבת מוסיפים
On Saturday night one says:

:האֵשׁ
ָ י

 בּוֹ א מְאוֹ. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
.שׁ לְחֹל
 ַה ַמּבְדּ ִיל בֵּין. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
 וּבֵין יוֹם ַה ְשּׁבִיעִי לְ ֵשׁשֶׁת ימֵי. וּבֵין י ְשׂ אֵל לָעַמִּים. וּבֵין אוֹר לְח ֶשׁ
 ואֶת יוֹם. בֵּין שַּׁת ַשׁבָּת לִ שַּׁת יוֹם טוֹב ִהבְדַּלְ ָתּ.ַה ַמּעֲשֶׂה
 ו ִה דּ ַ ְשׁ ָתּ אֶת.ַה ְשּׁבִיעִי ִמ ֵשּׁשֶׁת ימֵי ַה ַמּעֲשֶׂה ִה דּ ַ ְשׁ ָתּ ו ִהבְדַּלְ ָתּ
 ַה ַמּבְדּ ִיל בֵּין שׁ. בָּרוּ ַאתָּה יהֹוה. עַ ְמּ י ְשׂ אֵל בִּ שָּׁת
:ל ְ שׁ
 ֶשׁ ֶהחֱינוּ ו יְּמָנוּ ו ִהגּ ִיעָנוּ. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
:הזּ ֶה
ַ ל ַזְּמַן
וישתו בהסבה
We drink the cup of wine while leaning on the left side.

Urchatz - Yoav Arjang
"Why do we wash our hands at this point in this seder?" the Talmud asks. "Because it is
an unusual activity which prompts the children to ask questions." The very name
Haggadah means "telling", for the goal of the seder is to arouse curious questions and
provide satisfying answers.
We've all felt the sense of awe upon meeting a fascinating person or reading an
enlightening new book. But as adults we may become enslaved by the idea that it's
more sophisticated to "know it all." Passover teaches that to be truly free we must
approach life with child-like wonderment. "Who is the wise person?" asks the Talmud.
"The one who learns from everyone."
Passover is the holiday of springtime, joy and renewal. Nissan is the first month of the
year. And the very word for "month" - chodesh, has the same letters as the word for
"new" - chadash. The seder is filled with unusual activities. Be curious. Be a student of
life. Be free.
One should wash their hands before eating karpas without a blessing.
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Karpas - Jared Rahmanan
Karpas are the herbs that we dip into vinegar at the seder. The bitter taste we get from
doing this is supposed to remind us of the bitter, backbreaking labor our ancestors
endured in Egypt. Why parsley? Parsley is a vegetable that is most commonly grown in
the springtime, so it’s supposed to remind us of spring, the season that the Torah
explicitly says the holiday of Pesach should be held in (Deuteronomy 16:1). But parsley
is known for growing in all seasons, even in the snow! Why do we need to remember
spring with a vegetable that isn’t even exclusive to spring? Why do we need to
remember spring at all? Do we forget when to celebrate Pesach sometimes that we
need to remember it’s in the spring?
The month of spring represents a deep concept. Flashback to when we celebrated the
creation of the world on Rosh Hashanah, in the fall month of Tishrei. From that point on,
our days begin to get colder and shorter, the nights begin to get longer, and the leaves
on the trees start to turn brown and die. From the point of creation in the Torah, until the
exodus from Egypt, the path of the Jewish people appears to only be going downhill.
First Adam and Chava sin, then Cain kills Hevel, then the world is destroyed with a
flood, then Rachel dies after her son Binyamin is born, and then Yosef’s brothers sell
him into slavery. The climax of darkness for the Jews is when the entire nation is forced
into horrible, miserable, and hopeless slavery, with many Jews dying in the process.
Yet, just when it seems there is no hope left and all we can see is darkness, Hashem
frees us from our slavery and takes us out of Egypt with marvelous miracles. Under the
leadership of Moshe, we are able to leave Egypt, receive the greatest blessing in the
world, the Torah, and make our way through the desert to the promised land. From that
point on, our trajectory is only upwards. Our nation only gets bigger and stronger. We
are able to build a powerful kingdom in our own land. Just as the leaves die and the
darkness only appears to be increasing from the fall to winter, we start to see a sliver of
hope in spring. The days slowly get longer, the nights shorter, and the temperature
rises. We start to see trees that once looked dead, now blossoming with beautiful colors
and radiance.
Spring represents a new hope; rebirth. Remembering Pesach in spring teaches us that
it doesn’t matter how dark it gets, how hopeless life looks. All it takes is some time, and
we’ll eventually be able to see ourselves blossom. Parsley can survive the coldest
winters, darkness, and the bitter vinegar of life, so too can the Jewish people survive
any challenge they face. That is why we eat parsley for Karpas and remember the
springtime on Pesach.
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One should take less than a Kezai'it of karpas and dip it into saltwater. One
should make a blessing on the karpas and have in mind that this blessing should
cover the maror.

:מָה

ֲ בּוֹ א פְּ י ָהא. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה

ויאכל אותו בלי הסבה ויזהר להשאיר מהכרפס כדי שיהיה סוד הקערה שלם עד אכילת מצה ומרור
Eat a small portion of karpas without leaning and make sure some is left in the
seder plate.

Yachatz - Rabbi Simon Basalely
Very early in the seder we take the middle of our three matzot and break it in half keeping half on the table and hiding the other half away for later. What is the symbolism
of this procedure which we call yachatz? Rav Yosef Dov Soloveitchik gives the following
explanation: when we break our matzah in half, we are actually emulating what our
forefathers did in Egypt. When our ancestors were slaves, perhaps some had more
bread and some had less, but those who had more would break a piece from their
bread and share with those who had less. We commemorate that with the breaking of
our matzah in half. Rav Soloveitchik describes the experience of the Jewish people in
Egypt as the development of the Chesed community - the community that does
kindness for one another. Part of being a community is being a Chesed community - a
community in which kindness for others is prioritized. We commemorate this at the
seder.
This idea is hinted at in the  הא לחמא עניאsection we recite in the beginning of מגיד. We
invite two groups of people to our table:  כל דכפין- anyone who is hungry and  כל דצריךanyone who is needy. What’s the difference between these two groups? Rav
Soloveitchik explains that  כל דכפיןis an invitation for those who lack food, while כל דצריך
- anyone who is needy - is an invitation for those who may not need money or food, but
need companionship; they are all alone. As we relive the experience of leaving Egypt
we also remind ourselves of what it means to be part of the Jewish community - making
sure that each and every member of our people is taken care of.
One takes the middle matzah and breaks it into two pieces, representing a Vav
and a Daled. The Vav should be bigger and is hidden for the Afikoman. The Daled
is placed back on the seder plate between the other matzot.
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Maggid - Ariel Hakimi
Tonight we have a mitzvah to tell the story of how we were freed from exile. A way to
become joyous in telling the story of the Haggadah is to learn what a special night this
Yom Tov is.
This Yom Tov is called Pesach because Hashem skipped [ ]פסחover the houses of the
Jews when He smote the firstborns of the Egyptians.
The Maharal asks: By all the ten makot, Hashem protected the Jews and smote solely
the Mitzrim. For example, during the plague of darkness []חשך, the Mitzrim couldn’t see,
they couldn’t even move, and for the Jews it was light and bright. This pattern took
place throughout all the makot. So why is this holiday called Pesach, which singles out
one example of Hashem’s hashgachah pratit to protect the Jewish nation? There were
several other examples of this hashgachah pratit, and the Yom Tov could have been
named for them.
The Maharal answers, the malachim were Hashem’s emissaries to perform the makot.
To protect Klal Yisrael, Hashem raised the Jews higher than the malachim. The makot
couldn’t affect them because they were on a higher level. However, makat bechorot was
performed by Hashem Himself. As it is stated,  ועברתי בארץ מצרים אני ולא מלח- “I passed
through Eretz Mitzrayim, I and not an angel...” So how were the Jews saved? The
Maharal teaches: Hashem elevated the Jews up to His level. They became a ה-חלק אלו
ממעל, kivayachol, united with Hashem, and thereby saved. This is the reason it is called
Pesach, because when Hashem skipped [ ]פסחover the Jewish houses, this means
Hashem raised the Jewish people to the highest levels to save them.
Our sages teach that on the seder night, Hashem sends His holy angels to this world
and instructs them to go see what His children are doing. The angels then return to
Hashem and report, “Fortunate is the nation who has it so, fortunate is the nation whose
God is Hashem! We found Your nation sitting around tables in the manner of kings
recounting Your praises to their children.” Rav Ovadiah Yosef zt”l expounded on this
further and explained that the angels mean to say to Hashem, "look at Your children
who are behaving in this manner even after thousands of years in bitter exile." This is
especially true in our generation when the spiritual exile is almost too great to bear. Who
would have believed that the Jewish nation would have withstood these difficult tests?
Nevertheless, in spite of the tremendous materialistic abundance surrounding us
everywhere and the revulsion of religion in the eyes of so many, the Jewish nation sits
together, in a beautiful show of love of Hashem, His Torah, and those who learn it, and
rejoice during this holiday while educating their children to love Hashem
whole-heartedly. At this moment, Hashem becomes filled with mercy and it is for this
reason that this night is called “a night of protection,” for when Hashem sees the Jewish
nation sitting at the seder, He is filled with love for them and designates the time for their
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ultimate redemption. Indeed, our sages teach, “In Nissan they were redeemed and in
Nissan they shall once again be redeemed,” for the days of Pesach usher in our
salvation.
(From the teachings of Torah Wellsprings and Halachah Yomit)
We say the Hah Lachma aloud and joyously. This is the story of the Jews leaving
Egypt and reciting it is a biblical mitzvah.

Hah Lachma Anya - HaRav Eliyahu Ben-Haim
The Maggid MiDovna asks: Why do we say “Ha” lachma anya- “this” is the bread we
ate in Egypt. This isn’t the actual bread we ate… It should instead say “KeHe” lachma“this is similar” to the bread we ate in Egypt…
The Maggid MiDovna, famous for teaching lessons through his parables, brings a
parable to answer this question. The parable goes as follows:
There was once a poor man who became very rich when he moved to America. Once a
year, on the anniversary of his coming to America, to remind his children of the miracles
that occurred, he dressed up in an old, ripped outfit to remember his poor time, and
would give many expensive gifts to all his children.
One year, poverty struck the old man, and he was left with nothing. What did he have
left? Nothing but that old, ripped outfit; and so he wore it.
This story unfortunately resembles our current state. When we were in Israel and had
the Bet Hamikdash it was one thing, but today we are back in galut! So essentially, we
are still slaves today, and that's why we don't say “KeHe” but instead say “Ha”. This is
still the bread of affliction since -we are in exile.
With all our physical luxuries it is sometimes very easy to forget this lesson. Although
we are no longer slaves to Pharaoh, we must remember that we have not reached the
finish line yet. We still have a lot of work to do in order to get there. B’Ezrat Hashem we
should continue taking steps closer to the geula and we should see Mashaich very soon
in our days.

Hah Lachma Anya - Eliyahu Ebrani
We start the maggid section of the Haggadah with a very strange statement. After
pointing out that the matzah at the table is  לחמא עניא- poor man’s bread, that our
forefathers ate as slaves in Egypt - we say  כל דכפין ייתי ויכול- Whoever is hungry come
and eat. It seems like we’re inviting guests over - but the door is closed and nobody
hears us. We’ve already started the meal, we’ve already made Kiddush, at this point it
seems a bit late to invite guests over. Why are we making this invitation?
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When we arrive at our seder, dressed in our finest clothing, with the table beautifully set
and the house spotless after a good Pesach cleaning, it’s easy for us to become
absorbed in the moment, focusing only on ourselves and all the good that we’re blessed
with. But when we see the matzah, the simple food that we used to eat as poor slaves,
it reminds us that there are people out there today that do not have all the blessings that
we have. As we look at the bread we would eat while we endured hard times, we’re
reminded that even today there are Jews who are unfortunatley going through tough
times. The proper response as Jews seeing other Jews in pain is to be filled with
empathy and to want to help the others out. For this reason, explains the Imrei Sofer,
immediately after seeing the matzah, the Haggadah jumps to inviting guests over. We
know that it may be a bit late, but that doesn't matter, because when we hear about
others in pain our immediate response is to try our best to help. The knee-jerk reaction
of a Jew who hears someone else is in pain is to rush to their aid.
After our invitation of guests, we conclude the section with a prayer to be in Israel next
year. This line comes seemingly out of nowhere, unrelated to this section of the
Haggadah. How does this line connect to the previous one?
The Navi promises us ( צִיּ֖ וֹן בְּמִ שְׁ ָ ֣פּט תִּ פָּ ֶ ֑דה ו ְשָׁ ֶ ֖ביהָ ִבּצְדָ ָקֽה׃Yishayah 1:27), “The people of
Zion will be saved… through charity.” The key to our redemption is acts of kindness.
We’re confident that when we care about other Jews, when we rush to help others in
need, we will then merit Hashem caring for us, redeeming us from exile, and returning
us to Israel.

מגביהין את הקערה ואומרים שלש פעמים:
Raise the seder plate and recite three times:

 כָּל דִּכְפִין. דּ ִי אֲכָלוּ ַאבְהָתנא בְּ ַא עָא ִמצְ ים.הָא ל ַ ְחמָא עַניא
 לְשָׁנה ַהבָּאָה. ַה ַשּׁתָּא ָהכָא. כָּל דִּצְ י ייתי ויפְסַח.ייתי ויכוּל
 לְשָׁנה ַהבָּאָה בְּ ַא עָא. ַה ַשּׁתָּא ָהכָא עַבְדּ ֵי.בְּ ַא עָא י ְשׂ אֵל
:שׂ אֵל בְּני חוֹ ין
ְ י
This is the bread of destitution that our ancestors ate in the land of Egypt. Anyone who
is famished should come and eat, anyone who is in need should come and partake of
the Pesach sacrifice. Now we are here, next year we will be in the land of Israel; this
year we are slaves, next year we will be free people.
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Mah Nishtana: The Four Questions - Rabbi Mosheh Aziz
The Gemara (Pesachim 116a) teaches that the mitzvah of the Haggadah must be done
in question-answer form. It is generally customary for the children at the Pesach seder
to ask the questions of Mah Nishtana. However, the Gemara teaches that the
question-answer format is required even if there are no children at the Pesach seder:
“If a person’s son is wise and knows how to ask, his son asks him. And if he is not wise,
his wife asks him. And if even his wife is not capable of asking or if he has no wife, he
asks himself the questions and answers them. Even if two Torah scholars are sitting
together and there is no one else present to ask the questions, they must ask each
other.”
Why is it so necessary to tell the story of Pesach in question-answer form? The
Hegyone Halacha Haggadah (page 30) observes that asking questions is another
expression of our freedom (Herut) on the night of the seder. A slave who is in servitude
must obey all that he is told without asking any questions. When our forefathers were
slaves in Egypt, they were not permitted to ask any questions. As another expression of
our freedom, it is necessary to tell the story of Pesach in question-answer form.
Therefore, we must stimulate the children to ask questions on the night of the seder. But
even if the children do not ask, the adults must ask questions about Pesach as part of
the mitzvah.
מוזגים כוס שני ומסלקים את הקערה כאלו כבר אכלו כדי שיראו התינוקות וישאלו:
We pour the second cup and remove the seder plate as if we are done with the
seder, so the children will wonder and ask:

 ַהלֵּילוֹת אֵין- ֶשׁבְּכָל: ִמכָּל ַהלֵּילוֹת.מַה נּ ִ ְשׁ ַתּנּ ָה ַהלּ ַיל ָה ַהזּ ֶה
:שׁתֵּי פְעָמִים
ְ  ו ַהלּ ַיל ָה ַהזּ ֶה.אֲנחְנוּ ְמ ַטבְּלִין אֲפִילוּ פַּעַם ַאחַת
 ו ַהלּ ַיל ָה ַהזּ ֶה כֻּלּוֹ. ַהלֵּילוֹת אֲנחְנוּ אוֹכְלִין ָחמֵץ או ַמצָּה-ֶשׁבְּכָל
 ו ַהלּ ַיל ָה ַהזּ ֶה. ַהלֵּילוֹת אֲנחְנוּ אוֹכְלִין ְשׁאָר י קוֹת- ֶשׁבְּכָל:ַמצָּה
 ַהלֵּילוֹת אֲנחְנוּ אוֹכְלִין ושׁ תין בֵּין יוֹ ְשׁבִין וּבֵין- ֶשׁבְּכָל:מָרוֹר
:סבִּין
ֻ  ו ַהלּ ַיל ָה ַהזּ ֶה כֻּלּ ָנוּ ְמ.ְמ ֻסבִּין
What differentiates this night from all [other] nights? On all [other] nights, we don't dip
[our food], even one time; tonight [we dip it] twice. On all [other] nights we eat chametz
and matzah, this night, only matzah? On all [other] nights we eat other vegetables;
tonight (only) maror. On [all] other nights, we eat either sitting or reclining; tonight, we all
recline.
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Avadim Hayinu - David Aziz
If a Chacham knows a subject perfectly well, there should be no need for him to discuss
it and review it again. Or a doctor, who knows the craft of medicine very well - he does
not need to redo medical school. Clearly, this isn’t about the subject matter.
However, if something is an experience, then it's something you’re excited to talk about.
You’ll discuss all of its nuances and aspects and you’ll go over it again and again. For
example, a person who went on a very exciting trip - months later or maybe even years
later - will look back at those pictures and retell those stories. We all have those
memories and experiences that we enjoy reviewing and discussing over and over again.
This is what we're supposed to feel with Yetziat Mitzrayim. The main point here is not
the story; it’s the experience that all of Am Yisrael went through and every Jew is
supposed to relive every year. Everyone is obligated to recapture and relive that
experience.
The Dubno Maggid uses an incredible mashal to explain the approach of experiencing
Yetziat Mitzrayim: Imagine a rich man trying to convince his son to accompany him on
his business trip. The son is not interested. So, the rich father tells him that if he comes
he will buy him an expensive watch. After hearing this, the son agrees to join. On the
way, they stop at an inn. At the inn, a poor merchant offers to sell them an expensive
watch. “The watch is worth one thousand coins, and I will sell it to you for five hundred!”
says the poor merchant, but the father refuses the offer. The son, looking at this
occurrence, tells his father that he is not really serious about buying a watch. He
reasons, "if this man offered you a watch at half price and you refused, what will happen
when we reach the fair, where they sell it at full price?" The father explains to the son
that this poor merchant has no idea the real cost of watches. "When we get to the fair,"
he says, "you will see that the real value of an expensive watch is only one hundred
coins, and if the merchant wants to make a good profit, he will charge one hundred fifty."
Chazal teach us “Lo Am Haaretz Chasid” - an Am Haaretz (ignoramus) is not pious.
Why? The reason is that he cannot possibly understand the value of emuna and the
greatness of the miracles that Hashem did for us; he does not comprehend the
importance of Yetziat Mitzrayim. On the other hand, a Talmid Chacham knows and
understands the importance of giving over the emuna in Hashem to future generations,
which comes through reliving Yetziat Mitzrayim.
Now, why is it important to stress that we were slaves? Maybe we can explain a
connection between our slavery and the freedom we are experiencing tonight. Rav
Beinish Ginsburg Shlita explains that Hashem wanted us to have an experience in our
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minds of what it really means to serve Hashem. A slave might not feel like going to work
today, but he has no choice; when your master makes demands, you get the work done.
We can compare this to our relationship with serving Hashem. A man in the morning
wakes up, puts on tefillin, and prays in a minyan. In the middle of a long day at the
office, he might not feel like saying Birkat Hamazon, but he does it anyway. He doesn’t
have a choice, because he is a servant of Hashem. We left the avdut (slavery) of
Pharoah to become ovdei Hashem.
Here’s the catch: there is a great difference between these two types of servitude. A
slave to an insignificant king like Pharoah gets little or no internal feeling of satisfaction
from his work. But a slave to Hashem, who fulfills mitzvot daily, regularly emphasizes
his/her tefilla, makes an effort to help others, and delves into limud Torah, feels a strong
sense of accomplishment and pride; his/her Neshama is fed by those actions and
he/she connects on a high level to Hakadosh Baruch Hu. An eved Hashem allows
his/her neshama to flourish and feel the way that the neshama wants to feel. He/she
allows his/her neshama to be free.
Chazal say: “ ”אין לך בן חורין אלא מי שעוסק בתורה- The only man who is free is one who
delves in the Torah. One who frees himself from outside influences and serves Hashem
the way that his neshama desires has achieved true freedom.
. ותהיה המצה מגולה בשעת אמירת ההגדה,מחזירים הקערה למקומה על השולחן ואומר ההגדה
ורק בעת שאוחז הכוס בידו יכסנה.
We return the seder plate to its place on the table and continue with the
Haggadah. The matzot should remain uncovered throughout the maggid, but, as a
rule, whenever one raises the cup, the matzot should be covered.

 בְּיד. ויּוֹצִיאֵנוּ יהֹוה ֱא הֵינוּ ִמשָּׁם.עֲבָ ים הָיינוּ לְפַ עֹה בְּ ִמצְ ים
 ואִלּוּ א הוֹצִיא ַה ָקּדוֹשׁ בָּרוּ הוּא אֶת. וּבִז ְרוֹעַ נטוּיה.ֲחז ָ ה
 ְמ ֻשׁעְבָּ ים הָיינוּ.אֲבוֹתינוּ ִמ ִמּצְ ים עֲ יין אֲנחְנוּ וּבָנינוּ וּבְני בָנינוּ
 כֻּלּ ָנוּ יוֹ עִים. כֻּלּ ָנוּ נבוֹנים. ואֲפִלּוּ כֻּלּ ָנוּ ֲחכָמִים.לְפַ עֹה בְ ִמצְ ים
 ַה ַמּ בֶּה- וכָל. ִמצְוה עָלֵינוּ לְ ַספֵּר בִּיצִיאַת ִמצְ ים.אֶת הַתּוֹ ה
:שׁבּ ָח
ֻ לְ ַספֵּר בִּיצִיאַת ִמצְ ים ֲה י ז ֶה ְמ
We were slaves to Pharaoh in the land of Egypt. And the Lord, our God, took us out
from there with a strong hand and an outstretched forearm. And if the Holy One,
blessed be He, had not taken our ancestors from Egypt, behold we and our children and
our children's children would [all] be enslaved to Pharaoh in Egypt. And even if we were
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all sages, all discerning, all elders, all knowledgeable about the Torah, it would be a
commandment upon us to tell the story of the exodus from Egypt. And anyone who
adds [and spends extra time] in telling the story of the exodus from Egypt, behold he is
praiseworthy.

Story of Five Rabbis - Daniel Dilamani
The below passage tells the story of a Pesach seder for the ages - the greatest
hakhamim of the time gathered in Bnei Brak, the home of Rabbi Akiva. It is tempting to
try and imagine the depth of the conversations that were had on that awesome night.
When we take a step back, and reread this famous story with a fresh pair of eyes, a
challenging question arises. Why were those sages all gathered in Bnei Brak, in the
home of Rabbi Akiva? Today, we have come to know Rabbi Akiva as one of, if not the
greatest, of all the hakhamim. But at that time, Rabbi Akiva was considered a junior
student to the other sages that are mentioned. We know that 3 of those rabbis - Rabbi
Eliezer, Rabbi Yehoshua, and Rabbi Tarfon - were his teachers. They each had their
own yeshivot in their own hometown. Why would they leave their own yeshivot to join
Rabbi Akiva in his? This is a clear breach of normative protocol, as normally the student
travels to stay by the teacher for chag, not the other way around (Talmud Rosh
Hashana 16b, MT Talmud Torah 5:7).
This question is only strengthened when we remember that (especially) at that time, a
significant part of the seder consisted of discussing the halakhot of the Korban Pesach.
This seder took place in the years following the destruction of the Beit HaMikdash, vivid
memories of the Temple and its procedures lived in the heart of each rabbi at that table.
Now, four of those five rabbis actually served in the Beit Hamikdash themselves. Rabbi
Tarfon and Rabbi Elazar ben Azarya as kohanim, Rabbi Eliezer (ben Hyrcanus) and
Rabbi Yehoshua as levi’im. Rabbi Akiva was the only one who wasn’t a Kohen or Levi so he never merited to serve in the Beit HaMikdash. That would theoretically make him
the least familiar with the practical procedures surrounding the Korban Pesach. So why
was the seder held at his home? Wouldn’t it have been more fitting to go to the home of
one of the other sages, who could offer a first hand account of the Temple procedures.
In order to understand why the home of Rabbi Akiva was chosen as the location of the
seder, we need to remember the historical backdrop of this story. The Beit HaMikdash
was recently destroyed, and the Roman oppression of the Jews put our spirits at an all
time low. The suffocating decrees of the evil Emperor Hadrian only made things worse.
Years of oppression led to a Jewish revolt, led by the famous Jewish general, Shimon
Bar Kokhba, and endorsed by none other than Rabbi Akiva. Times were tough to say
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the least. The seder, in which we recount our redemption from Egypt, must have
become a bitter experience, as the contrast between the redemption of Egypt and the
destruction of the Temple was too much to bear.
The anguish of the rabbis, as well as the special reason why Rabbi Akiva was chosen,
can be found in the following famous story found at the end of Masekhet Makkot (24b):
On another occasion they [Rabban Gamliel, Rabbi Elazar ben Azarya, Rabbi
Yehoshua, and Rabbi Akiva] were ascending to Jerusalem after the destruction of the
Temple. When they arrived at Mount Scopus and saw the site of the Temple, they tore
their garments in mourning. When they arrived at the Temple Mount, they saw a fox that
emerged from the site of the Holy of Holies. They began weeping, but Rabbi Akiva was
laughing. They said to him: For what reason are you laughing? Rabbi Akiva said to
them: For what reason are you weeping? They said to him: This is the place concerning
which it is written: “And the non-priest who approaches shall die” (Numbers 1:51), and
now foxes walk in it; and shall we not weep?
Rabbi Akiva said to them: That is why I am laughing… In the prophecy of Uriah it is
written: "Therefore, for your sake Zion shall be plowed as a field…" (Micah 3:12). In the
prophecy of Zechariah it is written: "There shall yet be elderly men and elderly women
sitting in the streets of Jerusalem" (Zechariah 8:4). Until the prophecy of Uriah (with
regard to the destruction of the city) was fulfilled I was afraid that the prophecy of
Zechariah would not be fulfilled, as the two prophecies are linked. Now that the
prophecy of Uriah was fulfilled, it is evident that the prophecy of Zechariah remains
valid. The Gemara adds: The Sages said to him, employing this formulation: Akiva, you
have comforted us; Akiva, you have comforted us.
Rabbi Akiva had a special quality - the ability to always stay optimistic and never lose
hope, a trait he acquired from his teacher, Nahum ish Gamzu. During these dark times,
the sages needed to stay by the only person they knew could bring them hope on the
festival of redemption. The only person who could instill in them the faith that, once
again, we will rebuild our Temple in Jerusalem, and celebrate Pesach the way it was
meant to be celebrated. They knew they had to go to their premier student, Rabbi Akiva
ben Yosef.

 ו בִּי.עֲז ַ יה- ו בִּי ֶאלְעָז ָר בֶּן.ַ ו בִּי יהוֹ ֻשׁע.ַמעֲשֶׂה בְּ בִּי ֱאלִיעֶז ֶר
 והָיוּ ְמ ַספְּ ים. ֶשׁהָיוּ ְמ ֻסבִּין בִּבְני בְ ק. ו בִּי ַט פוֹן.עֲ יבָא
 עַד ֶשׁבָּאוּ תלְמִי יהֶם ו ָאמְרוּ.אוֹתוֹ ַהלּ ַיל ָה-בִּיצִיאַת ִמצְ ים כָּל
:ח ית
ֲ  בּוֹתינוּ ִהגּ ִיעַ זְמַן יאַת ְשׁמַע שֶׁל ַשׁ.לָהֶם
(27)
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It happened once [on Pesach] that Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben
Azariah, Rabbi Akiva and Rabbi Tarfon were reclining in Bnei Brak and were telling the
story of the exodus from Egypt that whole night, until their students came and said to
them, "The time of [reciting] the morning Shema has arrived."

 ֲה י אֲני כְּבֶן ִשׁבְעִים שָׁנה ו א זָכִיתי.עֲז ַ יה-ָאמַר בִּי ֶאלְעָז ָר בֶּן
.אמַר
ֱ ֶ  עַד ֶשׁדּ ְ שָׁהּ בֶּן זוֹמָא ֶשׁנּ.ֶשׁ ֵתּ ָאמֵר יצִיאַת ִמצְ ים בַּלֵּילוֹת
. חיּ ֶי
ַ  ימֵי. לְ ֣ ַמעַן ִתּז ְ ֹכּ֗ר אֶת־י ֤וֹם ֽצֵאת ֙ ֵמ ֶ֣א ץ ִמצְ ֔ים ֹכּ֖ל י ֵ֥מי ַחיּ ֶֽי
. חיּ ֶי
ַ  ימֵי. ו ֲחכָמִים אוֹ ְמ ים. ַהלֵּילוֹת.  כֹּל ימֵי ַחיּ ֶי.הַיָּמִים
:ח
ַ  לְ ָהבִיא לִימוֹת ַה ָמּשִׁי.  כֹּל ימֵי ַחיּ ֶי.הָעוֹל ָם ַהזּ ֶה
Rabbi Elazar ben Azariah said, "Behold I am like a man of seventy years and I have not
merited [to understand why] the exodus from Egypt should be said at night until Ben
Zoma explicated it, as it is stated (Deuteronomy 16:3), '...in order that you remember the
day of your going out from the land of Egypt all the days of your life;' 'the days of your
life' [indicates that the remembrance be invoked during] the days, 'all the days of your
life' [indicates that the remembrance be invoked also during] the nights." But the Sages
say, "the days of your life" [indicates that the remembrance be invoked in] this world, "all
the days of your life" [indicates that the remembrance be invoked also in] the next world.

Baruch Hamakom, The Four Sons - Rabbi Adam Sabzevari
There are many mitzvot that uniquely apply to the first night of Pesach. One of these
mitzvot is maggid, or the mitzvah to tell over the story of yetziat mitzrayim. The Torah
commands us - ְ ו ְהִ גַּדְ תָּ ְל ִבנ- “you shall explain [the story] to your child.” In fact, the very
word “haggadah” comes from this command of ָו ְהִ גַּדְ תּ, which emphasizes how integral
this mitzvah is to Pesach. The Rambam lists and explains this mitzvah in the following
excerpt:
א: הלכות חמץ ומצה ז,רמב"ם משנה תורה
ָ
…תּוֹרה לְ סַ פֵּ ר ְבּנִסִּ ים וְנִפְ לָ אוֹת שֶׁ נַּעֲ שׂוּ לַ אֲ בוֹתֵ ינוּ בְּמִ צ ְַרי ִם בְּלֵ יל חֲ מִ שָּׁ ה עָ שָׂ ר ְבּנִיסָ ן
מִ ְצוַת עֲ שֵׂ ה שֶׁ ל
וּמִ נַּי ִן שֶׁ ְבּלֵיל חֲ מִ שָּׁ ה עָ שָׂ ר תַּ לְמוּד לוֹמַ ר )שמות יג ח( "ו ְהִ גַּדְ תָּ ְל ִבנְ בַּיּוֹם הַ הוּא לֵאמ ֹר בַּעֲ בוּר זֶה" בְּשָׁ עָ ה
 אֲ פִ לּוּ חֲ כָמִ ים גְּדוֹלִים חַ יָּבִים לְסַ פֵּ ר בִּיצִיאַת מִ צ ְִרים. וְאַף עַ ל פִּ י שֶׁ אֵ ין לוֹ בֵּן. שֶׁ יֵּשׁ מַ צָּה וּמָ רוֹר מֻ נָּחִ ים לְפָ נֶי
:וְכָל הַ מַּ אֲ ִרי בִּדְ ב ִָרים שֶׁ אֵ ְרעוּ ו ְשֶׁ הָ יוּ הֲ ֵרי זֶה מְ שֻׁ בָּח
There is a positive mitzvah from the Torah, on the night of the fifteenth day of
Nissan, to tell all about the miracles and wonders that were performed for our
forefathers in Egypt… From where do we know that this mitzvah of remembering is on
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the night of the fifteenth? As it is stated (Exodus 13:8), "You shall explain to your child
on that day, saying, 'Because of this' - at the time that there is matzah and maror in front
of you." And [this mitzvah applies] even if he does not have a child. Even great
scholars are required to tell about the Exodus from Egypt. Anyone who relates at length
about the events that occurred deserves praise.
The mitzvah is to recount the details of the Exodus from Egypt to one’s child on this
night. However, the Rambam clarifies that even if someone does not have a child, this
mitzvah still applies. In such a case, the mitzvah is to recount the story to anyone and
everyone: to one's siblings, parents, grandparents, cousins, friends, neighbors, and
even to oneself, if no one else is around.
Why, then, does the Torah formulate this mitzvah as a directive to teach our
children? To further expand on this question, this verse of " ְ "ו ְהִ גַּדְ תָּ ְל ִבנisn’t even the
only time the Torah directs us to teach the Passover story to our children. In fact, it
appears not once, not twice, not three times - but four times in the Torah!
( ו ְהָ י ָה כִּי־י ֹאמְ רוּ אֲ לֵיכֶם ְבּנֵיכֶם מָ ה הָ עֲ ב ֹדָ ה הַ זּ ֹאת ָלכֶם׃ ו ַאֲ מַ ְרתֶּ ם ֶזבַח־פֶּ סַ ח הוּא לַיהֹו ָה אֲ שֶׁ ר פָּ סַ ח1
(כז-כו: )שמות יב.עַ ל־בָּתֵּ י ְבנֵי־י ִשְׂ ָראֵ ל בְּמִ צ ְַרי ִם בְּנׇ גְפּוֹ אֶ ת־מִ צ ְַרי ִם ו ְאֶ ת־בָּתֵּ ינוּ הִ צִּיל
(ח:( ו ְהִ גַּדְ תָּ ְל ִבנְ בַּיּוֹם הַ הוּא לֵאמ ֹר בַּעֲ בוּר זֶה עָ שָׂ ה י ְהֹו ָה לִי ְבּצֵאתִ י מִ מִּ צ ְָרי ִם׃ )שמות יג2
( ו ְהָ י ָה כִּי־י ִשְׁ אָ ְל ִבנְ מָ חָ ר לֵאמ ֹר מַ ה־זּ ֹאת ו ְאָמַ ְרתָּ אֵ לָיו בְּחֹזֶק י ָד הוֹצִיאָנוּ י ְהֹו ָה מִ מִּ צ ְַרי ִם מִ בֵּית עֲ בָדִ ים׃3
(יד:)שמות יג
ְ( כִּי־י ִשְׁ אָ ְל ִבנְ מָ חָ ר לֵאמ ֹר מָ ה הָ עֵ ד ֹת ו ְהַ חֻ קִּ ים ו ְהַ מִּ שְׁ פָּ טִ ים אֲ שֶׁ ר ִצוָּה י ְהֹו ָה אֱ הֵ ינוּ אֶ תְ כֶם׃ ו ְאָמַ ְרתָּ ְל ִבנ4
(כא-כ:עֲ בָדִ ים הָ י ִינוּ לְפַ ְרע ֹה בְּמִ צ ְָרי ִם ו ַיֹּצִיאֵ נוּ י ְהֹו ָה מִ מִּ צ ְַרי ִם ְבּי ָד חֲ זָקָ ה׃ )דברים ו
1) When your children ask you, "What does this service mean to you?" You shall say, "It
is the Passover offering to Hashem, Who passed over the houses of the Israelites in
Egypt when smiting the Egyptians, but He saved our houses" (Shemot 12:26-27).
2) You shall explain to your child on that day, "It is because of what Hashem did for me
when I went free from Egypt" (Shemot 13:8).
3) In the future, when your child asks you, saying, "What is this?" you shall reply, "It was
with a mighty hand that Hashem brought us out from Egypt, the house of bondage"
(Shemot 13:14).
4) In the future, when your child asks you, saying, “What do these decrees, laws, and
rules that our God Hashem commanded you mean?” you shall say to your child, “We
were slaves to Pharaoh in Egypt and Hashem freed us from Egypt with a mighty hand”
(Devarim 6:20-21).
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On one hand, the Rambam teaches that this mitzvah applies whether or not someone
has children. On the other hand, the Torah teaches this mitzvah four times, always
directing us to teach this story to our children. Furthermore, each verse is worded
slightly differently, describing a different, unique lesson to teach. Why does it always
mention the parent-child relationship, and why does it teach it slightly differently each of
the four times?
As the Rambam teaches, indeed this mitzvah is not exclusive to the parent-child
relationship. However, our Sages explain that the Torah repeatedly mentions the
parent-child relationship in this mitzvah, and each time in a different way, to
demonstrate and highlight an important lesson in parenting and education in general:
each child has unique learning styles and educational needs.
Parents should not expect that just because they say something, the child will listen.
Parents should not expect that they will simply give over a message and their children
will understand. When conveying a message, a parent needs to customize and
articulate the lesson in a specific way for each child, because each child has his or her
unique learning style. Some children are curious and will ask questions, while others will
be less interested. Some will need more details, while others will need the bare
minimum. Some children can listen to a lecture, while others have shorter attention
spans. Each child needs to be taught in unique ways to help him or her digest,
comprehend, and accept the lessons.
To use a football analogy: imagine a talented quarterback with an extremely strong arm
who can throw the football with pinpoint precision. He has several receivers on his
team, each with varying skill levels and preferences. Some receivers can only catch fast
passes, some only slow passes, and the rest fall somewhere in between. If he can’t
adjust his throw depending on who he’s throwing to, then it doesn’t matter how “good”
he is - they won’t catch his passes. The quarterback’s job is not just to throw the ball,
but also to ensure each receiver will successfully catch his pass. If he can successfully
tailor his passes accordingly, then that’s what truly makes him a good quarterback.
ָ
The Haggadah writes:  ו ְאֶ חָ ד, ו ְאֶ חָ ד תָּ ם, ו ְאֶ חָ ד ָרשָׁ ע, אֶ חָ ד חָ כָם:תוֹרה
אַרבָּעָ ה ָבנִים דִּ בּ ְָרה
ְ ְכּנֶגֶד
שֶׁ אֵ ינוֹ יוֹדֵ עַ לִשְׁ אוֹל. The Torah gave this mitzvah corresponding to four types of children: a
wise child, an evil child, a simple child, a child who doesn't even know how to ask. By
giving this mitzvah in four different ways, the Torah teaches a general lesson for
parents: it’s not enough just to teach, but it’s absolutely important to speak to each
child in his or her own language to ensure your child will actually understand.
This parenting lesson isn’t unique to the first night of Pesach. On the contrary, the Torah
is using this mitzvah to demonstrate how to educate and how to be effective parents all
year round. As Shlomo Hamelech writes in the book of Proverbs (22:6), “Train a child
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in his own way; he will not swerve from it even in old age.” Parenting is an extremely
difficult task. However, Shlomo Hamelech, the wisest of all men, explains that if you
educate and speak to your children in their own language, your children will take that
education with them for the rest of their lives.

 בָּרוּ. בָּרוּ ֶשׁנּ ָתן תּוֹ ה לְעַמּוֹ י ְשׂ אֵל.בָּרוּ ַהמָּקוֹם בָּרוּ הוּא
.אחָד שָׁע
ֶ  ו. ֶאחָד ָחכָם. כְּנג ֶד ַא בָּעָה בָנים דּ ִבְּ ה תוֹ ה.הוּא
:שׁאַל
ְ ִ ו ֶאחָד ֶשׁאֵינוֹ יוֹ עַ ל.ו ֶאחָד תָּם
Blessed is the Place [of all], Blessed is He; Blessed is the One who Gave the Torah to
His people Israel, Blessed is He. Corresponding to four sons did the Torah speak; one
[who is] wise, one [who is] evil, one who is innocent and one who doesn't know to ask.

 ֣ ָמה ָהעֵ ֗ת ו ַֽה ֻח ִקּים֙ ו ַה ִמּ ְשׁפָּ ִט֔ים אֲ ֶ֥שׁר צִוּ ָ֛ה.ָחכָם מַה הוּא אוֹמֵר
 אֵין. אַף ַאתָּה אֱמוֹר לוֹ כְּ ִהלְכוֹת ַהפֶּסַח.יהֹו֥ה ֱא ֵ֖הינוּ אֶת ֽכֶם
:הפֶּסַח אֲפִיקוֹמָן
ַ ַמפְטִי ין ַאחַר

What does the wise [son] say? "What are these testimonies, statutes and judgments
that the Lord our God commanded you" (Deuteronomy 6:20)? And accordingly you will
say to him, as per the laws of the Pesach sacrifice, "We may not eat an afikoman [a
dessert or other foods eaten after the meal] after [we are finished eating] the Pesach
sacrifice" (Mishnah Pesachim 10:8).

 וּלְפִי. לָכֶם ו א לוֹ. ָ֛מה ָהעֲ ֹב ֥ה ַה ֹזּ ֖את ל ָ ֽכֶם.שָׁע מַה הוּא אוֹמֵר
 אַף ַאתָּה ַה הֵה. כָּפַר בָּעִ ָקּר.עַצְמוֹ מִן ַהכְּל ָל-שֶׁהוֹצִיא אֶת
 לִי.ֵאתי ִמ ִמּצְ ֽים
֖  בַּעֲב֣וּר ז ֶ֗ה עָ ָ֤שׂה יהֹוה֙ לִ֔י בְּצ. ִשׁנּ ָיו ואֱמוֹר לוֹ-אֶת
: ואִלּוּ הָיה שָׁם א הָיה נגְאָל.ו א לוֹ
What does the evil [son] say? "What is this worship to you" (Exodus 12:26)? "To you"
and not "to him." And since he excluded himself from the collective, he denied a
principle [of the Jewish faith]. And accordingly, you will blunt his teeth and say to him,
"For the sake of this, did the Lord do [this] for me in my going out of Egypt" (Exodus
13:8). "For me" and not "for him." If he had been there, he would not have been saved.

 ו ָא ַמ ֣ ָתּ ֵאל֔ ָיו בְּ ֣ ֹחז ֶק י ֗ד הוֹצִי ָ֧אנוּ. מַה־ ֹזּ ֑את.תָּם מַה הוּא אוֹמֵר
:בֵּית עֲב ָ ֽים
֥ יהֹו֛ה ִמ ִמּצְ ֖ים ִמ
(31)
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What does the innocent [son] say? "What is this" (Exodus13:14)? And you will say to
him, "With the strength of [His] hand did the Lord take us out from Egypt, from the
house of slaves" (Exodus 13:14).

 ו ִהגּ ַ ֣ ָתּ לְבִנ ֔ בַּיּ ֥וֹם. ֶשׁנּ ֶ ֱאמַר. ַא ְתּ פְּתח לוֹ.ו ֶשׁאֵינוֹ יוֹ עַ לִ ְשׁאַל
:מּצְ ֽים
ִ ֵאתי ִמ
֖  בַּעֲב֣וּר ז ֶ֗ה עָ ָ֤שׂה יהֹוה֙ לִ֔י בְּצ.ַהה֖וּא לֵא ֹמ֑ר
And [regarding] the one who doesn't know to ask, you will open [the conversation] for
him. As it is stated (Exodus 13:8), "And you will speak to your son on that day saying,
for the sake of this, did the Lord do [this] for me in my going out of Egypt."

Yachol Me'rosh Chodesh, The Time for This Mitzvah

 יכוֹל. אִי בַּיּוֹם הַהוּא. ַתּלְמוּד לוֹמַר בַּיּוֹם הַהוּא.יכוֹל ֵמ אשׁ ֹח שׁ
 בַּעֲבוּר ז ֶה א ָא ַמ תִּי ֶאלּ ָא. ַתּלְמוּד לוֹמַר בַּעֲבוּר ז ֶה.ִמבְּעוֹד יוֹם
: מנָּחִים לְפ ָני
ֻ בְּ ָשׁעָה ֶשׁ ַמצָּה וּמָרוֹר

It could be from Rosh Chodesh [that one would have to discuss the Exodus. However]
we learn [otherwise, since] it is stated, "on that day." If it is [written] "on that day," it could
be from while it is still day [before the night of the fifteenth of Nissan. However] we learn
[otherwise, since] it is stated, "for the sake of this." I didn't say "for the sake of this"
except [that it be observed] when [this] matzah and maror are resting in front of you
[meaning, on the night of the fifteenth].

In the Beginning, Our Fathers Were Idol Worshipers, From
Terach to Covenant

 ועַכְשָׁיו בָנוּ ַהמָּקוֹם.ִמ ְתּ ִחלּ ָה עוֹבְ י עֲבוֹ ה ז ָ ה הָיוּ אֲבוֹתינוּ
 ו ֹיּ ֨אמֶר יהוֹ ֻ֜שׁעַ אֶל־כָּל־ ָהעָ֗ם ֹכּֽה־ ָא ֣ ַמר יהֹו ֮ה. ֶשׁנּ ֶ ֱאמַר.לַעֲב תוֹ
ֱא ֵ֣הי י ְשׂ ֵאל֒ בְּ ֣עֵבֶר ַהנּ ָ ָה֗ר י ְשׁב֤וּ אֲבֽוֹתיכֶם֙ ֵֽמעוֹל֔ ָם ֶ֛תּ ח אֲ ֥בִי
ַאבְ ָ֖הם ואֲ ֣בִי נח֑וֹר ויַּעַבְד ֖וּ ֱא ִ֥הים אֲ ֵח ֽים׃

From the beginning, our ancestors were idol worshipers. And now, the Place [of all] has
brought us close to His worship, as it is stated (Yehoshua 24:2-4), "Yehoshua said to the
whole people, so said the Lord, God of Israel, 'over the river did your ancestors dwell
from always, Terach the father of Avraham and the father of Nachor, and they
worshiped other gods.' "

(32)
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ו ֠ ֶא ַקּח אֶת־אֲבִי ֤כֶם אֶת־ ַאבְ הָם֙ ֵמ ֣עֵבֶר ַהנּ ָ ָה֔ר ואוֹלֵ֥ אוֹת֖וֹ
בְּכָל־ ֶ֣א ץ כְּנ֑עַן וארב ]ו ַא בֶּה֙ [ אֶת־ז ַ ע֔וֹ ו ֽ ֶאתֶּן־ל ֖וֹ אֶת־יצְ ָֽחק׃ ו ֶא ֵ֣תּן
לְיצְ ָח֔ק ֶֽאת־יעֲ ֖ב ואֶת־עֵ ָ֑שׂו ו ֶא ֵתּ֨ן לְעֵ ָ֜שׂו אֶת־ ַ֤הר ֵשׂעִיר֙ ל ָ ֣שֶׁת אוֹת֔וֹ
ויעֲ ֥ ב וּבָנ֖יו י ד֥וּ ִמצְ ֽים׃
"And I took your father, Avraham from over the river and I made him walk in all the land
of Canaan and I increased his seed and I gave him Yitschak. And I gave to Yitschak,
Ya'akov and Esav, and I gave to Esav, Mount Seir [in order that he] inherit it; and
Ya'akov and his sons went down to Egypt."

.הוּא

 ֶשׁ ַה ָקּדוֹשׁ בָּרוּ. בָּרוּ הוּא.בָּרוּ שׁוֹמֵר ַהבְ ָטחָתוֹ לְי ְשׂ אֵל
 לַעֲשׂוֹת כְּמָה ֶשׁ ָאמַר לְ ַאבְ הָם ָאבִינוּ בִּבְ ית בֵּין. ַה ֵקּץ-ִחשֵּׁב אֶת
֗ ֲ ו ֹיּ ֣אמֶר לְ ַאבְ ֗ם י ֨עַ ֵתּ ֜ע כִּי־ג ֵ֣ר יהְי֣ה ז ַ ע. ֶשׁנּ ֶ ֱאמַר.ַהבְּת ים
בְּ ֶ֙א ץ֙ ֣א ל ָ ֶה֔ם ועֲבָד ֖וּם ועִנּ ֣וּ א ֹ֑תם ַא ֥בַּע ֵמא֖וֹת שָׁנֽה׃ וג ַ֧ם
אֶת־ ַהגּ ֛וֹי אֲ ֶ֥שׁר יעֲ ֹב֖דוּ דּ֣ ָן ָא ֹנ֑כִי ו ַא ֲח י־ ֥כֵן יצְא֖וּ בִּ ֥כֻשׁ גָּדֽוֹל׃
Blessed is the One who keeps his promise to Israel, blessed be He; since the Holy One,
blessed be He, calculated the end [of the exile,] to do as He said to Avraham, our father,
in the Covenant between the Pieces, as it is stated (Bereshit 15:13-14), "And He said to
Avram, 'you should surely know that your seed will be a stranger in a land that is not
theirs, and they will enslave them and afflict them four hundred years. And also, that
nation for which they shall toil will I judge, and afterwards they will go out with much
property.' "
יכסה את המצות ויאחז את הכוס בידו הימנית ויאמר
Cover the Matzot, hold the cup of wine in the right hand, and say:

 ֶשׁ א ֶאחָד בִּלְבַד עָמַד עָלֵינוּ.והִיא ֶשׁעָ ְמ ה לַאֲבוֹתינוּ ול ָנוּ
 ו ַה ָקּדוֹשׁ.דּוֹר ודוֹר עוֹ ְמ ים עָלֵינוּ לְכַלוֹתינוּ- ֶאלּ ָא ֶשׁבְּכָל.לְכַלּוֹתינוּ
:מצִּיל ֵנוּ מִיּ ָ ם
ַ בָּרוּ הוּא
And it is this [covenant] that has stood for our ancestors and for us, since it is not [only]
one [person or nation] that has stood [against] us to destroy us, but rather in each
generation, they stand [against] us to destroy us, but the Holy One, blessed be He,
rescues us from their hand.

(33)
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Deriving the Miracles from Verses in the Torah
 ויגלה המצות עד לפיכך,יניח הכוס על השלחן
We put down the cup and uncover the Matzot until “Lefichach.”

 ֶשׁפַּ עֹה א.צֵא וּלְמַד מַה בִּ ֵקּשׁ לָבָן ָהאֲ מִּי לַעֲשׂוֹת לְיעֲ ב ָאבִינוּ
.אמַר
ֱ ֶ  ֶשׁנּ. ולָבָן בִּ ֵקּשׁ לַעֲקוֹר אֶת ַהכֹּל.גָז ַר ֶאלּ ָא עַל ַהזְּכָ ים

ֹ מּ ֙י
שׁ֕ם
ְ ְתי
ָ עט וֽיהִ י־
ָ֖ צ ֔ימָה ויּ ָ֥ג ָר
ְ מ
ִ ב ֔י ויּ ֵ֣ ד
ִ א
ִ א
ִ שׁם
ֵ֣ א
ָ בד
ֲ "
ָ֑ מ
֣ בּמ
":עצ֥וּם ו ֽב
ְ
ָ לג ֥וֹי גָּד֖וֹל

Go out and learn what Lavan the Aramean sought to do to Ya'akov, our father; since
Pharaoh only decreed [the death sentence] on the males but Lavan sought to uproot the
whole [people]. As it is stated (Deuteronomy 26:5), "An Aramean was destroying my
father and he went down to Egypt, and he resided there with a small number and he
became there a nation, great, powerful and numerous."

Now, we go phrase by phrase and derive the Midrashic
interpretations of the verse regarding the miracles God did for us
in Egypt.

:הדּ ִבּוּר
ַ  אָנוּס עַל פִּי. ויּ ֵ ד ִמ ְצ ימָה.1
"And he went down to Egypt" - helpless on account of the word [in which God told
Avraham that his descendants would have to go into exile].

.אמַר
ֱ ֶ  ֶשׁנּ.שָׁם

 ְמל ַמֵּד ֶשׁ א י ד לְ ִה ְשׁ ַתּ ֵקּעַ ֶאלּ ָא ל ָגוּר. ויָּגָר שָׁם.2
ויֹּא ְמר֣וּ אֶל־פַּ ֹע֗ה לָג ֣וּר בָּ ָא ֮ץ בָּאנוּ ֒ כִּי־ ֵ֣אין ִמ עֶ֗ה ל ַצֹּא ֙ן אֲ ֶ֣שׁר
לַעֲבָ ֔י ֽכִּי־כָ ֥בֵד ָה עָ֖ב בְּ ֶ֣א ץ כְּנ֑עַן ועַ ָ֛תּה י ֽשְׁבוּ־נ֥א עֲבָ ֖י בְּ ֶ֥א ץ
ֹגּ ֽשֶׁן׃

"And he resided there" - [this] teaches that Ya'akov, our father, didn't go down to settle in
Egypt, but rather [only] to reside there, as it is stated (Bereshit 47:4), "and they said to
Pharaoh, to reside in the land have we come, since there is not enough pasture for your
servant's flocks, since the famine is heavy in the land of Canaan, and now please grant
that your servants should dwell in the land of Goshen."

 בְּ ִשׁבְ ֣עִים נ֔פֶשׁ י ד֥וּ אֲב ֹ֖תי. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ִבּמְתי ְמ ָעט.3
ִמצְ ֑ימָהּ ועַ ָתּ֗ה ָֽשׂ ְמ ֙ יהֹו֣ה ֱא ֶה֔י כְּכוֹכְ ֥בֵי ַה ָשּׁ ַ֖מים ל ָ ֽב׃
(34)
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"As a small number" - as it is stated (Deuteronomy 10:22), "With seventy souls did your
ancestors come down to Egypt, and now the Lord your God has made you as numerous
as the stars of the sky."

:אֵל מְצוּינים שָׁם

 ְמלַמֵד ֶשׁהָיוּ י ְשׂ.ויהִ י שָׁם לְגוֹי גָּדוֹל

.4

"And he became a nation there" - [this] teaches that Israel [became] distinguishable
there.

 וּבְנ֣י י ְשׂ ֵא֗ל פָּר֧וּ ו ֽיּ ִ ְשׁ צ֛וּ. כְּמוֹ ֶשּׁנּ ֶ ֱאמַר. לְגוֹי גָּדוֹל ָעצוּם.5
ויּ ִ בּ֥וּ ויּ ַֽעַצְמ֖וּ בִּ ְמ ֹא֣ד ְמ ֹא֑ד ו ִתּ ָמּלֵ֥א ָה ָ֖א ץ א ֹֽתם׃
"Great, powerful" - as it is stated (Shemot 1:7), "And the children of Israel multiplied and
swarmed and grew numerous and strong, most exceedingly and the land became full of
them."

 בָבָ֗ה כְּ ֤צֶמַח ַה ָשּׂ ה֙ נת ִתּ֔י ו ִתּ בִּ ֙י. כְּמוֹ ֶשּׁנּ ֶ ֱאמַר. ו ב.6
ו ֽ ִתּג ְדְּלִ֔י ו ָתּ ֹב֖אִי בַּעֲ ֣י עֲ י֑ים ָשׁ ֤ים נ ֹ֙כנ ֙וּ וּ ְשׂעָ ֣ צִ ֵ֔מּ ַח ו ַ֖א ְתּ עֵ ֥ם
ועֶ יֽה׃ ו ֶאעֱ ֹב֤ר עָ ֙ל ַי ֙ ו ֽ ֶא ֵ֔א מִתבּוֹ ֶ֖ססֶת בְּ ָ֑מי ו ֹ֤אמַר ל ָ ֙ בְּ ֣ ַמי
חֲי ֔י ו ֹ֥אמַר ל ָ֖ בְּ ֥ ַמי חֲיֽי׃
"And numerous" - as it is stated (Yechezkel 16:7), "I have given you to be numerous as
the vegetation of the field, and you increased and grew and became highly ornamented,
your breasts were set and your hair grew, but you were naked and barren; And I passed
over you and I saw you wallowing in your blood, and I said to you, you shall live in your
blood, and I said to you, you shall live in your blood" (Yechezkel 16:6).

ֹ ע
שֽׁה׃
ב ֥ה
ְ ִ ענּ ֑וּנוּ ויּ
ְ מּ
ִ ַֹתנוּ ה
ָ
ֲ לינוּ
ָ תּנ ֥וּ
ַ צ ֖ים וי
ֵ֖ ע
֛ ויּ ָ ֧עוּ א
 ֥ ָהבָה נֽת ַחכְּ ָ֖מה. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ויּ ָ עוּ אֹתנוּ הַ ִמּ ְצ ים.7

ל֑וֹ
פֶּן־י בֶּ֗ה והָי ֞ה ֽכִּי־ת ֤אנה ִמלְ ָחמָה֙ ונוֹ ַ֤סף גּ ַם־הוּא֙ עַל־ ֹשׂ֣נ ֵא֔ינוּ
ונלְחַם־בָּ֖נוּ ועָל֥ ָה מִן־ ָה ָֽא ץ׃
"And the Egyptians did bad to us and afflicted us and put upon us hard work" (Devarim
26:6). "And the Egyptians did bad to us" - as it is stated (Shemot 1:10), "Let us be wise
towards him, lest he multiply and it will be that when war is called, he too will join with
our enemies and fight against us and go up from the land."

 ויּ ָ ִ֤שׂימוּ עָל ָי ֙ו ָשׂ ֣י ִמ ִסּ֔ים לְ ֥ ַמעַן עַ ֹנּת֖וֹ. כְּמוֹ ֶשּׁנּ ֶ ֱאמַר. וי ַענּוּנוּ.8
:סס
ֵֽ בְּ ִסבְ ֑תם ויִּ֜בֶן עָ ֤י ִמ ְסכְּנוֹת֙ לְפַ ֹע֔ה אֶת־פִּ ֹת֖ם ואֶת־ עַ ְמ
(35)
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"And afflicted us" - as it is stated (Shemot 1:11); "And they placed upon him leaders over
the work-tax in order to afflict them with their burdens, and they built storage cities, Pitom
and Ra'amses."

 ויַּעֲבִ֧דוּ ִמצְ ֛ים. כְּמוֹ ֶֹשׁנּ ֶ ֱאמַר.שָׁה

ֹ ע
ב ה
ֲ עלֵינוּ
ָ  ויתְּנוּ.9
: ָפ
ֽ ְאֶת־בְּנ֥י י ְשׂ ֵ֖אל בּ

"And put upon us hard work" - as it is stated (Shemot 1:11), "And they enslaved the
children of Israel with breaking work."

֙ מע יה
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ַ֤ שׁ
ְ ִ ֹתינוּ ויּ
ְ ִ ונּ
ֵ֣ א
ֵ ֹוה אֶת־
ֲ הי
ֱ ע ֕ק אֶל־יהֹו֖ה
ַ צ
֑ אב
צֽנוּ׃
ֵ ח
ֲ ל
ָ ע
ַ לנוּ ואֶת־
ֲ עני֛נוּ ואֶת־
ָ אֶת־
ֵ֖ מ
"And we cried out to the Lord, the God of our ancestors, and the Lord heard our voice,
and He saw our affliction, and our toil and our duress" (Devarim 26:7).

 וי ִה ֩י בַיּ ָ ִמ֨ים. כְּמוֹ ֶשׁנּ ֶ ֱאמַר.יהֹוה ֱא הֵ י ֲאבֹתינוּ- ונּ ִ ְצ ַעק אֶל.10
ָֽה בִּ֜ים ָה ֵה֗ם ָ֙ויּמָת֙ ֶ֣מלֶ ִמצְ ֔ים ויֵּאָנח֧וּ בְנֽי־י ְשׂ ֵ֛אל מִן־ ָהעֲ ֹב ֖ה
:ב ֽה
ֹ ֲויִּז ְ ֑עָקוּ ו ַ֧תּעַל שַׁועָ ֛תם אֶל־ ָה ֱא ִ֖הים מִן־ ָהע
"And we cried out to the Lord, the God of our ancestors" - as it is stated (Shemot 2:23);
"And it was in those great days that the king of Egypt died and the Children of Israel
sighed from the work and yelled out, and their supplication went up to God from the
work."

 ויּ ִ ְשׁ ֥ ַמע ֱא ִ֖הים. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ויּ ִ ְשׁמַע יהֹוה אֶת לֵנוּ.11
אֶת־נאֲ ֑תם ויִּז ְ ֹכּ֤ר ֱא הִים֙ אֶת־בְּ ית֔וֹ אֶת־ ַאבְ ָ֖הם אֶת־יצְ ֥ ָחק
:את־יעֲ ֽ ב
ֶֽ ו
"And the Lord heard our voice" - as it is stated (Shemot 2:24); "And God heard their
groans and God remembered His covenant with Avraham and with Yitschak and with
Ya'akov."

 ויּ ֥ ַ א. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. זוֹ פְּ ישׁוּת דּ ֶ ֶא ץ. ויּ ַ א אֶת ָענינוּ.12
:הים
ִֽ ֱא ִ֖הים אֶת־בְּנ֣י י ְשׂ ֵ֑אל ויּ ֵ֖ ע ֱא
"And He saw our affliction" - this [refers to] the separation from the way of the world, as it
is stated (Shemot 2:25); "And God saw the Children of Israel and God knew."
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 וי ֣צַו פַּ ֹע֔ה. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. אֵלּוּ ַהבָּנים. ואֶת ֲע ָמלֵנוּ.13
לְכָל־עַמּ֖וֹ לֵא ֹמ֑ר כָּל־ ַה ֣בֵּן ַהיּ ִלּ֗וֹד הַי ֹ֙א ה֙ ַתּ ְשׁלִיכֻ֔הוּ וכָל־ ַהבַּ֖ת
ְתּ ַחיּ ֽוּן׃
"And our toil" - this [refers to the killing of the] sons, as it is stated (Shemot 1:24); "Every
boy that is born, throw him into the Nile and every girl you shall keep alive."

 וג ַם־ ִ֙אית ֙י. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ז ֶה ַהדַּחַק. ואֶת ַל ָחצֵנוּ.14
אֶת־ ַהלּ֔ ַחַץ אֲ ֶ֥שׁר ִמצְ ֖ים ֲח ֥צִים א ֹֽתם׃
"And our duress" - this [refers to] the pressure, as it is stated (Shemot 3:9); "And I also
saw the duress that the Egyptians are applying on them."
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:מפְתֽים
ְ את֖וֹת וּ
ְ וּ
"And the Lord took us out of Egypt with a strong hand and with an outstretched forearm
and with great awe and with signs and with wonders" (Devarim 26:8).

 ו א עַל י י.  א עַל י י ַמלְ ָא. ויּוֹ ִצאֵנוּ יהֹוה ִמ ִמּ ְצ ים.15
 ֶאלּ ָא ַה ָקּדוֹשׁ בָּרוּ הוּא בִּכְבוֹדוֹ. ו א עַל י י ָשׁלִי ַח.ָשׂ ף
ֵיתי
֤  ועָבַ ִ֣תּי בְ ֶֽא ץ־ ִמצְ י ֮ם בַּלּ֣ ַיל ָה ַהזּ ֶ ֒ה ו ִהכּ. ֶשׁנּ ֶ ֱאמַר.וּבְעַצְמוֹ
כָל־בְּכוֹר֙ בְּ ֶ֣א ץ ִמצְ ֔ים ֵמ ָא ֖ם ועַד־בְּ ֵה ָ֑מה וּבְכָל־ ֱא ֵ֥הי ִמצְ ֛ים
:טים אֲנ֥י יהֹוֽה
ִ֖ ֶָֽאעֱ ֶ֥שׂה ְשׁפ
"And the Lord took us out of Egypt" - not through an angel and not through a seraph
and not through a messenger, but [directly by] the Holy One, blessed be He, Himself, as
it is stated (Shemot 12:12); "And I will pass through the land of Egypt on that night and I
will smite every firstborn in the land of Egypt, from men to animals; and with all the gods
of Egypt, I will make judgements, I am the Lord."

. ֙כ ָל־בְּכוֹר

ֵיתי
֤  ו ִהכּ.  אֲני ו א ַמלְ ָא. ו ָע ַב תִּי ְב ֶא ץ ִמ ְצ ים.16
 אֲני ו א. וּבְכָל־ ֱא ֵ֥הי ִמצְ ֛ים ֶֽאעֱ ֶ֥שׂה ְשׁפָ ִ֖טים.אֲני ו א ָשׂ ף
:אחֵר
ַ  אֲני הוּא ו א. אֲנ֥י יהֹוֽה.ָשׁלִי ַח

"And I will pass through the land of Egypt" - I and not an angel. "And I will smite every
firstborn" - I and not a seraph. "And with all the gods of Egypt, I will make judgements" - I
and not a messenger. "I am the Lord" - I am He and there is no other.
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) ָאמְרוּ בּוֹתנוּ זִכְרונם לִבְ כָה .כְּשֶׁיּ ָ ד ַה ָקּדוֹשׁ בָּרוּ הוּא עַל
ַה ִמּצְ יּ ִים בְּ ִמצְ ים .י דוּ עִמּ ִתּ ְשׁעַת אֲלָפִים בָבותֵ .מהֶם
ַמלְאֲכֵי אֵשׁ .וּ ֵמהֶם ַמלְאֲכֵי בָ ד .וּ ֵמהֶם ַמלְאֲכֵי ז ִיעַ .וּ ֵמהֶם ַמלְאֲכֵי
תת .וּ ֵמהֶם ַמלְאֲכֵי ַחלְ ָחל ָה .ו תת ו ַחלְ ָחל ָהאו ֶחז ֶת לְמִי שֶׁהוּא
רואֶהא תםָ .אמְרוּ לְפָניו בּונו שֶׁל עול ָם .ו ֲה א ֶמלֶ בָּשָׂר ו ם
כְּשֶׁהוּא יו ד ל ַ ִמּלְ ָחמָה ָשׂ יו ועֲבָ יו ַמ ִקּיפִין בִּכְבודו .ו ַאתָּה ֶמלֶ
ַמלְכֵי ַה ְמּלָכִים ַה ָקּדוֹשׁ בָּרוּ הוּא יּ ָן עֲלֵינוֶּ .שׁאֲנחְנוּ עֲבָ י  .והֵם
בְּני בְ ית  .נ ד ונעֲשֶׂה עִמָּם ִמלְ ָחמָהָ .אמַר לָהֶם .אֵין דַּעְתי
מִת ת עַד ֶשׁ ֵא ד אֲני בְּעַצְמִי .אֲני בִּכְבו י .אֲני בִּג ְדוּלּ ָתי .אֲני
אחֵר(:
בִּ דוּשָּׁתי .אֲני יהֹוה אֲני הוּא ו א ַ
 .17בְּיד ֲחז ָ ה .זוֹ ַהדֶּבֶר .כְּמוֹ ֶשׁנּ ֶ ֱאמַרִ .הנּ ֵ֨ה יד־יהֹו ֜ה הוֹי ֗ה
בְּ ִמ נ ֙ אֲ ֶ֣שׁר בַּ ָשּׂ ֔ה בַּסּוּ ִ֤סים בַּֽ ֲח ֹמ ים֙ בַּגּ ְ ַמלִּ֔ים בַּבָּ ֖ר וּבַ ֹצּ֑אן
דֶּ֖בֶר כָּ ֥בֵד ְמ ֹ
אֽד:
"With a strong hand" - this [refers to] the pestilence, as it is stated (Shemot 9:3); "Behold
the hand of the Lord is upon your herds that are in the field, upon the horses, upon the
donkeys, upon the camels, upon the cattle and upon the flocks, [there will be] a very
"heavy pestilence.

 .18וּ ִבז ְ ַע נטוּיה .זוֹ ַה ֶח ב .כְּמוֹ ֶשׁנּ ֶ ֱאמַר .ו ַח בּ֤וֹ שְׁלוּפָה֙ בְּיד֔וֹ
נטוּי֖ה עַל־ירוּ ָ
שׁלִָ֑ם:

"And with an outstretched forearm" - this [refers to] the sword, as it is stated (Divrei
"HaYamim I 21:16); "And his sword was drawn in his hand, leaning over Jerusalem.

 .19וּ ְב ֹמ א גָּ ל .ז ֶה גּ ִלּוּי ְשׁכִינה .כְּמוֹ ֶשׁנּ ֶ ֱאמַר .א֣וֹ הֲנ ֣ ָסּה
ֱא ִה֗ים לָ֠בוֹא ל ָ ֨חַת ל֣וֹ גוֹ ֮י ִמ ֶ֣קּ ב גּוֹי ֒ בְּ ַמסֹּת֩ בְּ ֹא ֹת֨ת וּבְמוֹפְת֜ים
וּבְ ִמלְ ָח ָמ֗ה וּבְי֤ד ֲחז ָ ה֙ וּבִזְר֣וֹעַ נטוּי ֔ה וּבְמוֹ ִ֖אים גּ ְ לִ֑ים כְּ֠כֹל
מצְ ֖ים לְעֵינֽי :
אֲשֶׁר־עָ ָ֨שׂה לָכֶ֜ם יהֹו֧ה ֱא הֵיכֶ֛ם בְּ ִ
"And with great awe" - this [refers to the revelation of] the Divine Presence, as it is stated
(Devarim 4:34); "Or did God try to take for Himself a nation from within a nation with
enigmas, with signs and with wonders and with war and with a strong hand and with an
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outstretched forearm and with great and awesome acts, like all that the Lord, your God,
did for you in Egypt in front of your eyes?"

 ואֶת־ ַה ַמּ ֶ֥טּה ַהזֶּ֖ה. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ז ֶה הַ ַמּטֶּה. וּ ְבאֹתוֹת.20
:תֽת
ֹ ִתּ ֣ ַקּח בְּי ֑ אֲ ֶ֥שׁר ַתּעֲשֶׂה־בּ֖וֹ אֶת־ ָה ֹא
"And with signs" - this [refers to] the staff, as it is stated (Shemot 4:17); "And this staff
you shall take in your hand, that with it you will perform signs."

 ונֽת ִתּ ֙י מֽוֹפְת֔ים בַּ ָשּׁ ַ֖מים. כְּמוֹ ֶשׁנּ ֶ ֱאמַר. ז ֶה ַהדּ ָם. וּ ְב ֹמפְתים.21
וּבָ ָ֑א ץ
"And with wonders" - this [refers to] the blood, as it is stated (Joel 3:3); "And I will place
My wonders in the skies and in the earth:

The Ten Plagues - Jacob Aminoff
Everyone loves a good story, especially when that story is the one of the Jews being
taken out of Egypt. Every man, woman, and child knows of how Hashem speaks to
Moshe at the burning bush, and tells him to take Bnei Yisrael out of the clutches of their
cruel oppressors, Pharaoh and his Egyptians. When Moshe tries to do so, he sees how
the Egyptians are unwilling to let the Jews go (hence the popular kids song “No no no, I
will not let them go!”). In order to “persuade” the Egyptians to let the Jews go, Moshe is
told to perform 10 plagues on the Egyptians and to show them that “ ”ה׳ אלקינו ה׳ אחדHashem is the one true God. But what are they REALLY about? Why does Hashem
choose these 10 plagues specifically to show His power to the world? What makes them
special?
To answer this question, we have to take a deeper look as to what each plague
signifies. They aren't just 10 breaks in the natural order that shows that there is a God in
this world; they serve to prove Hashem's infinite power and authority over every aspect
of the universe, and to do so in an irrefutable way.
Each of the plagues is a part of a set of three: the plague of blood, דם, is the forerunner
of the first set of 3, which served to prove Hashem's existence to the world. Egyptians
served the Nile river as their main god, due to the fact that their lack of rain meant that
the Nile was their only source of water. As such, the first plague was one which would
literally “kill” their false god. The Nile river turned into blood, which showed that Hashem
has complete power over all water (even the water inside wood and stone vessels
turned to blood during this plague!). This plague was in retribution for the Egyptians
spilling innocent Jewish blood, for throwing the Jewish babies into the Nile river, and for
bathing in the blood of Jewish infants in order to cure their leprosy. And in order to make
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it clear that this was not the doing of any magic on Moshe and Aharon’s part, even the
fish in the water of the Nile died (which was done so that no one would claim that a fish
god caused the plague). Even though all the water in Egypt became blood, the water in
the Jewish quarter remained water, which forced the Egyptians to buy water off of the
Jews, making them wealthy. Neither of these aspects of the plagues (the fish
dying/some water staying water) were able to be replicated when the Egyptian
magicians "turned” the blood into water themselves. But the Egyptians were all too
willing to take this weak “proof” of their magicians that this plague wasn't really the work
of Hashem, which warranted the bringing of the next plagues.
The next plague to be enacted was the bringing of the frogs from the Nile onto the land
of Egypt, צפרדע. This plague was the punishment for the Egyptians causing the Jews to
cry and weep when they would take and kill their babies, as well as for not letting the
Jews go and sing the sweet sounds of  תפילהto Hashem. It was only fitting then, that the
Egyptians suffered the loud and endless croaking of the frogs (which was so loud, it
actually killed people!), and which granted them no sleep (also punishment for the
Egyptians not letting the Jewish slaves get any sleep). The frogs also climbed in and out
of the Egyptians intestines, killing them, which served as retribution for the Egyptians not
letting the Jews use the bathroom in a modest fashion. This also helped serve the
purpose of showing Hashem's power over aquatic creatures, as opposed to Him just
being able to kill them, like by the fish in the Nile by the plague of blood.
The final plague of the first set of 3 was that of lice, כנים, in which all the sand and dust
in the Egyptian desert turned into a layer of bloodthirsty and painful lice (a layer 4 FEET
deep!). This helped alleviate the burden of the Jewish people, since they could no
longer find any dirt to make bricks. The Egyptians had prevented the Jews from bathing,
making them become lice infested. Now the Egyptians would get a taste of their own
medicine. The real purpose of this plague was to prove once and for all that this was the
work of Hashem. Until now the Egyptian magicians had been able to replicate the
plagues in some manner, but the lice was different; The way the Egyptians' dark magic
worked was that it was “sourced” from the powers of  טומאהand their feet had to be
touching solid ground. This plague negated both of these respectively: because the
layer of lice was so thick, the Egyptians were unable to touch any ground upon which to
perform their magic. And the powers of  טומאהonly work on an object that is bigger than
the size of a barleycorn, which these lice were smaller than (either they were born
smaller, or were still as an adult), thereby making the Egyptian magic useless. This was
the plague that finally made the Egyptians realize that this was all “ ”אצבע אלקים- the
finger of Hashem. As such, the first set of three plagues had accomplished its mission
of proving Hashem's existence to the Egyptians – even though Pharaoh himself still
held on to the delusion that he was in control.
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The next set of 3 plagues served to prove Hashem's total authority, starting with the
plague of wild beasts, ערב. These mixed hordes of wild animals came and ravaged the
Egyptians as punishment for them forcing the Jewish people to tend to their animals,
offering the Jews as sacrifices to their gods in place of animals, for not letting the Jews
sacrifice animals to Hashem, and for forcing the Jews to fatally attempt to capture wild
animals for sport. What really set this plague apart though was how both predator and
prey worked in unison to accomplish their goal of terrorizing and harming the Egyptian
people, and only the Egyptian people, which helped prove that Hashem alone has
power over the entire animal kingdom (not just control over the aquatic animals, which
was proven by the frogs).
The middle plague of the middle set of 3 was that of the animal-specific epidemic, דבר.
This  מגפהtargeted every animal that was owned exclusively by an Egyptian, and left
every animal of the Jews alive. In fact, even if a Jew-owned animal was on the verge of
death during this plague, Hashem made it live through the plague, solely to differentiate
between the Jewish and Egyptian animals. This plague mainly served the purpose of
causing the Egyptians a great financial loss, and to show them that Hashem has
authority over the lives of the land animals, just like He has control over the lives of the
fish and frogs of the Nile. It also served to help make the Egyptians unable to farm new
crops, since their plows for planting now had no oxen to pull and lead them (which will
come into play soon).
The final plague of the second set of 3 was the plague of שחין, or boils. Since the
Egyptians had made the Jews suffer the relentless heat of the sun while doing hard
labor, they would now be subject to the burning caused by boils. In addition, the
Egyptians had made the Jews unable to treat the wounds that they themselves inflicted
upon them. As punishment, the Egyptians would now be forced to suffer the pain of
untreatable boils and blisters all over their bodies. By inflicting the Egyptians with these
horrible blisters (which the magicians couldn’t replicate, thus deeming them powerless
in the eyes of the people), Hashem showed them that He, and only He, has authority
over the lives of human beings. But this plague, being the last in a set of 3, had to
hammer home the purpose of that specific trio, specifically to inform the world of
Hashem's complete authority over it. Until now, Pharaoh had been stubborn and refused
to submit/admit to Hashem's authority over the world; this plague was the one that
broke him. Due to the excruciating pain the blisters caused, and the fact that no one
was able to heal or copy them, Pharaoh finally became willing to let at least some of the
Jewish nation go. However, due to the horrible crimes he commited, he was deemed
still worthy of punishment, so Hashem had to harden his heart. Contrary to popular
belief, Hashem didn’t fully remove Pharaoh’s free will; rather, He just made it much
harder for him to WANT to let the Jews go, but he still had the ability to do so if he so
chose. By making Pharoah think this way, Pharaoh was given the strength to remain
inhumanly stubborn, and thus ushered in the final set of plagues.
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Although Pharaoh finally admitted to Hashem's existence and authority over the world
via the first 6 מכות, he still didn't believe that Hashem was the one true God. He still
believed in other false gods. The final set of 3 plagues were thus made to make
Pharaoh realize that Hashem alone has power. The first in this final set was the famous
plague of hail, ברד. This plague served many different purposes; In retaliation for the
Egyptians beating and killing the Jews by throwing heavy rocks at them, they were now
pelted with giant balls of ice that injured and killed many of them, as well as damaged
their properties (the ones the Jews had been forced to build). Because the Jews were
forced to plant many crops for the Egyptians, but were not allowed to get any benefit
from them, Hashem destroyed those crops as punishment.
Since they had experienced many plagues at this point, many Egyptians by now had
recognized Hashem as God, but not all of them did. In order to punish the remaining
non-believers, Hashem warned them that this plague was coming, and that any human
or animal left outside would be killed. All the Egyptians who had denied Hashem up to
this point saw no reason to take their animals or themselves inside, and they were
punished by the hail, which killed them and their animals. But why were fire and ice
specifically chosen to accomplish this? Hashem chose these two elements because
they are the main destructive forces in nature (Hashem caused a giant flood by the
generation of נח, and He rained down fire and brimstone on the evil city of )סדם. Now
these two forces, which are usually direct opposites, would join together in order to
punish Pharaoh. Also shocking was the fact that Egypt's dry, arid desert suddenly
became devastated by a massive thunderstorm and hailstorm, the likes of which the
world had never before seen! The sheer and utter destruction this plague caused,
coupled with the fact that it was so incredibly against nature in so many ways, made
Hashem’s complete power over the forces of nature shine all too bright.
The next plague, which can actually still be observed today in parts of the world, was
ארבה, the plague of locusts. Hashem had thus far shown His power over water animals
and land animals. Now, He would show everyone how He also controlled animals that
fly. During this plague, Hashem sent a swarm of many different species of locusts, all of
which devastated Egypt. The locusts covered and devoured every piece of grain they
could find, down to the very roots. But the reason this plague was really so horrible for
the Egyptians was because the locusts didn't just eat the remaining wheat and barley in
the field. During the plague of ברד, the hailstones had destroyed all the grain in the field
that was ripe and rigid, but it didn’t do much damage to the young and bendable stalks
that were in the fields as well. The locusts made no such distinction; they ate every piece
of organic material they could find, even that which was already harvested and ground
up inside the Egyptians' homes, leaving the entire land of Egypt (except for the Jewish
areas) without any food whatsoever. And since during  דברall of the oxen used for
plowing and planting were killed, the Egyptians had no way to grow or obtain food,
except from buying it off of the Jews. This was in punishment for the Egyptians forcing

(42)

בס״ד
the Jews to harvest their grain from the fields, which they did just to keep the Jewish
men away from their wives and prevent the nation from growing. This can actually be
seen in the name of the plague itself: the word  ארבהis a variation of the word  הרבהmany. Since the locusts came as many different species and in immeasurable quantity,
and since the Egyptians had tried to stop the Jews from becoming many by working in
the fields, the Egyptians were punished with this swarm of locusts (which was so great, it
literally blocked out the light from the sun!).
The penultimate plague, and the final one in the final set of 3, was that of darkness. This
darkness served as punishment for the Jews being chained and  חשך- immobilized in the
dark cells of Egypt; now, the Egyptians would be trapped in a darkness so thick they
couldn't even stand up! The Egyptians had also forced the Jews to work late into the
night and early in the morning. The Egyptians would now be forced to sit in darkness
while the Jews were still granted light. Sadly, this plague also served as a cover for
Hashem to be able to kill all the Jews unworthy of salvation, without this being seen by
the Egyptians. However, it did also grant the Jews time to look around in their Egyptian
masters' homes and locate all the hidden valuables, which they would then be able to
point out and ask for when they were leaving Egypt. And as the final plague of a set, חשך
served to show Pharoah that Hashem is the only true God, the only one Who has power
over light and dark, and Who can make the day dark and the night bright.
The final plague in the whole story of  יציאת מצריםwas the one that finally pushed
Pharoah over the edge: מכת בכורות. This plague was in retribution for the Egyptians
killing countless Jewish children, and for causing the Jewish nation immense pain and
suffering. Now, the Egyptians would be made to suffer the worst type of pain
imaginable: the loss of a child. The Egyptians had been deeply involved in many cases
of adultery, and had borne many illegitimate children to wives not their own. Now, when
Hashem Himself would go reveal these children by killing them, the people’s shame
would be revealed to the world. Hashem had shown that He alone holds the key to the
ultimate power in the world: power over life and death. This plague was the one that hit
Pharaoh closest to home, for he too was a firstborn. And after everything that he had
experienced, after all the pain and suffering he had put  עם ישראלthrough, Pharaoh
finally acquiesced to Moshe’s demands and set them free.
May we all be  זוכהto experience salvation ourselves, and may we all be able to bring
 משיחever closer.
 וישפוך בכלי שלש פעמים כשיאמר דם ואש ותימרות עשן וכן באומרו עשר מכות.יקח בידו כוס יין
ישפוך עשר פעמים בכל מכה ישפוך מעט וכן דצ"ך עד"ש באח"ב סך הכל ט"ז פעמים
Take a cup of wine and pour three times, once for each of the following three
words, and then once for each of the ten plagues and their acronyms. Dispose of
the wine afterwards.
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:שׁן
ָֽ ָותי ְמר ֖וֹת ע
ֽ דּ֣ ָם ו ֵא֔שׁ
"...blood and fire and pillars of smoke."

 וּבְ ֹמ א גּ ָ ל. וּבִז ְרוֹעַ נטוּיה ְשׁתַּים. בְּיד ֲחז ָ ה ְשׁתַּים.בָר ַאחֵר
:שׁתַּים
ְ  וּבְ ֹמפְתים. וּבְאֹתוֹת ְשׁתַּים.ְשׁתַּים
Another [explanation]: "With a strong hand" [corresponds to] two [plagues]; "and with an
outstretched forearm" [corresponds to] two [plagues]; "and with great awe" [corresponds
to] two [plagues]; "and with signs" [corresponds to] two [plagues]; "and with wonders"
[corresponds to] two [plagues].

אֵלּוּ עֶשֶׂר מַכּוֹת ֶשׁ ֵהבִיא ַה ָקּדוֹשׁ בָּרוּ הוּא עַל ַה ִמּצְ יּ ִים
: ואֵלּוּ הֵן.מצְ ים
ִ ְבּ
These are the ten plagues that the Holy One, blessed be He, brought on the Egyptians
in Egypt and they are:

Blood .דּ ָם

Frogs .ַדֵּע

.1

ַ צְפ.2
Lice .  כִּנּ ִים.3
Wild Animals . עָרוֹב.4
Pestilence . דֶּבֶר.5
Boils .שׁחִין
ְ .6
Hail . בּ ָ ד.7
Locusts .א בֶּה
ַ .8
Darkness . שׁ
ֶ  ֹח.9
Slaying of First Born .מכּ ַת בְּכוֹרוֹת
ַ .10
:ח"ב
ַ  בְּ ַא. עַ "שׁ. "ַ דְּצ: בִּי יהוּ ה הָיה נוֹתן בָּהֶם ִסמָנים:
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Rabbi Yehuda was accustomed to giving [the plagues] mnemonics: Detsakh [the
Hebrew initials of the first three plagues], Adash [the Hebrew initials of the second three
plagues], Beachav [the Hebrew initials of the last four plagues].

 מִנין ַאתָּה אוֹמֵר ֶשׁלּ ָקוּ ַה ִמּצְ יּ ִים.בִּי יוֹסֵי ַהגָּלִילִי אוֹמֵר
 בְּ ִמצְ ים מַה. ועַל הַיּ ָם ל ָקוּ ֲח ִמשִּׁים מַכּוֹת.בְּ ִמצְ ים עֶשֶׂר מַכּוֹת
 ועַל. ויֹּא ְמר֤וּ ַֽה ַח ֻטמִּים֙ אֶל־פַּ ֹע֔ה ֶאצְ ֥בַּע ֱא ִ֖הים ִ֑הוא.הוּא אוֹמֵר
 ויּ ַ֨ א י ְשׂ ֵא֜ל אֶת־הַיּ ֣ ָד ַהגּ ְ ל֗ ָה אֲ ֶ֨שׁר עָ ָ֤שׂה.הַיּ ָם מַה הוּא אוֹמֵר
יהֹוה֙ בְּ ִמצְ ֔ים ויּ ִֽי א֥וּ ָהעָ֖ם אֶת־יהֹו֑ה ויּ ַֽאֲ ִ֙מינ ֙וּ בַּֽיהֹו ֔ה וּבְ ֹמ ֶ֖שׁה
 אֱמוֹר ֵמעַתָּה בְּ ִמצְ ים ל ָקוּ. עֶשֶׂר מַכּוֹת. כַּמָה ל ָקוּ בְ ֶאצְבַּע:עַבְדּֽוֹ
:משִּׁים מַכּוֹת
ִ  ועַל הַיּ ָם ל ָקוּ ֲח.עֶשֶׂר מַכּוֹת
Rabbi Yose Hagelili says, "From where can you [derive] that the Egyptians were struck
with ten plagues in Egypt and struck with fifty plagues at the Sea? In Egypt, what does it
state? 'Then the magicians said unto Pharaoh: "This is the finger of God" ' (Exodus
8:15). And at the Sea, what does it state? 'And Israel saw the Lord's great hand that He
used upon the Egyptians, and the people feared the Lord; and they believed in the Lord,
and in Moshe, His servant' (Shemot 14:31). How many were they struck with the finger?
Ten plagues. You can say from here that in Egypt, they were struck with ten plagues
and at the Sea, they were struck with fifty plagues."

 ַמכָּה וּ ַמכָּה ֶשׁ ֵהבִיא ַה ָקּדוֹשׁ בָּרוּ- מִנין ֶשׁכָּל.בִּי ֱאלִיעֶז ֶר אוֹמֵר
.אמַר
ֱ ֶ  ֶשׁנּ.הוּא עַל ַה ִמּצְ יּ ִים בְּ ִמצְ ים הָיתה שֶׁל ַא בַּע מַכּוֹת
.עִים
ֽ י ַשׁלּ ַח־בָּ֨ם ֲחר֬וֹן ַאפּ֗וֹ עֶבְ ֣ה וז ֣ ַעַם וצָ ֑ה ִמ ֝ ְשׁל֗ ַחַת ַמלְאֲ ֥כֵי
 ִמ ְשׁלַחַת ַמלְאֲכֵי עִים. וצָ ה ָשׁ שׁ. וזַעַם ְשׁתַּים.עֶבְ ה ַאחַת
 ועַל הַיּ ָם ל ָקוּ. אֱמוֹר ֵמעַתָּה בְּ ִמצְ ים ל ָקוּ ַא בָּעִים מַכּוֹת.ַא בַּע
:מָאתים מַכּוֹת
Rabbi Eliezer says, "From where [can you derive] that every plague that the Holy One,
blessed be He, brought upon the Egyptians in Egypt was [composed] of four plagues?
As it is stated (Tehillim 78:49): 'He sent upon them the fierceness of His anger, wrath,
and fury, and trouble, a sending of messengers of evil.' 'Wrath' [corresponds to] one;
'and fury' [brings it to] two; 'and trouble' [brings it to] three; 'a sending of messengers of
evil' [brings it to] four. You can say from here that in Egypt, they were struck with forty
plagues and at the Sea, they were struck with two hundred plagues."
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 ַמכָּה וּ ַמכָּה ֶשׁ ֵהבִיא ַה ָקּדוֹשׁ בָּרוּ- מִנין ֶשׁכָּל.בִּי עֲ יבָא אוֹמֵר
.אמַר
ֱ ֶ  ֶשׁנּ.הוּא עַל ַה ִמּצְ יּ ִים בְּ ִמצְ ים הָיתה שֶׁל ָחמֵשׁ מַכּוֹת
.עִים
ֽ י ַשׁלּ ַח־בָּ֨ם ֲחר֬וֹן ַאפּ֗וֹ עֶבְ ֣ה וז ֣ ַעַם וצָ ֑ה ִמ ֝ ְשׁל֗ ַחַת ַמלְאֲ ֥כֵי
 ִמ ְשׁלַחַת. וצָ ה ַא בַּע. וזַעַם ָשׁ שׁ. עֶבְ ה ְשׁתַּים.חֲרוֹן אַפּוֹ ַאחַת
.משִּׁים מַכּוֹת
ִ  אֱמוֹר ֵמעַתָּה בְּ ִמצְ ים ל ָקוּ ֲח.ַמלְאֲכֵי עִים ָחמֵשׁ
:משִּׁים מַכּוֹת
ִ ועַל הַיּ ָם ל ָקוּ מָאתים ו ֲח
Rabbi Akiva says, "From where [can you derive] that every plague that the Holy One,
blessed be He, brought upon the Egyptians in Egypt was [composed] of five plagues?
As it is stated (Tehillim 78:49): 'He sent upon them the fierceness of His anger, wrath,
and fury, and trouble, a sending of messengers of evil.' 'The fierceness of His anger'
[corresponds to] one; 'wrath' [brings it to] two; 'and fury' [brings it to] three; 'and trouble'
[brings it to] four; 'a sending of messengers of evil' [brings it to] five. You can say from
here that in Egypt, they were struck with fifty plagues and at the Sea, they were struck
with two hundred and fifty plagues."

Dayenu - Ryan Levian
Where did the Mashadi custom of hitting one another with scallions during Dayenu
come from?
It says in the original Mashadi Haggadah that the reason we hit one another is to
remember that our ancestors were hit by the Egyptians in Egypt during slavery, but this
still does not fully answer the question. Why do we specifically hit one another during
Dayenu, rather than any other part of the Haggadah? Wouldn’t it have made more
sense to hit each other during ( עבדים היינוwe were slaves in Egypt) - which is when we
are literally remembering our slavery in Egypt, or at the time we are reading the 10
plagues?
The correct answer is that we hit each other specifically during Dayenu to rebuke each
person so that we do not desire the life we had in Egypt. The reason for this is that
which is written in the Torah: “We remember the fish that we used to eat free in Egypt,
the cucumbers, the melons, the leeks, the onions, and the garlic. Now our gullets are
shriveled. There is nothing at all! Nothing but this Ma’an to look to” (Bamidbar 11; 5-6).
This was the Jews' complaint after they escaped slavery in Egypt. When the Jews were
in the desert, they desired the lives they had in Egypt. They did not want any more
Ma’an, they just wanted to go back to their lives in Egypt.
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This is the reason we hit each other specifically during Dayenu (which literally means
that would be enough) - because the main purpose of Dayenu is that we should
appreciate every little thing that Hashem gives us, that "even if we did not have the
Torah, that would be enough.” That is exactly why we hit each other during Dayenu - to
remember that main purpose and to not desire the lives that we lived in Egypt. It may
sometimes be very easy to get complacent or comfortable with the life that you are
living, but there will be times you will need to make moves for the better. Sometimes,
when going through those changes, Hashem throws some stumbling blocks in the way,
but don't let that stop you; it is just a test to see how much you believe in Him.
Persians have the custom of whipping one another with scallions during Dayenu
to reenact the beatings of the Jewish slaves by the Egyptians and to keep
everyone attentive thus far.
כל אחד מן המסובים מגדול עד קטן לוקחים בצל ירוק ומצליף בעדינות זה את זה.

:מעֲלוֹת טוֹבוֹת ל ַמָּקוֹם עָל ֵינוּ
ַ כַּמָה
How many degrees of good did God put upon us!

: ו ְ א עָ שָׂ ה בָהֶ ם שְׁ פָ טִ ים דַּ יֵּנוּ.אִ לּוּ הוֹצִיאָנוּ מִ מִּ צ ְַרי ִם
If He had taken us out of Egypt and not made judgements on them; [it would have been]
enough for us.

:הֵיהֶם דּ ַיּ ֵנוּ

 ו א עָשָׂה בֵא.אִלּוּ עָשָׂה בָהֶם ְשׁפָטִים

If He had made judgments on them and had not made [them] on their gods; [it would
have been] enough for us.

:יהֶם דּ ַיּ ֵנוּ

 ו א ָה ג בְּכוֹ.אִלּוּ עָשָׂה בֵא הֵיהֶם

If He had made [them] on their gods and had not killed their firstborn; [it would have
been] enough for us.

:מָמוֹנם דּ ַיּ ֵנוּ-א נתן ל ָנוּ אֶת

 ו.אִלּוּ ָה ג בְּכוֹ יהֶם

If He had killed their firstborn and had not given us their money; [it would have been]
enough for us.

 עֲשָׂאוּ ָה כִּמְצוּל ָה ֶשׁאֵין. וֽינצְּל ֖וּ אֶת־ ִמצְ ֽים. ֶשׁנּ ֶ ֱאמַר.מָמ נם-)וּמְנין ֶשׁנּ ָתן ל ָנוּ אֶת
 ל ָמָּה ְמ ַחבֵּב ַהכָּתוּב אֶת בִּזּ ַת. דָּבָר ַאחֵר עֲשָׂאוּ ָה כִּמְצוּ ה ֶשׁאֵין בָּהּ דָּג ָן.בָּהּ דָּג ִים
 וּמַה ֶשּׁהָיה בְּבָתֵּי. ֶאלּ ָא מַה ֶשּׁהָיה בַבָּתִּים נטְלוּ בְּ ִמצְ ים.הַיּ ָם י תר ִמבִּזּ ַת ִמצְ ים
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.מצְ ים
ִ  ז בִּזּ ַת. וכֵן הוּא א מֵר כַּנ ֣פֵי י ֭וֹנה נ ְח ֣פָּה בַ ֑כֶּסֶף.תְּשׁוּ א ת נטְלוּ עַל הַיּ ָם
.מצְ ים
ִ  ז בִּזּ ַת. ו ִתּ בִּ ֙י ו ֽ ִתּג ְדְּלִ֔י ו ָתּ ֹב֖אִי. ז בִּזּ ַת הַיּ ָם.ו ֝ ֶאבְרוֹת֗י ָה בִּֽי ֥ק ָחרֽוּץ
.כּ ָסֶף
ֽ  עִ֖ם נ דּ֥וֹת ַה. ז בִּזּ ַת ִמצְ ים. ָ ֔ תּוֹ ֤י זָהָב֙ נעֲשֶׂה־לּ. ז בִּזּ ַת הַיּ ָם.בַּעֲ ֣י עֲ י֑ים
(:ז בִּזּ ַת הַיּ ָם

:הַיּ ָם דּ ַיּ ֵנוּ-ע ל ָנוּ אֶת

 ו א.מָמוֹנם-אִלּוּ נתן ל ָנוּ אֶת

If He had given us their money and had not split the Sea for us; [it would have been]
enough for us.

:ב ָה דּ ַיּ ֵנוּ

 ו א ֶהעֱבִי נוּ בְתוֹכוֹ בֶּ ָח.הַיּ ָם-אִלּוּ ע ל ָנוּ אֶת

If He had split the Sea for us and had not taken us through it on dry land; [it would have
been] enough for us.

:ינוּ בְּתוֹכוֹ דּ ַיּ ֵנוּ

ָ ו א ִשׁ ַקּע צ.אִלּוּ ֶהעֱבִי נוּ בְתוֹכוֹ בֶּ ָח בָה

If He had taken us through it on dry land and had not pushed down our enemies in [the
Sea]; [it would have been] enough for us.

 ו א ִספֵּק צָ כֵנוּ בַ ִמּ בָּר ַא בָּעִים שָׁנה.אִלּוּ ִשׁ ַקּע צָ ינוּ בְּתוֹכוֹ
:דּ ַיּ ֵנוּ
If He had pushed down our enemies in [the Sea] and had not supplied our needs in the
wilderness for forty years; [it would have been] enough for us.

 ו א ֶה ֱאכִיל ָנוּ אֶת ַהמָּן.אִלּוּ ִספֵּק צָ כֵנוּ בַ ִמּ בָּר ַא בָּעִים שָׁנה
:דּ ַיּ ֵנוּ
If He had supplied our needs in the wilderness for forty years and had not fed us the
manna; [it would have been] enough for us.

:שּׁבּ ָת דּ ַיּ ֵנוּ
ַ א נתן ל ָנוּ אֶת ַה

 ו.אִלּוּ ֶה ֱאכִיל ָנוּ אֶת ַהמָּן

If He had fed us the manna and had not given us the Shabbat; [it would have been]
enough for us.

:ב ָנוּ לִפְני הַר סִיני דּ ַיּ ֵנוּ

 ו א.אִלּוּ נתן ל ָנוּ אֶת ַה ַשּׁבָּת

If He had given us the Shabbat and had not brought us close to Mount Sinai; [it would
have been] enough for us.

:ה דּ ַיּ ֵנוּ

 ו א נתן ל ָנוּ אֶת הַתּוֹ.אִלּוּ בָנוּ לִפְני הַר סִיני
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If He had brought us close to Mount Sinai and had not given us the Torah; [it would
have been] enough for us.

:אֵל דּ ַיּ ֵנוּ

 ו א ִהכְניסָנוּ לְ ֶא ץ י ְשׂ.אִלּוּ נתן ל ָנוּ אֶת הַתּוֹ ה

If He had given us the Torah and had not brought us into the land of Israel; [it would
have been] enough for us.

:דּ ָשׁ דּ ַיּ ֵנוּ

 ו א בָנה ל ָנוּ אֶת בֵּית ַה ִמּ.אִלּוּ ִהכְניסָנוּ לְ ֶא ץ י ְשׂ אֵל

If He had brought us into the land of Israel and had not built us the 'Chosen House' [the
Temple; it would have been] enough for us.

.מכ ֻפֶּל ֶת ל ַמָּקוֹם עָל ֵינוּ
ְ עַל ַאחַת כַּמָּה וכַמָּה טוֹבָה כְּפוּל ָה וּ
 ָה ג. עָשָׂה בֵא הֵיהֶם. עָשָׂה בָהֶם ְשׁפָטִים.הוֹצִיאָנוּ ִמ ִמּצְ ים
 ֶהעֱבִי נוּ.הַיּ ָם- ע ל ָנוּ אֶת.מָמוֹנם- נתן ל ָנוּ אֶת.בְּכוֹ יהֶם
 ִספֵּק צָ כֵנוּ בַ ִמּ בָּר ַא בָּעִים. ִשׁ ַקּע צָ ינוּ בְתוֹכוֹ.בְתוֹכוֹ בֶּ ָח בָה
 בָנוּ לִפְני הַר. נתן ל ָנוּ אֶת ַה ַשּׁבָּת. ֶה ֱאכִיל ָנוּ אֶת ַהמָּן.שָׁנה
 וּבָנה ל ָנוּ אֶת. ִהכְניסָנוּ לְ ֶא ץ י ְשׂ אֵל. נתן ל ָנוּ אֶת הַתּוֹ ה.סִיני
:עֲוֹנוֹתינוּ- לְכ ַפֵּר עַל כּ ָל.הבְּחִי ה
ַ בֵּית
How much more so is the good that is doubled and quadrupled that God bestowed upon
us [enough for us]; since He took us out of Egypt, and made judgments with them, and
made [them] with their gods, and killed their firstborn, and gave us their money, and split
the Sea for us, and brought us through it on dry land, and pushed down our enemies in
[the Sea], and supplied our needs in the wilderness for forty years, and fed us the
manna, and gave us the Shabbat, and brought us close to Mount Sinai, and gave us the
Torah, and brought us into the land of Israel and built us the 'Chosen House' [the
Temple] to atone upon all of our sins.
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Rabban Gamliels Three Things- Rabbi Meir Gavriel Elbaz
“And Each Woman Shall Borrow from Her Neighbor…”
The Torah states, “And each woman shall borrow from her neighbor and from the
dweller of her house silver and golden vessels and garments.” This means that before
the Jewish nation left Egypt, they were commanded to borrow gold and silver vessels
among other expensive articles so that when they left Egypt, they would leave with
great wealth, as Hashem promised. The question becomes: How is it that the Jewish
nation took these valuable objects from their neighbors as if they meant to return them
after using them when they actually had in mind to take these objects forever?
Even though, in the times of Alexander the Great, the Egyptians claimed back all of
these valuable objects from the Jewish nation, and Geviha ben Pesisa (one of the great
sages of the time) proved to them that this was only a small fraction of what the Jewish
nation was owed for their labor in Egypt for over two-hundred years (see Sanhedrin
90b), nevertheless, the above question still stands: Why did they have to lie about this
and tell the Egyptians that they were borrowing these objects as opposed to merely
saying that they were taking this as payment?
Maran Rabbeinu Ovadiah Yosef zt”l asks yet another question: How is it that the Jewish
nation lied to Pharaoh by telling him that they intended to leave Egypt only for “a journey
of three days” after which they would return to Egypt when they knew that Hashem
would take them out of Egypt forever, enter the Land of Israel, and never again return to
Egypt? If so, what right did they have to lie to the Egyptians?
Maran zt”l answers this based on the words of Hagaon Rabbeinu Yosef Haim zt”l (in his
Ben Ish Hayil, Volume 1, page 37c), who illustrates this idea with a parable: Once, a
man broke the law and the king sentenced him to death. The custom in the kingdom
was such that before being taken out to be executed, the accused would be brought
before the king to ask for his final request.
When this man was brought before the king, the king asked him, “What is your final
request before you are taken to your death?” The man took a crystal bottle full of wine
from the king’s table and replied, “I wish to drink all of this wine while sitting on the roof
of the palace gazing into the breathtaking view. However, I am afraid that I will be killed
by one of the king’s guards before I have a chance to do so and thus, I request that the
king swear to me that I will not be killed until I drink all of the wine in this bottle calmly.”
The king swore to him as he had requested, and he commanded that this man be
brought up to the roof of the palace as agreed.
On his way up the stairs to the roof of the palace, the man made it look as if he tripped
and the bottle fell out of his hands and shattered, the wine spilling all over the floor. The
guards brought the man back down to the king to see what he would say. When the king
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wished to bring him another bottle of wine to drink, the man said, “Bring me the wine
that was in the original bottle and I will drink it.” The man continued and told the king,
“Your highness, you must now exonerate me from all punishment, for you swore to me
that you would not kill me until I drank all the wine in the bottle and since this wine is no
longer existent, how will you fulfill your oath?” The king agreed and he pardoned the
man and sent him home.
What this parable refers to is that Hashem knew that the Jewish nation would not be
returning to Egypt to be enslaved, for after they left Egypt, Pharaoh and his entire army
would chase after them and drown in the Red Sea as punishment for how they had
drowned the Jewish baby boys. Since Egypt would be annihilated, they had no one to
return the gold and silver vessels to. Likewise, they had no nation to return to in Egypt
after three days of travel since all the Egyptians would die at the Red Sea in an event
similar to the broken bottle and the spilled wine. This was all part of Hashem’s divine
plan to shower the Jewish people with immense wealth on their way out of Egypt, just
as He had promised Avraham Avinu so many years before.

מִי ֶשׁ א ָאמַר ְשׁ שָׁה דְּבָ ים אֵלּוּ- כָּל.בָּן גּ ַ ְמלִיאֵל הָיה אוֹמֵר
: וּמָרוֹר.מצּ ָה
ַ . פֶּסַח. ואֵלּוּ הֵן. א יצָא י י חוֹבָתוֹ.בַּפֶּסַח
Rabban Gamliel was accustomed to say, “Anyone who has not said these three things
on Pesach has not fulfilled his obligation, and these are them: the Pesach sacrifice,
matzah and maror.”
כשיאמר פסח יסתכל בזרוע אבל לא יאחזנו בידו
When we say “Pesach,” one should look at the shank bone on the Seder plate but
not pick it up.

ֶפּסַח ֶשׁהָיוּ אֲבוֹתינוּ אוֹכְלִים בִּזְמַן ֶשׁבֵּית ַה ִמּ דּ ָשׁ הָיה יּ ָם עַל
 עַל שׁוּם ֶשׁפָּסַח ַה ָקּדוֹשׁ בָּרוּ הוּא עַל בָּתֵּי אֲבוֹתינוּ.שׁוּם מָה
 ואֲ ַמ ֡ ֶתּם ז ֶֽבַח־פֶּ֨סַח ה֜וּא לַֽיהֹו ֗ה אֲ ֶ֣שׁר פָּ֠סַח. ֶשׁנּ ֶ ֱאמַר.בְּ ִמצְ ים
עַל־בָּ ֵ֤תּי בְנֽי־י ְשׂ א ֵ֙ל בְּ ִמצְ ֔ים בְּנג ְפּ֥וֹ אֶת־ ִמצְ ֖ים ואֶת־בָּ ֵ֣תּינוּ ִה ֑צִּיל
:חו ֽוּ
ֲ ויּ ִ ֹ֥קּד ָהעָ֖ם ויּ ִֽ ְשׁ ַתּ
The Pesach [passover] sacrifice that our ancestors were accustomed to eating when
the Temple existed, for the sake of what [was it]? For the sake [to commemorate] that
the Holy One, blessed be He, passed over the homes of our ancestors in Egypt, as it is
stated (Shemot 12:27); "And you shall say: 'It is the passover sacrifice to the Lord, for
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that He passed over the homes of the Children of Israel in Egypt, when He smote the
Egyptians, and our homes he saved.’ And the people bowed their heads and bowed."
יגביה את המצה העליונה ויאמר מצה זו
One should pick up the top matzah and say “matzah o…”

 עַל שׁוּם ֶשׁ א ִה ְספִּיק.ַמצָּה זוֹ ֶשׁאֲנחְנוּ אוֹכְלִים עַל שׁוּם מָה
 עַד ֶשׁנִּגְל ָה עֲלֵיהֶם ֶמלֶ ַמלְכֵי.בְּצֵ ם שֶׁל אֲבוֹתינוּ לְ ַה ְחמִיץ
 ויֹּאפ֨וּ. ֶשׁנּ ֶ ֱאמַר.ַה ְמּלָכִים ַה ָקּדוֹשׁ בָּרוּ הוּא וּג ְ ָאל ָם מִיּ ַד
אֶת־ ַהבָּצֵ֜ק אֲ ֶ֨שׁר הוֹצִ֧יאוּ ִמ ִמּצְ ֛ים עֻ ֹג ֥ת ַמצּ֖וֹת ֣כִּי ֣א ָח ֵ֑מץ ֽכִּי־ ֹג שׁ֣וּ
:הם
ֶֽ ָ ִמ ִמּצְ ֗ים ו ֤א יֽכְל ֙וּ לְהִת ַמ ְה ֵ֔מ ַהּ וג ַם־צֵ ֖ה א־עָשׂ֥וּ ל
This matzah that we are eating, for the sake of what [is it]? For the sake [to
commemorate] that our ancestors' dough was not yet able to rise, before the King of the
kings of kings, the Holy One, blessed be He, revealed [Himself] to them and redeemed
them, as it is stated (Shemot 12:39); "And they baked the dough which they brought out
of Egypt into matzah cakes, since it did not rise; because they were expelled from
Egypt, and could not tarry, neither had they made for themselves provisions."
יאחז המרור בידו ויאמר מרור זה
One picks up the maror and says “maror zeh…”

 עַל שׁוּם ֶשׁ ָמּ רוּ.מָרוֹר ז ֶה ֶשׁאֲנחְנוּ אוֹכְלִים עַל שׁוּם מָה
 וי ָמ ר ֨וּ אֶת־ ַחיּ ֵי ֶה֜ם. ֶשׁנּ ֶ ֱאמַר.ַה ִמּצְ יּ ִים אֶת ַחיּ ֵי אֲבוֹתינוּ בְּ ִמצְ ים
בַּעֲ ֹב ֣ה ֗ ָשׁה בְּ ֹ֙חמֶר֙ וּבִלְבֵנ ֔ים וּבְכָל־עֲ ֹב ֖ה בַּ ָשּׂ ֑ה ֵא֚ת כָּל־עֲ ֹ֣ב ת֔ם
: ָפ
ֽ ְאֲשֶׁר־עָבְד֥וּ בָ ֶ֖הם בּ
This maror [bitter greens] that we are eating, for the sake of what [is it]? For the sake [to
commemorate] that the Egyptians embittered the lives of our ancestors in Egypt, as it is
stated (Shemot 1:14); "And they made their lives bitter with hard service, in mortar and
in brick, and in all manner of service in the field; in all their service, wherein they made
them serve with rigor."

עַצְמוֹ כְּאִלּוּ הוּא יצָא-דּוֹר ודוֹר חַיּ ָב ָא ם לְ ַה אוֹת אֶת-בְּכָל
 ו ִהגּ ַ ֣ ָתּ לְבִנ ֔ בַּיּ ֥וֹם ַהה֖וּא לֵא ֹמ֑ר בַּעֲב֣וּר ז ֶ֗ה. ֶשׁנּ ֶ ֱאמַר.ִמ ִמּצְ ים
 ֶשׁ א אֶת אֲבוֹתינוּ בִּלְבַד גָּאַל:ֵאתי ִמ ִמּצְ ֽים
֖ עָ ָ֤שׂה יהֹוה֙ לִ֔י בְּצ
ואוֹתנוּ
.אמַר
ֱ ֶ  ֶשׁנּ. ֶאלּ ָא אַף אוֹתנוּ גָּאַל עִ ָמּהֶם.ַה ָקּדוֹשׁ בָּרוּ הוּא
֖
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הוֹ ֣צִיא ִמ ָ֑שּׁם לְ ַ֙מעַ ֙ן ָה ֣בִיא אֹת֔נוּ לָ֤תת ֙ל ָנ ֙וּ אֶת־ ָה ֔ ָא ץ אֲ ֶ֥שׁר נ ְשׁבַּ֖ע
:ֹתינוּ
ֽ לַאֲב
In each and every generation, a person is obligated to see himself as if he left Egypt, as
it is stated (Shemot 13:8); "For the sake of this, did the Lord do [this] for me in my going
out of Egypt." Not only our ancestors did the Holy One, blessed be He, redeem, but
rather also us [together] with them did He redeem, as it is stated (Devarim 6:23); "And
He took us out from there, in order to bring us in, to give us the land which He swore
unto our fathers."

Hallel Part I & Second Cup of Wine
יכסה את המצה ולוקח את הכוס בידו עד גאל ישראל ויאמר
One should cover the Matzot and pick up the cup of wine and say:

. ל ְרוֹמֵם. לְפָאֵר.ח
ַ ֵ לְ ַשׁבּ. לְ ַהלֵּל. לְהוֹדוֹת.לְפִיכָ אֲנחְנוּ חַיָּבִים
.האֵלּוּ
ָ הַנסִּים- וּלְ לֵּס לְמִי ֶשׁעָשָׂה לַאֲבוֹתינוּ ול ָנוּ אֶת כָּל.לְ ַהדּ ֵר
.מחָה
ְ  וּמִיּ ָגוֹן לְ ִשׂ. וּ ִמ ִשּׁעְבּוּד לִג ְ ֻאלּ ָה.הוֹצִיאָנוּ ֵמעַבְדוּת לְחֵרוּת
:הל ְלוּיהּ
ַ  ונֹאמַר לְפָניו. וּ ֵמאֲפֵל ָה לְאוֹר גּ ָדוֹל.וּ ֵמ ֵאבֶל לְיוֹם טוֹב
Therefore, we are obligated to thank, praise, laud, glorify, exalt, lavish, bless, raise high,
and acclaim He who made all these miracles for our ancestors and for us: He brought
us out from slavery to freedom, from sorrow to joy, from mourning to [celebration of] a
festival, from darkness to great light, and from servitude to redemption. And let us say a
new song before Him, Halleluyah!

֥ ַהלְלוּי ֨הּ ֭ ַהלְלוּ עַבְ ֣י יהֹו֑ה ַֽה֝לְלוּ אֶת־ ֵ֥שׁם יהֹוֽה׃ י ִ֤הי ֵ֣שׁם יהֹו֣ה
ְמ ֹב ֑ ֵֽמ֝עַ ָתּ֗ה ועַד־עוֹלָֽם׃ ִמ ִמּז ְ ח־ ֶ֥שׁמֶשׁ עַד־מְבוֹא֑וֹ ְמ ֝ ֻהלּ֗ ָל ֵ֣שׁם
יהֹוֽה׃ ֖ם עַל־כָּל־גּוֹי֥ם יהֹו֑ה עַ֖ל ַה ָשּׁ ֣ ַמים כְּבוֹדֽוֹ׃ ִמ֭י כַּיהֹו֣ה ֱא ֵ֑הינוּ
ַֽה ַמּג ְבִּי ִ֥הי ל ָ ָֽשׁבֶת׃ ַֽה ַמּ ְשׁפִּילִ֥י לִ א֑וֹת בַּ ָשּׁ ֥ ַמים וּבָ ָֽא ץ׃ ְמ ֽ י ִ֣מי ֵמעָ ֣פָר
דָּ֑ל ֵֽמ ֝ ַא ְשׁ ֹפּ֗ת י ֥ים ֶאבְי ֽוֹן׃ לְהוֹשִׁי ֥בִי עִם־נ יבִ֑ים ֗עִ ֝ם נ י ֥בֵי עַמּֽוֹ׃
מֽוֹשִׁיבִ֨י עֲ ֬ ת ַהבַּ֗ית ֵֽאם־ ַהבָּנ֥ים ְשׂ ֵמ ָח֗ה ַֽהלְלוּי ֽהּ׃
Halleluyah! Praise, servants of the Lord, praise the name of the Lord. May the Name of
the Lord be blessed from now and forever. From the rising of the sun in the East to its
setting, the name of the Lord is praised. Above all nations is the Lord, His honor is
above the heavens. Who is like the Lord, our God, Who sits on high? Who looks down
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upon the heavens and the earth? He brings up the poor out of the dirt; from the refuse
piles, He raises the destitute. To seat him with the nobles, with the nobles of His people.
He seats a barren woman in a home, a happy mother of children. Halleluyah! (Tehillim
113)

ָיתה יהוּ ֣ה
֣ בְּ ֣צֵאת י ֭ ְשׂ אֵל ִמ ִמּצְ ֑ים ֥בֵּית י֝עֲ ֗ ב ֵמ ֥עַם ֽעֵז׃ ה
ְלוֹתיו׃ הַיּ ֣ ָם ֭אָה ויּ ָ ֹנ ֑ס ַה ֝יּ ַ דֵּ֗ן י ֹסּ֥ב לְ ָאחֽוֹר׃
ֽ לְ שׁ֑וֹ י ֝ ְשׂ ֵא֗ל ַמ ְמשׁ
֭ ֶֽה ָה ים ד֣וּ כְאֵילִ֑ים גְּ֝בָע֗וֹת כִּבְני־ ֹצֽאן׃ מַה־לְּ ֣ ַה֭יּ ָם ֣כִּי תנ ֑וּס
ַה ֝יּ ַ דֵּ֗ן ִתּ ֹסּ֥ב לְ ָאחֽוֹר׃ ֭ ֶֽה ָה ים ִתּ ד֣וּ כְאֵילִ֑ים גְּ֝בָע֗וֹת כִּבְני־ ֹצֽאן׃
ִמלִּפְנ֣י ָא֭דוֹן ח֣וּלִי ָ֑א ץ ִמ ֝לִּפְנ ֗י ֱאל֣וֹ ַהּ יעֲ ֽ ב׃ ַה ֹהפְ ֣כִי ַהצּ֣וּר
:מים
ָֽ אֲג ַם־ ָ֑מים ַח ֝לּ ָ ִמ֗ישׁ לְ ַמעְינוֹ־

In Israel's going out from Egypt, the house of Ya'akov from a people of foreign speech,
the Sea saw and fled; the Jordan turned to the rear. The mountains danced like rams,
the hills like young sheep. What is happening to you, O Sea, that you are fleeing, O
Jordan that you turn to the rear? O mountains that you dance like rams, O hills like
young sheep? From before the Master, tremble O earth, from before the Lord of
Ya'akov. He who turns the boulder into a pond of water, the flint into a spring of water
(Tehillim 114).

 אֲשֶׁר גּ ְ ָאל ָנוּ וגָאַל אֶת.בָּרוּ ַאתָּה יהֹוה ֱא הֵינוּ ֶמלֶ הָעוֹל ָם
.מצּ ָה וּמָרוֹר
ַ  לֶאֱכוֹל בּוֹ. ו ִהגּ ִיעָנוּ ַהלּ ַיל ָה ַהזּ ֶה.אֲבוֹתינוּ ִמ ִמּצְ ים
כֵּן יהֹוה ֱא הֵינוּ וא הֵי אֲבוֹתינוּ ַהגּ ִיעֵנוּ לְמוֹעֲ ים ולִ גָלִים
 ו ָשׂשִׂים.  ְשׂ ֵמחִים בְּבִנין עִי.אֲ ֵח ים ַהבָּאִים לִ אתנוּ לְשָׁלוֹם
 ונֹאכַל שָׁם מִן ַהזְּבָחִים וּמִן ַהפְּ ָסחִים אֲשֶׁר יגּ ִיעַ דָּמָם. בַּעֲבוֹ ת
 ונוֹ ה לְ שִׁיר ָח שׁ עַל גּ ְ ֻאלּ ָתנוּ ועַל פְּדוּת.עַל יר ִמז ְבָּ ָח לְ צוֹן
:שׂ אֵל
ְ  בָּרוּ ַאתָּה יהֹוה גָּאַל י.נפְשֵׁנוּ
Blessed are You, Lord our God, King of the universe, who redeemed us and redeemed
our ancestors from Egypt, and brought us on this night to eat matzah and maror; so too,
Lord our God, and God of our ancestors, bring us to other appointed times and holidays
that will come to greet us in peace, joyful in the building of your city and happy in your
worship; that we should eat there from the offerings and from the Pesach sacrifices, the
blood of which should reach the wall of Your altar for favor, and we shall thank You with
a new song upon our redemption and upon the restoration of our souls. Blessed are
You, Lord, who redeemed Israel.
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וישתה את הכוס בהסבה בלי ברכה
One drinks the cup leaning on the left side without reciting a blessing.

Rochtzah - Adriel Kohananoo
Being one of the quicker steps of the Pesach seder, the significance of Rochtzah always
seems to fall through the cracks. After the lengthy exploration of the story of Yetziat
Mitzrayim, we all quickly wash our hands to finally begin eating the matzah we’ve been
waiting for. As such, it’s easy to miss one of the amazing lessons Rochtzah has to offer.
Let’s first take a closer look at the matzah. During Pesach, matzah becomes our ‘bread.’
Since bread is considered a primary source of sustenance, it is a symbol of Hashem
blessing us with food. As we know, there are several halachot regarding how to treat
bread. Due to its stature, bread is not allowed to be thrown, or tossed in the trash
without being wrapped. Chazal say that those who treat bread with disrespect will חס
 ושלוםbe punished with poverty, since they are belittling the sustenance that Hashem
has given them.
Given bread’s supreme standing, we wash our hands with a bracha before eating it in
order to properly prepare ourselves. The act of washing beforehand is a form of
preparation to eat bread, or in this case, matzah. We are showing Hashem that we are
preparing ourselves to receive His brachot. In other words, we are making ourselves
into a vessel that can hold the bounty that Hashem wants to bestow upon us.
We see this same idea regarding Shabbat. Every week, in לכה דודי, we say, "כי היא מקור
 "הברכה- Shabbat is the source of all blessings. When one keeps Shabbat properly, he
makes himself into a vessel that can contain all the brachot that Hashem wants to give
to him throughout the entire week. We can come full circle on Pesach. The whole point
of us being slaves in Mitzrayim was for Hashem to prepare us for the Torah. The Torah
itself says in Parshat Vaetchanan: "יוֹתלוֹ ַ ְ֥לעםנֲ ָ ַ֖חלה
֛ "ו ַיּ ִוֹ֥צא ֶאְ ֶ ֛תכם ִ֥מכּוּר ַהַ בּ ֶ ְ֖רזל ִמִ מְּ ָ ֑צרי ִם ִ ְל ֥ה
Hashem took us out of Mitzrayim, the iron crucible, in order to become His nation.
Mitzrayim is referred to as an iron crucible because through the suffering, it ‘melted’
down the Jews and shaped them into a great nation that was worthy of receiving the
Torah. The whole process was about making the Jews into a vessel that can contain
Hashem’s overflowing brachot, represented by the Torah.
This is the lesson of Rochtzah. It teaches us that we have to constantly be making
ourselves into vessels that can hold Hashem’s endless brachot. The whole idea of
being slaves in Miztrayim was to prepare us to properly receieve brachot from Hashem.
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On a practical level, Chazal tell us that this is achieved by acting in a way that we wish
Hashem to act with us. In Masechet Taanit, it says:
 ַעֵ שּׂר ִבְּשִׁ ביל ֶשִׁ תְּ תַ עֵ שּׁר-  ״ַעֵ שּׂר ְתַּ עֵ שּׂר״- When one gives tzedaka, Hashem will make him
rich. So too, when one acts mercifully and kind with others, Hashem will act mercifully
and kind with him. In this way, we can all become vessels to contain Hashem’s endless
brachot.
One should wash his hands and recite:

בָּרוּ אַתָּ ה אדני אֱלקֵינוּ ֶמ ֶל הָעולָם ֲאשֶׁר קִדְּ שָׁנוּ ְבּ ִמצְותָ יו ְו ִצוָּנוּ עַל נְטִילַת י ָדַ י ִם
Motzi Matzah - Anonymous
We call this section of the seder Motzi-Matzah. These words stand for the two brachot
that we make during this stage. The first bracha is homotzi lechem min haaretz, and the
second is al achilat matzah. From the incorporation of both berachot in the title of the
section, we can learn something very special. One can notice that with regards to the
Kiddush that we made earlier, we said two brachot. The first bracha is bore peri
hagefen, and the second is menasseh yisrael veHazemanim. Yet, both of these brachot
are included in the one title of Kadesh at the beginning of the seder. The question
arises: why don’t we call that section something like ‘gefen-kiddush’? And why with
regards to matzah do we have two separate names?
The answer is as follows: in the step of yachatz, we break the middle matzah, and the
smaller piece we leave in the middle of the full matzot, and the bigger piece is
designated as the afikoman. When we arrive at Motzi-Matzah, we raise the two full
matzot together with the broken matzah and we make hamotzi. Before we make al
achilat matzah, we drop the bottom matzah, and on the upper matzah and the halved
middle matzah we make al achilat matzah. The reason that we perform the brachot like
this is because one needs lechem mishne, two full loaves of bread/matzah, just like any
other Shabbat or Chag. Therefore we say the bracha of hamotzi on the two full matzot.
Next, we are introduced to a totally new mitzvah, a mitzvah Ddeorayta - a mitzvah from
the Torah: the mitzvah of achilat matzah. In order to make it clear that we are also
fulfilling this mitzvah, we drop the bottom matzah and make al achilat matzah on the
upper and middle matzot. Therefore we have fulfilled the mitzvah of hamotzi and al
achilat matzah. During kadesh we are fulfilling one mitzvah, sanctifying the day.
Now we understand why the chachamim chose to name this step of the Seder after two
actions. It's in order to make us realize that there are two mitzvot being done here, and
that we must learn to be conscious and filled with a specific kavana when we attempt to
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fulfill any one of them. May we be zoche to realize and understand the mitzvot that we
are fulfilling, and to have a very meaningful Pesach each and every year.
When we make hamotzi, we hold the matzah with all 10 fingers – reminding us
that while human hands produced this food, it is yet another gift from the Creator
and Sustainer of all life.

:ץ

 הַמּוֹצִיא לֶחֶם מִן ָה ָא. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
 אֲשֶׁר דּ ְשָׁנוּ בְּ ִמצְוֹתיו. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
:מצּ ָה
ַ וצִוּ ָנוּ עַל אֲכִיל ַת
Maror - Rabbi Yosef Bitton
Nowadays, the haroset is used firstly to dip the maror, the bitter herb. In this case, the
rabbis indicate that the amount of the haroset should be minimal, so that the flavor of
the haroset does not deprive us of experiencing the bitter taste of the maror. Some
rabbis suggest that after dipping the maror in the haroset, the haroset must be removed
from the maror so that only a superficial layer remains on it. Maimonides clarifies that, in
this case, when spreading the maror with haroset, we are fulfilling a rabbinic precept,
although we do not say a specific blessing for it. According to some opinions, this is
because of the rulings of iqar and tafel, which determine that we say blessings on the
main food - in this case, the maror (al akhilat maror) as opposed to its accessories - in
this case, the haroset.
Finally the haroset is also added to the korekh, the sandwich of matzah and maror that
reminds us of the korban pesach, the lamb that was consumed during the seder of
Pesach with matzah and maror in the times of the Beit haMikdash. As in the case of the
maror, the use of the haroset in the korekh is also practiced by all Jewish communities.
As we already explained, the haroset is not mentioned in the Torah, and is rather a ritual
food related to the Pesach seder which was established by the rabbis. The haroset
carries a tremendous meaning in its taste, its texture and its looks, and it conveys a very
tangible representation of the slavery we want to remember in the seder.
When you look at the maror, think of a struggle you have gone through in the past year
and how it helped you become who you are today (from The Rav Moshe Feinstein
Haggadah).
One takes a Kezai'it of maror and dips in the haroset. One should shake off the
haroset, so the taste stays bitter. Recite the bracha and then eat. Do not lean.
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 אֲשֶׁר דּ ְשנוּ בְּ ִמצְוֹתיו. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
:וצִוּ ָנוּ עַל אֲכִיל ַת מָרוֹר
Korech - Aaron Enayatian
The Gemara (Pesachim 115a) has a machloket between the Rabanan and Hillel
whether one has to eat the matzah, maror, and haroset separately or if they are meant
to be eaten together. The Rabbis hold they shall be eaten individually, but Hillel says
they are meant to be eaten together. Seemingly, the reason the Rabanan say this is
because the pasuk says to eat the matzah and maror, but it does not mention an
obligation to eat them together. Although nowadays we follow both opinions, to
consume the matzah and maror both separately and as one, we never see a mention
for the reasoning of Hillel, so what is his reason?
The Ketav Sofer provides an answer, saying the Korban Pesach was a mitzvah that one
was chayav karet for if they did not complete it, while the matzah and maror were not.
Hillel is trying to convey to us that we need to be careful when performing a more
lenient mitzvah (one that we do not get karet if we do not perform) the same way we are
careful about the stringent ones (mitzvot that are punishable if not completed).
Sometimes we come across mitzvot that do not seem as important as others in our
eyes. Hillel is relaying to us that just because the severity of not fulfilling one mitzvah is
seemingly greater than another, does not mean that it is more important than the other.
He is trying to teach us to approach every mitzvah with the same level of importance
and enthusiasm.
The Alshich explains Hillel's viewpoint to mean that the matzah and maror are ways to
serve Hashem. The matzah is comparable to the yetzer tov and the maror is like the
yetzer hara. He continues by saying the same way a person serves Hashem with his
yetzer tov so too a person needs to serve Him with his yetzer gara. It's easy to serve
Hashem with our yetzer tov because it is within our nature to do so. The challenge is
when we are not feeling the most up to it we have to find a way even then to serve
Hashem in the best way possible.
Another answer given is that in Judaism when we have bitter things (maror) we should
connect them to sweet things (matzah) to make them more enjoyable. The matzah,
which reminds us of the freedom we recieved once we left Egypt, is supposed to
encompass and surround the maror which reminds us of the bitter back-breaking labor
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we endured while in slavery. When we encounter something that appears to be
negative, we should surround it with positivity and good things to uplift ourselves.
One takes a Kezai'it of the third matzah with a Kezai'it of maror and dips it in
haroset and recites:

 כְּ ִהלֵּל ַהזּ ָ ן. בְּימֵינוּ י ֻחדּ ָשׁ. זֵכֶר לְ ִמּ דּ ָשׁ.ַמצָּה וּמָרוֹר בְּ א בְ כָה
 עַל־ ַמצּ֥וֹת. ֶשּׁנּ ֶ ֱאמַר- לְ יּ ֵם מַה.ֶשׁהָיה כּוֹ כָן ואוֹכְל ָן בְּבַת ַאחַת
:מ ֖ים יֹאכְלֽ ֻהוּ
ְ וּ
ויאכלם בהסבה
One eats the korech sandwich leaning on the left side.

Shulchan Orech - Matt Eliassi
We are about to partake in possibly the only meal of the entire year we do not
overindulge in. It’s known that no one is leaving the Pesach seder table hungry.
Momentarily we’ll be drinking the 3rd & 4th cups of wine. Normally excessive drinking
and intoxication is frowned upon and discouraged, however this "intoxication" is
encouraged.
In the Gemara in Masechet Berachot (page 7b), Ruth, the great-grandmother of King
David, is given this name because it is etymologically connected to the verb Riva, which
means "filled" or "drunk," as in the phrase "Kosi Revaya" (my cup overflows - Tehillim
23:5). The Gemara explains King David "filled" Hashem with beautiful praises, and
Ruth’s name alludes to this quality of her great-grandson. The Gemara describes King
David’s praises of Hashem with a term that is normally used in reference to drinking and
intoxication, indicating there is an inebriating quality to David’s praises. A drunk person
forgets his problems which brings him to a state of joy and happiness - this is expressed
in David’s praises of Hashem. David is able to praise Hashem even under duress,
hardship, and even pain. We learn from this to give praise to Hashem not only in good
times, but also in hard times. David knows everything Hashem does is with love for us
and always for the best.
As we drink wine it is followed with singing praise and Hallel to Hashem. We show the
highest level of emuna (faith) and give praise in a state of "intoxication" viewing
everything in our lives as positive. The seder is meant to bring us to a point of faith
where we become "drunk" from Hashem’s kindness. There's a common saying: "the
wine goes in, the truth comes out." We're no longer troubled by our hardships, and we
overlook what we see as our problems. The last two cups of wine enable us to give an
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unimpeded testimony. We can finally give thanks to Hashem, the King of all kings, the
Holy One Blessed is He, our savior, provider and protector. We recognize Hashem is
the only one who sets our table every single day of our lives.
One eats the meal joyously. One should not eat too much in order to be able to
enjoy the Afikoman.

Tsafun - Josh Aziz
The afikoman is in remembrance of the korban Pesach (Pesach sacrifice) that was
offered by the Jewish people when the Beit Hamikdash was still standing. Sadly, we can
no longer bring the korban Pesach because there is no Beit Hamikdash.
But what caused the Beit Hamikdash to be destroyed? And is there anything we can do
to have it rebuilt?
The Chofetz Chaim, in his introduction to Sefer Chofetz Chaim, quotes various gemaras
to explain that the second Beit Hamikdash was destroyed because of the sins of sinat
chinam (baseless hatred) and lashon hara (evil speech) which were rampant among the
Jews of that time.
There is a famous parable that explains why lashon hara is so dangerous. The story
tells that there was once a man who went to his Rabbi to ask how he could repent for
the sin of lashon hara. His Rabbi instructed him, “go take a pillow up with you to a tall
mountain, rip open the pillow, and let the feathers flow freely. After you do that, come
back to me.” The man was confused by the Rabbi’s peculiar advice but nevertheless
proceeded to do as he suggested. After following the instructions, the man went back to
his Rabbi. The Rabbi told him, “Now I want you to go back to the mountain and gather
back all the feathers from the pillow you tore open.” The man responded that doing so
would be impossible because the feathers were now scattered miles apart. “This task of
re-gathering the feathers,” the Rabbi told him, “is like trying to undo the damage of
lashon hara. When you speak bad about another, the evil speech is no longer in your
control. The damage only a few words can cause is immeasurable.”
The Chofetz Chaim states further in his book that just as the sins of sinat chinam and
lashon hara have the spiritual power to destroy the Beit Hamikdash, they can also
prevent it from being rebuilt. It is not due to the sins of the past generations that the Beit
Hamikdash has still not been rebuilt, but rather because of our own shortcomings. The
eternal third Beit Hamikdash is ready to be rebuilt if we can only learn to love each other
and guard our tongues against evil speech.
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We have the power to make the korban Pesach a reality again. We can be the
generation that changes the tide of history. B'ezrat Hashem next year we'll be eating the
korban Pesach in the rebuilt Yerushalayim!
After the end of the meal, before Chatzot (Halachic midnight), all those present take
preferably two kezeitim from the matzah that was concealed for the afikoman and eat
from it while reclining. If having two is too difficult, one should have at least one.
Before eating the afikoman, one should recite: "In memory of the Pesach sacrifice that
was eaten upon being satiated."

Barech - Michael Livi
 הרחמן הוא יפרנסנו בכבוד- A common request that we have from Hashem is "Parnsasa
BeKavod" (to earn a living with honor). However, this is a very vague statement. Rabbi
Eliezer Papo, the author of the Pele Yoetz, gave the following explanation. Rabbi Papo
recalled that in his youth, any time he would meet a merchant, store owner, or
businessman, they would always praise Hashem for all His kindness. They would only
share good thoughts about their businesses and were very happy. However, towards
the end of his life, when he asked the younger generation of businessmen in the same
fields their thoughts on business, they all complained and moaned about the different
difficulties. The younger generation explained how business was quiet and their profits
were slim. Rabbi Papo wondered: how come in his youth everyone would brag about
business booming, while during his older years, everyone would complain?
After looking into the matter more, Rabbi Papo discovered something truly fascinating.
In his youth, the generation was filled with many more Tzadikim. So much so, that every
time someone would enter the stores or offices, they would find the workers and
employees holding a Tehillim or a Halacha book. Between customers and clients, they
would be busy reading Tehillim or learning Torah, each person based on his level. This
would bother the yetzer hara, causing him to send a client or customer to disrupt the
Torah learning. As soon as they finished with the client, they resumed their learning,
which once again agitated the yetzer hara, continuing the cycle of customers. This was
the approach of all those elders who worked with emuna in Hashem.
However, towards the end of his life, Rabbi Papo noticed a change of attitude. Instead
of learning Torah or reading Tehillim in between clients, the younger generation was
busy reading different magazines and newspapers. To the delight of the yetzer hara, the
younger generation occupied their free time with different meaningless pursuits. The
yetzer hara didn't find it necessary to disrupt the businessmen with different customers
and clients.
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" ("Praiseworthy is theאשרי מי שעמלו בתורה" This also beautifully explains the passage
individual who toils in Torah") - praiseworthy is the person whose toil at work is filled
with Torah. By making extra time for Torah study, we are praying that Hashem will give
us parnasa in a respectable way.
Pour the third cup, wash Mayim Acharonim, and recite Birkat HaMazon.

אֲבָ ֣כָה אֶת־יהֹו֣ה בְּכָל־ ֑עֵת ָתּ ֝ ִמ֗יד ְֽתּ ִהלָּת֥וֹ בְּ ֽפִי׃ ס֥וֹף דָּבָ֖ר ַה ֹכּ֣ל
א ֽם:
נ ְשׁ ָ֑מע אֶת־ ָה ֱא ִ֤הים י א֙ ואֶת־ ִמצְ ֣תיו ְשׁמ֔וֹר כִּי־זֶ֖ה כָּל־ ָה ָ
עֶד:
ְתּ ִהלּ֥ ַת יהֹו ֗ה י ֽ בֶּ֫ר־ ֥פִּי ויבָ ֣ כָּל־בָּ֭שָׂר ֵ֥שׁם ֗שׁוֹ לְעוֹל֥ ָם ו ֽ
ואֲנ֤חְנוּ נבָ֘ ֤ י ֗הּ ֵֽמעַ ֥ ָתּה ועַד־עוֹל֗ ָם ַֽהלְלוּי ֽהּ :וי ֣בֵּר ֵאל֔ ַי ז ֶ ֚ה ַה ֻשּׁלְ ָח֔ן
אֲ ֶ֖שׁר לִפְנ֥י יהֹוֽה

אם הם שלשה אומר המברך
)הַב ל ָן ונבְ י לְ ַמלְכָּא עִלָּאָה דּ ִישָׁא) :עונים ָשׁמַים
בִּ שׁוּת ַמלְכָּא עִלָּאָה דּ ִישָׁא) .בשבת וּבִ שׁוּת ַשׁבָּת ַמלְכְּתא (.וּבִ שׁוּת יוֹמָא ָטבָא אוּ ְשׁפִּיז ָא
דּ ִישָׁא
וּבִ שׁוּתכֶם .נבָ )בעשרה ויותר ֱא הֵינוּ( ֶשׁ ָאכַלְנוּ ִמשֶּׁלּוֹ
והמסובים והוא עונים בָּרוּ )בעשרה ויותר ֱא הֵינוּ( ֶשׁ ָאכַלְנוּ ִמשֶּׁלּוֹ וּבְטוּבוֹ ַהגּ ָדוֹל חָיינוּ

בָּרוּ ַאתָּה יהֹוהֱ .א הֵינוּ ֶמלֶ הָעוֹל ָםָ .האֵל ַהזּ ָן אוֹתנוּ
ואֶת-הָעוֹל ָם כֻּלּוֹ בְּטוּבוֹ .בְּחֵן בְּ ֶחסֶד בְּ יוח וּבְ ֲחמִים בִּים .נ ֹ֣תן
לֶ֭חֶם לְכָל־בָּ ָ֑שׂר כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ .וּבְטוּבוֹ ַהגּ ָדוֹל ָתּמִיד א ָחסַר
ל ָנוּ .ואַל י ְחסַר ל ָנוּ מָזוֹן ָתּמִיד לְעוֹל ָם ועֶד .כִּי הוּא אֵל ז ָן וּ ְמפַ נס
ל ַכֹּל .ו ֻשׁלְחָנוֹ עָרוּ ל ַכֹּל .והִת ין ִמחְיה וּמָזוֹן לְכָל-בְּ יּוֹתיו אֲשֶׁר
פּוֹת ַח אֶת־י ֑ וּ ַמ ְשׂבִּ֖יעַ
בָּ א בְּ ֲחמָיו וּבְרוֹב ֲח ָס יו .כָּאָמוּר֥ .
:לְכָל־ ֣ ַחי צֽוֹן .בָּרוּ ַאתָּה יהֹוהַ .הזּ ָן אֶתַ -הכֹּל
נוֹ ה לְ יהֹוה ֱא הֵינוּ עַל ֶשׁהִנ ַחלְ ָתּ לַאֲבוֹתינוֶּ .א ץ ֶח ְמדּ ָה טוֹבָה
מצְ ים.
וּ ָחבָה .בְּ ית ותוֹ ה ַחיּ ִים וּמָזוֹן .עַל שֶׁהוֹצֵאתנוּ ֵמ ֶא ץ ִ
וּפְ יתנוּ ִמבֵּית עֲבָ ים .ועַל בְּ ית ֶשׁחָת ְמ ָתּ בִּבְ ָשׂ נוּ .ועַל תּוֹ ת
ֶשׁלִּ ַמּ תָּנוּ .ועַל ֻח ֵקּי צוֹנ שֶׁהוֹ עְתָּנוּ .ועַל ַחיּ ִים וּמָזוֹן ֶשׁ ַאתָּה ז ָן
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וּ ְמפַ נס אוֹתנוּ:עַל ַהכֹּל יהֹוה ֱא הֵינוּ אֲנחְנוּ מוֹ ים ל ָ  .וּ ְמבָ כִים
אֶתְ -שׁ ָמ  .כָּאָמוּר .ו ָאכַלְ ָ֖תּ ו ָשׂבָ֑עְ ָתּ וּבֵֽ כְ ָ֙תּ אֶת־יהֹו֣ה ֱא ֶה֔י
עַל־ ָה ֥ ָא ץ ַה ֹטּבָ֖ה אֲ ֶ֥שׁר נֽתן־לָֽ  .בָּרוּ ַאתָּה יהֹוה .עַל ָה ָא ץ ועַל
ַ :המָּזוֹן
שׁל ַים עִי .
חֵם יהֹוה ֱא הֵינוּ עָלֵינוּ ועַל י ְשׂ אֵל עַ ָמּ  .ועַל ירוּ ָ
שׁכּ ַן כְּבוֹ  .ועַל הֵיכָל ָ  .ועַל מְעוֹנ  .ועַל דְּבִי .
ועַל הַר צִיּוֹן ִמ ְ
אבִינוּ .עֵנוּ .זוּננוּ.
ועַל ַהבַּית ַהגּ ָדוֹל ו ַה ָקּדוֹשׁ ֶשׁנּ ִ א ִשׁ ְמ עָל ָיוָ .
מכּ ָל-צ ָרוֹתינוּ .ונא.
פַּ נסֵנוּ .כַּלְכְּלֵנוַּ .ה ויחֵנוּ ַה וח-ל ָנוּ ְמ ֵה ה ִ
אַל ַתּצְ יכֵנוּ יהֹוה ֱא הֵינוּ .לִי י ַמתְּנוֹת בָּשָׂר ו ם .ו א לִי י
ַהלְואָתםֶ .אלּ ָא לְי ַה ְמּלֵאָה ו ָה ָחבָהָ .העֲשִׁי ה ו ַהפְּתוּחָה .יהִי
צוֹן ֶשׁ א נבוֹשׁ בָּעוֹל ָם ַהזּ ֶה .ו א נכָּלֵם לְעוֹל ָם ַהבָּא .וּ ַמלְכוּת
בֵּית דּ ָוד ְמשִׁי ָח ַתּ ֲחז ִי נּ ָה לִמְקוֹמָהּ בִּ ְמ ֵה ה בְימֵינוּ
בשבת אומרים

הזּ ֶה.
צֵה ו ַה ֲחלִיצֵנוּ יהֹוה ֱא הֵינוּ בְּ ִמצְוֹתי וּבְ ִמצְות יוֹם ַה ְשּׁבִיעִיַ .ה ַשּׁבָּת ַהגּ ָדוֹל ו ַה ָקּדוֹשׁ ַ
כִּי יוֹם גּ ָדוֹל ו דוֹשׁ הוּא ִמלְּפָני  .נשְׁבּוֹת בּוֹ וננוּ ַח בּוֹ ונתעַנּ ֵג בּוֹ כְּ ִמצְות ֻח ֵקּי צוֹנ  .ואַל
ְתּהִי צָ ה ויגוֹן בְּיוֹם מְנוּחָתנוּ .ו ַה אֵנוּ בְּנ ָחמַת צִיּוֹן בִּ ְמ ֵה ה בְימֵינוּ .כִּי ַאתָּה הוּא בַּעַל
ַהנֶּחָמוֹת .ו ֲהג ַם ֶשׁ ָאכַלְנוּ ושָׁתינוּ ָח בַּן בֵּית ַהגּ ָדוֹל ו ַה ָקּדוֹשׁ א ָשׁכַחְנוּ .אַל ִתּ ְשׁכָּחֵנוּ

ל ָנצַח ואַל ִתּז ְנחֵנוּ לָעַד כִּי אֵל ֶמלֶ גּ ָדוֹל ו דוֹשׁ ָאתָּה

בליל ראשון )ושני בחוץ לארץ( אם לא אמר יעלה ויבא חוזר לראש
שּׁמַע ויפּ ָ ד ויזָּכֵר זִכְרוֹננוּ.
ֱא הֵינוּ וא הֵי אֲבוֹתינוּ .יעֲלֶה ויבֹא ויגּ ִיעַ וי אֶה וי צֶה וי ָ
וזִכְרוֹן אֲבוֹתינוּ .זִכְרוֹן ירוּ ָשׁל ַים עִי  .וזִכְרוֹן ָמשִׁי ַח בֶּן-דּ ָוד עַבְדּ ָ  .וזִכְרוֹן כָּל-עַ ְמּ
חיּ ִים טוֹבִים וּל ְשָׁלוֹם.
בֵּית י ְשׂ אֵל לְפָני  .לִפְלֵטָה לְטוֹבָה .לְחֵן לְ ֶחסֶד וּלְ ֲחמִים .לְ ַ
הזּ ֶה .ל ְ חֵם בּוֹ עָל ֵינוּ וּל ְהוֹשִׁיעֵנוּ.
בְּיוֹם חַג ַהמַּצּוֹת ַהזּ ֶה .בְּיוֹם טוֹב ִמ א שׁ ַ
זָכְ נוּ יהֹוה ֱא הֵינוּ בּוֹ לְטוֹבָה .וּפָ נוּ בוֹ לִבְ כָה .והוֹשִׁיעֵנוּ בוֹ לְ ַחיּ ִים טוֹבִים .בִּ בַר
ישׁוּעָה ו ֲחמִים .חוּס ו ָחנּ ֵנוּ וחֲמוֹל ו חֵם עָלֵינוּ והוֹשִׁיעֵנוּ .כִּי ֵאלֶי עֵינינוּ .כִּי אֵל
ֶ :מלֶ חַנּוּן ו חוּם ָאתָּה
ותבְנה ירוּ ָשׁל ַים עִי בִּ ְמ ֵה ה בְימֵינוּ .בָּרוּ ַאתָּה יהֹוה .בּוֹנה ירוּ ָשׁל ָים ואומר
בלחש ָאמֵן
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אם שכח לומר יעלה ויבא ונזכר לפני שהתחיל ברכת הטוב והמטיב יאמר

בָּרוּ ַאתָּה יהֹוה ֱא הֵינוּ ֶמלֶ הָעוֹל ָםֶ .שׁנּ ָתן ימִים טוֹבִים לְעַמּוֹ י ְשׂ אֵל .לְשָׂשׂוֹן
וּלְ ִשׂ ְמחָה .אֶת-יוֹם חַג ַהמַּצּוֹת ַהזּ ֶה .אֶת-יוֹם טוֹב ִמ א שׁ ַהזּ ֶה .בָּרוּ ַאתָּה יהֹוה
ְמ דּ ֵשׁ י ְשׂ אֵל ו ַהזּ ְ ַמנּ ִים
אם שכח לומר רצה והחליצנו או יעלה ויבא בשבת ונזכר לפני שהתחיל ברכת הטוב והמטיב יאמר
בָּרוּ ַאתָּה יהֹוה ֱא הֵינוּ ֶמלֶ הָעוֹל ָםֶ .שׁנּ ָתן ַשׁבָּתוֹת לִמְנוּחָה לְעַמּוֹ י ְשׂ אֵל .בְּ ַא ֲהבָה לְאוֹת ולִבְ ית .וימִים
טוֹבִים לְשָׂשׂוֹן וּלְ ִשׂ ְמחָה .אֶת-יוֹם חַג ַהמַּצּוֹת ַהזּ ֶה .אֶת-יוֹם טוֹב ִמ א שׁ ַהזּ ֶה .בָּרוּ ַאתָּה יהֹוה ְמ דּ ֵשׁ
ַה ַשּׁבָּת י ְשׂ אֵל ו ַהזּ ְ ַמנּ ִים

מל ְכֵּנוּ.
בָּרוּ ַאתָּה יהֹוהֱ .א הֵינוּ ֶמלֶ הָעוֹל ָםָ .האֵל ָאבִינוַּ .
ַאדּ ִי נוּ .בּוֹ אֵנוּ .גּוֹאֲלֵנוּ .דוֹשֵׁנוּ .דוֹשׁ יעֲ ב .רוֹעֵנוּ רוֹעֵה
י ְשׂ אֵלַ .ה ֶמּלֶ הַטּוֹב .ו ַה ֵמּטִיב ל ַכֹּלֶ .שׁבְּכָל-יוֹם ויוֹם הוּא ֵהטִיב
ל ָנוּ .הוּא ֵמטִיב ל ָנוּ .הוּא ייטִיב ל ָנוּ .הוּא ג ְ ָמל ָנוּ .הוּא גוֹ ְמלֵנוּ .הוּא
יג ְ ְמלֵנוּ לָעַד חֵן ו ֶחסֶד ו ֲחמִים ו יוח ו ַהצָּל ָה וכָל-טוֹב :יענו אמן

ָה ֲחמָן הוּא י ְשׁ ַתּבַּח עַל כִּסֵּא כְבוֹדוָֹ :ה ֲחמָן הוּא י ְשׁ ַתּבַּח
בַּ ָשּׁמַים וּבָ ָא ץָ :ה ֲחמָן הוּא י ְשׁ ַתּבַּח בָּנוּ לְדוֹר דּוֹ יםָ :ה ֲחמָן
חמָן הוּא יתפָּאַר בּ ָנוּ ל ְנצ ַח נצָחִים:
הוּא ן לְעַמּוֹ י יםָ :ה ֲ
ָה ֲחמָן הוּא יפַ נסֵנוּ בְּכָבוֹד ו א בְבִזּוּי בְּ ֶהתֵּר ו א בְאִסּוּר בְּנחַת
ו א בְצַעַרָ :ה ֲחמָן הוּא יתֵּן שָׁלוֹם בֵּינינוָּ :ה ֲחמָן הוּא י ְשׁל ַח
בְּ כָה וחָה ו ַהצְלָחָה בְּכָלַ -מעֲשֵׂה י ינוָּ :ה ֲחמָן הוּא יצְלִי ַח
מעַל צ ַוּ ָא נוּ:
אֶת-דּ ְ כֵינוָּ :ה ֲחמָן הוּא ישְׁבּוֹר עֹל גּ ָלוּת ְמ ֵה ה ֵ
ָה ֲחמָן הוּא יוֹלִיכֵנוּ ְמ ֵה ה קוֹ ְממִיּוּת לְ ַא צֵנוָּ :ה ֲחמָן הוּא
י פָּאֵנוּ פוּאָה ְשׁלֵמָה .פוּאַת ַהנֶּפֶשׁ וּ פוּאַת הַגּוּףָ :ה ֲחמָן הוּא
יפְתַּח ל ָנוּ אֶת-ידוֹ ָה ָחבָהָ :ה ֲחמָן הוּא יבָ כָּלֶ -אחָד ו ֶאחָד
אבְ הָם יצְחָק ויעֲ ב.
ִממֶּנּוּ בִּשְׁמוֹ ַהגּ ָדוֹל כְּמוֹ ֶשׁנּ ִתבָּ כוּ אֲבוֹתינוּ ַ
בַּכֹּל ִמכֹּל כֹּל .כֵּן יבָ אוֹתנוּ יחַד בְּ כָה ְשׁלֵמָה .וכֵן יהִי צוֹן
ונֹאמַר ָאמֵןָ :ה ֲחמָן הוּא יפְרוֹשׂ עָלֵינוּ ֻסכַּת שְׁלוֹמוֹ
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בשבת ָה ֲחמָן הוּא ינחִילֵנוּ עוֹל ָם ֶשׁכֻּלּוֹ ַשׁבָּת וּמְנוּחָה לְ ַחיּ ֵי
הָעוֹלָמִים
ָה ֲחמָן הוּא ינחִילֵנוּ יוֹם ֶשׁכֻּלּוֹ טוֹב
ָה ֲחמָן הוּא יטַּע תּוֹ תוֹ ו ַא ֲהבָתוֹ בְּלִבֵּנוּ ותהְיה י אָתוֹ עַל פָּנינוּ
לְבִלְתִּי נ ֱחטָא .ויהְיוּ כָלַ -מעֲשֵׂינוּ לְשֵׁם ָשׁמָים
ברכת האורח ָה ֲחמָן הוּא יבָ אֶת ַה ֻשּׁלְחָן ַהזּ ֶה ֶשׁ ָאכַלְנוּ עָל ָיו
אבִינוּ.
וי ַסדּ ֵר בּוֹ כָּלַ -מעֲ נּ ֵי עוֹל ָם .ויהְיה כְּ ֻשׁלְחָנוֹ שֶׁל ַאבְ הָם ָ
כָּל -עֵב ִממֶּנּוּ יֹאכַל .וכָל-צָמֵא ִממֶּנּוּ י ְשׁתֶּה .ואַל י ְחסַר ִממֶּנּוּ
כָּל-טוּב לָעַד וּלְעוֹלְמֵי עוֹלָמִיםָ .אמֵןָ :ה ֲחמָן הוּא יבָ בַּעַל
אשְׁתּוֹ וכ ָל-אֲשֶׁר לוֹ.
ַהבַּית ַהזּ ֶה וּבַעַל ַהסְּעוּדּ ָה ַהזֹּאת .הוּא וּבָניו ו ִ
צֶה.
בְּבָנים ֶשׁיִּחְיוּ .וּבִנכָסִים ֶשׁיּ ִ בּוּ .בָּ ֤ יהֹוה֙ חֵיל֔וֹ וּ ֹ֥פעַל י ֖יו ִתּ ֑
ויהְיוּ נכָסָיו וּנכָסֵינוּ ֻמצְלָחִים וּ רוֹבִים לָעִיר .ואַל יז ְדּ ַ ֵקּק לְפָניו
ו א לְפָנינוּ שׁוּם דְּבַר ֵחטְא ו ִה הוּר עָוֹן .שָׂשׂ ו ָשׂ ֵמ ַח כָּל-הַיָּמִים
בְּ ֹעשֶׁר וכָבוֹדֵ .מעַתָּה ועַד עוֹל ָם .א יבוֹשׁ בָּעוֹל ָם ַהזּ ֶה .ו א יכָּלֵם
ל ָעוֹל ָם ַהבָּאָ .אמֵן כֵּן יהִי צוֹן
ָה ֲחמָן הוּא י ַחיּ ֵנוּ ויז ַכֵּנוּ וי בֵנוּ לִימוֹת ַה ָמּשִׁי ַח וּלְבִנין בֵּית
ַה ִמּ דּ ָשׁ וּלְ ַחיּ ֵי הָעוֹל ָם ַהבָּאִ .מג ְדּ ֖וֹל ישׁוּ ֣עוֹת ַמלְכּ֑וֹ ו ֹֽעשֶׂה־ ֶ֧חסֶד
לִ ְמשִׁיח֛וֹ לְ ו֥ד וּלְז ַ ע֖וֹ עַד־עוֹלָֽם :כְּ֭פִי ים שׁ֣וּ ו ֑עֵבוּ ו ֵ֥שׁי י֝הֹו ֗ה
א־י ְח ְסר֥וּ כָל־טֽוֹב :נ֤עַר הָי ֗יתי גּ ַם־ז ֫ ָ ֥ נתִּי ו ֽ א־ ֭אִיתי צַדִּ֣יק נעֱז ָ֑ב
כ ָה:
וז֝ ַ ע֗וֹ ְמבַ ֶקּשׁ־לָֽחֶם :כָּל־ ַה֭יּוֹם חוֹנ֣ן וּ ַמלְו֑ה וז֝ ַ ע֗וֹ לִבְ ֽ
שּׁשָּׁתינוּ יהְיה ל ִ פוּאָה.
מַהֶ -שּׁ ָאכַלְנוּ יהְיה לְ ָשׂבְעָה .וּמַהֶ -
וּמַה-שֶּׁהוֹת נוּ יהְיה לִבְ כָה .כְּ כְתיב .ויּ ִ ֵ֧תּן לִפְני ֶ֛הם ויֹּאכְל֥וּ
ויּוֹתרוּ כִּ ֥בַר יהֹוֽה :בְּרוּ ֣כִים ֭ ַאתֶּם ל ַיהֹו֑ה ֹע ֝ ֵ֗שׂה ָשׁ ֥ ַמים ו ָֽא ץ :בָּר֣וּ
֖
ַהגּ ֶ֔בֶר אֲ ֶ֥שׁר יבְ ַ֖טח בַּֽיהֹו֑ה והָי֥ה יהֹו֖ה ִמבְ ַטחֽוֹ :יֽהֹו ֗ה ֹ֭עז לְעַמּ֣וֹ י ֵ֑תּן
יהֹו ֓ה יבָ ֖ אֶת־עַמּ֣וֹ בַ ָשּׁלֽוֹם :עוֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא בְ ֲחמָיו
:יעֲשֶׂה שָׁלוֹם עָלֵינוּ .ועַל כָּל-עַמּוֹ י ְשׂ אֵל ו ִאמְרוּ ָאמֵן
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כּוֹס־ישׁוּ ֥עוֹת ֶא ָ֑שּׂא וּבְ ֵ֖שׁם יהֹו֣ה ֶא ֽא׃ ַסבְ י ָמ נן ועונים לְ ַחיּ ִים

ויכוין לפטור בברכה זו גם כוס רביעי
Have in mind to include both the third and fourth cups with this bracha.

:הגֶּפֶן
ַ י

ְ בּוֹ א פּ. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
וישתהו בהסבה

Drink leaning on the left.

Hallel - Jeremy Bassali
The Hallel that we recite tonight reflects on the past, meditates on the present, and
looks to the future. We look back on our exodus from Egypt, the receiving of our Torah,
and the miracles God has conducted for us. We thank God through song, הודו לה" כי טוב,
and beg him for protection and success in the future , אנא ה" הושיעא נא. We also
immerse ourselves in the emotions of the moment.
We have spent the evening reflecting on and contemplating God’s divine protection over
His people. We have discussed our national history in Egypt, and we’ve hopefully also
discussed our cultural, familial history. These stories are precious, and they should
evoke emotions. We are recognizing in the recitation of Hallel that it is by the grace of
the ribono shel olam that we are alive today, that our families escaped persecution in
Egypt, Germany, and Iran through His protection
We cry out to Hashem , אנה ה" כי אני עבדיך, "where, God? Where do You need me to go,
and what do You require of me to do, for I am Your servant! Wherever You send me
God, I shall go. For we are being guided and directed by You alone".
Emuna has guided us in the past, emotions are pouring out in the present moment, and
both should serve as an inspiration for the future. We long for the coming of the משיח,
we await the complete regathering of Am Israel in the Land of Israel and the geula. The
Gemara in Pesachim ( פו- :פה.) tells of the national recitation of Hallel on the rooftops of
Jerusalem in the times of the Beit Hamikdash. It describes the power of communal song
as roof-shattering. Imagine for a moment the power of thousands of voices shaking the
stone foundations of the houses in Jerusalem. Imagine all the Jews of the world, in one
moment, praising God in the holiest city in the world, together at once.
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Moments like these have been lost in the galut. Our communities are thriving, but they
are fragmented. The State of Israel is strong, but it is missing us, the Jews of the
Diaspora, whose true home is in Eretz Israel. As we reflect on our past and look to the
future during Hallel, let us feel a sense of longing and determination to return to our
homeland and once again recite Hallel as one, on the rooftops of Jerusalem, next year
on Pesach.
Pour the fourth cup.

֗ ְשׁ ֹ֤פ ֲחמָת ֨ ֶֽאל־הַגּוֹי ֮ם אֲ ֶ֪שׁר א־י ֫ ֥עוּ ו ֥עַל ַמ ְמלָכ֑וֹת אֲ ֶ֥שׁר בְּ ֝ ִשׁ ְמ
 ְשׁפָ ־עֲלֵי ֶ֥הם זַעְ ֶ֑מ: כִּ֭י ָא ֣כַל ֶֽאת־יעֲ ֑ ב וֽאֶת־נו֥הוּ ֵה ַֽשׁמּוּ:֣א ֽאוּ
:מי יהֹוֽה
ֵ֥  ִתּ ֹדּ֤ף בְּאַף֙ ות ְשׁמִי ֔ם ִמ ַ֖תּחַת ְשׁ:ו ֲחר֥וֹן ַא ֝פְּ ֗ ישִּׂיג ֵֽם
Pour your wrath upon the nations that did not know You and upon the
kingdoms that did not call upon Your Name! Since they have consumed
Ya'akov and laid waste his habitation (Tehillim 79:6-7). Pour out Your fury
upon them and the fierceness of Your anger shall reach them (Tehillim
69:25)! You shall pursue them with anger and eradicate them from under
the skies of the Lord (Eichah 3:66).

֤א ל֥ ָנוּ יהֹו ֗ה ֫א ל֥ ָנוּ ֽכִּי־לְ֭ ִשׁ ְמ ֵ֣תּן כָּב֑וֹד עַל־ ַח ֝ ְסדּ ְ ֗ עַל־אֲ ִמ ֶֽתּ ׃
ל ָ֭מָּה יֹא ְמר֣וּ הַגּוֹי֑ם ַאיּ ֵה־נ ֗ ֝א ֱא הֵי ֶֽהם׃ וֽא ֵ֥הינוּ בַ ָשּׁ ָ֑מים ֹכּ֭ל
אֲשֶׁר־ ָח ֣פֵץ עָ ָֽשׂה׃ ֽ֭עֲצַבֵּיהֶם ֣כֶּסֶף וז ָ ָ֑הב ַמ֝עֲ ֵ֗שׂה י ֣י ָא ֽם׃ ֽפֶּה־לָ֭הֶם
ו ֣א י בֵּ֑רוּ עֵינ֥ים ל ָ ֝ ֶה֗ם ו ֣א י אֽוּ׃ ָאז ְנ֣ים לָ֭הֶם ו ֣א י ְשׁ ָ֑מעוּ ֥ ַאף
ל ָ ֝ ֶה֗ם ו ֣א י יחֽוּן׃ י י ֶ֤הם ו ֬א ימִי ֗שׁוּן ֭גְלֵיהֶם ו ֣א י ַהלֵּ֑כוּ ֽא־י ֝ ְהגּ ֗וּ
בִּג ְרוֹנֽם׃ כְּ֭מוֹהֶם י ְהי ֣וּ ֹעשֵׂי ֶ֑הם ֹכּ֭ל אֲשֶׁר־ ֹבּ ֵ֣ט ַח בָּ ֶֽהם׃ י ֭ ְשׂ אֵל בְּ ֣ ַטח
בַּיהֹו֑ה עֶז ְ ֖ם וּ ָמג ִנּ ֣ ָם הֽוּא׃ ֣בֵּית ֭ ַא ֲה ן בִּ ְטח֣וּ בַיהֹו֑ה עֶז ְ ֖ם וּ ָמג ִנּ ֣ ָם
הֽוּא׃ י ֵ֣אי י֭הֹוה בִּ ְטח֣וּ בַיהֹו֑ה עֶז ְ ֖ם וּ ָמג ִנּ ֣ ָם הֽוּא׃ יהֹו ֮ה זְכָ ֪נוּ
י ֫בָ ֥ י֭בָ אֶת־ ֣בֵּית י ְשׂ ֵ֑אל י֝בָ ֗ אֶת־ ֥בֵּית ַא ֲה ֽן׃ י֭בָ י ֵ֣אי יהֹו֑ה
ַה ֝ ְקּ ַטנּ ִ֗ים עִם־ ַהגּ ְ לִֽים׃ ֹי ֵ֣סף יהֹו֣ה עֲלֵי ֑כֶם עֲ֝לֵיכֶ֗ם ועַל־בְּני ֽכֶם׃
בְּרוּ ֣כִים ֭ ַאתֶּם ל ַיהֹו֑ה ֹע ֝ ֵ֗שׂה ָשׁ ֥ ַמים ו ָֽא ץ׃ ַה ָשּׁ ֣ ַמים ֭ ָשׁמַים ל ַיהֹו֑ה
נתן לִבְני־ ָא ֽם׃ ֣א ֭ ַהמֵּתים י ַֽהלְלוּ־י ֑הּ ו ֝ ֗א כָּל־ ֹי ֥י דוּ ָֽמה׃
֥ ו ֝ ָה ֗ ָא ץ
ואֲנ֤חְנוּ נבָ֘ ֤ י ֗הּ ֵֽמעַ ֥ ָתּה ועַד־עוֹל֗ ָם ַֽהלְלוּי ֽהּ׃
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֭ ָא ַהבְתִּי ֽכִּי־י ְשׁ ֥ ַמע יהֹו֑ה אֶת־ק ֝וֹלִ֗י ַתּחֲנוּנֽי׃ ֽכִּי־ ִה ֣ ָטּה ָאזְנ ֣וֹ לִ֑י וּבְי ֥ ַמי
ֶא ֽא׃ אֲפָפ֤וּני ֶחבְלֵי־ ָמ֗ות וּ ְמצָ ֣י ְשׁא֣וֹל ְמצָא֑וּני צָ ֖ה ויג ֣וֹן ֶא ְמ ֽצָא׃
וּבְ ֵֽשׁם־יהֹו֥ה ֶא ֑א ָאנּ ֥ ָה י֝הֹו ֗ה ַמלְּ ֥ ָטה נפְ ִֽשׁי׃ ַחנּ ֣וּן יהֹו֣ה וצַדִּ֑יק
ו֖א ֵ֣הינוּ ְמ ֵֽחם׃ ֹשׁ ֵ֣מר פְּתאי֣ם יהֹו֑ה דּ ַ ֝לּוֹת֗י ולִ֣י יהוֹ ִֽשׁיעַ׃ שׁוּ ֣בִי
נ֭פְשִׁי לִמְנוּ ָ֑חיכִי ֽכִּי־י֝הֹו ֗ה גּ ָ ֥ ַמל עָלָֽיכִי׃ ֤כִּי ִחלּ֥ ַצְ ָתּ נפְ ִ֗שׁי ִ֫מ ֥ ָמּות
אֶת־עֵינ֥י מִן־דּ ִ ְמ ֑עָה אֶת־ גְלִ֥י ִמדֶּֽחִי׃ ֶא֭ת ַהלֵּ לִפְנ֣י יהֹו֑ה בְּ ֝ ַא צ֗וֹת
ַֽה ַחיּ ִֽים׃ ֭ ֶה ֱאמַנתִּי ֣כִּי אֲ בֵּ֑ר אֲ ֝נ ֗י עָנ֥יתי ְמ ֹאֽד׃ אֲ֭ני ָא ֣ ַמ תִּי בְ ָחפְז ִ֑י
ֽכָּל־ ָה ָא ֥ם ֹכּז ֵֽב׃
ָֽמה־ ָא ִ֥שׁיב ל ַיהֹו֑ה ֽכָּל־ ַתּג ְמוּל֥וֹהִי עָלָֽי׃ כּוֹס־ישׁוּ ֥עוֹת ֶא ָ֑שּׂא וּבְ ֵ֖שׁם
יהֹו֣ה ֶא ֽא׃ נ ֭ י ל ַיהֹו֣ה אֲ ַשׁלֵּ֑ם נג ְ ה־נּ ֗ ָ ֝א לְכָל־עַמּֽוֹ׃ י ֭ ר בְּעֵינ֣י
יהֹו֑ה ַה ֝ ָמּ֗ותה ל ַ ֲחסִי ֽיו׃ ָֽאנּ ֣ ָה יהֹו ֮ה ֽכִּי־אֲנ֪י ֫עַבְדֶּ֥ ֽאֲני־ ֭עַבְדּ ְ
בֶּן־אֲמ ָ֑ת פִּ ֝ ֗ ַתּ ְח ָתּ לְמוֹ ֵס ֽי׃ לְֽ ־ ֶ֭אז ְבַּח ז ֶ֣בַח תּוֹ ֑ה וּבְ ֵ֖שׁם יהֹו֣ה
ֶא ֽא׃ נ ֭ י ל ַיהֹו֣ה אֲ ַשׁלֵּ֑ם נג ְ ה־נּ ֗ ָ ֝א לְכָל־עַמּֽוֹ׃ בְּ ַחצְר֤וֹת ֤בֵּית
יהֹו ֗ה בְּֽת֘וֹ ֤כֵכִי יֽרוּ ָשׁלִָ֗ם ַֽהלְלוּי ֽהּ׃
ַֽהלְל֣וּ אֶת־י֭הֹוה כָּל־גּוֹי֑ם ַשׁ ֝בְּח֗וּהוּ כָּל־ ָה ֻא ִֽמּים׃ ֥כִּי ג ָ֘ ֤בַר עָלֵ֨ינוּ
ַח ְסדּ֗וֹ ו ֽ ֱאמֶת־יהֹו֥ה לְעוֹל֗ ָם ַֽהלְלוּי ֽהּ׃ הוֹד֣וּ ל ַיהֹו֣ה כִּי־ט֑וֹב כִּ֖י לְעוֹל֣ ָם
ַח ְסדּֽוֹ׃ ֹי ֽאמַר־נ֥א י ְשׂ ֵ֑אל כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ֹי ֽאמְרוּ־נ֥א בֵֽית־ ַא ֲה ֑ן כִּ֖י
לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ֹי ֽאמְרוּ־נ ֭א י ֵ֣אי יהֹו֑ה כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃
ִֽמן־ ֭ ַה ֵמּ ֥צַר ֣אתי יּ ָ֑הּ עָנ֖ני בַ ֶמּ ֣ ָחב י ֽהּ׃ יהֹו֣ה לִ֭י ֣א אִי ֑א
מַה־יַּעֲ ֶ֖שׂה לִ֣י ָא ֽם׃ יהֹו֣ה לִ֭י בְּ ֹעז ְ ֑י ו֝אֲנ ֗י ֶא ֶ֥אה בְ ֹשׂנ ָֽאי׃ ט֗וֹב
ל ַ ֲחס֥וֹת בַּיהֹו֑ה ִמ ֝בְּ ֹ֗ט ַח בָּ ָא ֽם׃ ט֗וֹב ל ַ ֲחס֥וֹת בַּיהֹו֑ה ִמ ֝בְּ ֹ֗ט ַח
בִּנ יבִֽים׃ כָּל־גּוֹי֥ם ְסבָב֑וּני בְּ ֵ֥שׁם י֝הֹו ֗ה ֣כִּי אֲמִילַֽם׃ ַסבּ֥וּני
ג ַם־ ְסבָב֑וּני בְּ ֵ֥שׁם י֝הֹו ֗ה ֣כִּי אֲמִילַֽם׃ ַסבּ֤וּני כִ בוֹ ֗ים ֹדּ֭עֲכוּ כְּ ֵ֣אשׁ
ִיתני לִנ ֹפּ֑ל ו֖יהֹו֣ה עֲז ָ ֽני׃
קוֹ ֑צִים בְּ ֵ֥שׁם י֝הֹו ֗ה ֣֗כִּי אֲמִילַֽם׃ דּ ַ ֹח֣ה ח ֣
עָזּ ִ֣י וז ִ ְמ ֣ת י ֑הּ וֽיהִי־לִ ֝י לִֽישׁוּ ֽעָה׃ ֤קוֹל נּ ָ֬ה וֽישׁוּעָ֗ה בְּ ָא ֳהלֵ֥י צַדּ ִי ֑ ים
י ִ֥מין י֝הֹוה ֹ֣עשָׂה ָֽחיל׃ י ִ֣מין י֭הֹוה רוֹ ֵמ ָ֑מה י ִ֥מין י֝הֹוה ֹ֣עשָׂה ָֽחיל׃ ֽא
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ָאמ֥וּת כִּי־ ֶֽאחְי֑ה ו֝אֲ ַספֵּ֗ר ַֽמעֲ ֵ֥שׂי י ֽהּ׃ י ֹסּ֣ר י ְסּ ֣נּ ִי יּ ָ֑הּ ו֝ל ַ ָמּ֗ות ֣א נתנֽני׃
פִּתחוּ־לִ֥י ַשׁעֲ י־ ֑צֶ ק ָֽאבֹא־בָ ֝ם אוֹ ֥ה י ֽהּ׃ ז ֶֽה־ ַה ֥ ַשּׁעַר ל ַיהֹו֑ה
צַ ֝דּ ִי ֗ים י ֹב֥אוּ בֽוֹ׃
֗
֝
ל
ניתני ו ְתּהִי־לִ֗ ֝י
ע
י
ִ
כּ
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א
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ע
ישׁוּ
י
ניתני ו ְתּהִי־ל
ִ
ִ
ֲ
ָ
֣
ֽ
֑
א֭וֹ ֣כִּי עֲ ֑
ֽ
לִֽישׁוּ ֽעָה׃ ֶ֭אבֶן ָמאֲס֣וּ הַבּוֹנ֑ים ָה ֝ית֗ה לְ ֣אשׁ פִּנּ ָֽה׃ ֶ֭אבֶן ָמאֲס֣וּ
הַבּוֹנ֑ים ָה ֝ית֗ה לְ ֣אשׁ פִּנּ ָֽה׃ ֵמ ֵ֣את י֭הֹוה ֣ ָהיתה ֹזּ ֑את ִ֖היא נפְל֣ ָאת
בְּעֵינֽינוּ׃ ֵמ ֵ֣את י֭הֹוה ֣ ָהיתה ֹזּ ֑את ִ֖היא נפְל֣ ָאת בְּעֵינֽינוּ׃ ז ֶה־ ַה֭יּוֹם
עָ ֣ ָשׂה יהֹו֑ה נגִ֖יל ָה ונ ְשׂ ְמ ֣ ָחה בֽוֹ׃ ז ֶה־ ַה֭יּוֹם עָ ֣ ָשׂה יהֹו֑ה נגִ֖יל ָה
ונ ְשׂ ְמ ֣ ָחה בֽוֹ׃
ָאנּ ֣ ָא י֭הֹוה הוֹ ִ֘שׁי ֥עָה נּ ָ֑אָ .אנּ ֣ ָא י֭הֹוה הוֹ ִ֘שׁי ֥עָה נּ ָ֑אָֽ :אנּ ֥ ָא י֝הֹו ֗ה
ַהצְלִ֘י ֥ ָחה נּ ָֽאָֽ .אנּ ֥ ָא י֝הֹו ֗ה ַהצְלִ֘י ֥ ָחה נּ ָֽא׃
בָּר֣וּ ֭ ַהבָּא בְּ ֵ֣שׁם יהֹו֑ה בֵּ ֝ ֽכְנוּכֶ֗ם ִמ ֥בֵּית יהֹוֽה׃ בָּר֣וּ ֭ ַהבָּא בְּ ֵ֣שׁם
יהֹו֑ה בֵּ ֝ ֽכְנוּכֶ֗ם ִמ ֥בֵּית יהֹוֽה׃ ֵ֤אל יהֹו ֮ה ויּ ָ֪אֶר ל֥ ָנוּ ִאסְרוּ־ ֥ ַחג בַּעֲב ֹ֑תים
עַד־ ֝ נ ֗וֹת ַה ִמּז ְבֵּֽחַ׃ ֵ֤אל יהֹו ֮ה ויּ ָ֪אֶר ל֥ ָנוּ ִאסְרוּ־ ֥ ַחג בַּעֲב ֹ֑תים
עַד־ ֝ נ ֗וֹת ַה ִמּז ְבֵּֽחַ׃ ֵאלִ֣י ַא ֣ ָתּה ואוֹ ֑ךּ ָ ֱא ֝ ַה֗י אֲרוֹ ְמ ֶֽמךּ ָ׃ ֵאלִ֣י ַא ֣ ָתּה
ואוֹ ֑ךּ ָ ֱא ֝ ַה֗י אֲרוֹ ְמ ֶֽמךּ ָ׃ הוֹד֣וּ ל ַיהֹו֣ה כִּי־ט֑וֹב כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ הוֹד֣וּ
ל ַיהֹו֣ה כִּי־ט֑וֹב כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃
Songs of Praise and Thanks

הוֹד֣וּ ל ַיהוֹ ֣ ָה כִּי־ט֑וֹב כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ה֭וֹדוּ לֵֽא ֵ֣הי ָה ֱא ִ֑הים כִּ֖י
לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ה֭וֹדוּ לַאֲ נ֣י ָהאֲ נ֑ים כִּ֖י לְ ֹעל֣ ָם ַח ְסדּֽוֹ׃ לְ ֹ֘ע ֵ֤שׂה
נפְלָא֣וֹת גּ ְ ל֣וֹת לְבַדּ֑וֹ כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ לְ ֹע ֵ֣שׂה ֭ ַה ָשּׁמַים בִּתבוּנ֑ה כִּ֖י
לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ לְ ֣ ע ֭ ָה ָא ץ עַל־ ַה ָ֑מּים כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ לְ֭ ֹעשֵׂה
אוֹ ֣ים גּ ְ לִ֑ים כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ אֶת־ ֭ ַה ֶשּׁמֶשׁ לְ ֶמ ְמ ֶ֣שׁלֶת בַּיּ ֑וֹם כִּ֖י
לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ אֶת־הַיּ ָ ֣ ַח ו ֭כוֹכָבִים לְ ֶמ ְמ ְשׁל֣וֹת בַּלָּ֑יל ָה כִּ֖י לְעוֹל֣ ָם
ַח ְסדּֽוֹ׃ לְ ַמ ֣כֵּה ֭ ִמצְ ים בִּבְכוֹ י ֶ֑הם כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ויּוֹ ֣צֵא י ֭ ְשׂ אֵל
מִתּוֹ ֑כָם כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ בְּי֣ד ֭ ֲחז ָ ה וּבִזְר֣וֹעַ נטוּי֑ה כִּ֖י לְעוֹל֣ ָם
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ַח ְסדּֽוֹ׃ לְ ֹגז ֵ֣ר ים־ס֭וּף לִגְז ָ ֑ים כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ו ֶהעֱ ֣בִיר י ְשׂ ֵ֣אל
בְּתוֹכ֑וֹ כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ונ ֘ ֤עֵר פַּ ֹ֣עה וחֵיל֣וֹ בְים־ס֑וּף כִּ֖י לְעוֹל֣ ָם
ַח ְסדּֽוֹ׃ לְמוֹלִ֣י ֭עַמּוֹ בַּ ִמּ בָּ֑ר כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ לְ֭ ַמכֵּה ְמל ָ ֣כִים גּ ְ לִ֑ים
כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ו ֽ ֭יּ ַ ֲה ג ְמל ָ ֣כִים ַאדּ ִי ֑ים כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ לְ֭סִיחוֹן
ֶ֣מלֶ ָה ֱא ֹמ ֑י כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ וּ֭לְעוֹג ֶ֣מלֶ ַהבָּ ָ֑שׁן כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃
ונתן ַא ֣צָם לְנ ֲחלָ֑ה כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ נ ֭ ֲחל ָה לְי ְשׂ ֵ֣אל עַבְדּ֑וֹ כִּ֖י
֣
לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ֭ ֶשׁבְּ ִשׁפְלֵנוּ ז ֣ ָכַר לָ֑נוּ כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ויִּפְ ֥ נוּ ִמצָּ ֑ינוּ
כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ נ ֹ֣תן לֶ֭חֶם לְכָל־בָּ ָ֑שׂר כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃ ה֭וֹדוּ לְ ֵ֣אל
ַה ָשּׁ ָ֑מים כִּ֖י לְעוֹל֣ ָם ַח ְסדּֽוֹ׃
נ ְשׁמַת כָּל-חַי ְתּבָ אֶת ִשׁ ְמ יהֹוה ֱא הֵינוּ ורוּ ַח כָּל-בָּשָׂר ְתּפָאֵר
אתָּה אֵל.
וּתרוֹמֵם זִכְ ַמלְכֵּנוּ ָתּמִיד .מִן-הָעוֹל ָם ועַד-הָעוֹל ָם ַ
וּ ִמבַּלְעָ י אֵין ל ָנוּ ) ֶמלֶ ( גּוֹאֵל וּמוֹשִׁיעַ .פּוֹ ה וּ ַמצִּיל .ועוֹנה
וּ ְמ חֵם .בְּכָל-עֵת צָ ה וצוּ ה .אֵין ל ָנוּ ֶמלֶ עוֹז ֵר וסוֹ ֵמ ֶאלּ ָא
אתָּה:
ָ
הּ כּ ָל בְּ יּוֹת .אֲדוֹן כּ ָל-תּוֹל ָדוֹת.
ֱא הֵי ָה אשׁוֹנים ו ָה ַאחֲרוֹנים .אֱלוֹ ַ
ַה ְמּ ֻהלּ ָל בְּכָלַ -ה ִתּ ְשׁבָּחוֹתַ .המְּנהֵג עוֹל ָמוֹ בְּ ֶחסֶד .וּבְ יּוֹתיו
בְּ ֲחמִים .ויהֹוה ֱא הִים ֱאמֶת א ינוּם ו א יישָׁןַ .המְעוֹ ר ישֵׁנים
ח עִו ים.
ו ַה ֵמּ יץ נ דָּמִיםְ .מ ַחיּ ֶה מֵתים .ורוֹפֵא חוֹלִים .פּוֹ ַ
וזוֹ ף כְּפוּפִיםַ .ה ֵמּשִׂי ַח ִאלְּמִים .ו ַה ְמפַעֲנ ַח נעֱלָמִים .וּלְ לְבַדּ ְ
אֲנחְנוּ מוֹ ים:
ואִלּוּ פִינוּ ָמלֵא שִׁי ה כַיּ ָם .וּלְשׁוֹננוּ נּ ָה כַּהֲמוֹן גּ ַלּ ָיו .ו ִשׂפְתוֹתינוּ
ֶשׁבַח כְּ ֶמ ֲחבֵי יעַ .ועֵינינוּ ְמאִירוֹת כַּ ֶשּׁמֶשׁ וכַיּ ָ ַח .וי ינוּ
פְרוּשׂוֹת כְּנ ְשׁ י ָשׁמָים .ו גְלֵינוּ לּוֹת כָּאַיּ ָלוֹת .אֵין אֲנחְנוּ
מל ְכֵּנוּ.
ַמ ְספִּי ין לְהוֹדוֹת לְ יהֹוה ֱא הֵינוּ .וּלְבָ אֶתִ -שׁ ְמ ַ
עַלַ -אחַת ֵמ ֶאלֶף ַאלְפֵי אֲלָפִים ורוֹב בֵּי בָבוֹת פְּעָמִים .הַטּוֹבוֹת
נסִּים ונפְל ָאוֹת ֶשׁעָשִׂית עִמָּנוּ ועִם אֲבוֹתינוִּ .מלְּפָנים ִמ ִמּצְ ים
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גּ ְ ַאלְתָּנוּ יהֹוה ֱא הֵינוִּ .מבֵּית עֲבָ ים פְּ יתנוּ .בְּ עָב ז ַנתָּנוּ .וּבְ ָשׂבָע
כִּלְכַּלְתָּנוֵּ .מ ֶח ב ִהצַּלְתָּנוִּ .מדֶּבֶר ִמלּ ַ ְטתָּנוּ .וּ ֵמ ֳחלָאִים עִים
ו בִּים דּ ִלִּיתנוּ .עַד ֵהנּ ָה עֲז ָרוּנוּ ֲחמֶי ו א עֲז ָבוּנוּ ֲח ָס י  .עַל כֵּן
ֵאבָ ים ֶשׁפִּלַּג ְ ָתּ בָּנוּ .ורוּ ַח וּנ ָשׁמָה ֶשׁנָּפַ ְח ָתּ בְּ ַאפֵּינוּ .ול ָשׁוֹן אֲשֶׁר
שׁבְּחוּ .ויפָאֲרוּ .וישׁוֹ רוּ.
ַשׂ ְמ ָתּ בְּפִינוּ .הֵן הֵם .יוֹדוּ ויבָ כוּ .וי ַ
ח.
אֶתִ -שׁ ְמ ַמלְכֵּנוּ ָתּמִיד .כִּי כָל-פֶּה לְ יוֹ ה .וכָל-ל ָשׁוֹן לְ ת ַשׁבֵּ ַ
וכָל-עַין לְ תצַפֶּה .וכָל-בֶּ לְ תכְ ע .וכָל-קוֹמָה לְפָני
ת ְשׁ ַתּחֲוה .ו ַהלְּבָבוֹת יי אוּ  .ו ַה ֶקּ ב ו ַהכְּל ָיוֹת יז ַמְּרוּ לִ ְשׁ ֶמ  .כַּדָּבָר
ֶשׁנּ ֶ ֱאמַר֥ .כָּל עַצְמוֹת֨י תֹּא ַמ נ ֮ה יהֹו ֗ה ִ֥מי ֫כָמ֥וֹ ַמ ֣צִּיל ֭עָני ֵמ ָחז ֣ ָק
ִמ ֶ֑מּנּוּ ועָנ֥י ו ֝ ֶאבְי ֗וֹן ִמ ֹגּזְלֽוֹ .שַׁועַת עֲניּ ִים ַאתָּה ת ְשׁמַע .צַעֲ ת ַהדּ ַל
ַתּ שִׁיב ותוֹשִׁיעַ .וכָתוּב .נְּנ ֣וּ צַ֭דּ ִי ים בַּֽיהֹו֑ה לַ֝י ָשׁ ֗ים נאו֥ה
הלּֽ ָה.
ת ִ
שׂפְתי צ ַדּ ִי ים תִּתבּ ָ :
בְּפִי י ָשׁ ים תִּתרוֹמָם :וּבְ ִ
הלּ ָל:
וּבִלְשׁוֹן ֲחסִי ים תִּת דּ ָשׁ :וּבְ ב דוֹשִׁים תִּת ַ
בְּ ִמ הֲלוֹת בְבוֹת עַ ְמּ בֵּית י ְשׂ אֵלֶ .שׁכֵּן חוֹבַת כָּל-הַיצוּ ים
ח.
לְפָני יהֹוה ֱא הֵינוּ וא הֵי אֲבוֹתינוּ .לְהוֹדוֹת .לְ ַהלֵּל .לְ ַשׁבֵּ ַ
לְפָאֵר .לְרוֹמֵם .לְ ַהדּ ֵר .וּלְנצֵּ ַח .עַל-כָּל-דִּבְ י שִׁירוֹת ות ְשׁבְּחוֹת דּ ָוד
בֶּן-ישַׁי עַבְדּ ְ ְמשִׁי ֶח  :וּבְכֵן
י ְשׁ ַתּבַּח ִשׁ ְמ לָעַד ַמלְכֵּנוָּ .האֵלַ .ה ֶמּלֶ ַהגּ ָדוֹל .ו ַה ָקּדוֹשׁ .בַּ ָשּׁמַים
א הֵינוּ וא הֵי אֲבוֹתינוּ ל ְעוֹל ָם ועֶד.
וּבָ ָא ץ .כִּי לְ נאֶה יהֹוה ֱ
שׁל ָה .נצ ַח .גּ ְ לּ ָה .גּ ְבוּ ה.
שִׁיר .וּ ְשׁבָחָהַ .הלֵּל .וז ִ ְמ ה .עֹז .וּ ֶמ ְמ ָ
ְתּ ִהלּ ָה .ותפְ ֶא ת .שָּׁה .וּ ַמלְכוּת .בְּ כוֹת והוֹ אוֹת .לְ ִשׁ ְמ
אתָּה אֶל:
ַהגּ ָדוֹל ו ַה ָקּדוֹשׁ .וּמֵעוֹל ָם ועַד עוֹל ָם ַ
חסִי וצ ַדּ ִי ים עוֹשֵׂי צוֹנ .
י ַהלְלוּ יהֹוה ֱא הֵינוּ כָּלַ -מעֲשֶׂי  .ו ֲ
ועַ ְמּ בֵּית י ְשׂ אֵל .כֻּלּ ָם בְּ נּ ָה יוֹדוּ ויבָ כוּ וי ַשׁבְּחוּ ויפָאֲרוּ אֶת-שֵׁם
)(71

בס״ד

 וּמֵעוֹל ָם ועַד עוֹל ָם. כִּי לְ טוֹב לְהוֹדוֹת וּלְ ִשׁ ְמ נעִים לְז ַמֵּר. כְּבוֹ
:אמֵן
ָ . בָּרוּ ַאתָּה יהֹוה ֶמלֶ ְמ ֻהלּ ָל בַּ ִתּ ְשׁבָּחוֹת.ַאתָּה אֵל
Fourth Cup of Wine
וישתה כוס רביעי בהסבה ואחר כך יברך ברכה אחרונה
Drink the fourth cup and recite the bracha acharonah.

 עַל ַהגֶּפֶן ועַל פְּ י ַהגֶּפֶן. ֱא הֵינוּ ֶמלֶ הָעוֹל ָם.בָּרוּ ַאתָּה יהֹוה
 ֶשׁ צִית. ועַל ֶא ץ ֶח ְמדּ ָה טוֹבָה וּ ָחבָה.ועַל תְּנוּבַת ַה ָשּׂ ה
 חֵם יהֹוה. ולִ ְשׂ ֹבּעַ מִטּוּבָהּ. לֶ ֱאכֹל ִמפִּ יהּ.והִנ ַחלְ ָתּ לַאֲבוֹתינוּ
 ועַל הַר צִיּוֹן.  ועַל ירוּ ָשׁל ַים עִי. ֱא הֵינוּ עָלֵינוּ ועַל י ְשׂ אֵל עַ ָמּ
 וּבְנה ירוּ ָשׁל ַים עִיר ַה ֹקּ שׁ. ָ  ועַל הֵיכָל.  ועַל ִמז ְבָּ ָח. ִמ ְשׁכַּן כְּבוֹ
 וּנבָ כָ עָלֶי ָה. ו ַשׂ ְמּחֵנוּ בְּבִנינהּ. ו ַהעֲלֵנוּ לְתוֹכָהּ.בִּ ְמ ֵה ה בְימֵינוּ
(.הזּ ֶה
ַ  )בשבת וּ צֵה ו ַה ֲחלִיצֵנוּ בְּיוֹם ַה ַשּׁבָּת.בִּ שָּׁה וּבְ ָט ֳה ה
 כִּי. בְּיוֹם טוֹב ִמ א שׁ ַהזּ ֶה.ו ַשׂ ְמּחֵנוּ בְּיוֹם חַג ַהמַּצּוֹת ַהזּ ֶה
 ונוֹ ה לְ עַל ָה ָא ץ ועַל פְּ י ַהגֶּפֶן )של.ַאתָּה טוֹב וּ ֵמטִיב ל ַכֹּל
)ארץ ישראל גַפְנהּ.
 עַל ָה ָא ץ ועַל פְּ י ַהגֶּפֶן.בָּרוּ ַאתָּה יהֹוה
Nirtzah - Arieh Livieim
ו ְאָתָ א הַ קָּ דוֹשׁ בָּרוּ הוּא ו ְשָׁ חַ ט לְמַ לְאַ הַ מָּ ו ֶת
“Then came the Holy One, blessed be He and slaughtered the angel of death.”
The seder is coming to an end and we have reached Nirtzah. We begin with the singing
of Chad Gadya. In the last stanza, we say that Hashem, Himself, comes and
“slaughters” the angel of death. In Simchat David, written by Harav David Pinto, it is
mentioned that this line refers to and teaches us that Hashem always helps us
withstand and defeat the yetzer hara. I believe that Nirtzah is the prime example of the
fight with the yetzer hara. The late night could lead to people involving themselves with
idle chatter and lashon hara. Instead we decide to read chad gadya and echad mi
yodeah together with our families, or at least with anyone who is still awake, and involve
ourselves with things that will distance us from the yetzer hara and bring us closer to
Hashem and our loved ones.
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Echad Mi Yodea - Eliyahu Siouni
We take so much for granted, even on the seder night. Even as we celebrate the how’s
and why’s of our redemption from  מצﬧיםtoo often we leave unanswered the most
important question, Why? Why the redemption?
That there were miracles, signs, wonders and plagues we accept without question. It is
why that remains unasked until we near the ending of the seder. Then we ask. We sing,
echad mi yodea? One question. Thirteen answers.
The song describes our faith and beliefs in Hashem in addition to helping recognize
Hashem's thirteen attributes. Reb Yissachar Dov of Belz says that it is specifically the
celebration of the seder that brings out our very public explanation of these views. He
compared the singing of the “Song of Thirteen” at the seder to the wealthy man who is
generally careful about revealing his riches. On those rare occasions when he’s had too
much wine to drink, the wealthy man is more chatty than usual and is unable to hold
back, publicly announcing the gold, silver, and jewels in his possession. So too the
Jewish people, after having the four cups of wine, cannot hold back from revealing the
wealth they possess – One God, two luchot, three fathers, four mothers…
Who can argue that the punishment was not deserved by Pharoah? But is the
punishment of evil, well deserved by definition, the reason we are brought together at
the seder table to celebrate our redemption? No. The Haggadah ends on a positive
note. Yes, it is true that “He brought us out from Egypt, executed judgments upon them
and upon their gods ” but that was not the reason we were redeemed. “He led us before
Har Sinai, gave us the Torah.” The Jewish people were born and chosen for good, we
have not been chosen to belittle or degrade others, but rather to serve Hashem, study
His Torah, and observe His mitzvot.
Our answer to the why of redemption is clear. We were redeemed to serve Hashem, to
observe His Torah, to study the Torah, and to keep Shabbat… These are the reasons
why, thirteen of them and they must be said before the seder is done.
Thirteen מכות. Thirteen attributes. And Hashem’s thirteen attributes of mercy.
From the beginning (the belief and faith in Hashem), the “Song of Thirteen” brings us
back full circle to God and His merciful attributes. The number thirteen has unique
significance on Pesach night when we acknowledge more than on any other occasion
our everlasting faith in Hashem, who “took us out of Egypt. Not through an angel and
not through a messenger, only Hashem, in His own glory.” On Pesach night we are
reminded of the special and intimate relationship we enjoy with Hashem, who guides
our destiny and cares for the individual and the collective community.
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ֶ .אחָד מִי יוֹ עַ? ֶאחָד אֲני יוֹ עֶַ :אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
שְׁנים מִי יוֹ עַ? שְׁנים אֲני יוֹ עַ :שְׁני ל ֻחוֹת ַהבְּ יתֶ .אחָד ֱא הֵינוּ
ֶ .שׁבַּ ָשּׁמַים וּבָ ָא ץ
ְשׁ שָׁה מִי יוֹ עַ? ְשׁ שָׁה אֲני יוֹ עְַ :שׁ שָׁה אָבוֹת ,שְׁני ל ֻחוֹת
ַ .הבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
אמָּהוֹת ,שְׁלשָׁה אָבוֹת,
ַא בַּע מִי יוֹ עַ? ַא בַּע אֲני יוֹ עַַ :א בַּע ִ
.שְׁני ל ֻחוֹת ַהבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
ֲח ִמשָּׁה מִי יוֹ עַ? ֲח ִמשָּׁה אֲני יוֹ עֲַ :ח ִמשָּׁה חוּ ְמשֵׁי תוֹ הַ ,א בַּע
ִאמָּהוֹת ,שְׁלשָׁה אָבוֹת ,שְׁני ל ֻחוֹת ַהבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים
.וּבָ ָא ץ
ִשׁשָּׂה מִי יוֹ עַ? ִשׁשָּׂה אֲני יוֹ עִַ :שׁשָּׁה ִס י ִמשְׁנהֲ ,ח ִמשָּׁה
הבְּ ית,
חוּ ְמשֵׁי תוֹ הַ ,א בַּע ִאמָּהוֹתְ ,שׁ שָׁה אָבוֹת ,שְׁני ל ֻחוֹת ַ
ֶ .אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
ִשׁבְעָה מִי יוֹ עַ? ִשׁבְעָה אֲני יוֹ עִַ :שׁבְעָה ימֵי ַשׁבָּתאִ ,שׁשָּׁה ִס י
ִמשְׁנהֲ ,ח ִמשָּׁה חוּ ְמשֵׁי תוֹ הַ ,א בַּע ִאמָּהוֹת ,שְׁלשָׁה אָבוֹת ,שְׁני
.ל ֻחוֹת ַהבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
שְׁמוֹנה מִי יוֹ עַ? שְׁמוֹנה אֲני יוֹ עַ :שְׁמוֹנה ימֵי מִיל ָהִ ,שׁבְעָה ימֵי
אמָּהוֹת,
ַשׁבָּתאִ ,שׁשָּׁה ִס י ִמשְׁנהֲ ,ח ִמשָּׁה חוּ ְמשֵׁי תוֹ הַ ,א בַּע ִ
.שְׁלשָׁה אָבוֹת ,שְׁני ל ֻחוֹת ַהבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
ִתּ ְשׁעָה מִי יוֹ עַ? ִתּ ְשׁעָה אֲני יוֹ עִַ :תּ ְשׁעָה י חֵי לֵ ה ,שְׁמוֹנה ימֵי
מִיל ָהִ ,שׁבְעָה ימֵי ַשׁבָּתאִ ,שׁשָּׁה ִס י ִמשְׁנהֲ ,ח ִמשָּׁה חוּ ְמשֵׁי
תוֹ הַ ,א בַּע ִאמָּהוֹתְ ,שׁ שָׁה אָבוֹת ,שְׁני ל ֻחוֹת ַהבְּ יתֶ ,אחָד
ֱ .א הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ
עֲ ָֹש ה מִי יוֹ עַ? עֲ ָֹש ה אֲני יוֹ עַ :עֲ ָשׂ ה בְּ יאִ ,תּ ְשׁעָה י חֵי
משְׁנה,
לֵ ה ,שְׁמוֹנה ימֵי מִיל ָהִ ,שׁבְעָה ימֵי ַשׁבָּתאִ ,שׁשָּׁה ִס י ִ
ֲח ִמשָּׁה חוּ ְמשֵׁי תוֹ הַ ,א בַּע ִאמָּהוֹת ,שְׁלשָׁה אָבוֹת ,שְׁני ל ֻחוֹת
ַהבְּ יתֶ ,אחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ .עֲ ָֹש ה ַאחַד עָשָׂר מִי
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ְ עֲ ָשׂ ה בּ, ַאחַד עָשָׂר כּוֹכְבַיּ ָא:ַיוֹ עַ? ַאחַד עָשָׂר אֲני יוֹ ע
 ִשׁשָּׁה, ִשׁבְעָה ימֵי ַשׁבָּתא, שְׁמוֹנה ימֵי מִיל ָה,ִתּ ְשׁעָה י חֵי לֵ ה
, שְׁלשָׁה אָבוֹת,אמָּהוֹת
ִ  ַא בַּע, ֲח ִמשָּׁה חוּ ְמשֵׁי תוֹ ה,ִס י ִמשְׁנה
 ֶאחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ,שְׁני ל ֻחוֹת ַהבְּ ית.
,שׁבְטַיּ ָא
ִ  שְׁנים עָשָׂר:ַשְׁנים עָשָׂר מִי יוֹ עַ? שְׁנים עָשָׂר אֲני יוֹ ע
 שְׁמוֹנה ימֵי, ִתּ ְשׁעָה י חֵי לֵ ה, עֲ ָשׂ ה בְּ יא,ַאחַד עָשָׂר כּוֹכְבַיּ ָא
 ֲח ִמשָּׁה חוּ ְמשֵׁי, ִשׁשָּׁה ִס י ִמשְׁנה, ִשׁבְעָה ימֵי ַשׁבָּתא,מִיל ָה
 ֶאחָד, שְׁני ל ֻחוֹת ַהבְּ ית, שְׁלשָׁה אָבוֹת, ַא בַּע ִאמָּהוֹת,תוֹ ה
 ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ.
.מדּ ַיּ ָא
ִ  שְׁלשָׁה עָשָׂר:ַשְׁלשָׁה עֶשָׂר מִי יוֹ עַ? שְׁלשָׁה עָשָׂר אֲני יוֹ ע
 ִתּ ְשׁעָה, עֲ ָשׂ ה בְּ יא, ַאחַד עָשָׂר כּוֹכְבַיּ ָא,שְׁנים עָשָׂר ִשׁבְטַיּ ָא
 ִשׁשָּׁה ִס י, ִשׁבְעָה ימֵי ַשׁבָּתא, שְׁמוֹנה ימֵי מִיל ָה,י חֵי לֵ ה
 שְׁני, שְׁלשָׁה אָבוֹת, ַא בַּע ִאמָּהוֹת, ֲח ִמשָּׁה חוּ ְמשֵׁי תוֹ ה,ִמשְׁנה
 ֶאחָד ֱא הֵינוּ ֶשׁבַּ ָשּׁמַים וּבָ ָא ץ,ל ֻחוֹת ַהבְּ ית
Chad Gadya - Aharon Zarnighian
One who reads the translation of this song for the first time will likely end up confused,
wondering what in the world he just read and what connection it can possibly have to
the Haggadah. Though in fact, much meaning lies behind this classic song.
Rav Amram Gaon, in the name of Rav Natronai Gaon, and the Chida (Rav Chayim
Yosef David Azulay), state the great importance of the Nirtzah songs. They go so far as
to acknowledge that one who ridicules these songs should be ostracized! One who
does so shows his disbelief in, and disrespect for, our rabbis and for this well
established Jewish custom.
Due to the great amount of what can be said about this song, I will give just a sample of
(one of) the meanings behind it, though I encourage the reader to learn about it further
in the first source quoted at the end of this Dvar Torah. One of the interpretations of this
song is that it is really referring to the history of the Jewish people, starting with what
caused Ya'akov and his family to move to Egypt. The first line refers to Ya'akov's
purchase of Esavʼs birthright for beans and bread. The cat in the next line refers to
Yosefʼs brothersʼ jealousy of him - the kid in this case being Yosef, who received the
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birthright. The cat eating the kid refers to Yosef being sold into slavery. And the events
continue, going all the way to the time of the Mashiach.
This being said, let us now go from the end of the Haggadah to its very beginning,
where we customarily sing the “table of contents” of the Haggadah (kadesh, urchatz,
etc.). Rabbi Avraham Dayan of Aleppo (Syria), as mentioned in the Haggadah Yosef
Daʼat, gives an explanation for the order of certain mitzvot at the seder, namely: matzah,
maror, and korech. We can learn from here too a reason as to why the Pesach meal is
referred to as a “seder,” which translates to “order.” To eat matzah is a mitzvah from the
Torah. To eat maror is a mitzvah from our rabbis. To eat the korech sandwich is a
custom, in accordance with Hillelʼs practice. There is an order. Mitzvot from the Torah
take precedence over mitzvot from our rabbis, which in turn take precedence over our
customs. So despite the great importance of our customs, as has been explained, we
must remember that we cannot ever go against an actual mitzvah for its sake.
Thus, let us increase our devotion to all areas of Torah, with the proper order of
prioritization, and through this may we serve Hashem in the best way, and merit the " "לשׁנה הבּאה בּירושׁלים- fulfillment of what is customarily recited at the end of the
Haggadah: "Next year in Yerushalayim."
(This Dvar Torah was learned from ArtScrollʼs “The Sephardic Heritage Haggadah,”
pages 208-211 and page 14.)

 חַד גּ ַ יא, חַד גּ ַ יא, חַד גּ ַ יא דְּז ַבִּין ַאבָּא בִּת י זוּז ֵי,חַד גּ ַ יא.
One kid, one kid that my father bought for two zuz, one kid, one kid.

 חַד, חַד גּ ַ יא. ז ַבִּין ַאבָּא בִּת י זוּז ֵי,ואָתא שׁוּנ א ו ָאכְל ָה לְג ַ יא
גּ ַ יא.
Then came a cat and ate the kid that my father bought for two zuz, one kid, one kid.

.י זוּז ֵי

 ז ַבִּין ַאבָּא בִּת, ָאכְל ָה לְג ַ יא,ואָתא כַלְבָּא ונ ַשׁ לְשׁוּנ א
 חַד גּ ַ יא,חַד גּ ַ יא.

Then came a dog and bit the cat, which ate the kid that my father bought for two zuz,
one kid, one kid.
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 ז ַבִּין, ָאכְל ָה לְג ַ יא, נ ַשׁ לְשׁוּנ א,ואָתא חוּ ְט א ו ִהכָּה לְכַלְבָּא
 חַד גּ ַ יא, חַד גּ ַ יא. ַאבָּא בִּת י זוּז ֵי.
Then came a stick and hit the dog, that bit the cat, that ate the kid that my father bought
for two zuz, one kid, one kid.

,א

 נ ַשׁ לְשׁוּנ, ִהכָּה לְכַלְבָּא,ואָתא נוּ א ו ָשׂ ף לְחוּ ְט א
 חַד גּ ַ יא, חַד גּ ַ יא. ז ַבִּין ַאבָּא בִּת י זוּז ֵי, ָאכְל ָה לְג ַ יא.

Then came fire and burnt the stick, that hit the dog, that bit the cat, that ate the kid that
my father bought for two zuz, one kid, one kid.

 נ ַשׁ, ִהכָּה לְכַלְבָּא, ָשׂ ף לְחוּ ְט א,ואָתא מַיּ ָא וכָבָה לְנוּ א
 חַד גּ ַ יא, חַד גּ ַ יא. ז ַבִּין ַאבָּא בִּת י זוּז ֵי, ָאכְל ָה לְג ַ יא,לְשׁוּנ א.
Then came water and extinguished the fire, that burnt the stick, that hit the dog, that bit
the cat, that ate the kid that my father bought for two zuz, one kid, one kid.

 ִהכָּה, ָשׂ ף לְחוּ ְט א, דְּכָבָה לְנוּ א,ואָתא תוֹ א ושָׁתה לְמַיּ ָא
 חַד. ז ַבִּין ַאבָּא בִּת י זוּז ֵי, ָאכְל ָה לְג ַ יא, נ ַשׁ לְשׁוּנ א,לְכַלְבָּא
 חַד גּ ַ יא,גּ ַ יא.
Then came a bull and drank the water, that extinguished the fire, that burnt the stick,
that hit the dog, that bit the cat, that ate the kid that my father bought for two zuz, one
kid, one kid.

 ָשׂ ף, כָבָה לְנוּ א, שָׁתה לְמַיּ ָא,ואָתא הַשׁוֹחֵט ו ָשׁחַט לְתוֹ א
 ז ַבִּין, ָאכְל ָה לְג ַ יא, נ ַשׁ לְשׁוּנ א, ִהכָּה לְכַלְבָּא,לְחוּ ְט א
 חַד גּ ַ יא, חַד גּ ַ יא. ַאבָּא בִּת י זוּז ֵי.
Then came the schochet and slaughtered the bull, that drank the water, that
extinguished the fire, that burnt the stick, that hit the dog, that bit the cat, that ate the kid
that my father bought for two zuz, one kid, one kid.
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, שָׁתה לְמַיּ ָא,שׁחַט ל ְתוֹ א
ָ ְ  דּ,ואָתא ַמלְ ָא ַהמָּות ו ָשׁחַט לְשׁוֹחֵט
,שׁ ל ְשׁוּנ א
ַ  נ, ִהכָּה לְכַלְבָּא, ָשׂ ף לְחוּ ְט א,כָבָה לְנוּ א
 חַד גּ ַ יא, חַד גּ ַ יא. ז ַבִּין ַאבָּא בִּת י זוּז ֵי, ָאכְל ָה לְג ַ יא.
Then came the angel of death and slaughtered the schochet, who slaughtered the bull,
that drank the water, that extinguished the fire, that burnt the stick, that hit the dog, that
bit the cat, that ate the kid that my father bought for two zuz, one kid, one kid.

,שׁחַט ל ְשׁוֹחֵט
ָ ְ  דּ,ואָתא ַה ָקּדוֹשׁ בָּרוּ הוּא ו ָשׁחַט לְ ַמלְ ַא ַהמָּות
,ט א
ְ  ָשׂ ף לְחוּ, דְּכָבָה לְנוּ א, שָׁתה לְמַיּ ָא,דּ ְ ָשׁחַט לְתוֹ א
 ז ַבִּין ַאבָּא בִּת י, ָאכְל ָה לְג ַ יא, נ ַשׁ לְשׁוּנ א,ִהכָּה לְכַלְבָּא
 חַד גּ ַ יא, חַד גּ ַ יא.זוּז ֵי.
Then came the Holy One, blessed be He and slaughtered the angel of death, who
slaughtered the schochet, who slaughtered the bull, that drank the water, that
extinguished the fire, that burnt the stick, that hit the dog, that bit the cat, that ate the kid
that my father bought for two zuz, one kid, one kid.
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